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PERNIFIAHA TONEPAHTHICTb B APABCbKOMY CYCNIJILCTBI:
HABYTUM OQOCBIA | NTIPAKTUKA B3AEMOPO3YMIHHA

B c Ty n. HazonoweHo, wo docnidxeHHss memu pesiziliHoi monepaHmHocmi 8 apabcbKkomMy ceimi ma epaxyeaHHs1 doceidy
83a€MOPO3YMIHHS y cycninbcmeax i3 pisHUMU Kysibmypamu ma peni2iliHumMu eipyeaHHsIMU Mae Heabusike 3HavyeHHs. [Mpakmuka
351a200u ma pesizitiHoi dobpo3uyniueocmi MiXX ykpaiHyssMu ma apabaMu € akmyanbHUM MPUKIadoM Onsi po3e'sa3aHHs] HasieHUX
npob6nem y 3a3Ha4eHuUX cycninbcmeax.

MeTopau. 3ayeaxeHo, wo sionoegidHa Memodosozisi yMOxsiuesitoe hopMyeaHHsi nNpasusibHo20 ceimoansdy i cnpusie pos-
8UMKy moJsiepaHmMHOCmMi 8 cycnifnibcmea i3 3a3Ha4yeHux KpaiH. AKUeHmoeaHo. Wo 8 UbOMYy KOHMeKCMi 20J1086HUM MPUHUUIMOM €
o6'ckmueHe 8u84YeHHSI Ma MilyMa4vyeHHs pesigiliHux NoHsAMb, 3aKoHie, meopie i adekeamHozo nepeknady ix 3amicmy. Po3kpumo
3Hayyuwjicmb eueYeHHs1 icmopuYHuUX, MPUPOOGHO-KIIIMamu4yHUX YMO8 1osieu ma eeosnoyii apabcbkoi Kynbmypu Onsi 21u60oko2o it
OCMUCIIeHHs1, 30KpeMa Cy4acHo20 po3eUmKy apabcbkoz2o cycninbcmea. Y yboMy KOHMeKcmi saxnueoro € iHgpopmayisi ujo0o
npabambkiswyuHu ma emHozeHe3y apabie, a makox iHmeprnpemayiss Ha3eu Ub020 €mHOoCY.

Pe3ynbTaTt. Bu3sHayeHo nepiod apabcbKoi icmopii, 3a siko2o 32ad0aHa Kynbmypa docsieyia Halieuuy020 pieHsi, ocobnueo
nicnsi 06'c¢0HaHHA ycb0o20 apabcbko20 cycninbcmea 8 €eO0uHy Oepikasy, a MakKoX 3arnoYyamkyeaHHs1 HO8020 JIIMOYUC/IeHHS 3a
Ha3eoro "Tidxpu”. 3a3Ha4eHo, W0 8aXX/TUBUM NUMaHHSAM MakKoX € cmaHosuuwe cy4acHo20 apabcbKo2o cycrinbcmea, icmopu4Ho-
2eozpagpiyHull apean nowupeHHs tio2o Kynbmypu. llidkpecneHo, wjo peniziliHa monepaHMHicMb € 8aXJ/1UBOI MOPasIbHOK YiH-
Hicmro, HeobxiOHO Onisi ycniWwHOo20 PO38UMKY cycnizlbcme ma 3abe3rneyeHHsi MUpy 6 cy4YyacHomy 2sio6asnizoeaHoMy ceimi.
Y ybomy KkoHmekcmi susyeHHs1 npobnemu mosiepaHmu3auyii 8 apabcbKoMy cycninbcmei cmaHosums nMpPakKMuYyHUl iHmepec ons
perniciesHaecmea, sike eusya€ pisHOMaHIMHIi HanpPsiMu peni2iiHuUx y4YeHb.

BucHoBKkUW. YcmaHoeneHo, ujo 0ns po3e’'sa3aHHs HasieHUX MpobsieM cmoCO8HO Haslaeo0XeHHs1 diano2y Ha ceimoanso-
HOMY pigHi ma po3eumkKy 83a€MUH MiX 3a3Ha4eHUMU cycrnifibcmeamu Heob6xiOHe 3HaHHS1 yKpaiHCbKOI icmopii, Kynbmypu, Mosu,
¢pinocoqpii, penizii, 30kpema MixxHapoOHuUXx 8iOHOCUH, 8 apabcbkoMy cycninbcmei. [JoeedeHo, W0 ye NumMaHHs1 € akmyanabHUM
0551 npasusibHO20 PO3YMIHHSI Ma Hana200XXeHHs1 KOMYHikauii ma po3eumky e3aeMuH. 3okpema, lidembcsi NPO HeobxiOHicmb
3HaHHS1 apabamu-mycynbmaHamu penieii, gpinocogpii, Kynbmypu, mosu, icmopii ma 3Ha4yeHHs1 3anposadXeHHs1 XpucmusiHcmea 8
YkpaiHi-Pyci. Baxxnueum YuHHUKOM € me, ujo o6udei Ha3eaHi penizii € MOHOmMeicMuYHUMU, KOMPi YMOX/TUGITIOOMb MOKPaUW,eHHS

83a€MOPO3yMIHHSI MiX yKpaiHyssMu ma apabamu Ha ceimoasiiOHOMY pigHi.

Knw4yoBi cnoBa: kynbmypa, penieisi, icmopis, ceimoansd, apabcbke cycninbcmeo, ykpaiHCbKke cycninbcmeo, ceimo-

251510, MemodoJsio2isi, mosiepaHmMHicma.

Betyn

IcTopu4HMIA PO3BUTOK Ta OCOGNMBOCTI penirinHoi To-
nepaHTHOCTI B apabCcbKOMy CyCMinbCTBI Ta BUBYEHHS Ha-
6yToro 4ocBigy M BNPOBa[KEHHS NMEBHUX 3HaHb Ha Mpak-
TWUi B CycninbCTBax 3 iHWWMW KynbTypamu W peniriamu
YMOXINMBNIOE TONepaHTM3aLilo Ta B3aEMOPO3YMIHHSA MiX
nogbmu, 30Kkpema MK pi3HUMWU KOHGeciasMu N HauioHa-
NbHMMU ChiflbHOTaMMW.

AHaniz ocmaHHix docnidxeHb. lNpobnema cTypaito-
BaHHS peniriHoi TonepaHTHOCTI B apabCcbKkoMy CyCninbCTBI
Ta BVBYEHHs HabyToro AOCBiQYy B3AaEMOPO3YMIHHS MiXK
apabamu Ta yKpaiHUAMKU € 06'EKTOM YMCNEHHUX YKpaAiHCb-
KUX | 3aKOpAOHHWX AocnigHukis, Hanpuknag: &. TypaHnu
"XpuCTUsIHCBbKI MOTMBM B Icnami: gesiki acnektu, ictopioco-
diyHe ocmucneHHs" (1999), &. Typannu "Onosigb npo
HapoaxeHHa Icyca Xpucta y ceaTin KHusi Kyp'ad" (2000),
A. NonoTHiok "CesleHHa kHura icnamy" (2006), Emapg
"KopaH gk pgxepeno BipoBYeHHs icnamy" (2006),
J1. BnagnyeHko "PO3BUTOK  XPUCTUSHO-MYCYNbMaHCbKMX
BiHOCUH B KOHTEKCTi penirinHoi TonepaHTHocTi" (2007),
A. KonogHun "MNpobnemun TonepaHTusadii MidKKOHdeCinHNX
BigHOCKH B YkpaiHi" (2008), FO. Kouyben "lcnamcbka peni-
rinHa gymka i npobnemu cydacHocti: MapaiHcbka gekna-
pauis" (2011), €. XapbkosLieHko "Auckypc "Codia" Big
aHTU4YHoCTi Ao xpuctusaHctBa, O. Nyuynsk "lcnamcbkun
akTop B "dinocodii TpagmuioHanismy" (2019), Emag Aby
Anpy6 "PeniriiHa TonepaHTHICTb B YKpPaiHCbKOMY CycCnifb-
CTBi: HabyTu goceig, ynpoBamkeHHs" (2022), Emag Aby

ISSN 2521-6570

Anpy6 "MeToponoria AOCRiAXeHHS TOMepaHTHOCTI Mix
apabcbkum i ykpaiHCbkum cycninsctBamm (2022) Ta iHWmX.
Mema docnidxeHHs1 NoOnsirae B OKPECIIEHHI XxapakTep-
HUX PUC PENIriHOI TONEPaHTHOCTI I BUBYEHHI HabyToro
[OCBidy B3aEMOPO3YMiHHS, WO NpuTamaHHi apabcbkomy
CyCniNbCTBY, @ TAKOX ypaxyBaHHS Ta BUSIBNEHHS NO3UTUB-
HMX 0COBNMBOCTEN Y CyCMiNbCTBaX 3 Pi3HUMW KyNbTypamu
Ta peniritHuMu BipyBaHHSIMU, 30Kpema B YKpaiHCbKOMY.
Haykoea Hogu3Ha JOCHiIXEHHS Nonsirac B OCMUCIEHHI
Pi3HNX KyNbTYyp i penirin y KOHTEKCTi LMBINi3auiiHOro BUMipy
3aans 06'eKTMBHOIO CTyAjitOBaHHS NpobnemMun penirinHoi To-
NepaHTHOCTI 3 METOK HanarofKeHHs Aianory Ha CBiTOrmnsA-
HOMy piBHi B apabcbkoMy Ta yKpaiHCbKOMY CyCrinbCTBax.
MeTtoau
[nsi po3B'si3aHHs1 NopyLueHoi Npobnemn HeobxigHe 3a-
CTOCYyBaHHS BIiAMNOBIAHOI METOAOMOrii, KOTPa YMOXIUBIOE
(hOpMyBaHHSI MPaBUNBHOrO CBITOrNAZY i CPUSE PO3BUTKY
TONEPaHTHOCTI B CYCNiNbCTBaX 3as3HavyeHux kpaiH. [onos-
HUM METOAONOrMYHUM MPUHUMMNOM € O6'€EKTMBHE BMBYEHHS
Ta TAyMayeHHs penirinHMX NoHATb, 3aKOHIB, TBOPIB i agek-
BaTHOro nepeknagy ix amicty. 3aBAaHHs LpOro CTyfitoBaH-
Hsl nonsirae y 3'AcyBaHHi 0COGNMMBOCTI 3a3Ha4YeHOro CcoLiy-
My Ta [OOCBidy HanarogXeHHsl i po3BMTKY B3aemMoOMopysi-
MiHHS. Y OOCRiAXEHHI 3a3Ha4YeHOl TeMU HaronoLwyeTbCA Ha
BaXIMBOCTi BUBYEHHS ICTOPUYHUX, MPUPOAHO-KNIMaTUYHMX
YMOB MosiBM Ta eBontouii apabcbkoi KynbTypy ans rmubo-
KOro il OCMUCINEHHS1, 30KpeMa Cy4acHOro po3BuTKy apabeb-
KOro cycninbctBa. Y LbOMY KOHTEKCTI BaXnunBOK € iHop-

© A6y Anpy6 Emap, 2024
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Mauia wono npabaTbKiBLMHM Ta eTHoreHedy apabis, a
TaKoX iHTepnpeTauis Ha3BU LbOro eTHOCY.

PesynbtaTtun

OaHMM i3 HaMBaXNMBILWIMX NPUHUMNIB 3abe3neyeHHs
€0HOCTI Ta CTanoro po3BUTKY CYCMiNbCTBa € NpakTuka 3na-
roan, [oO6pPO3MUNMBOCTI Ta PENirinHOi TONEpPaHTHOCTI MiX
rpoMagsiHaMu, a HaaTo — MK KOHeciaMu 3 pisHUMKU peni-
riMHUMK BipyBaHHAMMK. Y nonepeaHix HawuxX AoChigKeHHSX
NOHATTS "TOMEepaHTHOCTI" MM 3a3HauYunuM sK Take, LWo
"...XxapaKTepusye TaKy MoparnbHO-NpaKkTU4HY OpieHTaLito,
"TexHonorilo" noBediHkU couianbHUX areHTiB (KOHMecin,
penirivHux rpyn, Bipylo4Ynx) y mpoueci iXHiX B3aEMOBIAHO-
CVH, sika nepenbavae B3aemonoBary, CBiAOMYy BiAMOBY Bif
3BEPXHOCTi abo 0OMeXeHHs1 npaB i FgHOCTI O4HUM OAOHO-
ro" (A6y Anpy6, 2022b, c. 5-11)'". Omxke, peniriiHa Tone-
PaHTHICTb € BaXXNMMBOK MOParnbHOK LHHICTIO, KOTpa Heob-
XigHa Ans ycnilHoro po3BMTKY CycninbCcTB Ta 3abesneyeH-
HS MUpY B cyvacHomy rnobanizoBaHoMy CBiTi. Y UbOMYy
KOHTEKCTi BUBYEHHS nNpobrnemu TonepaHtusauii B apabcb-
KOMY CyCninbCTBi CTAHOBUTb MPaKTUYHWUIA iHTEpeC Ans pe-
nirie3HaBCTBa, AKe BMBYAE PIZHOMAaHITHI HaNpsMuW penirin-
HUX yyeHb. BogHouac cTyailoBaHHA XapakTepHWUX puc no-
pyweHoi npobnemu, 3oKkpema XpUCTUSHCbKMX MOTMBIB B
icnamcbkin penirii, Mae BaXxnvMBe 3Ha4YEHHS ONS MOCUITEHHS
penirinHoi TonepaHTusauii (Typanni, 1999, 2000, c. 182—
187). BapTo BpaxoByBaTu TakOX i NepeocMucrioBaTy Ha-
OyTvin OOCBiA4 B3aEMOPO3YMIHHSA Yy CycrninbCTBax i3 pisHO-
MaHITHUMK UMBINi3auinHUMK BUMipaMun B yMOBaXx CTPIMKOro
PO3BUTKY B3aEMO3B'A3KIB Ta B3AEMOMPOHNKHEHHS HaLliOHa-
NbHUX KynbTyp i Tpaguuii pisHux Hapogis (KOpin Ta iH.,
2012, c. 74-92; T'yuynsik, 2015, c. 42-57). MNpogoexyoun
po3rnsaa TeMM UbOro AOCHIOXKEHHS, BapTO 3BEPHYTU yBary
Ha icTopuyHo-reorpadiyHi yMOBM MOSIBM Ta €BOHOLIO ic-
namcbkoi penirii B apabcbkomy couiymi. 3okpema, 06'exTu-
BHE PO3yMiHHS1 0cOBnMBOCTEN KynbTypu 1 BipyBaHHsi apabis
Ba 3 HaMOaBHILUMX YaciB 4O Cy4acHOCTi. Ake BapTo ckasa-
TW, WO no4yaTkoBu eTan apabCbKoi icTopii HegocTaTHBO
OOCTIIKEHUN Yepe3 HEeCnpuUAaTNMBI  NMPUPOLHO-KNIMaTUYHi
ymoBu. BogHouac y Hayui npabaTbkiBLUMHY apabiB 3a3Bu4yan
HasnBaloTb ApaBiliCbKuii NIBOCTPIB, ane, He3Baxatoun Ha Le,
iCHYIOTb pi3Hi BEPCIl WOoA0 LbOro NUTaHHS.

CTOCOBHO TNymauyeHHs TepMiHa "apab" (—_+!) BapTo
3aHa4YMTH, WO Lie CrOBO Mae Kinbka MiHrBICTUYHMX MOsic-
HeHb: 3a OAHIi€l0 BEPCIED, Ka € MarloMMOBIPHOD, BOHO
Ma€ CEMITCbKE KOpPiHHS, WO O3Hayae "3axig", i BUKOpUCTO-
ByBanocsi niogbMy MeconoTtamii — ogHieto 3 BigOMMX LMBI-
nisauin Ha bnmMsbkomy Cxoi 3 METOH BU3HAYEHHS HA3BU
eTHOoCy, WO HacensB 3axigHun Gepir pivykn €Bdpat. Boa-
Hoyac OinbL iMOBIPHUM i TEOPETUYHO OBI'PYHTOBaHWM Mo-
SICHEHHSsIM 3a3Ha4YeHoro TepMiHa BapTo po3rnsigaty "Kodis-
HUK, nepeceneHeub". MNopsg i3 UMM crnoBo "apab" mae
apamemncbke KOpiHHA arabha, Wwo o3Ha4vae "cten, nycrens",
a iHWe noHATTa — erebhe BXMBAETbCA ANSA TNyMadeHHs
apabcbkoro 06pasy XWTTS, KOTpe MoB'A3aHe 3i CTernom.
Hanbinbw po3BvHYTUM nepiogoMm apabcebkoi icTopii, 6e3
CYMHIiBY, BBaXXa€TbCsl iCnaMCbKui, KOTpuI ByB 3amnodaTko-
BaHW niTouncrneHHam — lNigpxkpu. 622 pik € gator nepece-
neHHsi npopoka 3 Mekkn go MeguHu 4 nodYaTkom 3a3Have-
Horo nitouncneHHss — 1 gHs micaua Myrappem (Yildiz,
2010, s. 487—-490). Y yacu HazeMHOro xuTTa npopoka My-
rammega (M. 6n. 1.) (570-622 pp.) 3emni Apasii 6yno o6'ea-

" MpuHarigHo BMCMOBMIO LWMPY BAAYHICTL AOKTOPY iCTOPMY-
HUX Hayk, npodpecopy HauionaneHoro yHiBepcutety "Kueso-
MorunsiHceka akapgemis” TypaHnu ®epzad apdawkaH Oeny 3a
HaaHy MOXIUBICTb BUKOPUCTAHHSA OpUriHanbHWUX Martepianis 3
noro ocobucroro cpoHay-6i6nioTekn Ta kKoHcynbTaLji.
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HaHO B EAVHY iCramMCbKy OepxaBy, a Yac npasniHHA xarni-
da EO6y bekipa (632—-634 pp.) xapakTepusyeTbCs Hauno-
TYXHILUMMU BOEHHUMU MoZisMu i 3000yTTAM HOBUX Tepu-
Topin. MpogoBxKytoun po3rnsag 3a3HavyeHoro NUTaHHs, Bap-
TO cKasaTu, Lo icnaMcbkuii nepioq icTopii po3suTKy apab-
CbKOro CycninbCTBa, SKUN TpuBae 3 622 poKy H. e. A0 CbOo-
roAeHHs, Mae ocobnvBe 3Ha4YeHHs 3 ornsagy Ha po3yMiHHS
CEHCY PenirinHOro >XUTTS SIK BaXIMBOro YMHHUKA B UUBINI-
3auiiHomy BMMIpi. Takox 3a3HaunmMo, Lo apabu nocigatTb
nepLue Micue 3a YMCENbHICTIO Ta NOLUMPEHHSIM cepen Ha-
pofdiB CeMiTCbKOro noxomkeHHs. lNpuHarigHo 3a3Ha4vmo,
WO B TenepiwHWi 4ac iCHye 22 He3anexHux apabCbKux
Oepxasu, KOTpi po3TalloBaHi Ha ApaBiiCbkOMy MiBOCTPOBI
Ta MiBHiYHIN Adppuui, a 3aranbHa YMCENbHICTb IXHbOro Ha-
ceneHHsa pgocsirae  npubnusHo 450 minbioHiB - niogem
(Yildiz, 1991, s. 272-276).

MpoaoBxXyoun fani po3rnsg Lboro NMTaHHs, BapTo Ha-
rofiocuTW, WO HamneXHe 3HaHHA Ha CBITOMMSAHOMY piBHI
npo yKpaiHCbKWU aHTpo- i KynbTyporeHes (CmipHos, 2001,
c. 41-68), 30kpema BMBYEHHS YKpaiHCbKOI MOBM, iCTOpI,
penirii, dinocodii, MiXxHapogHWX BiAHOCKH ToLO B apabceb-
KOMY CyCMifibCTBi Mae piBHO3HaYHy 3HaYyLWicTb AN npa-
BWITBHOMO PO3YMiHHS Ta Hanaro4XXeHHs1 KOMyHikauii Ta pos-
BUTKY B Pi3HWX ranyssx mix ABoma Hapogamu. [MpogoBxy-
HOUU L0 Te3y, BaXKIIMBUM acneKkTOM 3a3Ha4YeHOro NMUTaHHS €
Te, Wo apabcbke CycninbCTBO € MYCYNbMaHCbKUM, a yKpa-
THCbke — XPUCTUSIHCbKMM, TOBTO nepeBaxHa OinbLlicTb
nogen y uux kpaiHax CroBigytoTb MOHOTEICTUYHI peniril,
KOTpi nponosiaytoThb iaeto eamHoro Nocnoga BecesuiwHboro.
Llelm u4uHHMK cnpuse Kpawomy B3aEMOPO3YMIHHIO MK
NoAbMY Ha3BaHMX €THOCIB. HemanoBaxHe 3HayeHHs Mae
3HaHHA B apabCbKoMy CyCninbCTBI iCTOpii 3anpoBaaXeHHS
XpUCTUSHCTBA B YKpaiHi-Pyci B X cT. i noro BnnvB Ha pos-
BWUTOK BignoBigHoro ceitornsagy, dinocodii, KyneTypu, nu-
CEeMHOCTI, NniTonncaHHA Ta NigHeCeHHs yKpaiHCbKOI Aepxa-
BU — Pyci, koTpa "...yTBOpMnacs i po3suBanacs y KOHTEKCTi
3aranbHOEBPONENCHKOro iCTOPMKO-KYNbTYPHOrO npoLiecy Ta
npoicHyeana 3 cepeauHn IX pgo cepegunn Xl ct. BoHa
cnpuinmana 3000yTkM eBPOMNENCLKOI LMBiNisauii, BogHo4ac
po6nsiuM MOMITHMI BHECOK Yy CBIiTOBY KymnbTypy...", siK
3a3Haya€e BiJOMWUI YKpaiHCbKUIM iCTOPUK-OKepernosHaseLb
Apocnas Kanakypa (Kanakypa, 2012, c. 71).

3acnyroBye Ha yBary TakoX AyMmKa iHLIOro yKpaiHCbKO-
ro ictopuka, niHreicta i cxogosHaBus HOpis Kouybes, koT-
pui y cBOEMY AocrigxeHHi "lcnamcbka penirinHa gymka i
npobnemu cyyacHocTi: MapgiHcbka Aeknapauia” 3asHavae:
"Y CBOiX pekoMeHAauisiXx y4acHUKM [3a3HayeHol geknapa-
uii] nigkpecnioBanu BaXnMBICTb MMMOOKOro AOCHIIKEHHS Y
BCiX iCITaMCbKMX HAyKOBMX i HaBYanbHWUX 3aknagax npo-
6rem icTopnyHMx OBGCTaBUH Ta YMOB, Y SIKUX Y MUHYIIOMY
BU3HAYHi yrneMu? onpuniogHioBany Ti un iHwi deTems, Ha-
ronowyBany Ha HeobXxigHOCTI BUBYEHHS CNAafLUMHU LUEAX-
ynb-icnama |6H Tenmini Ta iHWWMX BMOATHUX HAYKOBLB,
pekomeHgyBanu yTBOpUTU MapaiHCbkMn UeHTp aocni-
[PKEHHS iCnamcbKoi NONiTMYHOI Teopii, a TaKoX CKIMKaTh
LLOpPIYHI KOHGepeHLUii B €Bponi Ana JocnigaXeHHs i rmmbo-
KOro BMBYEHHS iCcriaMCbKOi KOHUenuii Mupy Ta MUPHOro
cniBicCHyBaHHA MiX gepxaBamu / crinbHoTamu i peniriammn”
(Kouy6en, 2011, c. 122—-126). BapTo ckasaTtu, o 3a3Ha-
YeHa [Oeknapalis € akTyanbHOK Ans NofdornaHHs ynepe-
[PKEHOrO CTaBMEHHs [0 CTaHOBMLLA MYCYINIbMaHCHLKOro

2Ulema / skl — igeTbCA NPO MyCYNbMaHCLKUX YYEeHMX-
Teonoris (aus.: ipsirli, 2000, s. 141-145).

3 Fetva | sl — ueil TepMiH O3HaYae TIIyMayeHHs Npo Mogii,
ABULLE, MOBEAIHKM Ta BYMHKM FMIOAMHW, HaKa3n Taollo 3rigHo 3
NOMOXEHHSMM iCNamMCbKOro 3akoHy — LiapiaTy 3 MeTOl pO3B'si3aH-
Hs1 HasiBHUX npobnem (au..: Atar, 1995, s. 486—496).
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HacerneHHs Ha brimsbkomy Ta LieHTpansHoMy Cxogi Lwnsxom
06'EKTVBHOIO BMBYEHHS Ta MOLUMPEHHS HEOOXiOHMX 3HaHb
npo 3ragaHy penirito, K 3a3Havae Ha3BaHWN y4eHUN.

MpogoBxXyoun AOCRiMKEHHA po3rnsgyBaHoi npobne-
MW, BapTo Haragatu, wo OAKpOBeHHs icrnamcbkoi penirii’
Binbynocs y 610 poui 32 XpUCTUSHCBLKMM MITOUUCTIEHHAM
Ha ApasilicbkoMy niBocTpoBi B MeLui. Y Lbomy poui, To6T0
B 40 poui HasemHoro xuTTs (570-632 pp.) npopoka My-
rammeza (M. 6n. 1.) locnoga BeesuwHboro Annara (Allah)
BiAOynocst mocnaHHsA CBATWX CniB, siKe TpUBano A0 KiHus
Woro xwutta. Mepwi nocnawi Momy crnoea cknagawoTb
1-5 aneTtiB 96 cypu (Aby Anpy6, 2022a, c. 6) "Anb-Angak"
("3rycTok") TekcTy cBaToi kHuru penirii Kyp'aHy (Kopany).

IM'am Annaxa Munoctusoro, MunocepgHoro!

1. Yuran! Im'am Nocnopa TBOIO,

2. CTBOPMB NOANHY 3i 3rycTKy Kposi!

3. Yutan! lNocnoab 1B — Hanweapiwmn,

4. Akni HaBYaB NMCbMY NEPOM.

5. Hayas nognHy TOro, Yoro BoHa He 3Hana (lNpecnas-
Hui KopaH..., 6. 4., c. 952; The Holy Qur-an, 1992, p. 19802).

OTxe, Ui CBATI CrnoBa € NiaTBEPAXEHHSAM MOSBM icnam-
CbKOi penirii Ha 3emni Ta nporonoweHHam Focnogom Bcee-
BuLWHIM (Allah) cBoro nocnaHHuka Myrammega (m. 6n. in.)
NMPOPOKOM; TaKOX FOBOPUTLCS MPO CTBOPEHHS MOAUHM Ta
npo HeobXigHICTb NPOCBITHULTBA cepes noaen ToLwo.

BapTo HaronocuTtu Ha ToMy, LLO TEKCTU Ha3BaHOI KHUMM
6yno HanucaHo rpadikoto y cTuni Kyghi (25 / KOff) gaBHbO-
apabcbkolo MOBOI, fika nowwvpioBanacsa nepegycim Ha
apaBiicbKoMy NiBOCTPOBI®, 3roqom Ha TepeHax ApabCcbKoro
xanidaty, skuii 6yno 3anoyaTtkoBaHo B 632 poui.

®parmeHT TekcTy 3i CBsaweHHoro Kyp'aHy, skun HanucaHumn rpadikoro B cTuni Kyghi
(Bi6nioTteka imeHi CynemaHa KaHyHyi, Aa-Codisi, Ne 23)
(Zenn(n, & Serin, 2002, s. 342-345).

Y pocnifpkeHHAX BuOATHOro ykpaiHcbkoro apabicta
BikTopa KptokoBa naeTbcs npo Te, Wo Has3BaHoi icnamcbKoi
aepxasn"..., BonodiHHa B cepeguHi VIII ctonitta npocts-
ranucs Big ATNaHTUYHOro okeaHy Ha 3axogi 4o piku IHA Ha
cxofi, 1 Big nepeprip'ie lNMipeHencokux rip, Benukoro Kas-
Ka3bKoro nacmMa Ta Big niBaeHHoro ysbepexksi Apanbckoro
MOpsi Ha NiBHOYI [0 niBAeHHMX Mex Mapokko i €runTy, a
TakoX [0 NiBAEHHO-CXigHOro y3bepexoks |HAincbKoro oke-
aHy Ha nisgHi" (KptokoB, 2009, c. 12). YyeHuir, okpecntoto-
Yn BOMOAIHHA Ta iCTOpMYHO-reorpadiyHe po3TallyBaHHS
3ragaHoro  xanidary, 30KpemMa NiaKpecnoe, o
"...apabomoBHa KynbTypa Ha3BaHOI Aep)KaBu ycnaakyeana
pYCW aHTUYHOI, MEePCUACLKOI, apaMencbKoi Ta iHAINCHKOI
umeinizauin” (Kptokos, 2009, c.12; Kharkovshchenko,
2019, p. 279-289). lopno igeonoriyHnx 3acag xanigarty
TOro vacy, 3asHayeHuit icTopuk-apabicT nucas Take: "Bia-
MITHOI O3HaKOK iCnamMcbKoi 3a CBOIMM iAeonoriYHnMu 3a-
cagamu kynbTypu Apabcebkoro xanidarty B Ton yac byna
BiJCYTHICTb Yy Ui AepxaBi CTaHOBMUX, €THIYHUX, PenirinHuX
Ta iHWNX 0OMEXeHb LWoAo 3anyyYeHHs niojen 4o HaykoBoil
aianbHocTi. Take cTaHoBulle OGYMOBMIO LWIBWAKE MOLUM-
PEHHS CBITCbKOI OCBITM Ta HAyKOBUX 3HaHb cepen 3aMOoX-
HUX BEPCTB HAaCENEHHS Ha3BaHOi MYCYJIbMaHCbLKOI iMre-
pii" (Kptokos, 2009, c. 12—14). Kpim TOro, 3asHaummo, Lo
PO3BUTOK, (DYHKLLIOHYBaHHSA Ta MOLUMPEHHS Pi3HOMaHITHUX
UMBiNisauin y Mexax OAHiei BenuKkoi AepaBu Cnpusno
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B3a€EMO3ano3MYEeHHIO KynbTyp i CTAHOBIIEHHIO TONEepaHT-
HOCTi B CyCninbCTBi. TOMY BMBYEHHSA i€l penirii Ta BNpo-
Ba[KEHHS i 3aKOHIB Ha npakTuui Bigbynocst 3 camoro no-
yaTky nosiBu icnamy Ha 3emni. Llem noHag TucsdoniTHIn
npouec TpuBae [OOHWHI B apabCbKOMy iCTOPWUYHO-
reorpadpiyHomy npoctopi (Berki et al., 1986, s. 57-58).
Y 3B'A3Ky 3 UMM peTenbHe BUBYEHHSI Ta BMNPOBaLKEeHHS
3aKOHIB Ha3BaHoOi penirii B apabcbkomy cycninbcTBi Mae
HanbinbL AaBHIO Tpaaumuilo, Ha BigMIHY Bif iHLWIKX KpaiH 3
MyCynbMaHCbkMM BipyBaHHAM (MonoTHiok, 2006, c. 416—
425; A6y Anpy6, 2006, c. 103—106). BogHouac Tpeba nig-
KpecnuTu, Lo BMBYEHHS Ta CMOBiAyBaHHSA icnamy Biabysa-
rnocs i 3@ mexamu KopaoHiB ApaBiliCbKOro MiBOCTpoOBa Ha
TepeHax HasBaHoro xanicparty, a 3rogomM Taka TeHAeHUis
noLumptoBanacs y pisHux YyacTuHax CBiTy, 30Kkpema B €Bpo-
ni, Asii, Ha Brinabkomy Cxogi, B kpaiHax OkeaHii Towo.'23

" ETumonoris criosa "Icnam” B TyMayHOMY CIIOBHUKY O3Ha4ae
"BM3BONEHHS, MOKMOHIHHSA, MOKIPHICTb, YMHUTK 3narody Ta mup"
(am..: Sinanoglu, 2001, s. 1-2).

2 The Holy Qur-an: English translation of the meanings and
Commentary. Publisher: The Custodian of The Two Holy Mosques
King Fahd Complex for The Printing of The Holy Qur-an.
Al-Madinah Al-Munawarah Mushaf Al-Madinah An-Nabawiyah.
The Kingdom of Saudi Arabia, 1413 H. (1992). 2092 p.

3 ApaBilicbkuin MiBOCTPIB € HANGINbLWNM B a3iNCbKOMY KOHTW-
HEHTi Ta po3TalloBaHU B NOro 3axigHO-NIBAEHHI YaCTUHI.
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Ha ocobnuBy yBary 3acnyroBye MOLUMPEHHS iCNaMCb-
Koi penirii B YKpaiHi, 3okpema cnosigyBaHHS 1i KPUMCbKU-
MU Tatapamu. Y LbOMY KOHTEKCTi PO3BMTOK NPaKkTUKK Ta
BMpoBafXeHHs1 HabyToro [oceigy TonepaHTu3auii B

apabcbkomy CBIiTi Ta MOro BpaxyBaHHS B YKpaiHCbKOMY
CYCMiNbCTBI Mae BaXnuBe 3Ha4YeHHs Ans 3abe3nedyeHHsi
PO3BUTKY XPUCTUSIHCbKO-MYCYINbMaHCbKMX B3aeMuH (Bna-
aundeHko, 2007, c. 136-142).
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HAZRET! MUHAMMED ZAMANINDA ARABIST.

KapTta ApagiicbKoro niBoctpoBa 3a 4YaciB XuTTA npopoka Myrammeaa (m. 6n. in.) VI-Vil cT.
i3 306pakeHHAM RNiHii NOro Mex 3efleHMM KONbOPOM i TePUTOPIi — 30TIOTUCTUM KOSTIbOPOM
(Berki et al., 1986)

Y ubOMy KOHTEKCTi 06'eKTMBHE BMBYEHHS npobnematu-
K1 B3aEMOPO3YMIHHS Ta PenirinHoi TonepaHTHOCTI B apab-
CbKOMY CyCMinbCTBI Mae ByTu NpuknagoM Ans HacnigysaH-
HS B iHWMX couiyMax 3 nMpuTamaHHUMK iM KynbTypamu Ta
penirivHuMn BipyBaHHsAMU, 30Kpema B ykpaiHcbkomy Gara-
TOKYNbTYPHOMY CyCMiNbCTBi 3 PI3HOMaHITHUMMN BipyBaHHS-
MU 3aans 3abe3neveHHs Moro TonepaHTUsauii Ta po3BUTKY
(ABy Anpy6, 2022a, c. 4-9). Takuii MeTog poboTK € akTya-
NbHUM ONs51 PO3B'A3aHHA HasiBHUX MpobnemM y 3a3HayeHmx
CyCninbCTBax, WO CApUATUME BCTAHOBMNEHHIO penirinHol
006po3nYIMBOCTI MiX NOAbMMU.

[uckycis i BUCHOBKMU

MigcymoByloun OOCRiOKEHHs 3a3HayeHol Temu, BapTo
NigKPEeCNUTYU, WO BUBYEHHA NpobremMun penirinHoi Tonepax-
THOCTi B apabCcbkoMy CycninbCTBi Ta BpaxyBaHHS HabyToro
HAMW [OCBiQY B3aEMOPO3YMIHHSI € BaXKIMBUM AN BUPI-
LIEHHS HAssBHUX MUTaHb Y CYCNiNbCTBax 3 Pi3HUMU KyrnbTy-
pamMu Ta penirinHMMu BipyBaHHSMMW, 30Kpema B yKpaiHCb-
KoMmy. HemanoBaxHe 3HayeHHs1 Mae CTyailoBaHHA npobrne-
MW LLOAO CTaHOBULLA CydYacHOro apabCcbKoro cycninbcTBa,
noro ictopii, reorpadii Ta KynbTypu, 30Kpema nosiBu ic-
namcbkoi penirii Ta apeany ii nowwvpeHHs. [na Hanaro-
OXXEHHS Jianory Ha CBiTOrnmsgHoOMYy piBHI Ta pO3BUTKY B3a-
EMVH MiX apabCbkMM Ta yKpaiHCbKMM CycninbCTBaMu He-
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ob6xigHe 3HaHHs1 apabamu TakoX yKpaiHCbKOI icTopii, Kyrnb-
Typu, MOBWM, doinocodii, penirii Towo, 30kpema I 3anposa-
[PDKEHHSI XPUCTUSHCTBA B YKpaiHi-Pyci. Y LbOMy KOHTEKCTI
BapTO BpaxyBaTy, LLO MYCYNbMaHCTBO Ta XPUCTUSHCTBO €
MOHOTEICTUYHUMW  BipYBaHHAMMW, KOTPi CMpUsiiOTb MOKpa-
LLIEHHIO B3aEMOPO3YMIHHA MK yKpaiHUusMu Ta apabamu Ha
cBiTornagHomy piBHi. Taka pobota mae nepegycim OyTu
opraHizoBaHa Ha (paxoBOMY PiBHi LLNAXOM 34iNCHEHHsT JOC-
nigpkeHb, 30Kkpema W opraHisauii HaykoBUX 3axOAiB, Kynb-
TYPOMOTiYHNX €KCKYPCill, CTaXyBaHHS CTyOEeHTIB i BUKnaga-
yiB y MpoBiOHUX YyHiBepcuTeTax Aepxas Apasii, a Takox
BMOAHHA KHWUT Ans 3abe3neyeHHs haxoBOro HaB4YanbHOro
npouecy 3 MeTolo OpMyBaHHSI NPaBUIIbHOIO CBITOrNSAY,
SKUA CNpUsie PO3BUTKY TonepaHTusadii CycninbCTB.
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RELIGIOUS TOLERANCE IN THE ARAB SOCIETY:
GAINED EXPERIENCE AND PRACTICE OF MUTUAL UNDERSTANDING

Background./Itis emphasized that the study of the topic of religious tolerance in the Arab world and taking into account the experience of
mutual understanding in societies with different cultures and religious beliefs is of great importance. The practice of harmony and religious
goodwill between Ukrainians and Arabs is a relevant example for solving existing problems in these societies.

Methods. It was noted that the appropriate methodology enables the formation of the correct worldview and contributes to the development
of tolerance in the society of the specified countries. Emphasized. that in this context the main principle is the objective study and interpretation of
religious concepts, laws, works and adequate translation of their content. The significance of the study of the historical, natural and climatic
conditions of the emergence and evolution of Arab culture for its deep understanding, in particular the modern development of Arab society, is
revealed. In this context, information about the ancestral homeland and ethnogenesis of the Arabs, as well as the interpretation of the name of this
ethnic group, is important.

Results. The period of Arab history during which the said culture reached its highest level was determined, especially after the unification
of the entire Arab society into a single state, as well as the initiation of a new calendar named "Hijras". It is noted that an important issue is also
the situation of modern Arab society, the historical and geographical area of the spread of its culture. It is emphasized that religious tolerance
is an important moral value necessary for the successful development of societies and ensuring peace in the modern globalized world. In this
context, the study of the problem of tolerance in Arab society is of practical interest for religious studies, which studies various directions of
religious teachings.

Conclusions. It has been established that in order to solve existing problems related to the establishment of dialogue at the worldview
level and the development of relations between the mentioned societies, knowledge of Ukrainian history, culture, language, philosophy, religion, in
particular international relations, in the Arab society is necessary. It has been proven that this question is relevant for the correct understanding
and establishment of communication and development of relations. In particular, it is about the need for Muslim Arabs to know religion, philosophy,
culture, language, history and the importance of introducing Christianity in Ukraine-Russia. An important factor is that both mentioned religions are
monotheistic, which makes it possible to improve mutual understanding between Ukrainians and Arabs at the worldview level.

Keywords: Culture, religion, history, worldview, Arab society, Ukrainian society, worldview, methodology, tolerance
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THE RECEPTION OF ATHONITE HERITAGE IN UKRAINE
(10th-16th CENTURIES)

Background. This article is dedicated to a comprehensive study of the reception of Athonite heritage in Ukraine during
the period from the 10th to the 16th centuries, which is a crucial element in understanding the spiritual, cultural, and social
development of Ukrainian lands. Athos, as a center of Eastern Orthodoxy, played a key role in shaping monastic traditions that
became the foundation for the development of monastic life in Kyivan Rus'. The author meticulously examines how the Athonite
tradition, deeply rooted in Eastern Christian monasticism, influenced the establishment and functioning of Ukrainian
monasteries, particularly the Kyiv Pechersk Lavra, which became a center of spiritual life and the spread of hesychasm in
Ukrainian lands.

Methods. The article analyzes two main aspects of the reception of Athonite heritage: monastic and scholarly. The
monastic aspect pertains to the influence of Athonite traditions on the organization and spiritual life of Ukrainian monasteries.
The author demonstrates how Athonite practices, especially anchoritism, were transplanted to Ukrainian soil and adapted to
local conditions. Special attention is given to the role of St. Anthony of Pechersk, who, having been tonsured on Athos, brought
the core principles of Athonite monasticism to Rus’, which shaped the subsequent development of ascetic traditions in Ukraine.

Results. The scholarly aspect encompasses the impact of Athonite spiritual ideas on Ukrainian philosophical and
aesthetic thought. The author explores how the ideas of hesychasm, which originated on Athos, permeated Ukrainian lands
through translated literature written by Athonite and Ukrainian monks. Significant attention is devoted to the influence of the
works of Gregory Palamas and Gregory of Sinai, as well as other mystical-ascetic literature, on the formation of the spiritual
worldview of Ukrainian scholars and theologians. The Kyiv Pechersk Lavra played a vital role in this process, being closely
connected with Athos and becoming a center for the dissemination of hesychast ideas in Ukraine.

Conclusions. Itis emphasized that the influx of the Athonite fall into the development of Cossack piety deserves spe-
cial respect. It is shown how the Athonite monks, who arrived on the Ukrainian lands, molded the religious traditions of the Cos-
sacks, promoting the ideas of twinning, lovelessness and the cult of the Virgin Mary as the patroness of Sich. Athonite ideals
found their expression in the established Cossack monasteries and monasteries, which fueled the development of a special type
of "Cossack piety", which became an invisible part of the national identity of Ukrainians.

Keywords: Athonite heritage, hesychasm, Ukrainian Orthodoxy, Kyiv Pechersk Lavra, monasticism, spiritual tradition,

cultural influence, Cossack piety.

Background

Relevance of the Topic The study of the reception of
the Athonite heritage in Ukraine from the 10th to the 16th
centuries holds significant importance in understanding the
spiritual and cultural development of the region. The
Athonite tradition, deeply rooted in Eastern Orthodox
monasticism, played a crucial role in shaping the religious
and social fabric of medieval Ukraine. By examining the
transmission and adaptation of Athonite practices and
teachings, scholars can gain insights into the broader
processes of religious influence and the integration of
Byzantine ecclesiastical traditions in the Slavic world. This
topic is particularly relevant today as it provides a historical
perspective on the enduring influence of Athonite
spirituality in Ukrainian Orthodoxy and its role in shaping
the national identity.

Methods

Analysis of Recent Publications Recent research on the
reception of Athonite heritage has highlighted the
complexity of its adaptation in various cultural and political
contexts. Studies by scholars such [I. Kutashov &
H. Tsytsenko emphasized the role of Athonite monks in the
dissemination of Orthodox Christian teachings across
Eastern Europe, particularly focusing on the transmission
of spiritual texts and monastic practices. Other
researchers, including as . Isichenko (2009), O. Matytsyn
(2012), Yu. Peleshenko (2004), S. Shumylo (2021) have
explored the influence of Athonite art and architecture on
the development of Ukrainian ecclesiastical structures,
noting the interplay between local traditions and imported
Byzantine elements. These publications underscore the
multifaceted nature of Athonite heritage and its significance
in the religious and cultural evolution of Ukraine.

ISSN 2521-6570

Purpose of the Article The primary aim of this article is to
analyze the unique characteristics of the reception of
Athonite heritage on the territory of Ukraine during the
10th to 16th centuries. The study seeks to identify the key
factors that influenced the adaptation and integration of
Athonite traditions in the Ukrainian context, exploring how
these elements contributed to the development of a distinct
religious and cultural identity. Additionally, the article aims to
contribute to the broader scholarly discourse by providing a
nuanced understanding of the historical and theological
implications of Athonite influence in medieval Ukraine.

Results

Presenting of main material. As the Ukrainian scholar
and religious figure |. Isichenko aptly notes, "The Medieval
era establishes a new system of spatial measurements,
with Jerusalem becoming its sacred center. The earthly,
tangible Jerusalem, as the city where Jesus Christ's salvific
mission was fulfilled, served as a spiritual reflection of the
heavenly Jerusalem, the Heavenly Kingdom. The sacred
space of Jerusalem was perceived by the medieval
consciousness as the center of the cosmos. Golgotha was
imagined as the world's center, where Adam was once
created and later buried. The sanctifying presence of the
heavenly Jerusalem in ecclesiastical life manifests in the
creation of the Holy Land beyond the geographical borders
of Palestine. Simultaneously, the Holy Mountain Athos
becomes the second "pole of attraction", where in the
11th—13th centuries, the hesychastic doctrine was
formed, seen as an exemplary environment for the
creation and existence of literary texts, where the ideal's
proclamation and the way of life were harmoniously
aligned. The pivotal role of St. Anthony in creating the
domestic ascetic culture, centered and sourced at the

© Bogdashevskyi Vladyslav, 2024
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Kyiv Pechersk Monastery, is linked by the chronicler to
the blessing of Athos, brought by the saint to his abode
on the Kyiv hills" (Isichenko (lhor), 2009, p. 14).

In this regard, it is conceptually important, in our view,
to highlight two of the most significant aspects of the
reception of Athonite heritage on the territory of modern
Ukraine, from the times of Kyivan Rus' up until the
establishment of the Kyiv Mohyla Academy:

1) the ascetic aspect;

2) the scholarly aspect (which includes the influence on
the philosophical, aesthetic, and socio-political reflection of
domestic artists and figures).

Let us examine each of these aspects in more detail
moving forward.

When discussing the first aspect, it is important to note
that "the formation of monastic tradition began as early as
the 4th and 5th centuries. Two main approaches can be
distinguished: solitary and communal asceticism. The well-
known Orthodox theologian and patrologist Archimandrite
Cyprian (Kern) wrote: "In the 4th-5th centuries, Egyptian
monasticism followed two paths: the anchoritic and the
communal. This delineates two types of life, two types of
salvation, and two types of attitude toward the individual.
These two types persisted throughout the entire history of
monasticism and were vividly manifested in the monastic
realm—on Mount Athos, in Ukraine, in Greece, and
throughout the East. The anchoritic path is an individual
path, which later transformed into the idiorhythmic type of
monasteries; the communal path is a collective path, less
prominent for the individual, which largely suppresses
personal expression, yet is more strongly organized for
ecclesiastical construction; this is the path of mass
organization of monastic salvation" (Tsytsenko, 2011, p. 19).

In Byzantium, the center of the hesychast movement
was Mount Athos. Since ancient times, this mountain was
home to hermits—anchorites. Almost all the ascetics of this
mountain primarily led an anchoritic way of life. They
settled in caves, forests, huts, and semi-ruined cells.
However, with the arrival of St. Athanasius the Great on
Mount Athos, the situation changed drastically. He
fundamentally altered the autonomous character of the
ascetics on Athos. At the request of Emperor Nicephorus,
St. Athanasius the Great built the Lavra and wrote a rule
for it. According to this rule, all monks were required to
reside in the monastery, with the exception of five of the
most experienced anchorites. Even these anchorites were
still subject to the monastery, as they were fully supported
by it and were under the authority of the abbot. This situation
provoked resistance among the hermits of the Holy
Mountain, as the primary philosophical-theological idea of
hesychasm — withdrawal from the world —was losing its
meaning. Living in a communal monastery compelled them
to engage in material relations with the world, which was
considered the business of the worldly and not fitting for
hermits. Therefore, for the Athonite anchorites, the
communal monastery was seen as an obstacle to achieving
their goal of salvation (Peleshenko, 2004, p. 178).

To resolve the conflicts that arose on Mount Athos,
another emperor, John Tzimiskes, approved the unified
Athonite rule, known as the Typikon or Tragos, in 971.
This rule consisted of 28 articles that equalized the
rights between the cenobites and the anchorites.
However, solitary hermitage was permitted only for
those monks who had undergone training in the
monastery and were capable of complete anchoritism.
Additionally, the authority of the anchorites was
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preserved, and a principle of non-possession with
respect to the monasteries was introduced.

In terms of our own historical context, Hilarion is
considered one of the first hermits of Rus', having settled in
a cave. Anthony of Pechersk also led a cave-based
anchoritic life, albeit at a later time. Since Anthony of
Pechersk was tonsured and spent a significant amount of
time on Mount Athos, it is entirely plausible that upon his
return to Rus', he continued his ascetic practices in the
form that was familiar to him — namely, anchoritism. This
form of monasticism was the most prevalent among the
ascetics of Athos. As Ivan Sokolov notes, anchoritism was
the foundational and elementary form of the Byzantine
monastic world. Despite certain conditions under which
anchoritism was practiced in Byzantium, it remained the
most widespread form of monasticism, attracting the
largest number of adherents.

Archaeological evidence further supports the presence
of anchoritism. In the collection "Archaeological Research
of Lviv University in 1995", authors provide information
about cave cells of anchorites in Halychyna. These cave
cells possess certain characteristics that identify them as
anchoritic dwellings. Primarily, anchorites in Ukraine
tended to settle in hard-to-reach, secluded places. Their
cells were often caves, grottoes, tree hollows, rock
shelters, and dugouts. These cells were narrow and low,
a deliberate choice by the hermits, symbolizing their
asceticism and dedication. The harsh climate of Ukraine
made these cells not places of comfort from the cold or
wind but rather sites of spiritual trial. However,
anchoritism was not confined to Halychyna. All of
medieval Ukraine was dotted with such cave cells.
Anchorites lived on the outskirts of Kyiv, digging caves in
the hills (such as in Kitaiv Hermitage and Zvirynetski
Hills). Even the famous Kyiv-Pechersk Lavra initially
consisted of individual cave cells inhabited by anchorites.

According to the renowned researcher of Athonite
heritage, S. Shumylo, this anchoritic tradition contributed to
the fact that "after the Mongol-Tatar invasion and the
devastation of Kyivan Rus' by the hordes of Khan Batu,
although the spiritual and cultural ties with Athos weakened
after the 1240s, they did not break completely. These ties
were revitalized in the 14th and the first half of the
15th century, thanks to the so-called "hesychast revival"
and the influence of the South Slavic lands on the
territories of the former Kyivan Rus'. These connections
were crucial for the spiritual and cultural reawakening and
development in the post-Mongol period. It was Athonite
monks who were involved in the restoration and spread of
hesychastic traditions within the Kyiv Metropolis, making a
significant contribution to the formation of early Ukrainian
culture, literature, and art" (Shumylo, 2021, p. 113).

Thus, not only the ascetic tradition of the Athonites was
central to the reception by local figures, but practical
aspects inspired by representatives of Eastern Patristic and
Byzantine thought also played a significant role.

The emergence of hesychastic ideas in Ukraine was
closely linked to the spread of Byzantine original and
translated literature. Ukrainian monastic scholars played a
crucial role in bringing the mystical-ascetic worldview of
Gregory of Sinai and Gregory Palamas to Ukrainian lands.
These scholars visited Athos, Constantinople, and
Bulgaria, where they familiarized themselves with Greek
and Slavic literature, often bringing books back to their
homeland or working there as scribes. For instance, the
scribe Tymofiy in 1420 made a copy of the works of Isaac
the Syrian for Bishop Gerasim of Volodymyr.
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Among the works resonant with hesychastic views,
those of St. Dionysius the Areopagite stand out,
significantly influencing Gregory Palamas. These works
appeared in their entirety among the Eastern Slavs at the
end of the 14th century, brought by Metropolitan Cyprian in
a copy made from a South Slavic translation by the Serbian
monk Isaiah on Athos in 1371. The writings of Dionysius
the Areopagite, widely popular in Ukraine, were a rich
source of philosophical ideas from late antique
Neoplatonism. In the 14th—-16th centuries, Athos — Holy
Mountain — experienced its period of greatest renown and
served as a model for the entire Orthodox Slavic world,
with hesychasm emerging as the ideology of Athos. This
also explains the popularity of this teaching among the
Eastern Slavs. Since the Kyiv Pechersk Monastery was
closely connected with the Holy Mountain during this
period, it became the center of hesychastic ideology in
Ukraine. However, in the Eastern Slavic lands, the
adoption of hesychasm was mainly practical ("silence", a
form of individual asceticism); the doctrine itself did not
develop further (Matytsyn, 2012, p. 227).

Evidence that the rules of Athonite monasteries and the
popular hesychast Jesus Prayer were known in Kyiv is
provided by a letter from Archimandrite Dositheus of
Pechersk to the priest-monk Pachomius in the Monastery
of the Savior "in Vologda in Priluki". This work is dated to
the late 14th or early 15th century.

Simultaneously, we can speak not only of the purely
ecclesiastical and ascetic influence of the Athonites but
also of their broader sociocultural impact. For example, the
political and statehood ideal of lvan Vyshensky — a society
composed of communities similar to early Christian ones,
built on the principles of primitive communism, without
private property or with very limited property earned
through personal labor, without lords, kings, or rulers—
reflects this influence. Vyshensky opposed autocratic rule,
expressing antipapal views, as he saw the Pope of Rome
as the embodiment of absolute power, given that popes
granted crowns to contemporary kings. He also criticized
the rulers of the Orthodox Church. Therefore, Vyshensky's
only societal ideal was the organization of monasticism in
its Athonite form (the Athonite monastic republic). He
proposed the idea of purgatorium, where life itself serves
as a purgatory. He understood the Church as an earthly
heaven, resembling the heavenly heaven, composed of
free and equal people, morally purified and capable of
fighting against evil (Kutashov, 2008, p. 239).

When discussing the aesthetic reception, it is essential
to analyze the connection between the theological-
aesthetic tradition of Ukraine and Orthodox Christianity, as
represented in the theological-aesthetic tradition of Athos.
This analysis requires the involvement of the works of lvan
Vyshensky, a direct representative of the Athonite spiritual-
aesthetic tradition in Ukrainian literature of the 15th-16th
centuries. His apologias for spiritual simplicity ("The
Rebuttals of the Wise Latin Against the Foolish Ruthenian",
"Letters to Domnikia") and monastic asceticism ("The Little
Book") fit within the context of Orthodox Christian morality
and introduce elements of restraint and asceticism into
contemporary Ukrainian literature, which are partially
reflected in the iconography of the time. This close
relationship and deep affinity between theological-aesthetic
literature and the iconographic tradition persisted
throughout their coexistence (Matytsyn, 2012, pp. 18-19).

This active reception of Athonite religious-philosophical
thought, in all its diversity, contributed to the fact that
"Ukrainian monks from Athos initiated the reform of
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Ukrainian Orthodox monasteries, supported polemical,
literary, and spiritual-educational activities, and bolstered
the Orthodox movement in Ukrainian lands, involving the
Ukrainian Cossacks in this process. Athonite and Ukrainian
monasticism, oriented toward the hesychast tradition,
significantly influenced the formation of religious traditions
and the lifestyle of the Cossacks. In turn, under the
influence of monastic traditions, the Cossacks adopted
ideas of brotherhood and celibacy among the Sich
members, the veneration of the Virgin Mary as the
"Patroness of the Sich", the taking of personal religious
vows, and the establishment of their own "Cossack"
monasteries and sketes. Moreover, individual Cossacks
often took monastic vows, became priests, engaged in
charity, and undertook pilgrimages to Orthodox
monasteries and shrines, including Athos. Such close ties
with (Shumylo, 2012, p. 93).

Discussion and conclusions

The article offers a comprehensive exploration of the
reception of Athonite heritage in Ukraine from the 10th to
the 16th centuries, a period that was pivotal in shaping the
spiritual and cultural landscape of Ukrainian lands. The
study emphasizes how the Athonite tradition, deeply
embedded in Eastern Orthodox monasticism, significantly
influenced the development of monastic life, particularly
through the Kyiv Pechersk Lavra, which emerged as a
central hub for spiritual life and the dissemination of
hesychasm in Ukraine. By analyzing the monastic and
scholarly aspects of this reception, the article reveals the
profound impact of Athonite practices on Ukrainian
monastic traditions, highlighting the role of key figures like
St. Anthony of Pechersk in transplanting and adapting
these traditions to the local context.

Moreover, the article delves into the scholarly influence
of Athonite spiritual ideas on Ukrainian philosophical and
aesthetic thought. It illustrates how the teachings of
hesychasm, propagated through translated literature and the
works of Gregory Palamas and Gregory of Sinai, permeated
Ukrainian intellectual circles. This transmission of ideas not
only shaped the spiritual worldview of Ukrainian scholars
and theologians but also contributed to the broader religious
and cultural evolution of Ukraine. The influence of Athonite
heritage extended beyond the ecclesiastical realm,
impacting the social and political ideals of the time, as seen
in the Cossack piety and the communal monastic ideals
proposed by figures like Ivan Vyshensky.
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KuiBcbkui HauioHanbHUI yHiBepcuTeT imeHi Tapaca LUeB4yeHka, KuiB, YkpaiHa

OCOBJIMBOCTI PELEENLII AGOHCbKOIO CMAOKY HA TEPUTOPIT YKPATHU (X-XVI cT.)

B c Ty n. llpucesvyeHo ecebiyHoMy docnidxeHHI0 peuenyii agpoHcbKoi cnadwuHu Ha mepumopii YkpaiHu e nepiod 3 X do XVI cm. ek/o4Ho,
W0 € 8aXJIUBUM eJ1IeMEHMOM y PO3yMiHHi OYX08HO20, KyJIbIMyPHO20 Ma coyiaslbHO20 PO38UMKY YKpaiHCbKUX 3emesib. AQOH sk ocepedok cxiOHO20
npaeocnae's, eidizpae knro4o8y posib y ¢hopMmyeaHHi YyepHeqyux mpaduyil, ki cmanu ¢gpyHdameHmom O71si pO38UMKY MOHacmMuUpPCbLKO20 Xummsi e
Kuiechkili Pyci. lemanbHo po3ansHymo, sik agpoHcbka mpaduuisi, 251u60Kko eKopiHeHa y CXiOHOXPUCMUSIHCLKOMY MOHawecmei, enyiuHyna Ha
cmeopeHHs1 ma (hyHKUioHyeaHHs1 yKpalHCbKux MoHacmupie, 3okpema Kueeo-lleyepcrbkoi naspu, sika cmana yeHmpom AyxoeHO20 Xummsi ma no-
WuUpeHHs icuxa3my Ha yKpaiHCbKUX 3eMJIsiX.

M e T o aun. llpoaHanizoeaHo dea OCHOBHI acnekmu peuyenyii aghoHCbKOI cnaduwjuHuU: MoHacmupcbKuli ma Haykoeul. MoHacmupcbkKuli acriekm
cmocyembcsl ennuey aghoHCbKUX mpaduyili Ha op2aHi3auiro ma AyxoeHe xummsi yKpaiHCbKUX MoHacmupie. lMoka3aHo, sik agpbOHCbKI nNpakmMuku,
30KpeMa aHaxopemcmeo, 6y/10 nepeHeceHo Ha yKpaiHcbkull r'pyHm i adanmoeaHo 9o Micyesux ymoe. Ocobnuey yeazy npudineHo posii npenodob6-
Ho20 AHmoHis lMe4epcbkoeo, sikuiil, 6ydyyu nocmpuxeHum Ha AgboHi, nepeHic Ha Pycb oCHOBHI NpuHyunu aghoHCLKO20 YepHeymea, Wo 8u3Ha4qyu-
10 nodanbwuli PO38UMOK acCKemu4YHUX mpaouyil e YKpaiHi.

Pe3ynbTaTu. Po3ansHymo Haykoeul acrekm, uy0 OXOoruIro€ ernue aghoHcbKux AyxoeHux ideli Ha yKpaiHCcbKy ¢binocoghcbKy ma ecmemuyHy
OymKy. [JocnidxeHo, sik idei icuxasmy, ujo euHUKIU Ha AbOHi, NPOHUKanu e yKpaiHCbKi 3emsii Yepe3 nepeknadHy nimepamypy, HanucaHy aghOHCb-
KUMU ma yKpaiHCbKUMU YeHysimu. 3HayHy yeazy npudineHo ennugy meopie Ipueopisa Manamu ma Mpuzopis CuHaima, a makox iHwWoi Micmu4Ho-
ackemuyHoi 1imepamypu, Ha ¢popmyeaHHs1 yx08HO20 ceimozansady yKpaiHCbKUX KHUXHUKie i 6020csoeie. Baxnuey posib y ubomy npouyeci gidie-
pae Kueeo-lleyepcbkuli MOHacmup, sikuli 6ye micHo noe'sa3aHuli 3 AQpoHoM i cmae ocepedKoM nowupeHHs1 icuxacmcbkux ideli 8 YkpaiHi.

B v cHoBKM. AKueHmosaHo, ujo Ha ocobnugy yeazy 3acsyzoeye eniue agpoHCbLKOI cnaduyuHU Ha PO38UMOK Ko3aybko2o 6nazoyecmsi. [lo-
Ka3aHo, Ik aghoHCbKi MOHaxu, wo npubyeanu Ha yKpaiHCcbKi 3eMni, cnpusinu ¢popMyeaHHIo peni2ilinux mpaduuyili ceped ko3aymea, enposadxyrodu
idei no6pamumcmea, 6e3wnro6Hocmi ma Kynbmy Bozopoduyi sik nokpoeumenbku Civi. AQpoHCbKi iBeanu 3Haliwnu ceoe 8i006paxeHHs1 y cmeo-
PeHHi Ko3aybKux MOHacmupie i ckumie, wo crnpusisio po3eumky ocobnueo2o muny "kKo3aybko2o b6nazoyecmsi”, sske cmasno Heeid'€MHoOIO Yacmu-
HOI HauyioHanbHoI ideHmuy4Hocmi ykpaiHuie

KnwuyoBi cnoBa: A¢goHcbka cnaduuHa, icuxa3m, ykpaiHcbke npaeocnae’s, Kueeo-lleyepcbka naepa, MoHawecmeo, dyxoeHa mpadu-
yis,, KynbmypHul ennus, ko3aybke 6nazo4ecmsi.
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THE SPECIFICS OF THE BYZANTINE MODEL OF GRANTING AUTOCEPHALY:
FROM THE PAST TO THE PRESENT

Background. The article delves into the Byzantine model of granting autocephaly, a critical component in shaping
ecclesiastical autonomy within the Orthodox world. The author explores the historical foundations of this model, particularly the
interconnection between ecclesiastical and state structures under imperial influence.

Methods. The study examines the key criteria required for acquiring autocephaly, such as the maturity of the church, the
number of parishes, and the ability to ordain new bishops. The author emphasizes that autocephalous churches cannot emerge
independently without the involvement of pre-existing ecclesiastical structures, a necessity dictated by the principle of apostolic
succession. Historical examples of granting autocephaly, such as the privileges extended to Constantinople and the formation of
new ecclesiastical units during the Byzantine era, are discussed in detail.

Results. The article highlights the challenges faced in the process of granting autocephaly, including political influence
and conflicts between local churches.

Conclusions. The author concludes that, despite its historical significance, the Byzantine model does not always
guarantee the automatic acceptance of a newly proclaimed autocephalous church by all other local churches, underscoring the
need for deeper investigation of this topic within the context of contemporary trends in Orthodoxy.

Keywords: Autocephaly, Byzantine model, Orthodox Church, Historical development, Apostolic succession, State

authority, Ecclesiastical autonomy.

Background

The article addresses the complexity and historical
development of the Byzantine model of granting
autocephaly to Orthodox Churches, a process that has
been integral to the alignment between ecclesiastical
structures and state governance. The problem is framed
around the challenges of adapting ancient ecclesiastical
principles to contemporary political and religious contexts.
This issue is particularly significant given the historical ties
between church organization and state boundaries, and
how these ties have evolved and, in some cases, become
contentious in modern times.

Methods

Analysis of recent research and publications.
Recent research highlights the intricate relationship
between the establishment of autocephalous churches and
the political environment in which they exist. Scholars such
as S. Kolot, V. and R. Kobriy, and others have examined
how ecclesiastical autonomy is often a reflection of political
independence, with the formation of new autocephalous
churches frequently driven by state interests rather than
purely theological or canonical considerations. Publications
have also scrutinized the canonical basis for autocephaly,
noting that while historical canons provide a framework,
they often lack specific guidelines for the creation of new
autocephalous entities, leading to ongoing debates and
conflicts within the Orthodox world.

Formulation of the goals. The primary goal of this
article is to explore and critically analyze the Byzantine
model of granting autocephaly, tracing its historical roots
and evaluating its application in contemporary contexts.
The study aims to identify the key factors that influence the
recognition and establishment of autocephalous churches,
particularly in relation to political changes and the evolution
of state boundaries. Additionally, the article seeks to
contribute to the ongoing scholarly discourse by providing a
nuanced understanding of the canonical and theological
issues surrounding autocephaly in the Orthodox Church.

Results

From the early centuries of its existence, Christianity has
shown a significant alignment with state-political factors. One
of the crucial elements in the Church's subordination to the
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state was the adoption of administrative divisions of
dioceses and autocephalous churches in accordance with
the imperial governance of state lands.

As S. Kolot aptly notes: "A short time passed from the
moment of the apostolic preaching to the growth of
separate territorial communities. Each of these distinct
house churches, which expanded into communities over
certain territories, required spiritual structuring and
participation in ecclesiastical sacraments. For this purpose,
the hierarchical institute of the priesthood was established:
deacons, priests, and bishops. The bishop (from the Greek
'overseer'), as the highest hierarchical rank, could not
personally oversee every community. Typically, the first
prototypes of modern dioceses emerged, uniting several
neighboring communities. A bishop led this unified
ecclesiastical unit. Over time, and with new conquests by
the Roman Empire, new provinces and metropolises of
state governance were formed. The Church, in turn, sought
to adapt its structure to the state's hierarchical
administration. Concurrently, the role of major cities,
especially the capitals of entire provinces and regions,
grew. Urbanization (from the Latin "urbanus") led to a
significant increase in the urban population. As a result, a
substantial portion of the economy, and thus material
wealth, concentrated in cities" (Kolot, 2008, p. 115).

A similar situation was observed in ecclesiastical life.
The Church was always oriented toward the people.
Therefore, where the population was more densely
concentrated, there were more communities. It was
according to this principle that the first ecclesiastical unions
were formed, which, in modern terms, corresponded to
dioceses. Cities could better provide wealth and meet the
cultural, spiritual, and physical needs of citizens (Lahodych,
2012, p. 80). Therefore, one of the primary principles of the
administrative division and governance of the ancient
Church was its dependence on the factor of growing urban
importance and population. When we examine the history
of the formation of the first autocephalous churches, which
arose from the union of several dioceses (bishoprics), we
see that they were all established in accordance with the
34th Apostolic Canon, which states that bishops of a given
territory must recognize the one among them who is the
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first, i.e., the Primate. Such were the provincial churches of
Lycia, Egypt, Pontus, and Bithynia (Klimenko, 2010, p. 40).

These were the first Local Churches in a theological
and ecclesiological sense, meaning they were "in place"
within a specific territory. Over time, the term "local"
became synonymous with "autocephalous”, meaning an
independent church. This ecclesiastical unit is fully self-
governing, situated within a particular territory inhabited by
a specific people, and an essential condition is its unity in
doctrine and Eucharist with other Orthodox churches
worldwide (Andrusyshyn, & Bondarenko, 2011, p.91).
Throughout history, the first metropolises and archdioceses
were established in capitals such as Rome, Antioch,
Alexandria, and Cyprus. They were later transformed into
the first patriarchates, which today hold the highest
ecclesiastical authority.

According to the 34th Apostolic Canon, the Primate of
a particular region, i.e., the local autocephalous bishop, is
the "first" in the individual national church. This assertion
can be derived from the apostolic positions themselves. If
there is a distinct Christian people, then by the canons,
they must have a "first bishop", meaning the head, the
leader of ecclesiastical life. And if there is both an
episcopate and its leader, then such an ecclesiastical
formation, according to the already mentioned canon,
must be independent, i.e., autocephalous.

Simply put, "autocephaly", as emphasized by
researchers V. and R. Kobriy, presupposes a certain level
of ecclesiastical development on the part of the newly
established autocephalous church for it to be legitimately
declared self-governing: a part of the Orthodox Church
that claims autocephaly must be sufficiently mature to
organize its own ecclesiastical life; it must have a
sufficient number of parishes and parishioners, the
capability to train new clergy, and a hierarchy canonically
capable of further appointing new bishops... Importantly,
concerning the latter, the ability not only to ordain (the
Apostolic Canon 1 requires only two bishops) but also the
ability to appoint (according to Canon 4 of the First
Ecumenical Council, requiring at least three ruling
bishops)" (Kobrii, & Kobrii, 2013, p. 45).

This, in turn, means that autocephalous churches
cannot arise "ex nihilo", necessarily because, considering
the role of apostolic succession in the Church (the idea of
continuous succession of ecclesiastical hierarchy back to
the apostolic period), the very identity of a particular local
church, embodied in the person of its senior bishop, must
come through ordination by other bishops in another
(parent) church. Therefore, "since no autocephalous
church has the right to appoint bishops for any other
diocese besides its own, as noted by V. Bondarenko, the
bishop of a new Church initially had to be appointed by
ruling bishops of one of the established Autocephalous
Churches to the diocese of that particular [emerging
autocephalous] Church. As a result, the entire
ecclesiastical region claiming autocephalous status must
be part of [an existing] Autocephalous Church, its diocese,
or its mission" (Bondarenko, 1993, p. 238).

Thus, it is axiomatic that new churches always
originate from existing autocephalous churches. Any
ecclesiastical area that was not part of an Autocephalous
Local Church and whose governance was not organized
by this Church cannot claim autocephaly. In other words,
the parent church gives rise to a subsidiary, and
according to ecclesiastical institutions, the autocephaly of
a mature subsidiary organization occurs with the formal
consent of the parent.
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All these criteria of autocephaly are part of the
institutional framework regulating organizational change.
Since individual churches are located within specific
political territories (e.g., empires, kingdoms, states), the
administrative or ecclesiastical divisions of the Church
usually closely corresponded to the political divisions of
these territories (although this alignment began to break
down during the period we can call the post-national
period) (Butynskyi, 2014, p. 78).

Regarding the practice of granting autocephaly, it is
important to note that the Ancient Patriarchates (Rome,
Constantinople, Alexandria, Antioch, and Jerusalem) and
the autocephalous Church of Cyprus were established by
Ecumenical Councils.

Regarding the dependence of the autocephalous
structure on the growing significance of individual cities
and provincial capitals, an illustrative example of this
dependence is the formation of autocephaly based on the
status of a particular city — namely, the new capital of the
empire, Constantinople. It is important to note that other
ancient sees had undeniable apostolic origins and a long
(300-year) history of the establishment of Christian
communities, as seen in Rome and Alexandria. However,
after the founding of Constantine's city, the emperor
endowed the "metropolitan hierarch" with special powers.
The 3rd Canon of the Council of Constantinople granted
the metropolitan see the second place in the diptychs
after Rome, because the new capital was New Rome.
The leadership of the Constantinople see within the
Christian world was finally established at the Council of
Chalcedon (Kolot, 2008, p. 318).

The 28th Canon of this council (not recognized by
Roman Catholics) declared equality between Rome and
New Rome in all matters (Sahan, 2004, p. 756). Pope Leo |
the Great opposed linking metropolitan and ecclesiastical
privileges, arguing that a church see had cultivated its own
tradition and history over centuries, whereas a capital city
was an artificial state formation. Therefore, the growing role
of Constantinople was, in his view, secular rather than
ecclesiastical. Ultimately, this canon infringed upon the
rights and ancient privileges of Alexandria and Antioch,
which were demoted by one position in the diptychs.
Moreover, this canon was established in violation of the 6th
Canon of the Council of Nicaea. The rights of the ancient
metropolises of Pontus, Asia, and Thrace were violated, as
they lost their independence and were forced to receive
episcopal ordinations from Constantinople. Leo the Great
urged the emperor not to proceed with this, asserting that
the status of a capital should not be tied to ecclesiastical
matters. According to S. Chobych (1998), this led to
anarchy in the church order and arbitrariness in
governance (Damaskin (Papandreu), 1994, p. 128).

Another significant historical precedent for direct
ecclesiastical dependence on the status of a city occurred
during the reign of Justinian the Great (527-565). The
emperor issued a decree transforming his native village
into a powerful city — New Justiniana. He then granted the
bishop of this city an autocephalous charter and the title of
archbishop. The jurisdiction of the new primate extended
over several neighboring dioceses. Thus, two important
conclusions can be drawn:

The emperor's power in ecclesiastical matters reached
its zenith. Without the Patriarch and the Council, the
emperor alone decided to create a new independent
ecclesiastical unit.

Once again, in ecclesiastical matters, the capital or the
ruler's native city rises in prominence. Ecclesiastical life
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and governance directly depend on the status of a city or a
particular province.

After the fall of Constantinople in 1453 and the decline
of Byzantium with its cultural and religious heritage,
Eastern Christianity underwent significant changes. Firstly,
this had a negative impact on the level of theology, which
virtually disappeared. On the other hand, on a pan-
Orthodox level, the role of the Moscow Empire and the
Russian Church grew. Gradually, a theological idea of
equality and parallel existence of Local Independent
Churches developed, which replaced the old theory of
"pentarchy" (power in the Church concentrated in the
hands of five patriarchs). Additionally, in the context of
Muslim expansion, the idea of the symphony between the
state and the Church lost its relevance.

We can agree with the perspective of Protopresbyter
M. Shcherban that "Orthodoxy ceased to play a significant
cultural role among the population of the former powerful
empire" (Shcherban, 2014, p. 240). This had a profound
impact on both religious and national self-identification.
The Greeks faced an overwhelming threat of assimilation
within the Muslim world. It can be argued that under such
circumstances, Orthodoxy transformed from a purely
religious marker to a national characteristic of identity.
This led to the perception among the successors of the
Byzantine Empire that Greek Orthodoxy lost its universal
nature, taking on more narrowly defined ethnic
characteristics.

Today, within the scientific and theological discourse,
the interpretation of the canons and decrees of the
Ecumenical Councils and the writings of the prominent
Fathers of the Church remains a pressing issue. This is
particularly relevant in the context of the subjects of our
study. The canonical and dogmatic works from the period
of the Ecumenical Councils provide very little material
directly addressing the theme of autocephaly. Only a few
specific decrees of the Councils directly mention certain
autocephalous churches, or more precisely, acknowledge
their existence and the peculiarities of their titles. The
mechanism for the establishment of a new autocephalous
church is absent from the sacred canons. Therefore, it is
necessary to thoroughly examine the limited canonical
work of the holy fathers on the subject of autocephaly.

The canons are the primary source of canonical law, as
they contain the most reliable information on ecclesiastical
matters and the ways the Church has resolved them.
However, evaluating the canons as a source of canonical
law requires an objective approach and consideration of
the historical context in which they were created (Kolot,
2008, p.125). Each canon arose from a specific and
objective necessity, making it essential to distinguish
between the temporal preconditions and the literal
historical reasons for the precise content of the canons.

This is particularly relevant to the issue of autocephaly
for a new Local Church. Each of the canons related to this
topic pertains to a specific church and its domain of
governance, without indicating the universality of such a
prescription. Moreover, the research must uncover all
historical reasons and purposes behind specific canons,
the legislative tendencies of the historical period, the
overall state of the Church, the importance of the issues
addressed by the canons, their connection to existing
ecclesiastical problems, the canonical terminology used at
the time, the authority of ecclesiastical bodies to adopt
canons, subsequent procedures for their state approval
and regulation, as well as the level of support they received
from the broader Church.
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Thus, interpreting the canonical heritage requires
meticulous work and the application of various methods of
scholarly research. The rules and decrees of the
Ecumenical Councils regarding the issue of autocephaly
must be studied through the lens of the entire ecclesiastical
experience and the existing canonical tradition. While most
of the canons addressing autocephalous matters remain
relevant today, their practical application is often
unrealistic. During the conciliar period, the Church Fathers
did not develop a clear algorithm for the formation of a new
autocephalous church, which has led to numerous
canonical conflicts and misunderstandings between Local
Churches in the future.

As Metropolitan Damaskinos (Papandreou) aptly
observes: "The new autocephalies that were proclaimed
from the 16th century onwards were all declared
exclusively by the Ecumenical Patriarchate. Each of these
proclamations was associated with a political factor, and
autocephaly was declared as a means of ensuring the unity
of the Church within each of these states, as well as the
unity between the Local Churches. Throughout the history
of the Orthodox Church, no other local church, apart from
the Ecumenical Patriarchate, has proclaimed autocephaly,
as it is considered an exclusive privilege of the First Throne
of Orthodoxy" (Damaskin (Papandreu), 1994, p. 159).

At the same time, it is important to note that despite the
fact that "the Ecumenical Patriarchate holds the exclusive
prerogative to grant autocephaly, one of the key factors in
its proclamation is the politico-geographical factor. The
organizational form of the Church at any given time is
closely tied to the political geography, i.e., the political
borders of the state to which a particular church belongs.
The reconfiguration of this geography — for example, the
delegation of an empire into separate states — encourages
corresponding changes in the organizational form of the
Church. This can happen for various reasons. Sometimes,
it becomes unacceptable for one church to maintain
relations of dependency or hierarchy due to new political
borders (e.g., with governance structures and funds
located in one newly established state, and a subordinate
diocese situated in another), forcing what was once a
unified ecclesiastical unit to divide into administratively
autonomous entities. Often, it is politically advantageous
for ecclesiastical boundaries to mimic political ones"
(Damaskin (Papandreu), 1994, p. 197).

Thus, we can state that self-governance for a church
that suddenly finds itself within a new autonomous political
entity is not automatic, and organizational changes cannot
occur without restrictions. Institutional constraints limit the
ability of agents to effect organizational changes by
redrawing ecclesiastical boundaries. Autocephaly requires
compliance with certain institutionally established criteria,
and enforcement by third parties must be reliable to ensure
adherence to these institutional rules.

The restructuring of these political boundaries
necessarily entails a corresponding restructuring of
ecclesiastical borders. To the extent that the process of
changing political borders results in an independent political
entity, the ecclesiastical equivalent is often an
autocephalous church. An autocephalous church is
administratively independent and is characterized by the
"coincidence of [its] jurisdictional boundaries with the borders
of the corresponding state" (Daniil (Chokaliuk), 1997, p. 50].
The "corresponding state" plays a significant role as a third
party that ensures the enforcement of the institutional rules
governing organizational changes and acts as a logical
protector of the church within its political borders, meaning
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the institutional structure effectively anticipates and largely
depends on this unique role of the state.

Therefore, our alternative theory suggests that under
conditions of relative political stability, we can expect to
observe a corresponding degree of stability in the internal
organization of the Church (for example, the Church's
organization in its earlier centuries largely corresponded to
the major metropolises and provincial boundaries within the
Roman Empire, as long as the empire remained intact).
Redrawing borders within principalities or empires, the
delegation of empires into separate states, political
upheavals within and between states, or any combination
of these phenomena, leads to corresponding changes in
the forms of ecclesiastical organization.

This tendency of the Church toward “territorial
adaptation”, which became evident during the Eastern
Roman (Byzantine) Empire in what some specialists have
termed "Byzantine theocracy", persisted even after the fall
of the empire itself. The state's imprimatur on ecclesiastical
organization, as Archimandrite Dimitry (Rudyuk) argues,
continued to be seen by the Church as a necessary
prerequisite for organizational decisions and played a
significant role in the concept of the convergence and co-
location of state and church, a notion that endured well into
the 20th century (Dymytrii (Rudyuk), 2000, p. 78).

Discusion and conclusions

In conclusion, while the Byzantine (Greek) model of
granting autocephaly is the most established, ancient, and
one that has certain ecclesiastical and legal foundations,
this did not always guarantee the automatic acceptance
and recognition of a newly proclaimed autocephalous
church by all other local churches throughout different
periods of history. The granting of autocephaly by the
Ecumenical Patriarchate to a particular Orthodox church in
a given state was not solely based on quantitative or
qualitative criteria. Instead, it was often the result of
negotiations among various political actors who had a
vested interest in ensuring that an independent state had
its own local church, free from external influence over its
faithful citizens. The Byzantine model of proclaiming
autocephaly to a large Orthodox structure is not without
flaws, especially in light of modern trends within global
Orthodoxy. This is particularly relevant when considering
the creation of parallel Orthodox organizations (dioceses,
exarchates, archbishoprics, metropolises) in countries that
are historically non-Orthodox or even non-Christian. This
sets a precedent for determining the territorial limits of a
newly proclaimed local church and raises questions about
how to engage in dialogue with other autocephalous
churches in this context.
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CMNELU®IKA BIBAHTINCbKOI MOAENI HAOAHHA ABTOKE®ANII:
B4 MMHYNOro Ao CyY4ACHOCTI

B c Ty n. lpucesyeHo docnidxeHHto gizaHmilicbkoi Modesii Ha0aHHs1 asmokegbanii, sika € 0OHUM i3 K/1ro4o8UX cKnadHukKie ghopmMyeaHHs yep-
KOeHOi aemoHOMii y npasocsagHoMy ceimi. BuceimneHo icmopuyHi nepedymMmoeu cmaHoesieHHs1 yici Moderti, 30KkpemMa 38'130K MiX UepKO8HUMU i
dep)xagHUMU cmpyKmypamMu 8 KOHmeKcmi iMnepcbKux iHmepecies.

M e To aun. Po3ansaHymo ocHoeHi kpumepii, Heo6xiOHi Onisi ompumaHHsi aemokegbasil, maki sk pieeHb yepKoeHoI 3pinocmi, Kinbkicms napagii
ma Moxnueicmb eucesiyeHHs1 Hoeux enuckonie. [TidkpecneHo, wjo aemokeganbHi uepkeu He MOXYmb 8UHUKaMu caMocmiliHo, 6e3 yyacmi UepKoeHUX
cmpyKkmyp, siKi éxe icHyromb, uj0 06yMO8JIEHO MPUHUUIMOM arocmosibCbKoi cnadkoeMHocmi. Takox po3assiHymo icmopuyHi npuknadu Ha0aHHs as-
mokedgbanii, maki sik HaDaHHs1 ocobnueux npueineie KoHcmaHmMuHoONo0 Ma ymeopeHHs1 HOBUX UEePKOBHUX 0OUHUUb Y 8i3aHMIlICbKY ernoxy.

Pe3ynbTaTtun. Yeazy 3ocepedxeHo Ha npobriemax, wjo sUHUKaromb y rnpoueci HadaHHs1 asmokegbanii, eknroYar0oyu noaimuyHul ennus i
KOHbslikmu Mix micyesumu yepkeamu. BusHayeHo, wjo sizanmilicbkka mModesb, nonpu if icmopuy4Hy 3Havyyujicmb, He 3aexdu 2apaHmye aemoma-
muyHe npuliHAmms Hoeoi aemokeghanbHOI YepKeu eciMa iHWUMU MicyesumMu yepkeamu, w0 niomeepdxye HeobxiOHicmb 2nubwo2o eue4YeHHs
yiei memu e KOHmekcmi cy4yacHux meHdoeHUyili y npasocnae’.

BucHoBku. 3pobrieHo 8UCHOBOK, W0 8izaHMilicbkka MOdesb, He38axaroyu Ha ii icmopuyHe 3HaYeHHsl, He 3aex0u 2apaHmye aemomMamud-
He npuliHAmmsi Hoeornpo2oJsioweHoi aemokeghasibHOI UepKkeu eciMa IHWUMU MOMICHUMU uepKeamu, Ha2osowyr4u Ha HeobxioHocmi anubwozo
docnidxeHHs1 yiei memu 8 KOHmMekcmi cy4acHux meHOeHyili npasocnae 's.

Knio4yoBi cnoBa: asmokeganis, eizaHmilicbka Modesb, NpasocsiagHa yepkea, icmopuyHuli po38UmokK, anocmosibCbka crnadkoeMHicmb,
Jep)xaeHa enada, yepKoeHa aeMoHOMisl.
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AHAII3 3ASIB NANU ®PAHLUCKA WOA0 POCINCbKO-YKPAIHCbKOI BIMHU

B cTyn. focnidxeHo nosuyiro Manu ®paHyucka ma BamukaHy ujodo pocilicbko-yKkpaiHCcbKoi 8iliHu, io20 ensiue Ha MixHa-
POOHy nonimukKy ma eHympiwHbo0epxagHi npouyecu 8 YKpaiHi. BionogioHo, 3dilicHeHo aHasni3 3asie BamukaHy w000 eiliHuU 8
YkpaiHi, peakyii Ha Hux 3 60Ky iHwux KpaiH ma ykpaiHcbko2o cycninbcmea. Takox 3'acoeaHo ennue lManu ®paHyucka Ha e Hym-
piwHbONONIMUYHY cumyauito e Ykpaidi. Memoro cmammi € docnidxeHHs1 ennuey BamukaHy Ha npouyecu ma nepebiz pocilicbko-
YKpaiHCbKOI 8iliHU, Mi>)XHapOOHY ma eHymMpiwH OepKkasHy NMonimuky YkpaiHu.

MeToau. 3acmocoeaHo komnnekc memodie: icmopu4Hull aHani3 Onsi eus4yeHHs1 eeosnouii nosuyii BamukaHy (2014—
2024 pp.), kOHMeHnm-aHani3 3asie lManu ®paHyucka, nopieHsANbLHUU MemoOd Osis 3icmaesieHHs1 No3uyill pi3HUX cmopiH, cucmem-
Huli nidxid — onsa po3anady ennuey BamukaHy Ha MiXXHapoOHy ma eHympiwH NosimuKy YKkpaiHu, Memod eKcriepmHux OUiHOK
ma cmamucmuy4Hull aHani3 coyionoz2iyHux OdaHux. Lje do3zeonuno ecebiyHo docnidumu ennue no3uyii BamukaHy Ha nepeb6iz
pocilicbKo-yKpaiHCbKOI 8iliHu ma ii cnpuliHimmsi MiXXHapOOGHO CMifIbLHOMOH.

Pe3ynbTaTtu. lepiod docnioxeHHsi: 2014—2024 pp. 3 akyeHmMom Ha dea emanu — 2014-2022 (2i6pudHa eiliHa ma Hu3bKa
egpekmueHicmb koHgikmy) i 2022-2024 pp. (noeHoMacwmabHa eiliHa ma o4iKyeaHHsI KapOuHaslbHOI 3MiHU no3uyii BamukaHy).
Bu3HayeHo, wjo BamukaH He eu3Hae Pocilo 00HO3HaYyHUM az2pecopoM ma He 3acydxye ii dii. [lana ®paHyuck npazHe 0o 3amu-
PEHHSI ma npornoHye cIMopoHaM KOHGJlikmy cicmu 3a cmin nepezoeopie. lMo3uyis BamukaHy uj000 pocilicbKo-yKpaiHCbKOT eiliHu
rpyHmyemsbcsi Ha: doeamMamuyi kamonuyusmy, 0e 3710 He Mae cy6cmaHyiliHoi npupodu; ideosno2iyHux noensdax nanu ®paHyucka
(aHmuamepukaHi3M, TamuHoaMepPUKaHCbKUl KOHMeKcm); 3a2asnbHili meHOeHUil y kamonuubkKili yepkei 0o eubayeHHs, 3aknade-
Hill loaHHoM [Masniom Il, ma nayugismi.

BucHoBKM. Po3kpumo, o BamukaH He Mae 3Ha4HO20 &MUy Ha nNpuliHAmMms piweHb ceimoeumu depxasamu. lMo3uyisi
nanu PuMcbKo20 MOXe ansiueamu Ha cycninbHy OyMKy e KpaiHax 3 eUCOKUM pieHeM peJtigilinocmi. B Ykpaini no3uuiss BamukaHy
He Mae 0OHO3Ha4YHOI NIOMPUMKU 3 6OKYy pUMO-Kamo/uybKOi ma 2peKo-kamoJsiuybKoi 2poMad ma 3a2asioM yKpaiHCbKUX 2poMa-
0siH. lMo3uyiss BamukaHy ujo0o pocilicbKo-yKpaiHCbKOI iliHu € aMOPghHOI, OCKIiNbKU He Micmumb 4imKoi MopasibHOi OyiHKu ma

3pieHIOEe acpecopa ma xxepmey, 8idnoeidHo, 3acyO)Kyrombcs 3J7104UHHI Oil, ane He ix npu4uHa (Pocisi).

Knw4yoBi cnoBa:BamukaH, YkpaiHa, giliHa, MiXkHapoOHa noslimuka, Kamoauyu3m.

Bcrtyn

Y 2020-x pokax cBiToBa nonitvka BCTynuna B HoBYy da-
3y MOCUIMEHHS IHTEHCMBHOCTI MiXKAepXaBHOI B3aEMOAIi ar-
pecuBHuMM 3acobamu. BignosigHi 3asBu, siki CTOCYOTbCA
MiKHapogHoOi noniTukM, pobutb | BatukaH, a cakTuyHo
KaTonuubka uepkBa. KaTtonuku marwTb 6GaraToBikoBy icTO-
pito yyacTi B MiXXHapoAHVX Ta NoniTU4HUX npouecax. Kato-
nuubka Lepksa byna sk enemMeHToM i 3aco6oM MoniTUYHO-
ro ynpaeniHHA, Tak i 6esnocepefHiM akTopom, ToOTO
cy6'eKTOM MOMITUYHOTO XUTTS SIK HA MiKHaApoOAHOMY, Tak i
Ha BHYTpilWHbOAEpXaBHOMY piBHSX. Mu He Gyaemo peta-
NbHO JOCNIQKYBaATK BCHO ICTOPIKO Hi KATONMMULBKOT LIEPKBU, Hi
ictopuyHi nogii XX cT., ake 6yno HaassuyanHo Baratum y
UbOMy KOHTekcTi. OgHak Ham LikaBo, sk came BatumkaH
(BCENEHCbKUIA KaTONMMUU3M) 30aTHUA BNAMBATU Ha MiXKHa-
poAHy MOMiTUKY, NOMITUYHI Ta couianbHi IHCTUTYTU AepxaB
Ta BMacHe Ha BHYTPILLHIO MONITUKY OKPEMMUX OEPXKAB.

TakMuM YMHOM, BaXNMBUM € BU3HAYEHHHA Kopensuii Ta
BMMMBY BCENEHCbKOI KaTONMLUbKOI LIePKBM Ha reononiTuYHi
npouecu Ta NoB'a3aHi 3 HUMW BHYTPILLHI NpoLecu B OKpe-
Mux gepxasax. HeobxigHo 3aysBaxuTtn, wo BaTukaH mae
CBOO MO3U1Lt0 WOoA0 BinbLIOCTI NONITUYHMUX, BOEHHUX, reo-
noniTMYHMX KoHpnNikTiB abo pianorie, Wwo BiabyBaroTbCs B
cyyacHomy cBiTi (Martens, 2006). HagiTb ko mu 6yaemo
aHanisyBaTu OCTaHHi ABa OecATuniTTs, To ue Oyae ayxe
Benukun matepian. Tomy Mu akTMyHO 30cepeaumocs Ha
KOHQNIKTi HANBULLOI IHTEHCMBHOCTI Ta HANBULLOrO po3maxy
3 yaciB Apyroi CBITOBOI BilHW, 5K 3a KiNbKICTIO XepTB, Tak i
3a BENIMYMHOK BICbKOBMX 00'€¢dHaHb — Le POCINCbKO-
yKpaiHCbKa BiliHa.

Memoro cmammi € gocnigxeHHsa BnnuBy BaTukaHy Ha
npouecu Ta nepedir pocCincbKo-yKpaiHCbKOI BiiHW, MiXKHa-
poAHYy MOMITUKY Ta BHYTPILLUHIO AepXXaBHY MOMITUKY, NOB'A-
3aHy 3 LM KOHpMIKTOM BUCOKOi iHTEHCUBHOCTI.

Ons Toro wob gocartu uiei metn, Tpeba BUKOHATK NeB-
Hi 3aBOaHHS, NiCNsi SKUX MU MOXEMO 3p00OMTU BUCHOBKM Ta
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npoBecTW BiAMNOBIAHI ekcTpanonadii Ta kopenauii. Ana go-
CAFHEHHS1 METW JOCNigKEHHS HeobXxigHo 3'scyBaTtu cyTb Ta
iHTEHCUBHICTb 3asB BaTukaHy 0[O0 POCINCLKO-YKpaiHCbKOI
BiiHW, NovmHatoum 3 2014 p. i ocobnmey yBary 3BepHyTU Ha
3asBM Micns novaTky noBHOMacwTabHoi BiiHM 2022 p. [Na-
ni Tpeba npoaHanisyBaTtu, SKi NpMYMHU No3uuii BaTukaHy B
NMUTaHHI POCINCLKO-YKPaTHCHKOT BiMHW, YW iCHYe OuHaMika
3MiHW NO3uLii, | Y4 € Ui NPUYNHN JorMaTUYHUMMK, couianb-
HUMM, NONITUYHMMK, abo X 3anexaTb Big NepcoHanbHUX
ineonoriyHMx BnogobaHb NoHTUiKa. | ocTaHHE 3aBaaHHS,
WO Hac nMiaBOAMTb OO METUM OOCHiOXeHHs, Le 3'AcyBaTtu
BMMB MiXXHApoAHOi nonitukn BatnkaHy Ha cnocobu Bpe-
rynioBaHHA POCINCbKO-YKpaiHCbKOI BiiHM Ta Ha nepebir
uiel BiHM 5K Ha BHYTPILUHbOAEPXXaBHOMY, TaK i Ha piBHi
Mi>XXHaAPOAHOI MOMITUKK, reononNiTUMHNX NPOLIECIB, AKi 6e3-
nocepeaHbLO BMMMBaKTb Ha nepebir BilCbKOBUX Ai Ta
NnoB's3aHi 3 iX 3aBEPLUEHHSAM.

daKkTUYHO MAEeTbCA NPO HauioHanbHY CTIMKICTb AepXa-
BW, LLO Nigganacst BOEHHIN arpecii, Ta nNpo Te, sk No3uLisi
BaTtunkaHy BnnvBae Ha 34aTHICTb AepXaBu Ta CycninbcTea
[0 Oonopy Ta BiAHOBMEHHS YHACNIAOK BNIIUBY KOMMIEKCHOT
KpM30BOI CUTYyaLUii, @ came BiliHW.

Metoau

Y npoueci HanucaHHsA Uiei cTatTi 6yno 3acrtocoBaHO
KOMMMEKC HayKoBWX MeToAdiB gocnigxeHHs. Metog ictopu-
YHOro aHanizy BUKOPUCTOBYBAaBCH AMsl BUBYEHHS eBOmMtoLil
nosuuii BaTukaHy WOAO pPOCINCbKO-YKpaiHCbKOI BiHW 3
2014-ro po 2024-ro poky BKMOYHO. KOHTEHT-aHani3 3acTto-
COBYyBaBCA MiA 4ac posrnagy 3ass [lanu PpaHuucka Ta
odilinHMX OoKyMeHTiB BaTtukaHy. [MopiBHAMbHUIN MeToq
Oyno BMKOPUCTaAHO [Afis 3iCTaBneHHs nos3uuii BaTtukaHy,
3axigHUX KpaiH Ta yKpalHCbKOro CycninbCcTBa LWoAo BilHW.
CucteMHWIA nigxia [03BOMUB PO3MMSHYTWM BMMAMB MNO3WLi
BatukaHy Ha MixkHapogHy MONITUKY Ta BHYTPILLIHBOMNOMITUYHY
cuTyauito B YKpaiHi ik B3aeMomnoB'a3aHi enemeHTun. Metog
€KCMEepTHNX OLHOK 3aCTOCOBYBaBCS ONSA aHanisy peakuin

© KocTiok OnekcaHap, 2024



20 COPIdA. 'ymanitapHo-pemiriesnaBunii Bicauk. Ne 1(23)/2024

noniTUYHUX nigepie Ta ekcnepTiB Ha 3asBu Manu. CtaTuc-
TUYHWIA aHani3 BUKOPMCTOBYBAaBCA Mif Yac po3rnsay couio-
NOriYHUX AaHWX LWOAO CTaBMeHHsA YKpaiHuiB 0o no3wuii
BaTtnkaHy. Y3aranbHeHHs OTpMMaHuX pesynbTaTiB A03BO-
nuno ccpopmynioBaT BUCHOBKM LLOAO BMnuBY nosuii Ba-
TUKaHy Ha nepebir pOCINCbKO-yKpaiHCbKOI BilHM Ta i
CMPUMHATTSA MiXKHAPOAHOIO CMifIbHOTOHO.

Pe3ynbtaTtun

BnacHe, 3a npomixok 4acy, skuin 6yno BM3Ha4eHo Ans
pocnigxeHHs, a ue 2014—2024 pp., MM MaEMO HU3KY 3asiB
noHTUiKa Woao "NpoTucToaHHA" B YKpaiHi, ik BnacHe Le
BM3Ha4yaB Bartukan go 2022 poky. 3okpema, came Taka
nosuuisa BigobpaxeHa y naparpadi 26 NaBaHcbkOi Aekna-
pauii 2016 p. Mann ®paHumcka Ta natpiapxa PIL, Kupnna
(Full text of joint declaration..., 2016).

3asBu Ta noswuuilo BaTukaHy MOXHa po3ginuTn Ha ABi
yacTmHu: ue 3assu 2014-2022 pp. Ta 2022-2024 pp.
Mepwwnii eTan poCINCbKO-yKPaiHCLKOT BiHW XapakTepusy-
€TbCH HWU3bKOK IHTEHCMBHICTIO KOHMNIKTY Ta nepeBakHO
riopuaHumn opmamun arpecii, a Apyrmi etan — BUCOKOK
iHTEHCMBHICTIO i BEMMKOIO MOBHOMACLUTabHOIO BiliHOM, sika
npuiwna B €spony.

3asBu nepLioro etany xapakTepuaylTbCs TUM, LLIO BU-
KOPUCTOBYETLCHA TONEpPaHTHa nekcuka, Ae He BU3HaETbCA
ofHa 3 iepkaB arpecopomM, a HaromnoLyeTbCA Ha iCHYyBaHHi
KOHONIKTY B YKpaiHi, Big sIKOro 4yepes eKoHOMiYHy Ta ryma-
HiTapHY Kpu3u cTpaxgatoTb noau. NMana Pumcbkuin Ta ka-
TOnuubKa LepkBa 3aranoMm posrnsgae cebe sik NeBHOro
Mefiatopa, WO MOXe BUPIUUTU KOHMMIKT BiAMNOBIAHO A0
XpUCTUSHCbKMX aormatis Ta noctynatie (Full text of joint
declaration..., 2016).

Takum ymHoM, He AmBHO, wo lMana ®paHumck nposo-
OVB 3ycTpidi 3 npeavaeHTom [MyTiHum (2013, 2015, 2019),
Ta pobuB cninbHi 3asBu. OcTaHHi ABi 3ycTpivi BinbyBanucs
nicna novatky BinHW Pocii npotn YkpaiHn y 2014 p. i cTo-
cyBanucs Takox i YkpaiHu. PakTMyHO MU MOXEMO KasaTu
NpO KOHCTPYKTMBHY CMiBNpaLto MK pOCIiCbKMM aBTopuTa-
PHMM PEXMMOM Ta BCEEHCbKMM KaTonuMuu3MoM, a came
BaTtukaHom. Amke TepmiHonoria, sky BukopuctoBye Ces-
Tun lMpecTon BignoBigae POCINCbKMM HapaTuBam Ta Noau-
Lii Woao BiMHWM B YKpaiHi. Hacamnepen Le cTocyeTbCcs He-
BU3HaHHSA Pocii cTOpoHOK KOHMNIKTY i, BigNoBiAHO, 3yCTpi-
yi 3 lNyTiHUM — Ue 3yCTpidi CTOPIH, WO He 3any4eHi B KOHM-
NiKT, a, HaBnaku, K Mediatopyu nparHyTb MOro BUPILLUTU.
MpuHanwmHi Taky Tedy npocysBae Pocia. TobTo Taki 3ycTpidi
ae-pakto niaTBepaunu, wo BaTtukaH He Bu3Hae Pociio
arpecopoM, MPUYMHOK BIMHW YMN HaBiTb CTOPOHOK KOHMIK-
Ty. A BnacHe Nana Bugae 3a NO3WTUBHWIA pe3ynbTaT CBOE
nobaxaHHsi, cnpsimoBaHe Ha [lyTiHa: "Wupux i Benukux
3ycunb ANs OOCSrHeHHs mMupy". | JoBepLuye Lo He3po3sy-
Miny ykpaiHuam nosuuito Manu oro nogapyHok lMyTiHy —
MeanbioH i3 306paxeHHsM "aHrena mupy", Wo BUAAETb-
ca  nuuemipctBom  abo  MopanbHMM  HEBIirmacTBOM
(Kirchgaessne, 2015a). Tomy He anBHo, Wwo MNany ®paHuu-
cka nopisHooTb 3 iem XXII, skomy 3akngatoTb HEOOHO3-
HayHy nosuuito wWwoao dawmsmy Ta Haumsmy. OpgHak y
uboMy pasi cnig 3asHauntu, wo Min XXIl He 3ycTpiyascs 3
lTnepom i He BM3HaBaB Moro "aHrenom Mupy" Ta Mupo-
TBOpUeM, a nana ®paHumMck Ha 6raro Mupy 3ycTpivyaeTbes
3 TUM, XTO pPO3rno4aB BilHY. Takum YnMHOM, naumdiam MNanu
®paHumcka, WO 3acymKye BilHy sIK CyTHiCHe 31no B Oyapb-
AKOMY BUMIpi, NO paKTy BM3HAE TWX, XTO MOYMHAE BilHW,
MUPOTBOPLSMU i TUM MPOBOKYE HOBI BillHW Ta arpecuBHy
noniTMKy Aepxas, LU0 NparHyTb MOParbHOro Yu MONITEKO-
HOMIYHOTO peBaHLLy.

Kpim Toro, Big BaTukaHy HaBiTb He govekanucs Hanme-
HLUOI TOYHOCTI Y BM3HAYEHHsIX. 30Kpema, amepuKaHCbKUN
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onnnomat KeHet [ekkeT Big3HauumB, Wo [lana "Moxe cka-
3aTm Oinblle Npo 3aHenoOKOEHHS LOAO TepuTopianbHOI
ginicHocTi" (Kirchgaessne, 2015b).

3asBa [lanu ®paHumcka npo "GpaToBOMBYY BINHY"
(4 nvnHa 2015 poky) HacTinbku 36ypuna ykpaiHcbke cycninb-
CTBO, LLO Ha 0cobUCTIN 3ycTpivi 3 Manoto ykpaiHCbKi rpeko-
KaToNMLbKiI ENUCKONM MPSIMO ckasanw, Wo YkpaiHa "e xepT-
BOK pOCilCbKOi BOEHHOI arpecii”, a "gesaki 3MI onucyoTb
KOHQNIKT K "rpoOMafsiHCbKy BiHY" i HaBiTb cam [lana He-
LLIoAABHO FOBOPUB Npo "GpaToBOMBYMI KOHMMIKT", WO He-
TOYHO Bino6Gpaxae peanbHIiCTb, ika po3ropTaeTbesi B Ykpa-
Hi cborogHi" (Ukrainian Archbishop calls..., 2015).

Y UbOMYy KOHTEKCTi BapTO 3a3HauuTy, Wwo BartukaH €
OepXaBoto, i MOXHa po3rnaaaTty 3asasn BaTukaHy sk MixHa-
poaHy noniTuky came uiei gepxasun. OgHak piy y Tomy, LWO
ue aepxasa OoBOMi cneuundivyHa: NonoBHEHHS LbOro cycni-
NbCTBA YM epxaBu BiaOyBaeTbCs BUKIMOYHO 3@ JOMOMOrOH
Mirpauii, ockinbku icHye uenibat y knipy katonukis. BaTtukaH
haKTUYHO € LeHTpanbHUM OpraHom 3aranom BceneHcbkoi
KaToNMUbKOI LiepkB1. TOMY MU HE MOXEMO PO34INUTK No3u-
uito BaTukaHy i nosuuito katonuumamy, ockinbku BaTukaH
(haKTUYHO € i OepXKaBow, i BULLUMM OpraHoM LIEeHTParbHOI
BMnaau, sSIKUIM iCHye y KaTonuubKin iepapxii.

Opyrvii eTan noB'si3aHWiA i3 NOYATKOM MOBHOMAacLUTab-
HoT BinHM Pocii npotn Ykpainu y 2022 p. Ha upomy eTani
cnig 6yno o4ikyBaTu kapAvMHanbHOI 3MiHWM no3uuii BaTtuka-
Hy abo X NpUHaNMHi OHOBMEHHS NO3MLiT LWOAO POCINCHKO-
yKpaiHCbKOi BiHW. Agxe, AKWO poarnsgatv BaTukaH sk
JepxaBy, TO MOXxHa Gyrno 3a aHanorielo ekcTpanontoBaTh
noseAiHKy OiNbLIOCTI 3axigHWX AepXaB, Takmx K KpaiHu
€C, Kanaga, CnonyyeHi LWTatn Amepukn, Asctpanis Ta
iHLWi, 9Ki YiTKO miaTpMManu YkpaiHy Ta 3acygunu arpecito, a
TOYHiWe, BiHY, SIKy po3noyana Pocig npotu Ykpainu. Bia-
NOBIAHO, KO MW FOBOPMMO MPO OYiKyBaHHS YKpaiHCbKOro
CyCninbCTBa, TO BOHM ByNnu NOB'AI3aHi 3 TUM, LLO KaTonuLbKka
LepkBa BM3Hae Pocito arpecopoM Ta 3acyamTs 1i K TOro, XTo
posnoyae BilHY. 3BICHO, Le MO3uLis CyCninbHOI AYMKM, LLO
He BOAETbCH Y TOHKOLL BAaTMKAHCLKOI AUNAOMaTii.

BnacHe, Tucsudi, a Ha 2024 pik COTHI TUCAY XepTB po-
CiliCbKOi arpecii, [ecCATKN 3HULLEHMX MICT, 3arapOHULbKUIA
xapakTep BiiHM 3 6oky Pocii manu cnpusTtu Ginbw ogHo-
3Ha4HIN no3uuii nann ®paHumcka.

HaToMicTb Takoro kapguHanbHOro Kpoky mMu He noba-
ynunu, a nobaunnu NpPoAOBXKEHHSI MOMITUKA 3aMUPEHHS.
CyTb Ui€i noniTukn nongarae y Tomy, wo BatukaH He 6aunTb
TUX, XTO OOQHO3HAYHO Ma€ paLito, i TUX, XTO OOHO3HAYHO He
Mae. Tob6TO BiH He MigXxoAMTb OO CTOpIH, WO BOHMTbL, 3
no3uuii OLUiHIOBaHHSA iX 5K 3na | gobpa. PakTUYHO aeTbes
npo Te, WO peanbHWUi CBIT € HEJOCKOHaNUM, Noan € HeJo-
CKOHaNUMu, BOHU MOXYTb POOUTW NMOMWIIKW, ane BOHWU Mo-
BMHHI JOTPUMYBATUCb XPUCTUSIHCLKOTO BYEHHS. FAKLWIO X
BOHW MOro MOPYLUUIN, TO B HAX Mae ByTu LLaHC BUNPaBUTU
CBOI MOMWNKK, a BiQNOBIAHO, Ui HeQOCKOHani noan Ta He-
[OCKOHarni AepXaBu MOBWUHHI CiCTM 3a CTin NeperoBopiB i
niTm Ha B3aemMHUIA kKomnpomic. Kpim Toro, nepepgbadanocs,
O4eBMAHO, B3aeMHe BubayveHHs. [puyomy U0 TeHAEeHLUilo
KaTonuUbKOT LIepKBU 3aknageHo y XX-Mmy CToniTTi we loan-
HoMm [lMasrnom |, akun Bubaumscsa 3a 6arato AisiHb KaTonwm-
LbKOT LIepKBU: Bi XpecToBUX MOXOAiB A0 reHouugy okpe-
MUX ETHIYHMX Tpyn, KOMoHianiamy Ta iHworo. [JocnigHuku
HapaxoBylTb Ginblie Hixk 100 Takux BubadeHb (Accattoli,
1998; 100 BnbayeHsb Manu..., 2001). Otxe, i nigxig oo po-
CiICbKO-YKPaiHCbKOI BillHW KapAWHanbHO He 3MiHMBCH, |
CNOBO 8iliHa, 8UHy8ameup BiliHU, agpecop He Ha3nBanuchb i
He Byno koHKpeTM3aLlii, Wwo e came Pocis.

HaTtomicTe nana ®paHumck Big3HAYMBCA MEBHUMU 3a-
xofamu, siki 36ypunu rpomagcekicTe B YkpaiHi. Lle Hacam-
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nepen xpecHa xoga B Pumi y 2022 p.: ykpaiHka Ta pocisH-
Ka pasom Tpumanu xpecTa, o 6yno cnpuiiHaTe B YKpaiHi
SIK 3PIBHSIHHA XXEePTBU Ta arpecopa. Y LbOMy X 3axofi npo-
3By4ana Tesa npo "6patHi Hapoau YkpaiHu Ta Pocii", wo €
pOCICbKMM nponaraHaucbkum HapatueoM (Marynovych,
2022). MopgibHa akuis nnaHyBanaca y 2023 p. i3 gitbmu,
OfHaK cuUeHapin 3axogy cTaB HagbaHHAM nybniku, Ynm
cnpvyYnHUB 0DYpEHHs yKpaiHLUiB Ta He GyB peanizoBaHui
(XpecHa popora..., 2023). Takox BiH MOMMBCSI 3a nocTpa-
xaanux B YKpaiHi Big BiNCbKOBWX A, OOHaK He Ha3uBaB
NPUYMHY LUMX CTPaXOaHb.

Kpim TOro, Bmctynatoum nepepn pocCiiCbKMMu KaTonuvka-
mu y 2023 p., MNana 3ragae npo Benuky Pocito, Benwuki go-
CAATHEHHA MUTLIB, NpaBuTeniB Pociicbkoi imnepii i »xogHnm
YMHOM He 3acyauB iIMNEPCLKICTb POCISH Ta BiliHY, SIKy BOHU
B Uen MomeHT nigTpumytoTb (Chiappa, 2023). 3HoBy X
Takn peakuiss rpomMagcbKocTi B YKpaiHi 3 LbOro nuTaHHs
Oyna pi3ko HEraTUBHOL.

HagiTb 3ycTpiy i3 npe3ngeHTom YkpaiHn Bonogumupom
3eneHcbkMM He gogana OAHO3HAYHOCTI 30BHILLHBOMOMITH-
YHin nosuuii BatnkaHy Ta 6e3nocepenHbo MNanu Pumcbko-
ro (Bettiza, & Gozzi 2023). To6To BiabyBaeTbCA CNPUNHAT-
75 Pocii i YkpaiHu sk CTOpiH KOHMRIKTY, Ski pobnsTe nomu-
TIKU i, BiANOBIAHO, BOHM MOBUHHI MiX cobol0 JOMOBNATUCSA
npo MpUMUHEHHs1 GOMOBMX il Ta BiGHOBNEHHA MuUpy. A
BMHa 3a BiliHY MOKNagaeTbcs Ha 0OMaBi CTOPOHU. 3M0OM xe
B LbOMY pasi € cama BillHa, a He Ti, XTo ii po3noyas. OTxe,
BiiHa mae 6yTu npunuHeHa Gyap-akum cnocobom. OgHak
ONs yKpaiHUiB Le HenpuiHATHA nosudiq, i MNpesnaeHT Yk-
paiHn "lMonpocmB 3acyanT POCIACHKI 3NoYnHM B YKpaiHi,
60 He Moxe OyTM PIBHOCTI MK XXEpPTBOK Ta arpeco-
pom" (Kyapuk, 2023).

I, 3BiCHO, HE MOXHa He 3ragaTtu pe3oHaHCHYy 3asBy na-
nu dpaHumcka npo Te, wo YkpaiHi cnig matu "Bigeary 6i-
noro npanopa" ans MMpHUX neperosopis 3 Pocielo. Cnia
Bij3HAYMTW, LLO peakuis Ha Lo 3asBy Oyna pi3ko HeraTue-
HO SIK Big ykpaiHUiB, Tak i Big nigepie iHO3EMHUX AepKaB,
Lo gonomararTb YKpaiHi 3axuwaTnca Big BOEHHOT arpecii
Pocii. MoHTUiky Haraganu, WO SK No4aTok, TaK i 3akiH-
YeHHd BiHWM 3anexaTb Big piweHHa npe3ugeHTa [yTiHa
(EU diplomacy.., 2024). BignosigHo, Bxe BkoTpe BaTtukaH
nosigomus, wWo lMana maB Ha yBasi He Te, O NOYynu Big
HbOrO yKpaiHui Ta nigepw kpaiHn €C (Mullen, 2024).

Peakuis eBponericekux nigepis 6yna TeopeTnyHo Ta
NpakTU4YHO OBr'PYHTOBaHOW, BMXOAMNA 3 MipKyBaHb Mopa-
nbHoro o6oB'A3Ky, cnpaBedIMBOCTI, F'YMaHHOCTI Ta OAHO-
3Ha4HoCTI. BoHa Lwe 11 ToMy € uikaBoto, WO onocepeakoBaHo
BKkasye Ha BNNvB BaTtukaHy Ha cycninbCcTBa €BpPOMNENCHKMX
KpaiH Ta 3axody 3aranom, OCKiMbK/ MONITUKM He neperiMa-
nmcsa TMM, WO BTPaTATb enekTopanbHi 6anu, Wwo ceiguntb
Npo He3Ha4yHun BNNMB BaTukaHy Ha NOMITUYHI IHCTUTYTK Ta
opraHisauii 3axigHux KpaiH i, BignoBigHoO, NOTEHUINHO Manuin
BMVB HA HaLUiOHamnbHY CTIAKICTb UUX AepXKaB.

3okpema, MiHIiCTp 3akopAoHHUX cnpas [Monbuwi Pago-
cnaB Cikopcbkuin 3a3HaumB "Ak wono Toro, wob ana 6a-
naHcy 3aknukatu lMyTiHa HabpaTucsa MyXHOCTi Ta BUBECTU
cBoto apMito 3 Ykpainm?" (Sikorski, 2024). MNpeanaeHT JlaTt-
Bil Earapac PiHkeBu4c BCTynvB B Nonemiky LWOAO Moparb-
Horo 6oKy cripaBw i 3aHa4uB, WO "He MoxHa KaniTyniosaTtu
nepeg 3nom. Tpeba GopoTuca 3 HUM i nepemaraTtu 1oro,
wo6 3no nigHaAno 6Ginvik npanop i kanityniosano”
(Rinkévics, 2024). MinicTp 3akopAoHHMX crnpas HimeyunHu
AHHaneHa bepbok ckasana, Lo BOHa "He 3po3ymina" Ko-
MeHTapiB Nanu Ta 3anponoHyBana nomy Biasigatn Ykpai-
Hy, wWwo6 nobauuT wWwKomy, $Ky 3anogisna Mocksa
(Melkozerova, 2024).
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3asaBKn yKpaiHCbKOI CTOPOHM Oynu HE MEHLU pilly4nmMu,
npuvyoMy He nuLle Bi4 NONITUYHOrO KepiBHMLUTBA, a W Big
LepKoBHUX iepapxiB. Npe3anaeHT YkpaiHu, konu rosopus
npo yKpaiHCbKUX Kanenawis, Wwo nepebysaloTb Ha nepeno-
Bil, 3a3HaumB: "Ocb WO Take LepkBa — BOHa mMae byTtu pa-
30M 3 NoAbMU, a He 3a ABi 3 MOSIOBMHOK TUCSMI KinlomMeTpiB
[ecb TaM 3aiMaTUcs BipTyarbHUM MOCEPEAHULTBOM MK
TUM, XTO XO4Y€ XMWTW, i TUM, XTO Xxodye Tebe 3HULLK-
Tn" (Zelensky, 2024).

YkpaiHCbKa rpeko-kaTonuubka LepkBa y CBOi 3asBi
BiA3Haumna: "YkpaiHui He MOXyTb 34aTucsl, TOMY LIO Ka-
niTynauis o3Havae cmeptb. Hamipu MyTiHa i Pocii 3posy-
Mini i yiTki. Y ceigomocrTi yTiHa He icHye YkpaiHu, ykpa-
THCbKOI icTOpii, MOBM, HE3aneXHoro ykpaiHCbKOro LepKo-
BHoro xutTs" (Statement of the Permanent Synod of the
UGCC..., 2024). "Mana ®paHuncK NOBUHEH peanicTU4HO
OWUBUTUCS Ha CBIT i Matu cMminueicTb gomoButUcs 3 Jlo-
umcepom npo kanitynsuito Katonuuekoi Llepksn", — cap-
KaCcTUYHO 3a3HauyMB MOMITUYHMI aHaniTuk CTOKronbMCb-
KOro LIEHTPY CXigHOEBPONENCbKMX AocnimkeHb AHapeac
Ymnang (Melkozerova, 2024).

Yomy BaTtukaH 3anmae came TaKy no3uuilo WoAo0
POCICbKO-yKpaiHCBKOI BiiHM? 3 ogHOro GoKy, MU BXe 3a-
3Hayanu, Wo ue 3aranoM TeHAEeHUIs APYroi NonoBWHK
XX cT. we 3a loanHa Maena Il, sky MoxHa Ha3BaTwu rorsi-
mukor subaqeHHs.

IHWO npuyMHOKD MOXe OyTU naTMHoaMepuKaHCbKe
NOXOAXKEHHS YMHHOro nanu (ApreHTuHa) Ta CUnbHi aHTua-
MepUWKaHCbKi HacTpoi B KpaiHax Lporo perioHy. Llen acnekr
BaXXNUBUI came TOMy, WO YKpaiHa CnpuiMaeTbCcs He SK
COH3HUK, a sk MapioHeTka Cnonydyenux LTtaTiB, TOGTO
YKpaiHy He po3rnsgalTb sk camocTilHy cuny. Ha ixHin
nornsa, Bole He YkpaiHa i Pocia, a Cnony4eHi WTatu ye-
pe3 YkpaiHy BOwTb i3 Pocieto. 30BHiWHs nonitnka Cno-
nyyeHux LUtaTiB y naTmHoaMepukaHCbLKOMY perioHi cnpuii-
MaeTbCcs Sk NposiB iMnepianiamy. TyT Tpeba 3ragaTu, Wo B
50-80-x pokax XX cT. 6yB MacoBui pyx niBux cun, ski fo-
BOMi LUMPOKO MNigTpMMYyBana rpoMajcbkicTb. HagiTb 3apa3
MM MOXEeMO HasBaTW BiABEPTO couianiCTUyHi Ta aHTMame-
pUKaHcbki kpaiHm — ue bonigis, Kyba Ta BeHecyena, a Ta-
KOX MOMIpKOBaHO aHTMamepukaHcbki. Mg 4yac 30ponHoi
60poTbOK NiBUX cUN Ha iXHik Gik cTaBanu kaTonuubKi CBS-
LLEHWKK, IO 3HOBY X Taku € hakTopoMm, L0 BNIUBAE Ha
ynHHoro lNany Pumcbkoro, ockinbku BiH BUpiC came B Ta-
KOMy KynbTypHOMYy cepeposuwi. He cnig 3abysaTtu, wo
came B ApreHTuHi HapoamBeca Ta Bupic EpHecto Ye NeBa-
pa, siknii pasom i3 digenem KacTtpo € yocobneHHam peBo-
ntouii B ycin JlatuHebkih Amepuui. Tomy goBoni BiporigHow
€ AyMKa, WO CTaBfeHHs1 A0 POCINCLKO-YKPaiHCbKOI BiHU 3
OOKy KaTONUUBKOI LiIepKBU 3apa3 He € OHO3HAYHVM Y CEHCI
nigTpUMKM no3uuii YkpaiHn, ockinbku YkpaiHa crnpuima-
€TbCsA AK MapioHeTka Cnonyyenux LWTaTiB, ski mMaoTb 06-
pas3 KpaiHu, sika CnoBiaye KOMOHianbHy 30BHILLHIO MONITUKY.
|, BignoBigHO, SKLIO BM NiaTpumyeTe YKpaiHy B Ui napagu-
rMi, TO BM NiATPUMYETE aMePUKAHCBKUI iMnepianiam.

3 iHworo 6oky, Tpeba BpaxoByBaTW, O Ha pPilUEHHS
He nigTpumyBaTun YKpaiHy MoOXe BNAMBAaTU i BNacHe BHYT-
PiLLHbOLIEPKOBHA CUTYyallis y KaTonuuuami, a came Te, Wo
GinbLicTb NpUXoXaH KaTONWLbKOI LEPKBU XUBYTb HE B
pPO3BMHEHMX KpaiHax 3axody, a B KpaiHax, Lo po3BuBa-
toTbes. | akwo Batukan 6yae ogHO3Ha4YHO NigTpUMyBaTU
3HOBY >X TaKM KpaiHy, sika acouUileTbCs i3 3axigHUM LOMi-
HyBaHHAM Ta 3axigHUM iMnepianiamom, TO TakUM YMHOM
BatukaH moxe WTM Bcyneped rpoMagcbkin aymui, ska
iCHye y KpaiHax, WO pPO3BMBAKTLCS, 30Kpema Adpuku,
Agii Ta JlaTuHcbkoi AMepuKN.
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HacTynHuin enemMeHT, WO MOXe BNNMBaTU Ha MO3wuLito
BaTtukaHy, — Ue gormaTtuka Ta BipOBYEHHdA. BnacHe, TyT
MOX€E CKNacTUCH BPaXEHHS, LU0 Cy4YaCHUM KaTonuumuam
nigTpumye 6a3oBy nosuuito, WO Take Aobpo i 310, Ky BU-
cnoeuB CB. ABrycTuH. A came, WO CyOCTaHUiAHO 3na He
icHye, a icHye nuwe gobpo. 3no — ue Hegonik gobpa, T06-
TO 310 — LUe HecTaya gobpa, i SKLWO 3anoBHUTUM 406POM
OCb Te MOPOXHE MicLe, Ae BOHO Le3no, TO BriacHe Le3ae i
3no (Cary, 2019). 3 ui€i AYMKOIO KOPEMETLCA Ta NO3nLis,
LLIO He iCHYE CYTHICHO 3NUX NOAEN, @ BOHM CTal0Tb TaKUMU.
Hanpuknag, ctaioTb AvKTaTtopamy nuwie Tomy, Lo iM He
BUCTayae Aobpa abo He BUCTAYa€e MaCTUPCLKOro CrpsamMy-
BaHHs1, abo X ix xTocb obpasme, abo B HUX Gynu cknagHi
XunTTEBI 0b6CcTaBmHW. BignosigHo, Tpeba BopoTucs 3a Ay
LMX Niogen i He MOXHa iX Bigpa3sy kapaTtu Ta 3acympKyBaTu
0[HO3Ha4yHO, a Tpeba 3 HMMMK BecTW Aianor, iX po3ymiTu,
wo6 Hanpaesutn go gobpa. | came B U0 Napagurmy, MOXx-
JNIMBO, YiTKO NsArae 30BHILUHBOMNOSITUYHA No3uuis BaTukaHny
LLOAO POCINCbKO-yKpaiHCbKOi BiMHW. BignosigHo, [MyTiHa
BOHM CNpUIAMAalOTb He sIKk OAHO3HAYHEe 310 i CnoaiBalThCs,
WO Le cKknagHi o6cTaBnHU Npu3BeNu A0 HasiBHOI cuTyauii
BiacyTHOCTI Aobpa. Hanpwuknag, "HecnpaBegnueBa MiXHa-
poaHa nonitTuka 3axogy" woao Pocii 3mycuna moro giatu
OCb TakMMK MeToaaMu.

OpHak, SKWO Le Tak 3 4OrMaTUYHOI TOYKM 30pY, TO Toai
He 3p03yMino, B YOMY 3BMHYBa4yTb YKpaiHy. Bo daktnu-
Ho TyT Tpeba abo BM3HATM pOCiiCbKy NponaraHay i Biputy,
LLO YKpaiHUi 34iNCHIOITb AKICb BOEHHI 3MOYMHN MPOTK PO-
cificbkoMoBHMX ocTaHHi 30 pokis, abo...a iHWoro, BnacHe,
BapiaHTa Hemae. LLlo6 us gormatuyHa cxema npautoBana,
Tpeba BM3HATK, WO 310M € sk Pocis, Tak i YkpaiHa Ta ykpa-
THCbKe KepiBHWULTBO, i TOMY BOHM MakTb JOMOBUTUCS i CTa-
TV Ha wnax gobpa. Ockinbkn hakTUYHO TXHE 310 MOopo-
PKEHO TWUM, LLO BOHWM MOTpanunu B CKNagHi 0GCTaBuHM,
Hanpuknag reononiTUYHi.

Cnig 3a3HauMTH, WO B KAaTONULM3MI iCHye Teopist cnpa-
BeASIMBOI BilHW, 3a SKOI YiTKO BM3HAYaETbCs, dKa KpaiHa €
arpecopoM i sika KpaiHa € Takoto, LWwo noctpaxgana (Cahill,
2018). Tyt BiliHa paKTUYHO € IHCTPYMEHTOM, @ He MPOCTO
3r10M, SK MOro BM3Hae cydvacHui Nana Pumcbkun, T06TO
BilHa moxe OyTn cnpaBepnueoto. Biiha moxe 6yTu cnpa-
BEANMBOI Y BMMAgKax, Konu KpaiHa 3axuLLaeTbCs Bif 30B-
HiLUHBOT arpecii, konu kpaiHa 3axuLiae CBil cnocid XuTTs,
CBOE NpaBO Ha Bipy, B LbOMY BMMAOKy — HA XPUCTUSIHCbKY
Bipy. [poTe 04eBMAHO, IO caMe LS KOHLENMLiS He nuLle He
OOMiHYE, a B MPUHLMMI HE BUKOPUCTOBYETHCSA BULLMM AyXi-
BHMLTBOM KaTONMUN3MYy.

I, 3BicHO, cnig BiA3HauuTKM cnpsiMyBaHHS BaTtukaHy Oo
3aHATTA NPUHLMMNOBOI NaumndicTCbKOi No3uuii, 3a aKoi Oyab-
ska BilHa BM3HaeTbcst 3nom (Riga, 1966). BignosigHo, He
BaXNUBa MpUYMHA YM MeTa BilHW. TOuHiwe, Big LbOro He
3anexnTb MoparnbHa OLUjHKa BiiHM sk 3na. TobTo, HaBiTb
AIKWLO BilHA BedeTbCA AN YCYHEHHsI 3nma (ToTamiTapHoro
AVKTaTopa, MOpYyLlWeHb MNpaB FOAMHW, eTHouuay), BOHa €
3I10M, @ He iHCTPYMEHTOM, LLIO BUKOPUCTOBYE J06pO.

Omxe, WO came € NPUUNHOKD TaKoi 30BHILLHBONONITNY-
Hoi noawuuii BatukaHy? BugaeTbes, WO Ue NOEAHaHHS BCiX
dakTopiB, TOOTO po3ymiHHA pfobpa i 3ma 3 nornaay
Cs. ABrycTtuHa, igeonoriyHa nosuuiga MNMann Pumcbkoro no-
B'A3aHa 3 MOro NMoxXoKeHHAM 3 ApreHTuMHuM (niBi nornsam
Ta aHTMaMepUKaHi3M sIK CBITOrMsiAHA Mo3uLuis), | Takox Le
3aranbHa TEHAEHUis KaTonuubkoi uepksu nicns Opyroro
BaTukaHcbkoro cobopy, fka crnpsiMoBaHa Ha 3aMUpPEHHS,
BnGaYeHHs Ta LWNsX Ha Te, Wob He pobuTn HOBUX MOMU-
NOK, 3a ki Tpeba byae Bubayatucs HacTynHum MNanam.
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Omxe, SKWO 3aMmMaTtu 4iTKy OOHO3HA4yHy Mo3uLilo, TO
BOHa MoXxe OyTun BM3HaHa abo npaBuIibHOK, abo XMOGHOL.
MoXnuBo, Lie € OCHOBHMM apryMeHTOM, YOMY TaKy Mo3uLiito
He MOXHa BUCIOBOBaTW, agXe BipOrigHICTb MOMUIKN TyT
3pocTae. HaTomicTb, SKLWO TBOS No3uuis "Hag cutyauiero”, i
TW nuwe nponoHyew cebe sk NocepeHuKa, Bkasyouu, Lo
BCi MOXYTb MOMWUMSTUCS | BCiM Tpeba nparHytu Mupy Tomy,
Lo obuaBi CTOPOHN € HEAOCKOHANMMM, TO TW OMUHSIELLCS B
ineanbHin cuTyadii, konu Tebe He 3MOXyTb 3BMHYBaTUTU B
amoparnbHUX XMBHUX gisX.

Aka 3oBHilWHbOMONITUYHA Bara BaTukaHy Ha MixHapo-
[OHin apeHi? HactynHe 3aBaaHHsa cTaTTi — Ue 3'AcyBaTy, 9K
ue BCe BMMMBAE Ha MOMITUYHWUIA [HCTUTYTW, OpraHisauii,
MiKHapogHy NOniTUKy Ta BHYTPILUHbOMNOMITUYHY CUTYaLlilo B
YkpaiHi. BnacHe 30BHiWWHbOMNOMITMYHA Mo3uuis BaTtukaHy
NpsiIMO He BNIIMBAE Ha NMPUAHATTS pilleHb CBITOBUMU Aep-
KaBaMu: Hi 3axigHWMK, Hi KpaiHamu, Lo PO3BMBAOTHCS.
BaTtukaH He € BNNMBOBMM rpaBLEM, LLO 3MIHIOE MiXXHapoa-
Hy NONITUKY, padLle BiH BUKOPUCTOBYE MiDKHAPOAHY MONITH-
Ky 3 METOK OTPUMaHHs npedepeHuin Ans CBOiX BipsH y
NeBHMX perioHax. 3 UMM YacTKOBO MOB'si3aHa MOro HeuiTka
Ta amopdpHa nosuuis Wwoao nodin, Hanpuknagd, y Kutai un B
HLIMX KpaiHax, KonM HeMae NPSIMOro 3aCy[KEHHS SKOrocb
MOMITUYHOrO PEXMMY YM SIKOICb MOMITUYHOI Aii. 3HOBY X
Taku Le 4acTKoBO pobuTtbes i3 meTolo npedepeHuii and
CBOEI peniriHoi rpoMagu, Tak 6u MOBUTU, AN PO3BUTKY Ha
NepCnekTUBHUX PUHKaX.

CeiToBi gepxaBu GavaTtb L0 cuTyaLlilo i He cnpunma-
10Tb BaTukaH 9K QiINCHO piBHONPaBHOro NapTHepa, 3 SKUM
MOXHa MpPOBOAMTU MOMITUYHI NEeperoBopu, ski MOXYTb
NPMBECTU OO0 KOHKPETHUX pe3ynbTaTiB. AgXe BCHA 30BHiLL-
HboMoniTMYHa no3uuis BatukaHy — e "HisiKMX KOHKPEeTHUX
pe3ynbTaTiB BU 3 HAMW HE JOCArHeTEe TOMY, WO MU Hama-
raemocsi OyTn Hag cuTyaui€eto, i M1 He NPUAMAEMO HisTKUX
pilleHb, Wwob He noMunuTucs i Wob Hac 3HOBY He 3BUHY-
BaTUNM y cnispobiTHMUTBI 3 hawmamom, kceHodobil, aH-
TUceMiTM3MI | Tak gani". BnacHe, Take CTaBneHHs gepxas
no BaTukaHy gobpe inocTpye KpuTuka 3axigHumu kpai-
Hamu nann PpaHuMcKa 3a BUCIOBMIOBAHHA Npo "Oinuvn
npanop ansa YkpaiHun".

Uu Bnnueae noauuia Mann PuMcbKoro Ha cycninbcTea
iHO3eMHMX kpaiH? Tak, BNNMBae, SKWO Le cnpaai npuxo-
XaHW KaToNMLbKOI LIEPKBW, TO BOHU JOCMyxalTbecs A0 Mo-
3uuii BULLOro AyxiBHUUTBA, a came Nanu PumMcbkoro, sikui,
YypaxoBylo4M JorMaT Mpo MOro HEMOMWMBLHICTb Y MUTAHHSX
BipM, € HeoOXigHMM enemMeHTOM CBITOrnMaAAHOT No3uuii Ka-
TOnuKiB Yy Byab-SKii KpaiHi CBiTYy. A OT yxxe Yepes BN/MB Ha
CycninbHY AYMKY MOXMMUBWUIA BMMMB Ha MPUNHATTA PilLeHHA
BNagow AepXaBu. AKWO B KpaiHi € 3HayHa KaTonuvubka
roomaga abo GinbLicTe, TO B UbOMY pasi no3uuia Manu
PumcbKkoro crae OoBoMi BaXIMBOK i MOXe BMMHYTU Ha
PiLUEHHS, AKi MPUIMaOTL OKPEMI KpaiHK B reononiTuyHomy
npocTopi. ¥ uboMy nonsrae Hebeaneka, agxe € Biporia-
HIiCTb TOro, WO Yepe3 no3uuito MNanm Pumcbkoro, okpemi
[epXaBu MOXYTb MNPUAHATU NPOPOCIACBHKY MO3uUilo, Ae
Pocis He € arpecopom.

TyT BaXNMBUM NUTaAHHAM € PiBEHb PEnirinHOCTI Ta iH-
TEHCUBHICTb PENIriMHOro XUTTA rpoMagsaH B OKpeMmUX Kpai-
Hax. TaMm, Ae BUCOKa IHTEHCUBHICTb PeniriiHoro XuTTs, TO
nosuuia BaTukaHy € BaXXnMBOK Y KOHTEKCTi POCINCbKO-
YKpaliHCbKOI BiliHW, a TaM, e PenirinHiCTb Mae HU3bKY iHTe-
HCUBHICTb, TamM MOXHa HiBentoBaty Bnnue Mann Pumcbko-
ro. PiBeHb peniriiHOCTi B GinblIOCTI 3axiAHMX KpaiH He €
BMCOKMM: JyXXe BaXKIIMBOK PENirito BU3HAOTL HE TOTanbHO
3HayHa KinbKiCTb rpomMagsaH nesHuUX kpaiH: lcnania (17 %),
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Cnosakisa (20 %), CnoseHisa (12 %), Ykpaina (20 %), Pymy-
His (49 %), Monbla (37 %), HimewuunHa (14 %), PpaHuis (14 %),
XopsarTia (20 %), Kanaga (15 %), ApreHtuHa (24 %), bpa-
aunia (45 %) i Tak pani (ame.: World Values Survey
Wave 7: 2017-2022).

lMokasoBuM € Te, WO HaBiTb Yy KpaiHaXx, A& BUCOKUW pi-
BEHb PenirinHOCTi, a KaTonuuM3M ToTanbHO AOMIHYE Ta €
aBTOPUTETHUM, Mo3uuis nanu ®PpaHumcka Woao MNoniTuY-
HUX NUTaHb He CMPUAMAaETLCS rpoMafsiHaMu, a OTXKe, He
Ma€e 3HA4yHOro BMIUBY Ha MOMITUYHE XXWUTTS Ta PiLUEHHS.
3okpema, Maemo coujionoriyHe onuTyBaHHsA y lMonbLui wo-
0O cniB NoHTudika npo "Ginuin npanop" ans YkpaiHw, ge
49,7 % onnTyBaHUX pi3KO HEraTUBHO CTaBMATLCHA A0 TakKol
nosuuii Manu i nuwe 17,7 % — oQHO3HAYHO MNO3UTUBHO
(Sondaz: Jak Polacy oceniajg.., 2024).

Axkvm yunHOM no3uuis BaTukaHy BnNnuBaEe Ha BHYTPIL-
HbOMONITUYHE XUTTS yKpaiHuiB? B YkpaiHi € 3HayHa pumo-
KaTonuubka Ta rpeko-kaTonuubka rpomMagu, omxe, MOTeH-
UiHUA BNAMB nanuM PUMCbKOro Ha Hally BHYTPILLIHbOMONMi-
TWUYHY cuTyauito moxe ByTn gosoni 3HayHum. OgHak Tpeba
3a3HaunTW, WO aHani3 3asB CBSALLEHHOCHYXUTEenIB yKpaiH-
CbKMX KaTONMMUUBKMX YU TPEKO-KATONMULbKUX LEPKOB MOKa-
3ye, WO Hemae LUinkoBWTOI MNiATPUMKM no3uuii BaTukaHy
LOAO POCINCbKO-YKpaiHCbKOl BiHW. Paglwe € HamaraHHs
BMNpaBdaTtn Te, YoMy X BatukaH i Mana Pumcbkuii He €
O[HO3HAYHMM Yy MUTaHHI 3aCymXEHHSA POCIACLKOI arpecii,
sika MoB'\A3aHa 3 reHouMaom Ta BOMBCTBAMMU LMBINbHUX
nogen, ocobnMBO >XOPCTOKMMM METOAaMM Ha OKYMOBaHIN
YacTuHi YkpaiHu, sika 3apa3 nepebysae nig Bnagoto Pocii.
Tpeba 4iTkO PO3yMiTH, LLO CBSILLEHHOCHYXUTENi 3ragaHnx
LIEPKOB HAronoLyTb Ha TOMy, LLIO Taka Nno3uuis ckranacs
came B Mann PpaHumcka, AKNMin HENOMUNBbHWUIA NLIE B NK-
TaHHSAX Bipy, @ He B NOMITULI YN EKOHOMILI.

BignoBigHo, TyT My 4iTko 6a4MMO, WO BNIMHYTU HA YK-
paiHCbKUX BipsiH PUMO-KaTOmMKWKIB YM FPeKo-KaTonukie 6es-
nocepeaHbo MNana Pumcbkuii BnacHe He moxe. TobTo do-
pManbHO BiH BAMMBae, a akTUYHO Hi. TOMy LLO npuxoxa-
HW KaTONMWKM XMBYTb B YKpaiHi i BOHW KOHKpeTHO GauaTb,
XTO € [PKEepPEerioM arpecii, XTo € NocTpaxaasnok CTOPOHOH, i
sika CTOpPOHa 34iNCHIOE BOEHHI 3MOYMHU. | B MpUXOXaH BU-
HUKaE HEpPO3yMiHHSA TOro, SIK MOXHa He 3acyaXyBaTu Taky
JiSNbHICTb, a WyKaTu WNAxXiB gianory 1a po3yMiHHS Yy OWK-
Tatopa, skuii 6esnocepedHbO yocoOmOe 310 i 34iCHIoE
noro B YkpaiHi. TOMy Taka 30BHILLUHbOMOMITUYHA MO3KLiS
BaTtvkaHy npv3BoauTb OO MEBHOrO AMCTaHLiOBAHHS Bif,
no3uLii BULLOrO AYXOBEHCTBA BCENEHCLKOrO KaTonmuuamy.

AK ue BNNMBaAE Ha BCiX iHLWMX FPOMAsH i YN 3MEHLUYyeE
HauioHanbHYy Ta CycninbHy CTiKiCTb A0 3arpo3? Akuwo
aHanizyBatn iHONPOCTIp, KOMEHTapi NoAen, >XypHanicT-
CbKi CcTaTTi 3 NpmMBOoAy no3uuii BaTukaHy LWoA0 POCINCLKO-
YKpaiHCbKOI BiliHM, TO Ui no3uuii Ginblue KoHconiayloTb YK-
paiHUiB, SKi YCBIOOMIIOIOTL CBOK OKPEMILLHICTb Ta KynbTy-
PHY iAEHTUYHICTb. A KOHCOMiAYTb BOHM yKpaiHLUiB Ha 6asi
HeCnpurHATTA nosuuii Mann Pumcbkoro, wo He GaunTb
peanbHoi cuTyalii, abo X HEPO3YMiHHS TOro, sIK MOXHa He
6a4nTn, XTO € arpecopoM, XTO € NOCTPaXKAanoK CTOPOHOLD,
AK MOXXHa He HasBaTu 310 31oM. Tomy B Ui cdepi 3asB8u
BaTukaHy cnpusitoTb KoHconigauii yKpaiHCbKOro cycninbCT-
Ba, LU0 pi3KO NpoTucTaBnsie cebe sik TOro, XTo YiTko 6aunTb
[o6po i 3rMo, TOMy, XTO MPWHLUUMOBO LbOrO HE MOXe 3po-
3yMiTM abo He MOXe 3aiHATM NpUHUMMIOBY no3wuito. Kpim
TOro, Hebeaneka TyT AN KaTOMNWKIB € B TOMY, LLO 3aranom
rpoMagcbka gymMka CnpuiMae Le He siK SKyCb Mo3uLilo ca-
Me PpaHuucka sk nanu Pumcbkoro, y sikoro Gyna cBos
CKnagHa [ons, aHTuamepuvKaHcbka no3uuis i oui BCi ckna-
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[OHi KOHCTpYKUii. Ha iHTYiTUBHOMY piBHi B CycCninbHin cBigo-
MOCTi yKpaiHuiB Nana PuMcbkuii BUCTYNae noanHO, sika
HesgaTHa OOTPUMYBATUCA XPUCTUSIHCbKMX LiHHOCTEW, He-
3[0aTHa cTpaXaaTy 3a Bipy | He3gaTHa 3po3yMmiTH, Lo Take
crnpaBeanmBicTb. TOOTO TyT UikaBuii ehekT crnocTepiraeTb-
Cs1: BNacHe yKpaiHui BiauyBatoTb NeBHY MOpanbHy BULLICTb
i HaBITb BUHATKOBICTb TOMY, LLIO KOXEH i3 HUX Y MOparnbHo-
My MnaHi € BUWMM, afeKBaTHILLUM, HiX rmaBa HanbinbLuoi
XPUCTUSIHCBKOT AeHOoMiHaUiT y CBiTi. Lito AymKy niaTeepmxye
couionoriyHe ONUTYBaHHS YKpaiHUiB LWOAO "MMPOTBOPUMX
iHiuiaTMB" nanu ®paHuucka, nposegeHe y 2023 p., sike
nokasye abo ogHO3Ha4yHe HeCcnpuUNHATTA no3udii Manu, abo
X uinkoeuTty Gangyxictb 0o oro 3asB. 3okpema, 36,2 %
He 3HaloTb npo nosuuito Mann PpaHumcka, 23,8 % ykpaiH-
LiB 06paxaloTbCs Ta 3acCymKyHTb Koro nosuuito, 14,1 % He
HagalTb MOro nosuii )oaHoro 3HaveHHs, 10,3 % onuTta-
HMX BBaxalTb, WO [lana npautoe B iHTepecax Kpemns
(Pocii), i nnwe 9,2 % niaTpMMyOTb AOro NO3uLito, Lo BiliHY
Tpeba 3aBepLunTL 3a Oyab-sKy LiHy (Ywxunk, 2023).

Lunckycis i BUCHOBKMN

BaTukaH 3anmmae HeoQHO3HayHy NO3uUilo LWOAO POCin-
CbKO-YKpaiHCbKOI BiliHW, Hamaralumcb BUCTynatu B poni
rnocepeaHuKa Ta 3aknukaTu CTOPOHU OO Aiarnory i KoMnpo-
MiciB: He Bu3Hae Pocito arpecopoM Ta MNPOMNOHYE MUPHI
neperosopu 6e3 BU3HAYEHHA BUHyBaTLUs. Taka nosuuis
3yMOBMEHa KiflbkOMa YMHHMKaMW: NaumicTCbKOK OOKTpU-
HOM, MParHEeHHsIM YHWKHYTM OOHO3HAYHMX OLIHOK 3aans
3anobiraHHs y ManbyTHbOMY KpUTUKM W BubaveHb, natu-
HOaMEePUKAHCLKUM MOXOMXKEHHSIM Ta aHTUaMeprKaHi3MOM
Manu, NnparHeHHsM 40 3aMUPEHHSI Ta BUGaYeHHS.

30BHILWHLOMONITMYHA Bara BaTukaHy Ha MiKHapOAHin
apeHi € obmexeHoto, i NPoBigHI AepaBu He cnpuiMaloTb
MOro ik piBHONPaBHOro NapTHepa Ans neperosopis. [Noanuis
Mann mae nesHWIA BNNYMB Ha KaToNMMLbKi CyCninbLCTBa, nNpoTe
B MUTAHHSIX POCINCbKO-YKPaTHCbKOI BIIHW HaBIiTb Y KaTONULb-
KMX KpaiHax BOHa 3a3Hae KPUTKKM Ta He NiGTPUMYEThLCS.

B YkpaiHi nosuuis BatukaHy He 3HaxoauTb PO3yMiHHS
Hi cepepd BipyluMx, Hi B CyCninbCTBi 3aranom, HaBnaky —
BOHA KOHCOMIAye yKpaiHUiB y NPOTUCTOSHHI arpecii Ta 3a-
Cy[XeHHi 6anayxocTi Mann 0O NPUYUHM POCIACBKUX 3M0-
YMHIB (BIACYTHICTb YiTKOI MO3ULii LWOAO 3aCymKeHHs Kpai-
Hu-arpecopa). YKpaiHCbKi KaTONMWLUbKi LepPKBU He LIKOM
nigTpumytoTe nosuuito BatukaHy. Taka peakuisi nosicHio-
€TbCH OYEBWUAHICTIO POCINCBLKOI arpecii Ta Big4yTTaM mMopa-
NbHOT NepeBarun ykpaiHuis Hag nosuuieto Cesatoro lMpecTto-
ny. MNana ®paHUMCK HE BUKOPUCTOBYE CBill aBTOPUTET ANA
3acy[pKeHHS arpecopa Ta 3axucTy XepTBu. BatukaH BTpa-
Yae MoparnbHUIN aBTOpPUTET B YKpaiHi.
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ANALYSIS OF POPE FRANCIS'S STATEMENTS REGARDING THE RUSSO-UKRAINIAN WAR

Background. The position of the Vatican regarding the Russian-Ukrainian war, its influence on international politics, and internal
processes in Ukraine are being studied. The research examines the Vatican's diplomatic approach, which seeks to maintain neutrality and promote
dialogue between the conflicting parties. An analysis of Vatican statements regarding the war in Ukraine, reactions to them from other countries
and Ukrainian society has been conducted.

Methods. The study employs a complex of methods: historical analysis to examine the evolution of the Vatican's position (2014-2024),
content analysis of Pope Francis's statements, comparative method to juxtapose different parties' stances, systems approach to consider the
Vatican's influence on international and domestic politics of Ukraine, expert evaluation method, and statistical analysis of sociological data. This
comprehensive approach allowed for a thorough investigation of the Vatican's position on the course of the Russo-Ukrainian war and its perception
by the international community.

Results. The study investigates the reasons behind the Vatican's position, such as the Catholic Church's pacifist doctrine, the desire to
avoid unequivocal assessments, and the influence of Pope Francis's personal background and ideological views. The research also aims to clarify
Pope Francis's influence on the internal political situation in Ukraine. Research period: 2014-2024, with a focus on two stages: 2014-2022 (hybrid
war and local conflict); 2022-2024 (full-scale war). Main research results: The Vatican avoids calling Russia as an aggressor and does not condemn
its actions. Pope Francis seeks reconciliation and proposes that the conflicting parties sit down for negotiations. The Vatican's position on the
Russian-Ukrainian war is based on Catholic dogma, where evil does not have a substantive nature; the ideological views of Pope Francis (anti-
Americanism, Latin American context); the general tendency in the Catholic Church towards forgiveness, laid down by John Paul I, and pacifism.
The research reveals that the Vatican's stance has faced criticism from both Western countries and Ukrainian society, as it is perceived as equating
the aggressor with the victim.

Conclusions. The Vatican does not have a significant influence on the decisions of world states. The position of the Bishop of Rome may
influence public opinion in countries with a high level of religiosity. In Ukraine, the Vatican's position does not have considerable support from the
Roman Catholic and Greek Catholic communities, and generally from Ukrainian citizens. The Vatican's position on the Russian-Ukrainian war is
amorphous because it does not contain a clear moral assessment and equates the aggressor with the victim; therefore, criminal actions are
condemned, but not their cause (Russia).

Keywords: Vatican, Ukraine, war, international politics, Catholicism.
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AIDKUTANIBALIA K YMHHUK BMNJIMBY HA PENIFIAHUA OOCBIA

B c Ty n. HazonoweHo, wjo didxumanisayiss y Haw 4ac mopkaemsbcsi hakmu4Ho ecix cghep s1odckbKoi dissribHOCcmi, momy
Had3euv4aliHO 8a)/IUBO 8cmu2amu ocMucriroeamu yel npoyec, hopmMyesamu nsaH 83aeModii ma HamMaz2amucsi MPo2Ho3y8amu
tio2o Hacnidku. [liokpecneHo, w0, 3 00Ho20 60Ky, didumasnizayiss € eukiIuKkoMm O makoi mpaouyiliHoi i MOHyMeHmasnbHoi
cmpyKmypu, siK pesizisi, ane, 3 iHwo20 60Ky, 80Ha MO)e cmamu MowmoexoM 00 PO38UMKY OCMaHHbLOI, cCmuMyJsitoeamu eupo6-
JIeHHs1 Hoesux eidnoeideli Ha cmapi 3anumaHHs. Yu npesasitoe gpopma Had 3micmom abo ece X maku ocmaHHil € 6inbw eacomum
cknadHukoMm? BusieneHo, wjo came ye 3anumaHHsA cmoime 3a 6inbwicmio AucKycili NPo MoXugicmb YU HEMOXJIugicmb 8UKO-
pucmaHHsi mexHi4Hux 3acobie nio 4Yac ceswjeHHodilicme i 3pobrsieHo crnpoby damu eidnoeidb Ha HLO20. Ljto memamuky po3k-
pumo yepe3 npu3My NOHIMMs pesiziliHo2o doceidy i MoXnueux 3MiH ma ennueie Ha Hb020 Yepe3 3asly4eHHs1 MexHIYHUX 3aco-
6ie y UepKoBHiI NpakmMukKu.

Mema cmammi nonsizae y euceimneHHi ennusy didxumani3zayii penizii Ha ¢popmyeaHHs1 ma pyHKUYioHyeaHHs1 pesiziliHo2o
doceidy.

Me Toawu. Byno eusyeHo ma npoaHasnizoeaHo 6ibniozpagiyHi Mamepianu Ha memy e3aemMo0ii mexHosozili ma penieit, i3
3azaslbHO20 Macuey 6yJ10 cCuUHmMe308aHO Mamepianu, wo Halikpauwe sidobpaxaroms cy4yacHulli cmaH yiei npobieMamuku.

Pe3ynbTaTu. ll[podemoHscmposaHo, no-nepwe, 6e3zanepeyHuli gpakm mozo, uj0 308HIWHIi yMoeU ocmaHHix pokie (naH-
dewmisi Covid-19, noyamok noeHoMacwmabHO20 8MOP2HEHHs) 3Ha4YHO nMpocmumynroeanu npouyec didxumanisayii yepkeu. Kpim
mo2o, po3Kpumo pizHonsaHogicms Hacmpoie ma cmaesieHHs1 npedcmaegHuKie yepkoe 00 8UKOPUCMAHHS CYyYacHUX MeXHIYHUX
3acobie y mpaduuyiliHi npakmuku penizii. BidobpaxxeHo, Ik UKJIUKU Cy4acHOCMIi MOXXymb cripusimu nosiei Hoeux, Hagimb Aew0
cynepe4nueux peni2iliHux npakmuk (ghpeHomeH oHnalH-npu4acmsi).

BucHoBku. be3zanepeyHo dosedeHO 83aeMOOi0 MiX MexXHOI02i4HUM MPOo2pPecoM ma peJli2iliHUM KOHcepeamu3mMoM, W0
Moke npu3eecmu sik o KoH¢hnikmie, mak i o HecnodieaHux adanmayiii. Yci Mu onuHusnucsi 8 o0OHaKo8UX eKcmpemMasibHUX yMo-
eax i manu nuwe 8ubip, Ak Ha HuUx peazyeamu. Ha npuknadi yepkeu rnokasaHo, Wo icCHylomb NpukKnadu cesiueHHocyxumesiie,
sIKi J1Ie2Ko 3Mo2s1u iHmezpyeamu i noeepHymu Ha 6nazo cobi i ceoili nacmei cy4yacHi mexHosnozi4Hi 3acobu, a € mi, xmo eoniroms
npomucmaensimu cebe ocmaHHiM. BusHayeHo, W0 8 KOXHO20 € C80Oi MOSICHeHHs1 ma ap2yMeHmu, wo 0eMOHcmpye nodanbuy
HeobxiOHicmb ocmucneHHs didxumanisayii penieii, w06 y malibymHbomy 0ei cmopoHuU Uyiel cynepe4ku mMoasau npuiimu 0o
"cninibHO20 3HaMeHHUKa".

KnwuyoBi cnoBa: lepkea, peniziliHa sipa, peniziliHuli doceid, mexHosnogzii, peniziliva npakmuka, peniziliHa 6e3neka.

Beryn

Owuckycii Ta po3gymu npo penirito i 1i iCHyBaHHS Yy CBITI,
[€e TaK LWBMAKO 3'ABNSIIOTLCA Ta HabupaloTb 06epTiB BCinsiki
TEXHOIOriYHi BUHaxXoAW, He € HOBUMM Ta 3aiiMaloTb PO3yMu
daxiBLUiB He 0OUH AecATOK pokiB. MpoTe ogHa cnpaBa ayma-
TN NPO LWOCh Y "MUPHWIA Yac", KoNu po3gymMn MOXYTb NnLla-
TMCA Y LapuHi TeOpPeTUYHMX HamnpaLtoBaHb i Hemae noTpebu
B PO3pO6NsiHHI NPaKTUYHUX acnekTiB, Ta 30BCiM iHLWa — po3-
pobnATU NpaKTUYHWUI MaTepian, Wwe Ny ekcTemMarnbHUX yMo-
Bax, a caMme TaKi YMOBM CKMNanucs y CBiTi B OCTaHHIX Kinbka
pokiB, 30KkpeMa, naeTbesi npo naHgemito Covid-19 Ta nosHo-
MacLuTabHe BTOprHeHHs1 Pocii B YkpaiHy.

TemaTuky B3aemoAii TEXHONOri Ta penirin MOXHa 3y-
CTPiTK cepea pobiT ykpaiHCbKMX aBTOpiB, 30KpeMma, y He-
LodaBHO onybnikoBaHin KONEKTUBHIN MoHorpadii "eope-
NirikHi Npouecy i KoHgECIHI TpaHcdopmaluii B YkpaiHi" 3a
penakuieto O. CaraHa (HepasHs, 2023) micTUTbCS I'PYHTO-
BHa CTaTTa Ha uto Temy. KpiMm Toro, Aye KOpUCHOW Ans
pocnigHukiB Uiei ranysi € poboTa nig Has3sow "deHomeH
oHnanH-npuyacta” i3 cepii "LlepkBa i naHgemis". Takox
ocMucneHHs1 heHoMeHy Be3nocepeHbO penirinHoro goc-
Bifly B KOHTEKCTi Cy4aCHMX BUKIWKIB MICTUTLCS y MOHOrpa-
il "PeniriiHa 6e3neka B YkpaiHi B yMOBax KOPOHaBipyCHOI
naHgemii” (Mpegko, 2021).

Memoro docnidxeHHs1 € po3rnNaHyTU nornsam daxie-
LiB Ta CBSLLEHHOCMYXWUTeNiB, 30Kpema nNpaBOCnNaBHUX, Ha
npobnemy peniriiHoro JoCBiAy B KOHTEKCTI TexHormorizauji
penirii. Y1 MOXNUBO OoTpMMaTK penirintH1MiA AocBiA4 3a Oo-
NMOMOFOI0 HOBITHIX TEXHOMOrin? £k BNPOBaaXEHHHA TEeXHO-
norin y TpaguuiviHi penirinHi iHCTUTYLIT BnuBae Ha penirin-
HW JOCBIA X BipsH?

Metoan

3aansa [OCArHEeHHS MeTU AOoChiMKeHHS Byno BUBYEHO
Ta npoaHanisoBaHo BigNOBIAHY KinbkicTb 6ibniorpadiyHo-

ISSN 2521-6570

ro Martepiany, Wo BignoBigae TemaTuui OOCHIDKEHHS, Y
Xofi NigroTyBaHHA cTaTtTi Oyno 3acToCOBaHO TaKoX METOZ
CTPYKTYPHO-PYHKLiOHaNbHOro aHanidy 3aans BiACTeXeH-
HA Ta OeMOHCTpauii ABULLY Ta NpoLeciB, SKi CynpoBOOXY-
I0Tb Adifkntanisauio penirii Ta BNAMBaKOTb Ha peniriiHun
0OCBIZ y TaKnX yMOBaXx.

HocniopkeHHst nepenbadae aHania acnekTiB B3aemogii
HOBITHIX TEXHONOrN Ta TPagUUINHUX pPeniriiHuX iIHCTUTYLIR.
[MokasaHo pi3Hi Nornsaan LLepKOBHUX OYiNbHUKIB Ha cMTyaLito,
WO cknanacd, npobrnemu, siki BUHUKaTb Ha LUMSXy Moea-
HaHHA TEXHOIOri Ta penirii, Ha NpuUKnagi cTaBneHHs npea-
CTaBHWKIB peniriiHnx iHCTUTYLI A0 penirinHoro Aocsigy, Wwo
3006yBa€ETHCA 32 4OMNOMOro TEXHOMOTYHNX 3acobiB.

PesynbTatn

OimxmTanisauis penirin nepeabayae nocTtynoese npuic-
TOCYBaHHSA OCHOBHUX €fIEMEHTIB PeniriniHoro KOMMmekcy 4o
LMdpoBnx TexHornorin. Ha uboMy etani MOXXHa NPOCTEXM-
TW, IKUM penirisM neriwe BNpoBag)KyBaTu Ta 3aCTOCOBYBa-
TV HOBI TEXHONOTrIT, a AKMM Lie 3pobuTK cknagHiwe Ta, Hal-
ronoBHilwe, TyT MM MaeMO 3MOTy AOCMigMTU, YOMY Tak Bia-
OyBaeTbcs. Lle ctocyetbesi, 3 ogHoro GoKy, rHY4YKOCTi TUX
YW IHLWKMX penirivHUX IHCTUTYUIR, a, 3 iHWoro 60Ky, naeTbcs
NpoO MOXIMBICTb Y/ HEMOXNMBICTb BIATBOPUTU MEBHI ene-
MEHTW penirii 3a 4oMoMOrow TexHororin. beaymoBHO, Yy
deHoMeHy aimkuTanisadii penirii rmobanbHo € sk 6e33a-
nepeyHi nepeeary Tak i Baromi Hegoniku. Cepen nepesar
MOXHa BMOKPEMUTUN CMPOLLEHHA JOCTYNy A0 penirii i ene-
MEHTIB penirinHoro koMnrekcy. IHTepHeT, couianbHi Mepe-
Xi Ta iHWi TexHonorii 403BONATL NOASAM Ai3HaTUCHA NPo Ty
YW HLY penirilo: SKWO Ta 4Yv iHWa penirinHa cninbHoTa
Moxe fobpe penpeseHTyBaTu cebe B iHTEPHET-NMPOCTOPI,
TO, 6e3nepeyHo, 3MOXe Lie BUKOPUCTOBYBATK OIS BMACHOI
KopucTi, sk 3a3Hadae O. [Jobpoaym y ctaTTi "IHTEpHeT B
XXI cT. cTaB ans penirivHux opraxisadin HoBuM 3acobom
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nowmpeHHs penirinHoi kynbTypn" (Jobpoaym, 2018, c. 95).
Kpim TOro, TyT MOXHa BKasaTuh Ha MOTEHUiNHY MOXIUBICTb
NoKpaLLleHHA KOMYHIKauii MiX BipylouMMu, LLO MOXe Aono-
mMaraTu BigyyTu €4HICTb i 38'A30K. Hanpuknag, Masa YKL,
CeatocnaB LUeBuyk Big3Hayae: "CbOrogHi BipHUM 3HAYHO
nerwie NocninkyBaTnCs 3i CBALLEHHUKOM, @ MOMY NOCTyKaTu
00 [OBepen CBOiIX napadisiH, BXMBal4M CyyacHi 3acobu
KOMyHiKaUii... Hawi BipHi wWe HiKoNM Tak iHTEHCUBHO He
chinkyBanucsa 3i CBOIMU CBSILL@HHWKaMK, 30Kpema, 3a O0-
MOMOTOI0 Y>Ke He TiNbkn MoBinbHMX TenedoHis, ane i 3YMy,
Batcany, Bawbepy, ®Peicbyky, IHcTarpamy Ta iHWKUX cno-
cobiB, 5K ue BigbyBaeTbca cborogHi" (Y 4acu kapaHTuHy
iHTEHCMBHICTb CninKyBaHHA 3pocTae..., 2020). IHwum cyT-
TEBMM HacnigKOM B3aeMOopii TEXHOSOrIN i penirii € Te, Wo
HOBITHI TEXHOMOTrii MOXyTb 3MiHIOBaTU dhopMaT peniriHmx
npakTuK. TexHonorii MoXHa BMKOPUCTOBYBATM AN CTBO-
peHHs HOoBMX POPM penirinHoOro AOCBiay, Takux sk BipTya-
NbHi GorocnyXiHHS, OHNaH-penirinHi Kypcu Ta BipTyanbHi
cninbHOTW. Lle Mmoxe 3pobuTtu penirito Ginblw JOCTYNHOW Ta
npmeabnueoto AnNga nogen, Aki He MoXyTb abo He Xo4yTb
OpaTn yyacTb y TpaguuinHMX penirintHux npaktukax. |, 3
opfHoro 6oky, Le 6e3nepeyvHo fobpe, 60 Le pobuTb penirito
OinbL BiOKPUTOM i iHKMIO3MBHOW, LO3BOMSE 3anyyarty -
Oew, AKi XMBYTb Y BigdaneHux panoHax abo makTb obme-
XKEHi MOXINMBOCTI ANA NepecyBaHHs, a TakoX OO3BONSATb
penirinHomy Komnnekcy gyHKUioOHyBaTK B yMOBax Haa3BU-
YamHWX cuTyauin (Hanpuknag, sk ue cranocs nig yac nas-
aemii). 3 iHworo 6oky, Le Moxe Npu3BoAUTU 4O 3MEHLLEH-
HS 3Ha4YeHHs Di3NYHOI NPUCYTHOCTI B peniriitHoMy A0CBif;.
Lle moxe 3pobutn penirinHuin JOCBIA MeEHL yHiBepcanb-
HUM i Binbl ocobucTicHUM. Y nepcnekTuBi Moxe BigbyTncs
3MiHa TpaguuiiHux penirinHnx npaktuk. Lle moxe 6ytn
CMPUMHATO HEraTUBHO AEAKUMU PENIrinHUMK CRiNbHOTaMM i
BOAHOYAC € PU3MK BTPATUTWN NEBHI LHHICHI enemMeHTn Tiei
4K iHWoi penirii, il ocobnueocTen. Ak 3a3HaumB B. Arees,
"XTOCb CKaxe, WO YacTuUHa MpakTUKU sikpa3 i nonsirae y
MEHTanbHNX Ta isMYHUX akTax, ki "cnpoLlyBaTUMyTb"
ragxeTtu, i WO WOCh Baxnuee cnpaegi rybutbcs; im 3ane-
peyatb, WO 3 ragkeTamMmy MOXXHa OMUHYTK 3ariBy cbopmy Ta
Oinbwe 3ocepegutuca Ha cyti npaktuk" (Arees, 2021,
c. 167). Cynepeykn CTOCOBHO MOXITMBOCTi YN HEMOXITMBO-
CTi OTPMMaHHS BipsiHAMUW peneBaHTHOro penirinHoro 4ocBi-
Oy € [OBOMi MOKasoBUMMW, MPUYMHA, 3BICHO, KPUETLCS B
iCTOpPMYHMX 3acafax penirinHuX NPakTuK TiEl Y iHWOT peni-
rii. TOMy 4OCUTb 3aKOHOMIPHO 3By4aTb 3aHEMNOKOEHHS, 30K-
pema, NpeAcTaBHUKIB XPUCTUAHCLKOI LiepKBK, Ae rpomaga
Ta CniBNPUCYTHICTb Ha cnyxbi 3aBxaw BigirpaBanu Baromy
ponb y HabyTTi penirinHoro pgoceigy. Hanpuknag, Opat
K. Mopo3oB Haronocus, WO NPOBeOeHHs OHNanH-NITypril
MOXe Mpu3BOaUTU [0 "po3MMBaAHHS (DyHAAMEHTanbHMX
CyTHOCTeEl cnyx6u Boxoi: 3aiicHeHHs i y cninbHOTax gi3ny-
HOi MPWCYTHOCTI (LLIO CTOCYETBLCA SIK BipHWUX MiX cObOM0, Tak i
BipYHOUMX 3i CBSALLEHHNKOM) Ta 3 Di3NYHUM NPUNRHATTAM Npu-
yacta" (Moposos, 2020), i 3 UMMM Te3amn BIABEPTO BaXKO
cnepeyaTucs, Kpim TOro, nepexin BaXNMBMX KyNbTOBUX
NpakTVK B OHMaWH MOXEe HEeratMBHO BMIMBATW HAa CaMuX
BipsiH | NOPOAKYBaTH BigYyTTA BigAaneHocCTi Bif, LepKsu.
Ane 4u € enemMeHT (Pi3NYHOI MPUCYTHOCTI HaCTINbKK Ba-
roMuMm, SKMM 3a3BuWYal 1oro BBaXawTb? Hanpuknag,
B. BonkoBcbkuii Ta A. CMUMPHOB 3a3HadvatoTb, Lo "obme-
XEHHS WTYy4YHUM igeanoM TinecHoi mMaTepianbHOi npucyT-
HOCTI € pajLue cnagkoMm MoAaepHoi dinocodii, wo obmexye
MOXIMBOCTiI XPUCTUAHCBLKOI Teonorii i cinocodii B ymoBax,
KOonn BOHWM Oynn 6 ayxe kopwucHi" (BonkoBcbkui, 2021,
c. 62). Y GinblOCTi BUMNAAKiB, SIKLWIO OFMSAHYTM HeraTuBHi
KOMEHTapi CTOCOBHO 3aCTOCYBaHHS TEXHiIYHMX 3acobiB nig
yac 6orocnyxiHb, aBTOPU TaK Yu iHAKLLE HAronoLwyThb, Lo
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BipTyanbHe — ue LWocb (PiKTUBHE, HECMIPABXHE YK HEMOBHE
i, BiANOBIAHO, HE MOXe NOPOMAXYBaTU LIOCb CrPaBXHE i
UiHHiCHe. Ane Ik anbTepHaTMBY MOXHa BUCYHYTU iHLUWUMA
nornsag Ha BipTyanbHe byTTs, a camMe — He CTaBUTU MOro B
ono3nuito 3BMYHOMY Ta Di3MYHOMY, a cnpuvMaTi Noro sk
iHWY cpbopMy BCe Ti€i X QIACHOCTI. Y uboMy pasi gesiki ap-
rYMEHTU NPOTU BUKOPUCTAHHSI TEeXHiYHUX 3acobiB nepec-
TalTb b6yTn BanigHumu. Y ctaTtTi "HoBa E€pecb: MNpuyacta
oHnarH" Mutpononut Muxain (Jlapow) 3ayBaxuB "LlepkBa
— He abcTpakTHe, BiipBaHe Bif XWUTTA sIBULLE, SIKUM BOHa
noctae y Bunagky uboro 6e3rny3gs  —  OHNaWH-
npuyacta!" (Muxain (Jlapowy), 2021). Lis Te3a gobpe intoc-
Tpye Te, NpO L0 NLWINOCS BULE, — HA AYMKY MUTpononuTta
B pasi nepexofy B oHNanH Llepksa ctae abcTpakTHUM no-
HATTSIM, TOOTO YMMOCH HecnpaBXHiM. Ane rnobanbHO OH-
NanH He BNNMBaE Ha 3acagHudi enemeHTw Llepkeu i 3ara-
oM He pobuTsb i MeHW peanbHo. CTurmMaTu3adist Ancky-
cii CTOCOBHO [OPEYHOCTI BUKOPUCTAHHS TEXHIYHUX 3acobiB
nepepycim ranbmye abo He gonyckae AUCKYCIT Npo Te, Ky
BapTO CTBOPUTU CTpaTerito BUKOPUCTAHHA TEXHIYHWMX 3aco-
6iB, a Taka NocTaHoBKa NWTaHHA € HabaraTto NporpecuBHi-
LIOK Ta MOTpibHiWOoW. Ha wacTd, He BCi noginsTb AyMKY
mutponormuta Mwuxaina, 3okpema, KOHCTaHTMHOMOMNbCHKWN
naTpiapx HeoOQHOPa30BO HAronollyBaB, WO He MOTPiGHO
0OSITUCA BMKOPUCTaHHA TexXHomorii Ha 6Gnaro nogen, 3a
noro cnoBamu "OWCTaHuiiHa B3aemogisi, Wo BinbyBaeTbcs
3a I0NOMOrOH Pi3HOMaHITHUX 3aCOBIB Cy4aCHWX TEXHOSOTIN,
[ae 3Mory He nvie nNigTpMMyBaTM OOHE OOHOrO 3 METOH
BTiLLAHHS Ta CNAcCiHHA, a I CNPUATM HaWMM MpisM i nporpa-
MaMm Ha wnaxy cnisnpadi Ta nporpecy” (byanuk, 2020).

3 BuLLECKA3aHOro MOXHa pe3toMyBaTy e OAMH Hachi-
OOK JimkuTanisauii uepkeu, a came Te, WO LEer npouec
MOX€e [OMOMOITU OHOBWUTU NaBu LepKOBHOTO Knipy. Oimku-
Tanisauisi BCe X € BUKITMKOM ANd TpaauuifiHMX LepKos, i Te,
SIK i3 HUM NpaLoloTb Ta sIK HA HbOTO pearylTb LEpKOBHI
OMINBbHUKN, € NOKa30BUM i Haa3BMYaMHO BaXnueMM. Taka
CBOEpiAHa NepeBipka Ha MiUHICTb 34aTHa OnaroTBOPHO
BMMVHYTU Ha LIEPKBY SIK iIHCTUTYT, @ TaKOX 3MiLHWUTU NO3u-
L0 LEepKBM B CyCninbCTBi, 30Kpema B 04ax Morogoro no-
KoniHHA. OkpiM TOro, L0 CTOCYETbCA KafpOBOro MUTaHHS,
TO AifxkuTanisauis Moxe nocnyrysatu nnaugapMom Ta
okasieto AN YTBOPEHHA Ta PO3BUTKY CyyYacHOi, HOBOI nre-
SOV LEPKOBHMX AisdiB Ta MUCNUTENIB, WO Takox, 6e3nepe-
YHO, € XOPOLLIOI NEPCMNEKTUBOLO.

HocnigHuk . Kokc 3a3Havae, Wo CbOrodHi My XXMBEMO
B "noctoormatuyHy enoxy Cesitoro lyxa" (Cox, 2009) ge
6esnocepenHe NepexuTTss 60XXeCTBEHOro NMOCTYNoOBO BUTI-
CHSIE TEOPETUYHI MIpKyBaHHSA Mpo Hboro. Lia gymka 3By-
ynTb, 6e3nepeyHo, NePEKOHNMBO, afXKe B Halli Yyacu aarne-
KO He KOXEH, XTO HasnBae cebe XpUCTUSHMHOM, MOXe Mo-
SACHUTU NOXOOXXEHHSI CUMBOITY BipW, NPOTE Lie He MPUMEH-
Lye 1oro Bipu. TexHomoriyHi 3acobu nigTpumytoTh 3anyye-
HiCTb BipsiH i fatoTb M 3MOry BCe X BigyyBaTth cebe yactu-
HOIO LIEpKOBHOI rpoMagu Ta fakwTb 3MOry OTpuMmyBaTh Ta-
K gocBiAg. 3 UbOro NpMBOAY BITyYHUM TaKOX € 3ayBaXeH-
HS npoToiepes |. Caasu, kM Kaxe, WO "aHi ans aii boxoi,
aHi 4na MOnUTOB BIipSIH HEMAE HIAKOI Pi3HWLI, YW 34iNCHIO-
€TbCA LA €OHICTb Y BENIMKOMY XpaMi, ManeHbKi KiMHaTi,
TIOPEMHIN Kamepi, B fnici 4v nig Yac BigeokoHpepeHuii. Mae
3HAYeHHS TiNbKU €OHICTb NPUCYTHIX | PO3YMIHHA HUMW CEH-
cy Toro, wo BiabyBaeTtbca" (Caaa, 2021, c. 19). Oduckycii
CTOCOBHO Takoi "egHocTi" i Takol "npucyTHOCTI" ToyaTbCs i
Hapasi, Hanbinblle Taka NOCTaHOBKAa NWTaHHA Haragye
nobpe 3HaioMy Ham BCiM Cynepedky CTOCOBHO TOro, Lo
Mae CToATK BULLE — dbopMa 4mM 3MIiCT? Y LbOMy pasi gyxe
BonicHoto cTana cyTTeBa 3miHa popmu, NpoTe Hemae 6e3-
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YMOBHMX [OKa3iB, L0 Lie HEMOMPaBHO BMMMHYIO HA 3MICT.
Kpim Toro, y Takomy pasi 3micT (TyT — TaiHCTBa) OeLl0 o4n-
wyeTbes Big "dpopmanbHocTer" i Moxe OyTu kpalie cnpui-
HATUWA TUX, XTO B HbOMY 3alikaBneHun, ampke Tpeba Takox
BpPaxoBYBaTH, LLO Yacu 3MiIHUMMCA | He B YCiX 3apa3 noMmnes-
Hi puTyanu Ta AiNCTBa BUKMNMKalOTb Takun Ge3szanepevHni
3axeart, fK ue byno konwuce, i "ctapui gobpvn nyaausm 3
enemeHTaMmu Hocrtanerii Ta Big4yTTaM HespyyHocTi" (Bon-
koBcbkui, 2021, c. 65), skum siBnsie cebe nogekyan Heba-
XaHHA NoeaHYBaTN TEXHIYHWI NpOrpec Ta TpaguuinHy peni-
MiMHICTb, iAe He Ha KOPUCTb OCTaHHBOI B O4aX CYYacCHWKIB.
HaocTaHok xoTinocsa 6 obroBopuTn 3anutaHHs, Wwo 6y-
N0 MocTaBfeHe Ha noyaTky CTaTTi, a came: K BrpoBa-
OXKEHHS TEXHONONIW y TpaguUiHi penirinHi iHcTUTYLii BNAmn-
Ba€ Ha peniriiiuii gocBia BipsaH? | y 3B'A3KY 3 UMM BaXnu-
BO 3a3Ha4MTH, L0 AOCBIA hopMyeTbLCA He nuLle 1oro ob'e-
KTOM, @ He MEHLUOW, a To 1 Ginbloto Mipoto Gesnocepen-
HbO cyb'ekTom gocsigy. OHNaviH yBIMLLOB y Halle XUTTS i
NPUCYTHIN y Mawke BCiX cchepax NoACbKOI OisnbHOCTI, MK
3BUKNN OO HbOro i CNpUMMaeMo NOro sk We oaHy cdepy
OyTtTa. Llinkom noBHouiHHY. PenpeseHTyemo Tam cebe Ta
LUMPO pearyemo Ha Te, 3 Y4M TaMm B3aemogiemo. [losigom-
NEHHS i3 CYMHOK HOBWMHOIO CMPUAMAETbLCH HE MEHLU eMo-
LiHO, HiDK SKOW L0 XX HOBMHY CKal3anu HaXXWBO, BaXKNuBI
3yCTpiYvi Ta NEPEMOBMHM TaKoX MOXYTb BigbyBaTucs B OH-
NaviH peXxumi i Bif TOro He BTpayaTh CBOEI LiHHOCTI. Konu
noeTbcst Npo "AocCBiA €4HOCTI", AKOro HavyebTo He Moxe
AaTu HaM OHNaviH, BMHUKAE BPaXKEHHS, Haye nuile mare-
pianbHWUI CKNagHUK € €OUHOIO | FONOBHOK YMOBOK €4HOCTI,
npoTe EAHICTb — L X i Npo BiAYyTTa, MOXHa 6yTu camoT-
HiM Y HaTOBMi i MOXHa NepeXxuTn pagicTb egHaHHA Haoau-
HUi, difpkuTanisauia, 3okpema, nogapysarna HaM Taky MOX-
nmBicTb. ToMy, roBopsiuM Npo AOCBIA Big, peniritHNMX cBsi-
LLEeHHOAINCTB Y OHMNanH cdopmarti, s LIfIKOM nepekoHaHa,
WO BiH CYTHICHO NULIAETLCS HE3MiHHMM. 3MiHa copmaTty
He nepeLLKompkae HabyTTo Takoro X A0CBIAY, AKUIA NoauHa
oTpumyBana y dgopmaTi oprnanH. TeopeTuyHi MipKyBaHHS
Ha U0 TEMY MOXYTb NULIATU BPaXKEHHS], LUO MEPEXUTTS
Aocsigy 3i 3MiHOK nokanisauii He € MOXNMBUM, ane uapu-
HOM YCSIKOro JocCBiAy € 6e3nocepeHbO MNOAMHA, a He 30B-
HilWHi YMHHMKWM. OCTaHHi BNNMBalTb Ha HbOrO, ane He Mo-
XKyTb AOr0 YHEMOXIMBUTU, SKLLO LIbOTO HE 3axo4ve cyO6'ekT
gocsigy. Y BMNagKy 3 OHNamHOM Ta pUTyanbHUMKU Nogisimu
OOCBIQHWIA aKUEeHT 3millyeTbes y Gik nioguHKu, Jocsig crae
GinbL iHOUBIAyanbHUM i Big Toro ocobnveuM, ane notpe-
Oye, 6e3ymoBHO, GinbLumx 3ycune. Taky cuTyalito 3aranom
Oesiki BU3Ha4vatoTb ik NpobrnemMy 4m HaBiTb Kpuay, ane, Ha
MO0 AYyMKY, TYT pajLle € pe3oH roBOpuUTU NPO TOYKM 3pOC-
TaHHA. MaeTbca Ha yBasi po3BMTOK HanpsIMiB y Tini peni-
MNHMX y4eHb, SIKi paHille He Bynu akTMBHO 3afisiHi, OCKinb-
KW He icHyBano Takoi noTpebu. IHaMBigyansHa penirinHicTb
HabyBa€e Ba)kNMMBOCTi 3 KOXXHUM POKOM, MPO L0 HeoaHopa-
30BO Mucanu couionorn penirii, 3okpema, 3a BUCIOBOM
X. KazaHoBwu, "Hall Yac — pO3KBIT iHAMBIAyanbHOro MiCTU-
umamy i rnobanbHoro pgeHomiHauioniamy" (Casanova,
2019), i us TeHaeHUia He 36aBnsie obepTiB. [Jo npuknaay,
MU ONMUHUANCA B CUTyaUii BilHW, i BeNnYe3Ha KinbKicTb Jto-
gen 6yna 3myllieHa 3MiHUTU Micue NpoXuBaHHA, nosbas-
rieHa MOXNWBOCTI BiABiAyBaTW CBili XpaMm, ane ue He mae i
HEe MOXe BMMMHYTM Ha 34aTHICTb | MOXNUBICTb NIOANHU
BipMTK, CNOBiQyBaTW Bipy Ta 3HAXOAMTU B Hin Bigpaay, ane
BX€ B iHOMBIAyanbHOMY nopsgky. laetbcs npo 3miHy cop-
MU LOYXOBHOI AisnbHOCTI, HOBa dopMa, AigKutanizoBaHa,
Mae BEeNMKMA noTeHuian Ta Ha3BMYalHO HeobxigHa, came
Yyepes Lie ronocHi 3asBmn Npo "HecnpaBXHICTb" Takoi hopmm
€ LWKIANMBAMW i He BiANOBIOAIOTb CYTi XPUCTUSIHCLKOTO
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BUEHHs1, Ae "[yx anxae, Ae xo4ye, i ronoc Noro 4vyeul, a He
3HaeL, 3BiAKINSA BiH NPUXOAUTL | Kyau BiH e, — Tak byBae
3 KOXHUM, xTo BiA Ayxa" (EsaHrenie Big loaHa 3:8) (Ceate
Mucemo, 1963/2021).

Ounckycis i BUCHOBKMN

Tema B3aemogii HOBMX TeXHOMOrIN Ta penirii, 6e3ymos-
HO, He € HOBOIO, MPO Le 3amucnoBanucs i nucanu 6arato
aBTOpIB BiJ MUCbMEHHWKIB PYTYpUCTIB A0 NpeacTosTenis
XpamiB, ane 3MIHIETbCA CUTYyaLid CbOrOAEeHHS i Le 3MyLUye
Lopasy OMBUTUCA Ha LI TeMy 3 Pi3HMX MO3ULIA Ta KyTiB
30py, AK cnywHo 3asHauyuna Onbra Hepaews: "digxuTtani-
3aLis LLepKoB siK BiANOBiAb Ha BUKNNKM J0OW cTUMynioBana
iHTeHcudpikauito 60rocrnoBCbKUX PO3AYMIB Haf, akTyarbHUM
pPO3BUTKOM BIpOBYEHHSI Ta hopM Gorocnyx60Bux NpakTuk,
CMINMBI €KCNEPUMEHTU OKPEMMX CBSILLEHHOCMYXWUTENIB Y
Lin cdpepi, rapsayi AUCKyCii Woao NOTOYHO AOUINBHOrO cniB-
BiQHOLEHHs peanbHOr0 Ta BipTyanbHOro penirifiHo-
LLEpKOBHOIO XUTTS, nepesar i MOXNuBMX "MacTtok" ocTaH-
Hboro" (HepasHs, 2023, c. 237). OgHe cnoBo, TeMa He €
BMYEpPNaHOlo Ta Bce Lie NoTpebye po3rnsiay Ta OCMUCHEH-
Hsl, OCKiNbkn 3 060X GOKIB € MEpeKoHNMBI aprymeHTu Ha
KOPUCTb  €QMHOMNPAaBUIBHOCTI CBOET NO3uuii. 3iTKHEHHS
TpaauLIAHOIO i HOBITHLOIO BXE BiAOYNOCs, i MMTaHHs nuile
B TOMY, Y1 3MOXYTb BiAMOBIgHI IHCTUTYUIi JOCTOMHO BUKO-
pucTaTu Lo CcuTyauilo 3 KopucTio Ta 6narom ansi cBoix Bi-
PSiH i cKinbky Le notpebyBaTuMe yacy.
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DIGITALIZATION AS A FACTOR INFLUENCING RELIGIOUS EXPERIENCE

Background. Digitalization nowadays affects virtually all spheres of human activity, and it is extremely important to have time to
comprehend this process, formulate a plan of interaction and try to predict its consequences. On the one hand, digitalization is a challenge for such
a traditional and monumental structure as religion, but on the other hand, it can be an impetus for the development of the latter, stimulating the
development of new answers to old questions. Does form prevail over content, or is the latter a more important component? This is the question
behind most discussions about the possibility or impossibility of using technical means during sacred services, and this article attempts to answer it.
This topic is revealed through the prism of the concept of religious experience and possible changes and influences on it through the involvement
of technical means in church practices.

The purpose of the article is to highlight the impact of the digitalization of religion on the formation and functioning of religious experience.

Methods. To conduct this study, bibliographic materials on the interaction of technology and religion were studied and analyzed, and the
materials that best reflect the current state of this issue were synthesized from the total array.

Results. The study demonstrated, firstly, the indisputable fact that the external conditions of recent years (the Covid-19 pandemic and the
beginning of a full-scale invasion) have significantly stimulated the process of church digitalization. In addition, this article demonstrates the
diversity of attitudes and attitudes of church representatives towards the involvement of modern technology in traditional religious practices. The
study also shows how the challenges of modernity can contribute to the emergence of new, from some point of view, controversial religious
practices (the phenomenon of online communion).

Conclusions. There is an undeniable interaction between technological progress and religious conservatism, which can lead to both
conflicts and unexpected adaptations. We all found ourselves in equally extreme conditions and had only a choice of how to respond to them. In the
church, we see that there are examples of clergy who have easily been able to integrate and turn modern technological tools to the benefit of
themselves and their flock, and there are those who prefer to oppose the latter. Everyone has their own explanations and arguments, which
demonstrates the continued need to understand the digitalization of religion so that in the future the two sides of this dispute can come to a
"common denominator”.

Keywords: church, religious faith, religious experience, technologies, religious practice, religious security.
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PENIFIWHA BIPA SIK OB'EKT AHARNI3Y
B HAYKOBMUX NPALAX CYYHACHUX IHO3BEMHUX oOCNIAHUKIB

BcTyn. Bidomo, wjo e yacu eunpobyeaHb s1rodu 3eepmaromscsi o boza e Hadil ompumamu nid@mpumMKy ma nopsimMyHoOK.
HazonoweHo, ujo cb0200Hi e YKpaiHi peniziliHa eipa Habyeae ocobs1ue020 3Ha4YeHHS, OCKilbKU 80Ha dornomazae doslamu mpyo-
Houwi, nidmpumMye Momuseayito ma nodae Hadito Ha kpauwje. Haykosyi exe 0asHO 38epHysiu yga2y Ha rcuxomepanesmu4Hy pyH-
Kyito gipu. 3pobrneHo aHani3 docnidxeHb iHO3eMHUX HayKoeuyie w000 mako2o heHOMeHY, siK pesliciliHa sipa.

Me T o au. BukopucmaHo meopemud4Hi, 2epMeHeeMuYHi, KOMrapamueHi, J102i4Hi Memodu, Memodu onucyeaHHs, aHanisy i
y3aeanbHeHHS.

Pe3ynbTaTun. BusHa4yeHO OCHO8BHIi nidxodu, sKUMU rocsly2oeyrombCcsl iHO3eMHi HayKoeyi y ceoix po6omax. lpu ybomy
Ymo4HeHo 8iOMiHHOCMI MiX meosio2idyHUM, ghinocoghcbKUM ma rcuxosio2iyHUM nidxodamu. 3asHayeHo, W0 ncuxoso2ivyHull nio-
Xi0 xapakmepu3yembcsl aHasli3oM 8ipu ik NneeHo20 Aywe8HO20 cMmaHy, sIKUll eusHa4a€ ocobucmicHi xapakmepucmuku /TF0OUHU.
YcmaHnoeneHo, wjo cy4YacHi iHo3eMHi GocniOHUKU 38epmaromb yea2y Ha ncuxomepaneemuyHy (DyHKUil0 eipu, aHanizyromb
ennueu peniziliHoi gipu Ha Momueauito s1Io0uUHU, Ha 1T yMiHHs1 donamu nepewkodu ma docsizamu ocobucmicHo20 8 00CKOHa lIeH-
HA. [esiki docniOHuku po3eansidaromb heHOMEH 8ipu Kpi3b npu3my npobnemu Hemepnumocmi. O6rpynmosaHo, ujo 6azamo
npayb iHO3eMHUX HayKoeuie NMpuces4eHo aHaslidy CK/1a0HO20 KOMIJIeKCy 8HYyMPpiWHix noyymmie, siki UHUKaromb y eipyroyoi
nrduHU, ma ensiusy yux noyymmie Ha i eipyeanbHuli npouyec. Hamomicms ¢hinocogpu docnidxyroms ¢heHOMeH gipu aHanimuy-
Ho, iHKonu 6e3 cmpoezoi ghikcayii Ha ncuxiyHux npoyecax. Y ceoix po6omax 60HU aHani3yroms 38'A3KU MiX eiporo ma Hadicro,
cnodieaHHsIM, NepeKoHaHHsIM ma doeiporo. Po3kpumo, ujo cy4yacHi 0ocniOHUKU aHanisyloms payioHanbHUli ma ippayioHanbHul
esrleMeHm y peniziliHit eipi, npo6nemy npuxoeaHocmi boza ma doceid lio2zo npucymHocmi. 3a3Ha4yeHo, w0 6oz2ocs108ckKull nNiod-
Xi0 xapakmepu3yembcsi 36epHeHHSIM 00 0OKPOBeHHs1 K dxxepesia icmuHu npo Boza ma HaskonuwHil ceim, docmyn 0o K020
nroduHa ompumana eid boza. BusienieHo, ujo cy4acHi iHo3eMHi 6o2ocsioeu aHanisyroms posb gipu, if 3Ha4eHHs ma me, HacKinb-
Ku eoHa doromazae 6opomucsk 3 2pixoM ma nisHaeamu boza, npome iHKO/IU MeoJsio2u HaMa2aroMmbCs MPUMUPUMU MeoJ1o2ito 3i
3006ymkamu cy4acHoi Hayku. TakuM YUHOM 8OHU npazHymb o6rpyHmyeamu icHyeaHHsi boea ma doeecmu, wjo peniziliHa sipa
Mo)xe 6ymu payioHanbHO,. 88aXkaro4u, W0 8ipa Mo8UHHa CrOHykamu /1toOuHy G0 pu3uKy ma cynpoeodxyeamuch 80J/1bO8UM
3ycunnsam. 3a3Ha4yeHo, W0 MeoJsio2u MaKoX po32ssidarome Pi3Hi munu eipu 3anexHo 8id cusnu nepekoHaHHs HOCIs eipu.

BucHoBKMW. BuzHayeHo, w0 y npaysx iHozeMHux A0CJliOHUKie yMOBHO MOXHa 8UOKPeMUmu mpu OCHOBHUX Midxodu 0o
aHanizy gpeHoMeHy pesi2iliHoi gipu: ncuxosnoziyHul, hinocoghcbkuli ma meonozivyHuil. ChopmMynboe8aHo, W0, KpiM aHanisy ncu-
xomepaneemu4Hoi hyHKUiT 8ipu, cy4acHi iHo3eMHi AocliGHUKU MaKoX aHasli3yromb eriueu peri2iliHoi eipu Ha Momueauyito o-
OuHu, Ha ii ymiHHs1 dolamu nepewkodu ma docssiezamu Halikpaujo2o pesysibmamy, adxe eipa Momugye nodury, 0ae it Hadito ma
crnoHykae 0o 6opoms6u. [JloeedeHo, wo peniziliHy eipy makox docioxye i eenuka Kinbkicmb iHozeMHux ¢pinocogpie. BoHu dociii-
OXyromsb ye sieuwie aHalimu4Ho, iHkosu 6e3 cmpozoi ¢hikcauii Ha ncuxiyHux npoyecax. JJocniGHuku aHanisyroms payioHansHuUl ma
ippayioHanbHull enemeHm y penigiliHid 8ipi, a makox akmueHoO po3ansidaromsb npobnemy npuxosaHocmi Boza ma cy6’ekmusHull
doceid lio2o npucymHocmi. 3'acoeaHo, W0 y ceoix pobomax cy4acHi iHo3eMHi Haykoeui HamMa2arombCsl NpoaHanizyeamu 83a€Mo3-
8's130K MiX heHOMeHOM eipu ma makumMu nMoHssmmsmu, sk Hadisi, criodieaHHs, NepeKkoHaHHs ma doeipa. Y ixHix npaysx eipa Haby-
8ae HU3Ku ocobnusux KOHmMekcmis: gipa sik nowyk boeaa; gipa sik dosipa do A6cosiromy; gipa sik crnodieaHHs1 Ha MOJXK/uei eapiaHmu
malibymHbo20 ma 6o)xecmeeHHe empyvaHHS; 8ipa sik 6axkaHHs1 icHyeaHHs1 boza; eipa sik cmilike NepeKkoHaHHs @ icmuHHocmi perti-
2iliHoi napaduamu. lNoka3aHo, Wo eipy makox 0ocnidxye HU3Ka iHo3eMHUX meoJsiozie. BoHU aHanizyroms ii posib, 3Ha4eHHs, HacKi-
JIbKu 8oHa dornomazae donamu 2pix ma nisHaeamu Bboea. IHKkonu meonozu HamazaromMbCsi IPUMUPUMU meosiozito 3i 3do6ymkamu
Cy4acHoOI HayKu, meoJsio2u MaKoxX po32/1si0aromb Pi3Hi munu eipu 3anexHo i cunu nepekoHaHHs ii HoOCIs.

Knw4yoBi cnoBa: peniziliHa eipa, iHozeMHi docnidHuku, ghinocoghcbkuli nioxid, meonoezis, ncuxonoziyHuli nidxio, mo-
mueauisi, Hadisi, dogipa, nepeKoHaHHs1.

Becryn

Y vacu BunpobyBaHb Ntoau 3BepTalTbea o bora B
Hafil oTpyMaTu NiATPUMKY Ta nopsaTyHok. CborogHi B Ykpa-
THi penirinHa Bipa HabyBae 0COBNMBOrO 3HAYEHHS, OCKINbKM
BOHa JonomMarae gonaTtu TpyaHoLi, NigTpyuMye MOTUBALLitO
Ta NoAae Hagdilo Ha kpalle. HaykoBui Bxe OaBHO 3BEPHYNM
yBary Ha ncuxoTepaneBTuyHy dyHkuito Bipu. We . KOm
BMCYBaB TEOpIlo, LLO MOMiTei3M CBOE MOsBOK 3060B'A3a-
HWUIA He CrornsgaHHI0 NPUPOOHMX SBULL, a caMme DaxaHHIo
nogonartu cTpax nepeg npupogol Ta mMambyTHim (Hume,
1757, p. 8). Yepes ue B peanisx BiiHW JOCRIOXEHHS Bipn
HabyBalTb 0COGNMBOI aKTyanbHOCTI, OCKiNbkM BOHa 6e3-
nocepedHbO BMMBAE Ha MeEHTamnbHe 340POB'S rpomaasH
YKpaiHu Ta ixHIo 34aTHICTb 36epiratv BUTPMMKY nepeg nu-
LeM NnoBHOMacLITabHOro BTOPrHEHHS.

Hocnigxytoun heHOMEH Bipu, HEMOXITMBO OMUHYTU HU-
3Ky npaub iHO3eMHUX HaykoBUiB. BoHu posrnsgatoTb uewn
deHOMeH y pi3HUX acnekTax i JoxodATb A0BOMi LikaBuUX
BMCHOBKIB. Ha ixHI0 oymKy, penirifiHa Bipa Moxe HabyBaTu
O3HaK Hagii, JoBipK, cnofiBaHHs, NepeKkoHaHHs Ta HaBiTb
OaxaHHs1 ocsirHeHHs icTuHWU. BoHa € cknagHum deHome-
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HOM Ta MOxe HabyBaTW 03HaK CUIIbHOrO NepeKkoHaHHsl abo
nNpocTol Hagil, Wo NpOTUCTOITbL CyMHiBaMm. [pu LboMy Bipa
36epirae cBoi ncuxoTepaneBTUMYHI YHKLIi, Lo Aonomara-
I0Tb NIOAMHI OOBIPSATU, CNOAIBATUCL Ha Kpawuin pesynbTat
Ta gonaTu nepeLuxKoaun.

Mema i 3aedaHHsA. OTXe, METO AOCHiIIKEeHHSA € aHa-
ni3 npaupb iHO3eMHUX OOCMiAHMKIB. 3aBOaHHSAM LOCHIOKEH-
HS € BU3HA4Y€HHS OCHOBHUX CMUCITOBUX KOHTEKCTIB, SIKUX
HabyBae hbeHOMEH peniriHoi Bipy B IXHiX npausx.

MeTtoau

Y [ocnigXeHHi 3aCTOCOBaHO MOriYHWUIA Ta repMeHeBTU-
YHUA MeToam. Po3pisHeHHs nigxodiB Ao aHanisy deHome-
Hy Bipu BiabyBaeTbCA 3a JOMOMOro TEOPETUYHUX METOAIB
aHanidy Ta y3aranbHeHHA. Pe3ynbTatiB 6yge 4ocsrHyTo 3a
[0MOMOrol KOMMapaTUBHOIO MeToay.

Pe3ynbTaTtn

PenirinHa Bipa € HagcknagHUM beHoMeHoM Ta 3any4vae
"uinicHui ctaH cyb'ekta" (Mpepko, 2005, c. 24-25), oxon-
NIOKYN Oro NOBHICTIO. Ha AyMKy HayKoBLUIB, CYTHICTb Bipu
BUSIBMSETLCA Y TBOPEHHI "HOBMX LjiHHICHWUX cmucnis" (Mpe-
ako, 2023, c. 280). Yepes ue xnTTa HOcia Bipyu Habysae
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COPIdA. I'ymanitapHo-pediriesnaBumii Bicauk. Ne 1(23)/2024 31

AN Hboro ocobnmeBoro 3HaudeHHsl. PeniriiHa Bipa Takox
CrpaBnsie PEKOHCTPYKTUBHUIA BNNB HA OCOOUCTICTb Yepes
NofoNnaHHsA Kpu3nM Ta NEpPeMmiHn OyXOBHOI MepcrneKkTMBu
(Mpeako, & MNapiH, 2017, p. 83). Po3ym, novyTTa Ta BONnA
NOANHY TpaHCOPMYHOTBCA Mg BNAMBOM PenirinHuX nepe-
KOHaHb Ta NIOACLKOT Bipu. 3anexHo Big Toro, y skomy "3pi-
3i" aHanisyeTbca )eHOMEH BipW, HaYKOBLi BMOKPEMIIOOTb
Kinbka OCHOBHMX nigxofiB Ao ii po3rnsgy. Hambinbw no-
LWUMPEHUMM NiOXOA4aMU MOXHa BBaXaTW MCUXONOrYHUNA,
TEeOornoriyHum Ta inocodCbkmi.

McmxonoriyHWM nigxia 3anyvae pisHi NCUXOMOrivHI ac-
nekTM Ta aHania pesynbTaTiB BNAMBY penirintHUX nepeko-
HaHb Ha Mcuxiky nioanHn. Yepes ocobnueocTi dheHoMeHy
BipM BeNnimka KinbKiCTb iIHO3EMHUX HAYKOBLB 3BepTalTbCA
0O MuTaHb MOTMBaLUii, MCMXOTEpPaneBTUYHMX MUTaHb Ta
NUTaHb BNAMBY PenirinHMX NepekoHaHb Ha eTUYHI LLIHHOCTI.
Cepepl cyqacHuX iHO3eMHUX AOCMIAHWKIB, LLO NPE3EHTYOTh
NCUXOMNOTiYHUIA Niaxia, BMainMmo Takmx, gk M. P. MakmiHH,
. Bonr, E. OxekcoH, P.lpectoH-Pognep, P. Paiic,
V. Bytenaitte, B. Beitnpait, [.-®. Anrens, H.B. JleBeH,
P. Ox. 3anu, K. Mapimaa Ta iHWi. 3a3Ha4yMMo TakoxX, WO
3apaxyBaHHS 3ragaHux BULLE HayKOBLIB 4O OKPEMOi rpynu
BMAAETBCA JOCUTb YMOBHMM, OCKINbKM 3Ha4Ha iX 4YacTuHa
TaKOX Hepigko BOAETbCS A0 aHanisy d)eHoMeHy Bipu BCe-
6i4HO, He obMexyrounchb NCUXonoriel penirii Ta 3BepTato-
4Yncb OO0 IHCTpYMeHTapito cinocodii i Teonorii.

Bnnueu Bipn Ha ncuxiyHi npouecu onucana y CBOiW
poboTi rpyna cy4YacHMX IiHO3EMHMX HayKoBUiB —
M. P. MakwminHa, T1. T. Maknacnina, bB. K. [)xoHcOH Ta
P. lWoyn. OocnimkeHHa cTocyBanocb (GeHOMeHy BMnvBy
penirinHoi BipM Ha McuMxoTepaneBTiB-NpakTukiB. HaykoBui
BUSIBUNN NO3UTMBHUI BNNUB PENirivHUX nNepekoHaHb Ha
iXHIO npodeciivy AisnbHicTb. [lymka npo nobnsiyoro Bora,
Wo niagTpumye noauHY B Herapasgax, Aonomarae 3Haxo-
ONTU CEHC iCHYBaHHsI. IHKONW CeHC iCHyBaHHA Ta Hagito Ha
ManbyTHIN ycnix BUXOOUTb 3HAXOAUTU, HaBITb HE3BaXKa4M
Ha 6pak 06'eKTMBHMX OOKa3iB. TakMM YMHOM, HAYKOBL ne-
pekoHaHi, WO Bipa ncuxoTepaneBTa Haknagae BigboUTOK i
Ha 1oro Npod)ecinHy AianbHICTb, goaatoumn Hagii, wo bor
MOXe AOMOMOITY BNagHaTU HaBiTb HarMBaxdi cuTyauii. Ha-
YKOBL|i BUCyBaloTb Te3y, LLO Bipa CrpaBrisie MOTMBYBallb-
HWIA BNMMB Ha NcuxoTepanesTa, AornoMarae nomy npode-
CiiHO po3BMBaTUCb, Aac 3Mory Ginblue AOBIPSATU ManbyT-
HbOMY, HaBiTb HE3BaXKaluM Ha BENWKY KiMbKiCTb BUMNPOOY-
BaHb (McMinn et al., 2016, p. 429).

Peniriiny Bipy TakoX MOXHa po3rnsgaTtu Kpisb npuamy
npobnemu TonepaHTHOCTI Ta HeTepnuMmocTi. Benuka kinb-
KOCTi Nitoen y BCbOMY CBIiTi CbOroAHi MigaaeTbCa OUCKPU-
MiHaLUii Yepe3 pacy Ta cTaTb. Yepe3 ue ixHe cycninbHe
XWUTTS1 4YacTO CYNPOBOMAXYETLCS BaXXKUMW EMOLIAHUMM CTa-
Hamu, BTpaTolo MoTMBaLii Ta Aenpecieto. CyvacHuUn Hayko-
Beub P. lNpectoH-Pogaep npoaHanisyBaB BNAUB penirinHoi
BipM Ha NioJen, Wo CTpaxaalTb Yepes HeTepnuMicTb. BiH
OiNWOB BUCHOBKY, LWO MPUAHATTA igei nwobnsyoro bora,
KOTpui 6e33acTepexHo NbUTb NIOANHY | He 3BaXae Ha il
i3nyHi 0cOBNMBOCTI, 3HAYHO AOMoOMarae NepPeHocUTn Tpy-
aHoui (Preston-Roedder, 2023, p. 13).

Emouii nognHn Takox cnpaensiloTb 3HAYHWIA BB Ha
ii po3ym. B.[x.BanHpawTt, npoaHanidyBaBwu poboTn
Ox. EpBapasa, Ox. . Hetomana Ta B. [xenmca, givios
BMCHOBKY, LLIO iCHYE CepeaHili CTaH MK TakuMu NpoTunex-
HOCTAMW, 9K penirinHe cyb'ekTuBHe GayeHHA Ta nepeko-
HaHHA pauioHanbHoro posymy. HaykoBeLpb npoaHanizyBas
BMNAIMB €MOLi Ha iHTeNeKT, po3rnsgaryun igeto nacioHap-
HOro posymy. Ha noro gymky, peniriiHa Bipa Moxe I'pyHTy-
BaTUCb Ha JoKa3ax, 3Ha4yHy YaCTUHY SKUX MOXYTb BUSBUTU
Ta BU3HAYMTM Nule foaun, siKki MalTb OOCTaTHIN piBeHb
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mMoparnbHoro po3suTky (Wainwright, 1995, p. 3). To6To pe-
nirinHi Nogmn, KOTpi NOCnyroBytoTbCs HOpMaMu Mopani Ta
po3BuBatoTb Y cobi BignoBigHi sikocTi, hopmytoTb ocobnu-
BUA MOMMSA4 Ha CBIiT, Y SIKOMY BOHM MOXYTb 3HAXoauTh
03Haku icHyBaHHs bora. Bipa Takux nogen Habyeae o3Hak
BipW paLioHanbHoI.

CyuacHa HaykoBuusa E. [kekcoH npoaHarnisyBana crta-
BMEHHS MIOAWHM OO TOro, y Lo BOHA BipuTb. Ha aymKy go-
cnigHuui, came Bipa xapakTepusyeTbCsl HambinbLL CTIKUM
Ta CMINbHUM 3B'A3KOM 3 06'€EKTOM BipW, SKWO ii NopiBHIOBa-
TW 3 TaKUMK MOYYTTSIMU, SIK NMEPEKOHaHHs Ta Hagis. Lle, y
CBOIO Yepry, pobuTb Bipy HanKpalum 3acoboM, SIKUA MO-
TMBYE NIOAWHY NPOTArOM 3HAYHOro Mepioay 4vacy, noku Ta
34icHI0OE poBOTY Hag 3HAYHMMU Ta [OBrOCTPOKOBUMM
npoektamu. Lle BaxxnuBo, ockinbkn 3a nepiog pobuTtu nio-
OMHa 4YacTo 3asHae BMNNMBY LINOro crnekrpa HeraTuBHUX
noyyTTiB, cepen SKUX MOYyTTS BiACYTHOCTI AOKasiB, HEBU-
3Ha4YeHOCTi MabyTHLOro Ta, sIKk HAcnigok, BTpaTa GaxaHHs
pyxatuck Brnepeq (Jackson, 2020, pp. 52-53). Haykosuus
BBa)ae, LLO Bipa Aonomarae BMKOHYBaTWU 3000B'si3aHHA Ta
pyxaTucb 40 MeTu.

He nonuvwwunu yBaroto HaykoBLUi i npo6nemMy penirinHo-
ro paHatnamy. Lle aBue TpaguuiiHO Mae HeraTuBHI KO-
HoTauii. Ak 3as3HayatoTb HayKOBLi, peniriitHuM daHaTu3a-
MOM MOXHa BBaxaTu KparHio Mipy BiggaHOCTi peniriitHum
ineam. ®aHaTMYHO HanawToBaHa nNAUHA iOeHTUdIKye
cebe 3 umMmu igesamun i GessanepeyHo iX OOTPUMYETLCS
(Mpepko, 2023, c. 298). PesynbtatoM daHaTM3My Takox
MOXHa BBaXXaTW HEraTMBHE CTaBMIEHHSA A0 iHWWX BipyBaHb
Ta BOpPOXE CTaBMeHHA J0 iHoBipuiB. CbOrogHi penirinHin
haHaTM3M YacTo po3rNsaAalTb NuLe FK 3arposdy. 3 iHLWOoro
60Ky, came siBuLle daHaTMamMy mMoxe ByTu noe'asaHuMm He
TiNbKM 3 KOHKPETHUMMW PEniriiHMMKM nepekoHaHHsAMu. Cy-
YacHu HaykoBeub K. Mapimaa BucyBae Tesy, Lo ¢aHa-
TU3M He 3aBXaM € (PeHOMEHOM HeraTMBHUM. FKLIO Moro
HanpaBWTU Ha igeanu, siki 3a CBOEID CYTHICTIO € f0OpMMM,
TO BiH MOXe HaBiTb MpuHOCUTU kopucTb (Marimaa, 2011,
p. 53). MpuumHy daHaTU3My K ABMLLA HEraTMBHOMO Chig
LyKaTh He nvwe B peniriiHux cuctemax, siki Moro npoBo-
KylOTb, ane i B camin fMoanHi, ska Moxxe BUABASTU 40 HbOro
ocobucTy cxunbHicTb. Lle Takox goBoauTh i TOM dakT, Lo
B MeXax OoAHiel penirinHoi napagurMm MoXyTb ccpopmyBa-
TUCb SIK NOMIPHI, TaK i pagukanbHi paHaTUYHi pyxu.

JocuTb UikaBUM TaKoX BUSIBUIIOCH AOCHIXEHHS, nNpuc-
BSAYEHe 3MiHaM penirinHUX NepekoHaHb 3anexHo Big Biky
nmoanHn. V. ByTeHaiiTe posrnsHyna ssuile "NpuxoBaHoi
Bipn" (Buténaité, 2019, p. 42) y Tux, xT0 BBaXXae cebe He-
BipytouMMun. HaykoBuUA TOpKHynacb AOCUTb LikaBoro e-
HOMEHYy [yaniamy nepekoHaHb, KonuM ny6niyHO 03By4eHi
nepekoHaHHs MOXYTb AeLlo BiApi3HATUCH Big Manoycsigo-
MMEHUX BHYTPIWHIX. JTlogn NpUXOoBYIOTb CNPaBXHI NOYyTTS
Yyepes CTpax CycCrinbHOro ocyay Ta yYepe3 GaxaHHsi Bigno-
BiJaTW 30BHIIHIM OYikyBaHHAM. AHanidyloun nepeTBo-
PEeHHs1 penirinHoi BipM B NiTHIX Niogen, HaykoBuUs [OXO-
OuTb UikaBUX BMCHOBKIB. Ha ii gymky, y niTHix nogen 6e3
YiTKOI peniriHoT no3uuii Bipa 4yacTo € oparMeHTOBaHO Ta
"Ha NMeBHOMY eTani XWUTTA MOXe 3aaBaTtucs 3aHenbaHolo,
NnpuxoBaHoK abo 3HOBY BIAKPUTOK pPENIriNHOK Bipoto"
(Buténaité, 2019, p. 43). HaBitb y niogen, siki Ha NeBHUX
eTanax CBOro XWUTTS BBaxanu cebe HeBipyloUMMU, Ha iH-
LWKMX eTanax iXHbOro XWUTTSA peniriiHa Bipa MoXe BUSABMS-
TUCS Ta CTaBaTy BigKPUTOH.

3ayBaxumo, Wo Bipa B bora moxe po3rnagatuck He
nuwe Kpisb NpuaMy ncmxonorii il Hocis. Bipa sik dheHoMeH,
©e3yMOBHO, NepenniTaeTbCs 3 NOHATTAM penirii. AMepuka-
HCbKMIA ncuxornor Ta dinocod Y. [keimc 6yB nepekoHa-
HUA, WO penirito MOXHa aHanidyBaTW SK BHYTPILIHE MO-
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yyTTa abo sk 06'ekT dpinocodpcbkoro pocniokeHHs. BiH
nucas, LWo, SIKWO penirito po3rnsaaTy sik NoYyTTs, TO BOHA
Oyne o3HavaTu ons noavHu il cy6'ekTMBHUIA OocBig Ta Ti
4ii, sIKi BOHA, Ha OCHOBI LbOro Aoceifgy, 3aiicHioe (James,
2004, p. 39). ®inocodm aHanidyloTb penirito Ta Bipy, He
QIKCYHOUNCb Ha KOHKPETHUX MNCUXIYHMX cTaHax. [dna Hux
Bipa CTaHOBUTbL iHTEpPEeC pajLle 9K OHTONOrNYHUN (OEHOMEH,
HK K JOylweBHe nepexuBaHHs. Cepes  HaykoBLiB-
dinocodis, AKi JOCNIAXKYOTb penirinHy Bipy, MOXHa BUOK-
pemutn Takux, sk k. Xik, k. J1. KBausir, [Ox. Obtoi,
. E. M. AHCKOMO, J1. MNMonmaH, [Oe. NoBapa-CHawngep,
0. Ox. MakkoraH, J1. Byvak, P. Oyai, k. Conginr,
H. Mepdi, E. Kpocc Ta 6arato iHLwmX.

Bipa gk aBuLle MOXe TiCHO nepenniTatncs i 3 TakMmm
NOHATTAMU, 9K NepeKkoHaHHs Ta Hagid. Lli B3aemHi Bnnveu
He 3anuMnuCb no3a YBarok Cy4YaCcHUX HayKOBLIB.
J1. MNMormaH BBaxae, Lo rnnboka Hapgis, abo crnogiBaHHS,
aKTMYHO 3A4aTHI NIAMIHWUTK CTiViKi penirinHi NepekoHaHHS.
Piy y Tomy, o He 0GOB'AI3KOBO MaTu HEMOXUTHI paLioHa-
nbHi Aokasu, ski obrpyHToByBanun 61 nepekoHaHHs B iCHY-
BaHHi bora. IHkonu gns uboro BapTo nuvile matu rnmboke
crnofiBaHHa Ha Te, wo bor icHye. Take cnogiBaHHS YacTo €
€OVHOK MOXIUBICTIO MOTMBYBaTW AESKUX Mogen BecTu
©OnaroyectuBe xuTTa (Pojman, 1986, p. 175). MoxHa Ha-
MaraTUCb XWTW Tak, SIK XMBE MEPEKOHAHWUN XPUCTUSHWH 3
HEMOXUTHOK BIpOD, NULIE LWKMPO crnogisatoudnck, wo bor
BiKPUETLCSA Ta [aAcTb 3HATU MPO CBOE iCHYBaHHS. IHKOMM
Taki nogn y cnpobax 6yt MakcMmanbHO YeCHUMU nepes
cobo He MOXYTb BiABEPTO CTBepAXyBaTu, o bor icHye
(Pojman, 1986, p. 171). IxHi MopanbHi 060B'A3KM BKMOYa-
I0Tb TakoX OOOB'A30K HeynepemKeHOro aHanisy HasiBHUX
pokagsis. J1. MorMaH TakoX Harosiowye, Lo arHOCTULM3M Y1
HaBITb, 3alikaBneHW aTei3m cBigyaTb NPO NEBHUI penirin-
Hill NOLLYK, LLO BKMNOYAE KOMMOHEHT CyMHIBY. Yepes ue Taki
No3uLii TaKOX MOXYTb BBaXKaTUCS NO3MLisiMy penirintHumu.

3a3Buyan Bipa Moxe BkMNoYaTh B cebe i KOMMOHEHT
OOBIpY. |HKONW BiH NPUCYTHIW, a iHkonu — Hi. Cy4yacHi Hay-
koBui [. FloBapa-CHavpgep 1a [O. k. MakkoraH gocnignnu
Le NUTaHHSA i BUOKPEMMUITN HU3KY O3HaK, 3a SKMMU MOXHa
BM3HAYNTU, YW BKITHOYAE Bipa SIK KOMMOHEHT AO0BipW. Haykos-
i BBaXaloTb, LU0 Bipa He BKIoYae AOBIpY, SKLO BOHa Ta-
KOX He BKNYae B cebe roTOBHICTb MNOKNagatuck Ha
06'ekT Bipn. [OBipM TakoX HeMae, SKLIO € CXUIbHICTb MOK-
nagaTucb, ane nogvHa Mae roTOBHICTb NepectaTu Le po-
OuTK, AKWO BigvyBae HebGesneky HeBaadi. 3 iHWOro Goky,
AKLLO B NMIOANHW € TOTOBHICTb MOKMACTUCb Ha OG'eKT Bipw i
BOHA MOXe€ CTiNKO NiATPMMYBaTWU TaKy FOTOBHICTb, HaBiTb
CTMKaK4uCb 3 BUKMNMKaMM, TO il Bipa BKIOYAE KOMMOHEHT
posipy (Howard-Snyder, & McKaughan, 2022, p. 15). Hay-
KOBLi TaKoXX NPOBOASATb CBOI LOCHIAXEHHS, pO3rnsgakoym
NOHATTS CTIKOCTI, BipHOCTI, Npo6nemy cniBBigHOLLEHHS
BipM Ta po3yMy TOLLO.

CyyacHa gocnigHuus J1. Bydak noctaBuna cobi nutaH-
HSl, HaCKiNbkM B3arani Bipa Moxe OyTu fBULIEM paLioHa-
nbHuMm. Ha ii gymky, wob gatu Ha HbOro BiAnMoBiab, cnig
ypaxyBaTtu Kinbka daktopie. Crnoyatky BapTO BU3HAYUTW,
Y [OCTaTHbO HOCIA BipM pauioHanbHO NepeKkoHaHun B
iCTUHHOCTI TOI peui, Yy SIKy BiH BipuTb. Kpim UboOro, sapto
npoaHanisyBaTu [Jokasu, SKUMU OOrpyHTOBYETbLCS MOroO
pauioHanbHe nepekoHaHHsl. AKWO Ui Aokasu He cynepe-
YaTb TOMY, Y LIO BiH BipuUTb, TO MOro Bipy MOXHa BBaXaTu
LLiNKOM pauioHanbHo. Taknm YMHOM, OOCHIOHWLS BBAXaE,
IO Bipa, Ky il HOCI BUpaXKae KOHKPETHUMU AiSMU, MOXe
BBa)XXaTUCb paLjioHanbHOK, AKLIO BiH Ma€ OOCTaTHIO KiMb-
KicTb gokasiB (Buchak, 2019, pp. 123-125). Lito noriky mo-
XHa 3acTocoByBaTW, TAaKOX aHanisyloun peniriiHi nepeko-
HaHHS, OCKINbKM BOHW TEX MOXYTb I'DYHTYBaTUCb Ha pea-
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nbHOMY penirinHoMy Aocsigi ocobucTocTi. IHWMin gocnia-
HuK, k. Xik, po3rnsiHyBLUK Bipy TeicTiB, Takox cnpobyBaB
[OBECTH, Lo Bipa B bora moxe BBaxaTncb paLioHanbHOH.
AKWo Ans NAMHU BUSIBUBCS OOCTYNHUM peanbHUi AOCBig
npucyTHocTi bora, ans Hei BiH Byae Takum xe pearnbHUM
dakToMm, K i pakT iCHyBaHHS i3MYHOro CBiTy. Tomy Bipa,
ska Oyae rpyHTyBaTMCb Ha TakoMy OOCBIfi, LiNIKOM MOXe
BBa)XKaTWCb palioHanbHOKW ANs MIoAUHKW, sika Uel O0CBIf,
nepexuna (Hick, 2008, p. 389). Axkwo gonyctuTu, wo Icyc
MaB pearnbHe chifikyBaHHs 3 borom, To i Moro noeaiHky
MO>XHa BBaXaTu LiNkom pauioHanbHOLo, siK, BNacHe, i Bipy.

MpuxoBaHicTb Bora Ta HEMOXNMBICTb eKcnepuMeHTa-
NbHOrO [AOBEAEHHS WMOro MNPUCYTHOCTI TaKoX BUKMMKAE
XXBaBi AMCKYCIi cepen HayKoBLIB, Ha sIKi 3BepHYB yBary BiT-
Un3HAHWUIA HaykoBelb B. Cteubko (Cteubko, 2016). Hanpu-
knag, x. J1. LenneHGepr BBaxae, WO CbOrogHi cknagHo
ysiBuTn Bora niobnsymM, JockoHanum Ta BceMoryTHiM. Ha
nepekoHaHHs HayKoBUS, Taki sikocTi bora He cymicHi 3 TUM
dakToMm, Wo bor 3anuwaeTbcsi NpuxoBaHWM Big nogen i
He gae 3moru npsamo cebe nisHaBaTw. Akwo bor 6ys 6um
crnpaBdi AockoHanum Ta nobnayum, BiH 6u 06OB'sI3KOBO
BiAKPUBCS NMIOAUHI. AKLWO Nogn NpoaoBXYTh CTpaXaaTH i
HaBiTb BTpayaTtu yepes Le Bipy, TO, 3HaunTb, abo bora He
icHye, abo BiH He Takui, SIKUM MOro 3asBuyai ysBhsOTb
(Schellenberg, 2006, p. 213). Tinbkn Tak MOXHa MOSICHATU
npuxoBaHicTb bora.

3BMYalriHO, He BCi NMOrOMXYTbCA 3 TaKMMU TBEPOXKEH-
Hamn. Hanpuknag, I. K. Mo3ep npogemoHcTpyBaB AeLlo
iHWWIA nornsag Ha BuwesragaHy npobnemy. Haykoseupb
3aKnuKae 3BaxaTu Ha Kinbka cakTopis. lNo-nepwie, Mu Hi-
KON He 3MOXEMO HaneBHO ckasaTu, Yn Oynu B XWTTI Tiel
UM IHLWIOT NMOAMHKM JOoKa3u icHyBaHHsS Bora abo Bignosiai Big
Hboro. Takuin O0CBig € CyD'eKTUBHUM i AyXKe 3anexuTb Big
iHTepnpeTadii. bor Mir TUM 41 iHWKMM YMHOM BigKPMBATUCH
NOAWHI, ane ue 3anvaeTbcs NpUXoBaHWM Bi OYeln Ha-
BkonuwHix (Moser, 2008, p. 11). MNo-gpyre, HaBiTb AKLO
Bor He HagaB [okKasiB CBOro iCHyBaHHS NIOAVHI 3apas, ue
He 0O3Hauvae, WO iX He Oyae noTiMm. Yepes Le Mu He Moxe-
MO OOHO3Ha4yHO ckasaTu, wo bora He icHye, abo WO BiH
HIKOSM He BiAKPUBAETLCS NHOAMHI.

HocuTb uikaBy Teopito Takox 3anponoHyBas C. Bpamc.
B3acTocoBytoun Teopito irop (Brams, 2011, p. 81), BiH BuCy-
Bae Teay, Wo bor, MoxnuBo, aie 3a ocobnmBoto cTpaTerieto.
MpakTnyHo sk Bipa, Tak i HeBipa B bora MoxyTb icHyBaTh i
3 gokasamu Big bora, i 6e3 Takmx gokasie. [deski nioan Bi-
pPATb NPOCTO TOMY, LUO XO4YyTb, HABiTb HE Mawuyu JocTaT-
HbOI KinbkicTi gokasiB. [eski niogu BipsaTb, 60 BBaxaloTb,
Lo MaloTb AOKa3n Ta 3Haku Big bora. Te came cTocyeTbes
i TUX, XTO He BipuTb. JlloauHa MoXxe Bigkugatu pearnbHi
cnpobu Bora 3asBMTK i1 Npo CBOE icCHyBaHHA abo He Bi-
pUTM NPOCTO TOMY, LLO HIKONMW He crnocTepirana Takux
cnpob Ta He Mae iHWWUX AokasiB. Ha aymky HaykoBus,
iCHyBaHHs1 BULLIe3ragaHMX CTaHIiB OA€ 3MOry OLHWUTK SIK-
icTb noacbkoi Bipn (Brams, 2011, pp. 77-92), ockinbku
OOMWH HEMOXWUTHO BIpWTb, HE3BaXKaluun Ha BiACYTHICTb O0-
KasiB, a iHWWIA BiAMOBMSIETLCS Lie pobuTn, HaBiTb He3Ba-
Xarum Ha X siBHe iCHyBaHHS.

deHOMEH BipU TaKoX PO3rnsfae LUina HUM3ka cyyYacHUx
iHO3eMHUMX Teornoris. Teonorn TpaguuiiHO CNMparTbCa Ha
OLKPOBEHHS!, SIK Ha Axepeno ictvHu npo bora n npo cBiT.
Mpu LbOMY y CBOIX MOLLYKAX BOHW aKTUBHO MOCIYrOBYHOTb-
ca 3pgobyTkamm cyyacHoi dinocodii Ta BiANOBIAHUM iH-
CTpyMeHTapieM. Yepes3 Le iHKOMM [OCUTb BaXKO OAHO-
3HAYHO BIOOKPEMUTU INOCOMCBKMI Niaxia OO po3rnagy
deHOMeHy Bipu Big nigxody TeonoriyHoro. ToMmy BuGipka
OOCniAHVKIB, WO 3aCTOCOBYIOTb TEOMOriYHUM Migxia, € Ao-
cuTb yMoBHow. Cepepi pobiT, Y SIKUX 3aCTOCOBYETLCS TEO-



COPIdA. 'ymanitapHo-peairiesaaBumii Bicauk. Ne 1(23)/2024 33

noriyHuin nigxig oo aHanisy deHomeHy Bipw, crig BUOKpe-
MUTM  poboTM  TakMx  HaykosuiB, sk k. Biwon,
A. MnanrtiHra, b. Makanictep, T. Qorepri, C. Binb4eBcbka,
B. Wniccep, C. K. MopoHi, K. Qopmangi, T[1. K. Mo3sep,
. BnaHko-CapTto Ta 6arato iHwWwnXx.

3HayHa KinbKiCTb HAYKOBLB HamaraloTbCA 3HAWTU BU-
YeprHy KinbkicTb AoKasiB Ha KOPUCTb OOr'pyHTyBaHHSA iaei
icHyBaHHs1 Bora. 3ragaemo xo4a 6 npaui Bigomoro Teonora
P. CyiHbGepHa. HaykoBeLpb LIMPOKO 3aCTOCOBYE MPUHLIMM
npocTtotu. Ha iioro gymky, wob o6rpyHTYyBaTh iCHYBaHHsI
Bora, moxHa cnpobyBaTn 3HaWTU HaWbinbW npocTe Ta
O4YEBUOHE MOSICHEHHS!, sIKe He CynepeynTb Cy4acHUM Hay-
KoBMM BigkputTaAM (Swinburne, 2005, 2016). P. CyiHGepH
BUKOPUCTOBYE SK DiNOCOCbKi, Tak i TeonorivyHi nigxoau.
BiH nparHe obrpyHTyBaTU OCHOBHi acnekTn XpUCTUSIHCLKO-
ro BipOBYEHHSI 3a Jomnomorot anornoretuku. Mpu upomy
OOCNIOHWK aKTUBHO NOEAHYE TEOSOrilo 3 HAayKOBUMMW 3400Y-
TKaMu cydacHocTi. Y Whoro napagurmi bor BuaBnseTscs
OYEBUOHUM €NneMeHTOM CBITOrMNsSAHOI KapTuHuW. 3acTtoco-
BYIOUM iIMOBIPHICHUIA NPUHLMM Ta iHAYKTUMBHI cnocobu nosc-
HEHHS1, HayKoBeLb OOBOAMUTb, WO XPUCTUSHCTBO Ta XpUcC-
TUSHCBKI NPVHUMMW XWUTTS Harkpalle nigxoasTe Ans Io-
OVIHKU, a Tei3M HalKpalle MOSACHIE iCHyBaHHS Ta BnacTu-
BOCTi hianyHoro BcecBiTy. P. CyiHGepH BBaxae, L0 XpUc-
TUSIHCbKA Bipa LinkoM Moxe OyTu  pauioHanbHO
(Swinburne, 2005, p. 268). Hayka i XpucTusiHCTBO He cyne-
peyaTtb ogHe OOHOMY i MOXYTb rapMOHIVHO CriBiCHyBaTW.

IHWK BigOMUIA XpUCTUSIHCBKMI dhinocod, A. MnaHTiHra,
BBaXka€ Bipy B iCHyBaHHS bora ogHieto i3 6a3oBux noach-
Kunx 3gibHocTel. MNepekoHaHHs, wo bor icHye, € HacTinbkn
X NPUPOAHIM, SIK | pO3YMiHHSI TaKMX MOHATb, K ManbyTHE,
MUWHYNE, HaBKOMULLHIN CBIT Towo. Lli NOHATTS He NoTpibHO
[OOBOAMWTU, OCKINbKM BOHU BUSIBNSOTBCA OYEBUOHUMW Ta
pauioHanbHUMK Ansa nguvHK. Yepes e HixTo iX He cTa-
BUTb Nig cymHiB. Te came ctocyeTbes i igei bora. Akwo
Liny HU3Ky cyb'ekTMBHUX hyHOAMEHTarbHUX NepeKoHaHb M1
BBaXKaeMO pauioHanbHMMKM i 6e3 gokasiB, TO cnpaBeanveo
Oyae BBaXaTW OOHUM i3 TakMx NepekoHaHb TaKoX Mnepeko-
HaHHSA B icCHyBaHHI bora (Plantinga, 1984, pp. 90-91).

3ayBaxumo, WO [aneko He 3aBxXau ngnHa Moxe
3HanTK onsa cebe OOCTATHIO KiNbKIiCTb aprymeHTiB, siki 4oO-
Boaunu 6 icHyBaHHst Bora. [Joka3wu, siki ons korocb 6yayTh
BUYEPMHUMMU, [HLIOrO MOXYTb He nepekoHatu. Bigomui
HaykoBeub [x. biwon gemMoHcTpye Aewo digeicTnyHmn
nornsag Ha uto npobnemy. BiH ctaBuTb cobi NUTaHHAM, a 4mn
HeoOXigHO B3arani LykaTu pauioHanbHe OOrpyHTYBaHHS
icHyBaHHs1 Bora? PeniriiHa Bipa, Ha AOro AymKy, NOKIMKa-
Ha cTaTM MICTKOM, SIKMA OOMOMOXE MeperTn nporanviHy
MiXX TUM, LLO MOXIMBO €KCrepuMeHTarnbHO NepesipuTn Ta
A0BeCcTU Yy Pi3sUYHOMY CBITi, | TUM, Y L0 MOXe BipUTK XpUC-
TUSHWH. Ha noro nornsa, penirinHa Bipa MOXxe BW3Ha4aTu
LLOCb SIK iICTUHHE, He3BaXarun Ha bpak 06'eKTUBHUX OOKa-
3iB (Bishop, 2007, p. 11). MNMpu ubomy Taka Bipa mMae Aeski
ocobnumeoctTi. MNepeaycim BoHa noTpebye AesKoi cminueBoc-
Ti Ta PW3KKYy, OCKIMbKM MIOAVHI BaXKO MOKNagaTUCb Ha
LLIOCb, WO BOHAa HEe MOXe AOCTEMEHHO MnepeBipuTu. Taka
Bipa TakoX noTpebye HeabusKoro BOMbLOBOrO 3yCUNs,
OCKiNbKv NoAMHY YacTto O6yayTb AonaTn CyMHIBM, i i HeO6-
xigHo Oyge ix BigkmgaTtw, WoO npoaoBXyBaTU BipUTU.
[x. Bilwon BBaxae Taky Bipy PWM3MKOM i Ha3uBae "OOK-
CaCTMYHOK aBaHTIOPOK", 4M "AOKCACTUYHUM pPU3NKOM"
("doxastic venture") (Bishop, 2002, pp. 471-472).

Cxoxum ynHoM cydacHa Haykosuus C. BinbyeBcbka y
CBOIX Mpausax BUNpaBaoBye peHOMeH "criabkoi penirinHoi
Bipn" (Wilczewska, 2023, pp. 455-457). Ha ii gymky, peni-
riHa Bipa Mae Kinbka cknagHukis. 3a3Buyai Bipa He BUYe-
prNyeTbCs MNULIE NO3UTUBHMM KOTHITUBHUM CTaBfIEHHSIM [0
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inel, wo bor icHye. Baxnueum i cknagHMKOM € TaKoX BHY-
TpiwHe GaxaHHs nioauHK, Wob usa ines BusiBunacb npas-
poto. Akwo npunyctutu, wo bor € OcobucTicTio, To i peni-
rinHa Bipa Oyade cunbHO 3anexaTty Big AOCBiAY TaKOro Mix-
0COBMCTICHOTO CNinKyBaHHSA. [Ns KOXHOro BipsHUHA Takui
[OCBif BMSABUTLCSA abCoOmMOTHO YHikanbHMM. Yepes ue He-
MOXIMBO BU3HA4yaTu SKICTb BipM NuLLE 33 CUIOK Nepeko-
HaHHA Y ToMmy, Wo Bor icHye, OCKinbkn AO0CBIA KOXHOT Nnio-
OWHW Mae iHauBigyanbHUIN XxapakTep.

IcnaHcekuin Teonor [1. BnaHko-Capto npoaHanizyBas
CTaBMneHHs O0 BipU B Pi3HUX penirinHux Tpaguuisx Ta oxa-
pakTepusyBaB, siKk CMPUIMMAETLCA Bipa Yy XpUCTUSHCTBI. Ha
NOoro AyMKy, He MOXHa BBaxaTu, WO Y XpUCTUSHCTBI AOMi-
Hye abcontoTHMI gigeisam Ta cnina nokipHiCTb Habopy
NMpakTuK Ta npaBur. XpUCTUSHCbKA Bipa TakoX He € nacuB-
Hoto. BoHa noTtpebye BonboBoro akty, 6opoTbbu Ta npar-
HEeHHs HacnigysaTu npuknag xuTTa lcyca. Bipy Takox mo-
TUBYE NocTinHMiA nowyk bora. Lie notpebye nocTiliHuX BHY-
TPILWHIX 3MiH, BiAKPUTOCTI, akTMBHOCTI po3ymy (Blanco-
Sarto, 2021, p. 2). Tomy ANa XpUCTUSIHNHA WOTO Bipa € He
YMMOCHb CTaTMYHUM, a pagLwe AuHaMmivyHuM. Lle € wnsx no-
wyky bora 4yepes cyMHiBM Ta camopednekcito.

HaykoBelb b. LUniccep He OMUHYB yBarot Take siBuLLe,
K CyMHiBU. B y4HsaX Icyca yacto noegHyBaBCcs CyMHIB Ta
cnina Bipa B yuutens. Ixus Bipa npoxoauna TpaHcdopma-
uii. B ogHux cutyauisx it MmoxxHa 6yno Ha3BaTy HE3HAYHOL,
a B iHWMX Y4Hi lcyca nposiBNSiNM XepTOBHY BiAAaHICTb.
HaykoBeLb BMOKpeMMB LWICTb TUMIB CYMHIBIB, SIKi MOXHa
cnocrepiratm B paHHbOXPUCTUAHCBKMX TekcTax (Schliesser,
2023, pp. 489-492). Kpim LbOro, BiH Takox BU3HAYMB CTpa-
Terii aganTadii Ta ix NogonaHHs, Wo M1 MOXEMO CrocTepi-
raTu Ha CTOpPiHKaXxX CBSILLLEHHMX TEKCTIB.

C. K. MopoHi  pocnigXye HOeTUYHMI edpekT rpixa
(Moroney, 2000, pp. 129-131). Cnupatoumch Ha npawi Bi-
OOMUX MUCINUTENIB, BiH AOXOOUTb BUCHOBKY, LLO XpPUCTU-
SIHCTBY MPUTaMaHHO MEPEKOHAHHS1 y CMOTBOPEHHI po3ymMy
rpilwHvka. pix BNNuBae Ha MOONHY TakMM YMHOM, LIO ii
pO3yM MOYMHaE ripe po3yMiTh iCTUHyY Bipw. Mpu ubomy, Ha
Moro AyMmKy, XpUCTUSIHCbKa Teororis AocuTb Jobpe 3aoxo-
Yye NparHeHHs OCBSATUTM CBill PO3yM, LLO MOXHa Ha3BaTu
"HoeTnyHMM ocBsiHeHHsIM" (Moroney, 2000, p. 104). Peani-
CTUYHMIA nornsag Ha cebe, Lo cynpoBoaXYyeTbCA HayeHHsIM
BMacHUx rpixis, 060B'A3KOBO Befe A0 nokasiHHS. BoHO Mo-
Xe ByTn HeKOM(OPTHMM, ane HanbinbL LinoLWmmM cnoco-
6om BunpasuTh cebe Ta oTpumaTn Haropoay Bif bora.

Y UbOMY KOHTEKCTi LiKaBUMU TaKOX BMOAKTHCA AOCHi-
keHHsa K. JopmaHai. HaykoBuusa npoaHanisyBana siBuLle
"enicTtemiyHoOro grapucencTea”, WO XapakTepusyeTbCs 3He-
BaXXNTMBUM CTaBIEHHAM [0 HaBKOMULUHIX Ta, SK HAcnigok,
camo3aMkHyTocTi (Dormandy, 2023, p. 531). BoHa BBaxae,
WO [0 UbOro MpU3BOAUTbL MOLUMPEHE B PENIriHMX Konax
nepekoHaHHs, OyuiMTO HOCIn Bipy 06OB'I3KOBO [JOKNaB
Ginblue AyXOBHWX 3yCwnb, HiX AO0BKONWLWHI. [pn uboMy
HOCI CTikoi Bipu € ocobnueo obaapoBaHuMMm Big bora i
TOMY € KpallMM 3a iHWnX. YCi iHWi, HaBnaku, HagToO CUNBHO
nignanu nig 3rybHi BAMBY MUPCBKOrO CBITY, | TAKUM YMHOM
obmexunu cebe B MOXNMBOCTI BipuTh. Ha gymky HaykoBu-
i, rmMbokuin camoaHani3 Ta BU3HaHHSA BNacHUX HeaonikiB 3
OoKy BipylouMx Moxe OyTW NMpoOTMOTPYTO Big "enicTeMiy-
Horo chapucencTea".

Ounckycis i BUCHOBKMK

Omxe, y npausix iHO3eMHMX AOCNIAHUKIB YMOBHO MOXHa
BUOKPEMUTU TPU OCHOBHUX Miaxoam OO aHarnisy oeHOMeHY
penirinHoi Bipu: NCUXONOriYHUIA, INOCOGCLKMI i Teonoriy-
HUR. [McuxonoriyHnn Niaxia XapakTepusyeTbCs aHarisom
BipM K MEBHOro AYLWEBHOro akTy, LU0 CMPUYMHSIE 3MiHY
NcuxiYHoro cTaHy nioavHW. HaykoBuUi [OXOAATb BUCHOBKY,
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Wwo penirinHa Bipa 6epe 6e3nocepenHio y4acTb y hopmy-
BaHHi LiHHICHMX cMucniBii Hocis. Lli cMucnm HanoBHIOOTL
XKUTTS NIOOUHW 3HAYYLLICTIO, WO NO3UTUBHO BMMMBaE Ha i
ncuxiyHe 3pgopos'd. Kpim aHanisy ncuxotepaneBTUYHOI
YHKUIi BipW, Cy4acHi iHO3eMHi AOCMIAHMKM TakoX aHani-
3yI0Tb BNIIMBW PENIriAHOT Bipy HA MOTMBALLIO NOAMHK, HaA T
YMiHHA JornaTy nepewkoan Ta JocAraTv HanKpaloro pe-
3ynbTaTty. Ha ixH0 AyMmKy, Bipa MOTMBYE NIOAMHY, Oa€ i
Hagilo Ta cnoHykae 0o 6opoTbbu. OcobnmBo cunbHO Bipa
nposiensie cebe B KPUTUYHMX CUTyaUisix, konu HeobxigHa
MakcMMarnbHa MoGini3auis OylWeBHUX Ta TiNECHUX Cun.
Oesiki gocnigHuKM po3rnagatTb Led MOTUBAUINHUA acnekT
BipM Kpi3b NpuamMy npobnemun HeTepnumocTi. Bipa B ntob-
ns4yoro bora, Wwo npunmae nognHy Takow, sIKOK BOHA €,
3MEHLUYEe Ans MCUXIKKM HeraTVMBHI Hacnigku ocydy HaBsKo-
nUWHiX. TakoX He OMWHYNW yBarok HaykoBui i npobnemy
penirinHoro cpaHaTuamy. 3 ogHoro 6oky, penirinHun daxa-
TU3M MOXeE KyNnbTMBYBaTUCb CaMOK PEnirinHOW napagur-
MO0, a 3 iHWOoro, cama niogmMHa MoXe MaTu NeBHi NCUXiYHi
CXUNBHOCTI A0 haHATUYHOT NOBEAIHKM.

JocnigXeHHs penirinHoi Bipu TakoX 3A4IMCHIOE | Benvka
KinbKiCTb iHO3eMHUX pinocodpis. BoHM pocnigxyloTs ue
ABULLE aHaniTUYHO, iHKoNM 6e3 cTporoi gikcauii Ha ncmxiy-
HUX npouecax. JocnigHuKK aHanisyTb pauioHanbHUM Ta
ippauioHanbHUn eneMeHT Y peniriiHin Bipi, a TakoX akTuB-
HO po3rnagalTb npobnemy npuxoBaHocTi bora Ta cy6'ek-
TUBHWUWA [OCBIA MOro MPUCYTHOCTI. FAKLIO HOCiW Bipyn OTpu-
Mye cyb'eKTUBHI, ane o4eBUAHI AN HbOro AoKa3w iCHyBaH-
HS Ta NpuCyTHOCTI Bbora B 1oro »uTTi, TO Noro Bipa Haby-
Ba€ O3HAK BipW pauioOHanbHOI, OCKINbKM CMMPaeTbCcs Ha
4ocCBig. Y cBOiX poboTax cyvacHi iHO3eMHi HaykoBLi HaMa-
raloTbCa NpoaHanidyBaTu B3aEMO3B'A30K MK (peHOMeHOM
BipM Ta TaKMMW MOHATTAMM, SIK Hafis, CNoAiBaHHS, Nepeko-
HaHHS Ta JoBipa. Y ixHix npausax Bipa HabyBae ocobnueux
KOHTeKCTIB: Bipa sk nowyk bora; Bipa sk gosipa o Abco-
NOTY; Bipa $IK CMOAiBaHHA Ha MOXIMBI BapiaHTu maibyT-
HbOroTa GOXeCTBEHHe BTPyYaHHS; Bipa sk GaxaHHs iCHy-
BaHHs bora; Bipa sk CTiike nepekoHaHHs B iCTUHHOCTI pe-
nirinHoT napagurMu.

Bipy Takox gocnigpkye HM3ka iHo3eMHuX Teonorie. BoHu
aHanisyloTb i ponb, 3HAaYEHHS, HaCKifbKM BOHA Jonomarae
gonartu rpix Ta nisHaBatu bora. |Hkonu Teonorn Hamara-
HOTbCS NMPUMUPUTK TEONOTi0 3i 3006yTkamMu CyvacHoi Hay-
Ku, 06r'pyHTYBaTK icHyBaHHs1 Bora Ta goBecTH, Lo XpUCTu-
SIHCbKa Bipa MOXe BBaxaTWCb pauioHanbHol. Oeski Teo-
1Norn, HaBnaku, BBaXakTb, L0 Bipa MOBUHHA CMOHyKaTh
NIOAMHY 0O PU3UKY Ta CYNpOBOAXYBaTUCb BOSIbOBUM 3y-
cunnam. Yepes Te, WO Bipa YacTo ige nopsag i3 CymMHiBamu,
TEONOMM TaKoX po3rnsagatoTb PidHi TUMNKU Bipy 3anexHo Big
CUnn nepekoHaHHs i Hocis. 3aranom Bipa dopmye 0co6-
nmBy cyb'eKTMBHY peanbHiCTb, 3aBASAKN SIKi N0ANHA MOXe
NPOTUCTOSITU 3OBHILLHIM BUWKINMKaM, 36epiraTi CaMOKOHT-
ponb Ta pyxatucb fo MeTu. Bipa ymoxnuenioe nosisy B
KapTuHi cBiTy cyb'ekta IHLWOro, WO BiAKPMBAE MOXNMBICTb
00 cninkyBaHHsA 3 borom. Ocobnueo peniriiHa Bipa BRK-
Ba€ Ha npouec uinenoknagaHHs. MoxHa ckas3aTu, Wo BoHa
BMnuBae Ha ocobuctuin npoctip cyb'ekta, dopmye nHoro
ineanu Ta 3aMiHioe 6a4eHHs 6akaHoro ManbyTHBOrO.
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RELIGIOUS FAITH AS AN OBJECT OF ANALYSIS
IN THE SCIENTIFIC WORKS OF CONTEMPORARY FOREIGN RESEARCHERS

Background. During times of hardship, people turn to God, hoping to receive support and salvation. Today, in Ukraine, religious faith has
gained particular significance, as it helps to overcome difficulties, sustains motivation, and offers hope for a better future. Scholars have long paid
attention to the psychotherapeutic function of faith. This article analyzes foreign research on the phenomenon of religious faith.

Methods. The study utilizes theoretical, hermeneutic, comparative, logical methods, as well as methods of description, analysis, and
synthesis.

Results. The main approaches used by foreign scholars in their works have been identified. At the same time, distinctions between
theological, philosophical, and psychological approaches have been clarified. According to the author, the psychological approach is characterized
by analyzing faith as a particular mental state that defines a person's individual characteristics. The article specifies that modern foreign
researchers focus on the psychotherapeutic function of faith, analyzing the influence of religious faith on a person's motivation, their ability to
overcome obstacles, and achieve personal growth. Some researchers view the phenomenon of faith through the lens of intolerance. It is argued
that many works by foreign scholars are devoted to the analysis of the complex set of internal feelings experienced by a believer and the impact of
these feelings on the process of believing. In contrast, philosophers analyze the phenomenon of faith analytically, sometimes without a strict focus
on mental processes. In their works, they explore the connections between faith, hope, expectation, conviction, and trust. It is clarified that
contemporary researchers analyze both the rational and irrational elements of religious faith, the problem of God's hiddenness, and the experience
of His presence. It is noted that the theological approach is characterized by an appeal to revelation as a source of truth about God and the
surrounding world, which humanity has received from God. Modern foreign theologians analyze the role of faith, its significance, and how much it
helps in combating sin and knowing God. It is specified that sometimes theologians try to reconcile theology with the achievements of modern
science. In doing so, they seek to justify the existence of God and prove that religious faith can be rational, believing that faith should motivate a
person to take risks and be accompanied by an act of will. The article notes that theologians also consider different types of faith depending on the
strength of the believer's conviction.

Conclusions. Thus, in the works of foreign researchers, three main approaches to the analysis of the phenomenon of religious faith can
be conditionally distinguished: psychological, philosophical, and theological. In addition to analyzing the psychotherapeutic function of faith,
modern foreign researchers also examine the effects of religious faith on a person's motivation, their ability to overcome obstacles, and achieve
better outcomes. Faith motivates a person, gives them hope, and spurs them to fight. A large number of foreign philosophers also study religious
faith. They explore this phenomenon analytically, sometimes without focusing strictly on mental processes. Researchers analyze the rational and
irrational elements of religious faith and actively examine the problem of God's hiddenness and the subjective experience of His presence. In their
works, contemporary foreign scholars attempt to analyze the interrelation between the phenomenon of faith and such concepts as hope,
expectation, conviction, and trust. In their studies, faith takes on several specific contexts: faith as a search for God; faith as trust in the Absolute;
faith as hope for possible future outcomes and divine intervention; faith as a desire for God's existence; faith as a firm belief in the truth of the
religious paradigm. Religious faith is also studied by a number of foreign theologians. They analyze its role, significance, and how much it helps to
overcome sin and know God. Sometimes theologians try to reconcile theology with the achievements of modern science, and they also consider
different types of faith depending on the strength of the believer's conviction.

K ey words: religious faith, foreign researchers, philosophical approach, theology, psychological approach, motivation, hope, trust, believe.
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€EBXAPUCTIVHE CMNINKYBAHHSA SIK 3ACIB €EAHOCTI MOMICHUX LLEPKOB:
ICTOPUKO-PENINIMHUNA KOHTEKCT

B c Ty n. HazonoweHo, ujo po3kpumu numaHHsi €GHOCMI XpUCMUSIHCbKUX UepKoes, ocob6/1ueo 8 yMoeax cy4acHUX KOHIIiK-
mie, 2nobanizayii ma eKkyMeHi4HUX 3ycusib, € Had3eu4yaliHO eaxnueum. €exapucmisi 3anuwaemscsi YeHmpajabHUM acreKmom
XpucmusiHCbKo20 6020C/TyXiHHSI ma cily2ye nomyXHUM cuMeoJsioM edHocmi 8ipHux i3 Xpucmom i mix coboro. BusHa4eHo, wjo
sueYeHHs posii €exapucmii @ icmopu4HOMy KOHMmMeKcmi dornomMazae 3po3yMimu, sIK crinbHe npu4Yyacmsi crnpusisio NoodosaHHo
KOH@bnikmie i 36epexeHHI0 uepkoeHOi eGHOCcmI @ Yacu epeceli ma po3koJiie. [JocnidxeHHs1 3aCHO8aHO Ha nMpauysix makux aemo-
pis, ik Kim6epni Xoyn Benyep, sika y ceoemy sucmyni Ha koHgepeHuii y Calvin University po3ansdana enacmusocmi €exapuc-
mii y koHmekcmi edHocmi ma cninkyeaHHs, [J. Maklrapdi ma C. MeHra, siki @ penizie3Haeyili nnouwyuHi eusyasnu posnb cesweHcm-
ea ma €exapucmii, k. MonkiHca ma 5. lNenikaH, wo po3kpueasnu peniziliHo-icmopuYyHy cuMeosiKy i 3Ha4eHHs1 Ubo20 06psdy K
KJ1I0408020 iHCMpPYMeHmy yepKo8HOi eOHOCM.

AkuyeHmoeaHo, Wo e cy4yacHOMY KOHMeKcmi, 30KpemMa Ha mili MiXXKoHgeciliHux i MiXXKynibmypHuUx e3aemodili, mema eexapu-
cmiliHo20 cnifnKkyeaHHs1 Habyeae 0cobs/1u8020 3HaYeHHS sIK iIHCMpPyMeHmM MiXuyepkoeHoz20 dianoay i 3acié npumupeHHsi. €exapu-
cmisi NpodoeXye 3anuwiamucs KIIl0o408UM eJIeMeHMOM eKyMeHi4HUX 3ycuslb, uj0 pobums yro memy akmyasibHO Osisi po32s1s0y
8 akadeMiyHUX i UepKOBHUX KOJ1ax.

Mema cmammi nonsizae y eug4eHHi moz2o, sik eexapucmiliHe crisikyeaHHs1 (Cesimkoee CrifibHe npu4Yyacms) ernsueae Ha 3miy-
HEeHHs1 83a€eMO8iOHOCUH i €GHOCMI MiX pi3HUMU nomicHUMU yepkeamu. [IpoaHanizoeaHo icmopuYHi 3MiHU y NMpakmuyi eexapuc-
miliHo20 cninkyeaHHs1 Mix noMicHumu Llepkeamu npomsizcomM pi3HUX icmopuyHux nepiodie, AocsidxeHO cy4acHi npakmuku i eu-
KuKu, fKi ennuearomb Ha €exapucmiliHe criyikyeaHHs1 MiX nomMicHUMU yepkeamu. OUiHEeHO eriue €exapucmilHo20 CrifKy-
8aHHSA Ha MiXUepKoeHi 8iI0HOCUHU ma €OHicmb. Lje docnidxeHHs dacmb 6inbwe pPo3yMiHHS w000 eakriueocmi nimypeitiHux
npakmuk y KOHmekcmi yepKoeHoi dunsomamii ma eKyMeHiYHUX 3yCcuslb.

Me T o au. 3acmocoeaHo kinbka memodie docnidxeHHsl, siki dornomoanu 2n1uboKo npoaHanizyeamu posb €exapucmii y mi-
JKUepKoeHuUx giOHocuHax. Lje Icmopuko-meonoeiyHul aHani3, de demasibHO po32sssHymo 6i6niliHi Hapamueu, meosioz2idyHi GoKkm-
PUHU ma icmopu4Hi nodii, wjo nidkpecnroroms ponb €exapucmii y 3amiyHeHHi eOHOocmi yepkoe 4Yepe3 crninbHe npuvacmsi. Buko-
pucmaHo makox nopieHsiIbHUli Memod, de nopieHOOMbLCS NMpasocsiagHa ma KamoJsiuybka mpaduyii uy00o0 3HavyeHHs1 €exapuc-
mii dnsi eAHocmi yepkos. Lje donomazae susisumu cxoxocmi ma eiOMiHHocmi y nidxodax Ao eexapucmiliHO20 CrifiKy8aHHsI MiX
yumu mpaduyiamu.

Pe3ynbTaTtu. llidmeepdxeHo, uyo Eexapucmis eidiepae Knro4yosy posib y nidmpumMaHHi ma 3miyHeHHi 0yxoeHoi eOHocmi
MiX nomMicHumMu yepkeamu. Yepe3 cninbHe npu4acms 6ipsiHU Pi3HUX UEepKO8 UCII08/II0IMb 83aEMHE 8U3HaHHSI, W0 Cripusie
36epexeHH0 €OHOCMIi XpUucmusiHCbKUX 2pomad Haeimb 3a HasieHocmi admiHicmpamueHux a6o nosimuyYyHux po36ixHocmel.
BodHoy4ac eusiesieHO cy4acHi UKJIUKU, maki 1K pi3Hi nimypeilini npakmuku ma KynbmypHi iOMiHHOCMI, W0 yCKNadHMb eKy-
MEeHiYHi 3ycunns. ApeayMeHmoeaHo, W0 criflbHe €exapucmiliHe CriyIKyeaHHs1 3a/luWwaembsCs 8aX/IUBUM iHCMPYyMeHmMoM Orsi
8idHOB/1eHHs1 €GHOCMIi XpUcmusiHCbKUX KOHpecil. Lje nidkpecntoe, ujo eKyMeHiqHi 3ycunns, cnpsimoeaHi Ha 0OCsi2HeHHs1 83ae-
MOPO3yMiHHS1 Yepe3 slimypeiliHi npakmuku, MOXXyms cmamu OCHO80t0 Os1s1 noanubneHozo diano2y Mix yepkeamu, o e mMaliby-
MHBOMY MoOXKe gidicpasamume MO3UMUBHY POJlb.

BucHoBku. [JoegedeHo, ujo €Eexapucmisi gidiezpae ueHmpanbHy posnb y 3MiyHeHHi eGHOCMi MiX MOMiCHUMU yepKkeamMu He
Jluwe sIK cakpanbHul pumyarn, ane U sik iHcmpymeHm nodonaHHs1 epeceli ma nidmpumku mixuepkosHoz2o dianozy. Hezeaxaroqu
Ha pi3Hi nidxodu npaeocsiagHoi ma kamosiuuybkoi mpaduyili 0o miymavyeHHs1 eOHOocmi Yepe3 €exapucmiro, 6OHa 3anuwiacmbCsi
8aK/1ueuUM 3aco60M eKyMeHi4HuUX 3ycusb i 0yX08HO20 36JILKeHHST 8 yMo8ax CyYaCHUX 8UKJIUKI8 ma Ky/ibmypHuUx eiOMiHHocmeli.
O6rpyHmoeaHo, wo e as106anizogaHomMy ceimi €exapucmis 3anuwWwaemnscsi 8aX/IUSUM iHCMPYMeHMOM OJisi MiXXKoHgbeciliHo2o
dianozy, xo4a pi3Hi nimypeilini mpaduyii ma cakpanbHi ocobsiueocmi Moxyms ycknadHroeamu O0Csi2ZHEeHHsI MO8HOI eOHOCM.

Kno4yoBi cnoBa: eexapucmiliHe cninkyeaHHsl, NOMicHi uepkeu, nimypeisi, ekyMeHi3M, MixkkoHgpeciliHul dianoe.

Becryn

Y [pocnifXeHHi yBary 30cepemXeHO Ha KpUTUYHOMY
aHanisi poni €exapucTii y 3MiLHEeHHi MKLEepPKOBHUX BigHO-
CVH Ta 30epeXeHHi peniriiHoi CninbHOTU Yepes3 CTONITTS.
DocnimxkeHHs 6a3yeTbcsa Ha rMUOOKOMY BUBYEHHI BiGNinHNX
HapaTUBIB, TEONOTMYHNX AOKTPUH Ta iCTOPUYHUX GhakTiB, SKi
nigTBEpAXyOTb DyHAAMEHTanbHy pornb €BXapucTii y Ky-
NbTYpi Ta BiPOBYEHHI Pi3HUX XPUCTUAHCBKUX AeHOMiHaLn.
MigkpecneHo, WO €BXapWUCTiINHE CMINKYBaHHSA He Tifbku
BUCTYNae K LEHTpanbHUiA puTyan, ane i sk 3acib pgocsr-
HEHHs1 [lyXOBHOI €0HOCTi Ta B3aEMOPO3YMiHHA MiX BipsiHa-
MU PI3HUX MOMICHUX LiepkoB. [ocnigKeHHS TakoX 3¢oky-
COBaHO Ha pori €BXapWCTIMHOrO CrinKyBaHHA SK 3acoby
€0HOCTI NMOMICHUX LEepKOB B iCTOPUKO-pEenirinitHoOMy KOH-
TEKCTi BNPOOOBX MNepioAiB epeTUYHUX y4yeHb. [NMpoHaniso-
BaHO, SK cninbHa y4yacTtb y Cesitomy [Mpuyacti cnpusna
06'eAHaHHI0 LEPKOBHMX rpOMaz, Ta NPOTUCTOSIHHIO EPETU-
YHUM pyxaM, WO 3arpoxyBanu €AHOCTI XPUCTUSHCLKOI
LEepKBW. ICTOPUYHWIA aHarni3 OXOMMe Nepioan paHHbOI
Llepksu, konu eBxapucTia Oyna BaXnMBUM YUHHMKOM
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36epeXXeHHs e4HOCTI cepen BipHUX, Ta enoxy BceneHcbkmx
cobopiB, e pilleHHs LWOoA0 AOTMaTUYHUX NUTaHb | EPEeTNY-
HUX yYeHb 3MILHIOBaNu €OHICTb LiepKOB Yepes CrhinbHy mi-
TYPrifHY NPaKTUKy.

Y penirinHoOMy KOHTEKCTi pO3rfsiHyTO NpaBOCaBHy i Ka-
TONWLbKY Tpaauii, sKi NiAKPeCnoTb BaXIUBICTL €BXapu-
CcTil ANs uepkoBHOI eaHOCTI. [NpaBocnaBHa LepkBa po3rns-
[ae €BXapUCTIilo SIK BUPaXXeHHSA MOBHOI 3roaM y Bipi Ta Ka-
HOHIYHIA NpMHanNEeXHOCTI, ToAi AK KaTonuubKa Luepkea Bba-
Yae y CninbHOMY NPUYacTi BUPaKEHHS MOBHOI LIePKOBHOI
€0HOCTI Ta BU3HaHHs aBTopuTeTy Nanu Pumcbkoro.

3pobneHo aHani3 cnpob YNCNEHHUX EKYMEHIYHUX PYXiB,
AKi NparHyTb BIOHOBUTWU ELHICTb XPUCTUSAHCLKUX KOHecCin
yepes3 AOCATHEHHS €BXaPUCTIMHOIO CMNKyBaHHSA, WO CUM-
BONIi3y€e NOBHY €AHICTb MiXK XpUCTUSIHAMM.

OcobnuBy yBary nNpuAINeHO Cy4YaCcHUM BUKNUKaM Ta
MOXXIMBOCTAM AMsi €E0HOCTI LIEPKOB Yy KOHTEKCTi rnobanisa-
Uil Ta eKyMeHIYHUX 3yCunb, a TaKoX PO3rMsHYTO pornb €B-
XapucTii 'y MDKKOH(peciiHoMy Aianosi. ABTOp BUCBITNIOE
NUTaHHSA, SIKi CTOCYIOTbCA HeOOXiAHOCTI aganTaudii niTyprin-
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HWUX MPaKTUK OO Cy4acHWX YMOB, 30KPEMa BpaxyBaHHS Ky-
NbTYPHUX Ta A€HOMIHaLiMHUX 0COBNMBOCTEN Pi3HMX Crifb-
HOT. 3akr4yHa YacTuHa cTaTTi MiCTUTb 3aKMWK A0 rmubLuo-
ro gianory ta cniBrnpaui MiXX NOMICHUMM LEpKBaMu, BUOK-
PEeMMIOIYM BaXMBICTb B3aEMHOI NoBarn Ta TonepaHTHOC-
Ti y BMpILUEHHI AOKTPMHAmNbHMX PO3bibKHOCTEN. Takum 4um-
HOM, €BXApWCTIHE CNifKyBaHHA BUCTYyNae He nuvue $K
penirivHuin obpsa, ane N sk 3acidé 3MiLHEHHs 3aranbHOl
€0HOCTi Ta rapMoHii B XpUCTUAHCBbKOMY CBITi.

Mema docnidxeHHs Nonsirae y BUBYEHHI TOrO, SIK €B-
XapuCTiHe CcninkyBaHHA (CBATKOBE ChiflbHE npuyacTs)
BMMMBAa€E Ha 3MiLHEHHSA B3aEMOBIOHOCWH i €OHOCTI MixX pi3-
HUMWU MOMICHUMU UepkBaMu. 3aBOAHHSAMU OOCHIIKEHHS €:
npoaHaniayBaTu iCTOPUYHI 3MiHM Y NPaKTULi €BXapUCTINHO-
ro ChifikyBaHHA MiXK MOMICHUMW LiepKBaMU MPOTArOM Pi3HUX
iCTOpUYHMX NepioAaiB; AOCNIAUTU CyvacHi NPaKTUKKU i BUKIK-
KW, SKi BNNUBaKOTb Ha €BXapUCTiHE CNifKyBaHHSA MiXX NOMi-
CHUMW LIepKBaMK; OLIHWUTW BMAMB EBXAPUCTINHOIO ChinKy-
BaHHSA Ha MDKUEpPKOBHI BiAHOCMHU Ta e€aHicTb. Lle pocni-
DKEHHs1 HagacTb OGinblie po3yMiHHSA LWOAO BaXMMBOCTI
NiTYPrivHNX NPaKTUK Y KOHTEKCTi LepKOBHOI Aunnomarii Ta
€KYMEHIYHMX 3yCUTb.

Metoaun

3acTocoBaHO Kinbka MeTOoAiB AOCHIOKEeHHs, AKi gorno-
MOrnu rMboko NpoaHaniayBaTu ponb €BXapucTii y Mixue-
PKOBHMX BigHOCKHaX. Lle lcTtopuko-TeonoriyHmi aHanis, ge
AeTanbHO po3rnsiHyTo GibninHi HapaTMBK, TEONOriYHI JOKT-
pWHKU Ta ICTOPUYHI NOAIT, WO NiAKPECHIoTb porb €Bxapuc-
Til y 3MiLUHEHHi €OHOCTI LEepKoB Yepes ChinbHe npuyacTs.
BukopncTaHo TakoX MOPIBHANBHUA MeTod, Ae MOpiBHIO-
I0TbCSl MpaBOCMaBHA Ta KaTonuubka Tpaauuii WOAo 3Ha-
YeHHa €BxapwucTii ana egHocti uepkoB. Lle gonomarae
BUSIBUTU CXOXOCTI Ta BiAMIHHOCTI y migxogax OO eBxapuc-
TINHOrO CNiNKyBaHHA MK UMMU TpaauLisMu.

PesynbtaTtun

€BXapuCTifiHe CnifnKyBaHHS € KINOYOBMM acrnekToMm B3a-
€EMVH MK Pi3HMMW MNpaBOCnaBHUMW LepKBamu i Bigirpae
BaXNUBY ponb y MiATPUMUI iXHbOI €gHOCTi. Llen TepmiH
03Ha4yae MOXIMBICTb CMINbHOMO CRYXIHHSA NiTyprii Ta iHWNX
TalHCTB ABOoMa abo Oinblle envckonamyn YM CBSLLLEHHUKa-
MU, siKi HanexaTb [0 Pi3HWUX LEPKOBHUX CTPYKTYp, ane Bu-
3HalOTb OAMH OAHOrMO SIK YacTUHY €OUHOI BCEMNEeHCbKOI Lep-
KBU. HasBHICTb €BXapUCTINHOIO CNifKyBaHHSA CBIAYUTL NPO
Te, WO LIEPKBU BU3HAKTbL OHA OfHY HE MPOCTO SIK OKPEMi
opraHi3auii, a gk iHTerpanbHi YacTUHW €4MHOro NpasBocna-
BHOIO XPUCTUSIHCLKOIO CMiBTOBApMCTBA.

[ocnimKeHHs €BXapUCTIMHUX BIAHOCWMH sIK 3acib, LwWo
NOKIMUKaHWA 0O €AHOCTI MK MOMICHMMW LiepKBamMu Ha Cy-
YacHOMy eTari, NMeBHOK Mipok BigoOpaxeHO B npausix
Takux BigoMuX gocnigHukie, sk loaH 3isiynac, Oesig Mak-
apai, Kimbepni Xoyn Benyep, Apocnas MNenikaH Ta iHLLi.

€BXapuCTiNHi BIGHOCMHW MatoTb rMnboke TeonoriyHe Ta
€KrnesionoriyHe KOPiHHS, OCKiMbKW NITYpris € LeHTpansHUM
BMpaXXeHHAM Bipu B npasocnas'i i cryrye OCHOBOIO Ans
OYyXOBHOI edHoCTi. BoHa Takox Bigobpaxae Oinbll Wnpo-
KA MPUHLUMN LEPKOBHOI aBTOHOMIi Ta CaMOBpPSiAYBaHHS,
O03BONSAYN KOXHi aBTokedarbHin Lepksi 3bepiratn ag-
MiHICTPaTMBHY Ta IOPUANYHY He3anexHicTb, BogHo4ac nig-
TPUMYIOUN OyXOBHi 3B'A3KM 3 iHLUMMW NPaBOCHAaBHUMM LIEPK-
BaMu. Ha npakTuui, HaBiTb SKLWO (POpMaribHOro BU3HAHHSA
aBTokedbanii abo aBTOHOMII OAHIEI0 LIePKBOIO iHLLIOI HEMaE,
MOXIUBICTb CIYXIHHS pa3oM Yy MITyprii i B3aEMHe BU3HAHHS
€BXapUCTINHWUX TaiHCTB OEMOHCTPYe akTU4HE BU3HaHHA
LMX LEPKOB SIK YaCTWMH OAHIel BENMKOI NpaBOCMaBHOI Crifb-
HOTWU. TakMM YMHOM, €BXAPUCTINHE CMifIKyBaHHS gonomarae
306epiraTv BHYTPILLHIO €OHICTb Ta Aianor MiX pi3HMMKU NpaBo-
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CMaBHVMMU LIepKBaMU HE3anexHo BiA aaMiHICTPaTMBHUX Y
nonitTnyHux posdixHocTer (Belcher, & Huyser-Honig, 2020).

IcTopuyHO came GiGnilHi OCHOBM SIK OOWH i3 BaroMux
3acobiB cnaciHHA No-o0co6nMBOMY BUpaXeHi y €BxapucTii,
Hanpuknag ae Cnacutenb kaxe, Wwo BiH € xnibom xuTTa
(IH. 6:35), Takox B onuci TaemHoi Beuepi, ae Icyc BcTtaHo-
BMB OCHOBHi €MeMeHTU €BXapucTiiHoro obpsay, 6epy4u
XNi0 i BMUHO Ta Haga4un iM 0coBNMBOro 3HadYeHHs. Y €BaH-
renii Big MatBig (26:26—28) Ta BignoBigHux Micusix y €BaH-
renisx Big Mapka Ta Jlyku, a Takox y lNepliomMy nocnaHHi
no KopuHtaH Maena (11:23-25) Icyc nporonowye xni6
CBOIM TiNOM, @ BUHO — CBOEI KPOB't0, BKa3ytun Ha XepTo-
BHiCTb CBO€i cMepTi 3a rpixv nmtogcTaa (bibnis, 2023).

€BXapuUCTia B PaHHbOXPUCTUSIHCLKIA MPaKTULi LUBUAKO
cTana ueHTparnbHUM CaKpaMeHTOM, L0 CMMBOMI3Yy€E Cifb-
HOTY BipsiH i3 XpMCTOM Ta oaWH 3 0gHUM. 30Kpema, B OfHiN
3 HanAaBHILWNX XPUCTUSHCBKUX NaM'aTOK — ANOCTONbCBbKUX
noctaHoBax (rpeu. AiIdackaAia) MiCTUTLCA NpoOxaHHs, o6
XpUCTUSHU nicnsa cnoxueaHHa XpuctoBux Tina i Kposi
NPOMOBIANY MONUTBY, Y SKi MICTUTLCS croBa: "CaM i HuHI
nomMm'sHn Ham cBaTy Llepksy uto, gky Tu cTsxaB 4ecHoro
Kpog'to Xpucta TBoro i 3BinbHM ii Big ycsikoro 3na i goeep-
wywn ii B nobosi TBoi i icTuHi TBOIM i 36epn BCix Hac y
LlapctBo TBOe, ske Tu npurotyBaB" (ANOCTOMbCHKI
noctaHoBu, 2011, c. 217). Tam NPOCTEXYETLCSA, LLO PaHHI
XPUCTUSIHU MONUNWCb 3a €dHicTb Llepkeu, sika yepes €B-
xapucTito nepebyBana B NMOBHOTI Ha NpOTMBary CbOroAeH-
Hto, konu gesiki MomicHi Llepken Ge3nigctaBHo 3 nornsgy
KaHOHIYHOro nMpaBa MpOronoLwyTb PO3ipBaHHA €BXxapuc-
TiHOi egHocTi (PiweHHa CesweHHoro CuHogy POCINCHKOI
MpaBocnaBHoi Liepkeu). CMMBONI3M i puTyanu eBxapucTii
MatoTb rMMbOKe TeomnorivyHe i AyXOBHE 3HaYEeHHs. €Bxapuc-
Tis — Ue "mKepeno Ta BepllMHA BCbOr0 XPUCTUSIHCHKOIO
xuTTs". Y Sacrosanctum Concilium, npuiHsaTOMYy Ha Apy-
romy BaTtukaHcekoMy coGopi, 3akpinneHo, Lo BCi NMOBUHHI
LaHyBaTK NiTypriiHe XuTTa Aieuesii, 3ocepemreHe HaBKo-
no enunckona, ocobnueo B Moro kadpegpansHi Lepksi, BO-
HW NOBWHHI OYTW NepeKkoHaHi, Lo NepLIo4YeproBUn BUSB
LlepkBu nonsirae y NOBHin akTMBHIM y4acTi BCbOro CBATOrO
Hapogy Boxoro B miTypriiHMx BignpaBax, 0cobnvBo B ca-
Mii €BxapucTii, B OOHIA MoONWTBI, B OAHOMY BiBTapi, Ha
SIKOMY TOJIOBYE €EMMUCKOMN, OTOYEHWI CBOEK KOMETIE CBS-
weHwukiB i cBoimu cnyxutensmu (Pope Paul VI, 1963). Lie €
BupaxeHHsaM Hosoro 3asiTy Mix Borom i Moro Hapogom,
O CUMBONI3yeTbCA Yepe3 xNib i BUHO, LLO NepeTBOpto-
toTbecsa Ha Tino i Kpos Xpucra (McHardy, 1996, c. 131). Lli
enemeHTw, BigAaHi anoctonaMmy paHHiMU XpPUCTUSHCBKUMN
cninbHOTaMu, i CTanuM OCHOBOK ANS MiTyprinHux obpsais,
SKi 3 Yacom po3BMHYnucs y GaratoMaHiTHI dopmu, Bnac-
TUBI PI3HUM XPUCTUSIHCbKMM Tpaguuisam. Llen rnubokun
cMMmBONi3M Bigobpaxae eqHIiCTb Bipu, sika TpaHCLEeHAye Yac
i KynbTypW, NiAKPINMOKYN CiNbHY Bipy B OAHOrO XpucTa i
B3aEMUHM NIOBOBI i CNYXXiHHA MK BipgHamu.

€BxapucTia y nepiog po3koniB Ta epecen Bigirpana
KMYOBY POIb AK iHCTPYMEHT 3MiLHEHHsSI OpTOAOKCIi, ane
BOAHoYac i Ak none 60poTbOM MK PiISHUMU XPUCTUSHCHKU-
MK Tedigmu. MpoTAroM paHHixX cToniTb, 0cObGNMBO nig vac
apiaHCbKOI Kpu3u Ta nicnsg XankugoHCbKOro po3korny, €B-
XapUCTIHI NpakTUKKM 4acTo Bigobpaxanu TeonorivyHi Ta
XpucTonoriyHi po36ixHocTi. Hanpuknag, pisHi rpynn mornu
BiOMOBNATM OfHA OAHIN Y CNiNbHOTI €BXapuCTii, BUKOPUC-
TOBYHOUM Lie 5K 3acib AeMOHCTpaLii OpTOAOKCANbHOCTI CBO-
ix BipyBaHb abo $K CaHKUilo NPOTU EPETUYHUX YYeHb
(Bisiynac, mutp., 2005, c. 81). €BxapucTia Takox crana
iHCTPYMEHTOM igeHTudikauii Ta KoHconigauii BipHUX y Me-
Xax "npaBurbHOro" BipOBYEHHS, LLO NiATPUMYBAnochb KOH-
KpeTHUMKU noMicHMMU LepkBamu. Onsa npuknagy, Xpuctoc
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Nn“B BUHO, a He BoAy, ANs TOro, o6 BMKOPIHUTY iHLLUI epeci,
afxe MaHixei Ta Aesiki acCkeTUYHi XpUCTUSHN BUKOPUCTOBY-
Banu 3amiCTb BUMHa BoAy nig yac €BxapwucTii. Y Hawi gHi
ACKpaBMM Mpuknagom € Te, wo Pumcbka, KoHcTaHTuHO-
nonbcbka Ta Aeski NPOTEeCTaHTCbKi LIePKBY iHKOMKW NpaKTu-
KylOTb BMKOPWUCTaHHA 6inoro BMHA Mig 4Yac NpOBeAEHHS
€exapucrii. Jeski MomicHi LlepkBu Lboro He pobnsTb, ap-
rymeHTytounm Tmm, wo CnacuTtenb, ykasaBliM Ha BUHO,
NPOMOBMUB, LWO Le € Moro KpOB, afke B ToW Yac B I3paini
BMHa 3 MiCLLEBOr0 COpTY BUHOIpagy Manu TEMHO-YEPBOHUN
Komip, Lo AyXe HaragyBaB KpoB, a 6inoi KpoBsi B npupogi
He icHye. Take NUTaHHA JOCi MOXe pe3oHyBaTh MiX NMoMic-
HUMU XPUCTUSIHCBKUMM LLlePKBaAMU.

3 iHworo 6oky, ponb €BxapucTii y dpopMyBaHHi Nomic-
HUX LEpKOB € HaA3BMYalHO 3Ha4yLLol0. €BXapucTiHe 6o-
FOCNYXiHHA CryryBano He nuwe Sk LEeHTparnbHUiA putyan
XPUCTUSIHCBKOTO KynbTy, ane 1 sik OCHOBHUIA cnocib 3mil-
HEHHS LepKOBHOI CTPYKTypu Ta aBTopuTeTy. Yepes pery-
NApHe CBATKYBaHHA €BXapUCTii MOMiCHI LiepkBu hopmyBa-
NN CNiNbHOTY BIipsiH, 3MiLHIOBaANU CBOK iOEHTUYHICTL Ta
po3noainsanM AyXOBHUMI Ta agMiHiCTpaTUBHUA BMnuB. Y
LbOMY KOHTEKCTi EMMCKONW, SIKi 04omoBanu €BXapUCTinHi
3ibpaHHs, BUCTYNanu He nulie siKk AyXOBHi NpeacTaBHUKN,
ane N SK K4YoBi irypy y BU3HAYEHHI MeX i CTPYKTypu
NoMmicHOi LepkBu. €BXapucTisa crnyrysana OCHOBOK AriS
neriTmmadii eNMCKONCLKOI BNaam Ta Ansl BiQHOBMEHHS Ta
NiATPUMKM KaHOHIYHOro MOpsaaKy Y CninbHOTI. PisHOMaHIT-
Hi eKyMEHi4Hi pyxy1 Manu 3HayHui BNAMB Ha popMyBaHHsI
Ta CcTaHAapTu3auilo €BXapUCTIMHOI NPaKTUKM B Pi3HMX
XPUCTUAHCBKUX TpaauLisx, CTawuyy BaXKMBUM MeXaHis-
MOM [Ans BUPILIEHHSI OOKTpUHaNbHWX po3biXHOCTEN Ta
3MilJHEHHS LIepKOBHOI €4HOCTI.

OpfHuM i3 nNeplmnx BEMUKUX BMNMMBIB HA E€BXapUCTIAHY
npakTuky 0yno Bu3dHadeHHsA npupoau Xpucta Ha [Neplio-
My Hikencbkomy Cobopi 325 poky, sakun yxsanus Hikei-
Cbkui cumBeon Bipu. Lle 6yno BaxnuBo, ockinbku €exapu-
CTiA € CakpaMeHTOM, Yy SIKOMY, 3rifHO 3 XPUCTUSHCLKUM
YYEHHAM, BipsaHU oTpumytoTb Tino ta Kpos Xpucrta. Ta-
kox i Yerseptum BceneHcbkuii Cobop y XankigoHi
451 poky, kM POPMYIOBaB XasnKigOHCbKE BM3HAYEHHS
woao ABoicToi npupoan XpucTa, TakoX MaB BMAMB Ha
€BXapuUCTiNHY nNpakTuky. Lli pilweHHa cnpyanu noganbLuin
cTaHgapTu3auii €BXapuUCTINHUX MOMWTOB Ta MITYpriiHUX
TEKCTiB, WO Bigobpaxanu NpuMrUHATY XxpucTonorito. lMpa-
BUNbHE PO3YyMiHHA npupoan Xpucta Oyno HeobXigHUM
Ansa Toro, wob TOYHO TNyMayuTu 3HaYeHHs Ta edekTn
€BXapWuCTii, sKi, y CBOK 4Yepry, criyrysanu 3acobom cna-
CiHHS i npoweHHs rpixie (Meng, 2023).

[Mi3HiWi KOHNIKTM MK NOMICHUMW LepKBaMn 4acTo BU-
HUKanu Ha r'pyHTi iCTOPUYHUX, OOKTPUHAMNBHUX, KyNbTYPHUX
abo noniTu4yHux posbixkHocTen. OcobnmBO Lie CTOCYETbCS
npaBoCraBHUX LEepKOB, Ae NUTaHHS aBTokedanii Ta ropuc-
OVKUIT MOXYTb CNPUYMHATM CEpro3Hi cynepedkun. Mpukna-
Aamn uporo € dopmyBaHHA Bonrapcebkoi [MpaBocnaBHOT
LlepkBn 3a yaciB KHA3H (3a OesSKMMU axepenamu — xaHa)
bopuca 860-870-x pokiB. Konu KOHCTaHTUHOMOMbCHKWIA
natpiapx Bonis 6a4untn Gonrapcbky muTpononito, a bopuc
— HesanexHy gepxasy i Llepksy, BiH BupiluMB A06GUTMCH
BM3HaHHS LLEPKBM B PUMCBKOIO €nmckona, ogHak i MoHTUIK
He 6ayvB €BXapUCTIHOrO CMifnkyBaHHS 3 aBTokedanbHO
Bonrapcbkoto Llepksoto. Npote Bopuc npopoexyBaB 0Oy-
AyBaTu Ha TOW Yac LWe He kaHOHiYHYy Bbonrapckky lNpaBoc-
naeHy Lepksy, nomy Baanocs yactkoso y 880 poui oTpu-
Matn Big KOHCTaHTMHOMONSA  PO3LIMPEHY aBTOHOMIIO
(Hopkins, 2008, c. 8). IHwwRA, nisHiwniA, Npuknag esxapunc-
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TiHUX BiZHOCWH BiOOyBaBCS BMPOAOBX KifbKOX CTOMiTb,
konun YkpaiHcbka [MpaBocnaBHa LiepkBa npocuna Hagatu
aBTokedpanito y MockBn Ta KOHCTaAHTMHOMOMS, OCTaHHIN
ypeLuTi-peLlT BiagrykHyecs. bopoTtbba mix pocincekoto MNpa-
BocnaBHol LlepkBoto Ta BceneHcbkum [laTpiapxatoMm 3a
nepLUicTb € OOHUM i3 HaWBINbLL rOCTPUX Yy Cy4acHOMY npa-
BOCMaBHOMY CBITi.

€BXapu1CTiNHE CMiNKyBaHHs MOXe BUCTYNaTW SIK BaX -
BUIA MICTOK MiXX Pi3HUMU MOMICHMMUK LiepKBamMu, 30Kkpema B
KOHTEKCTi 306epexxeHHst eAHOCTI BipM Ta B3aeMOMNoBarn Mix
pisHUMKU TpaguuisMn. E€BXapuUCTis SIK LEHTpanbHUR akT
XPUCTUSHCBKOrO B6orocnyiHHA cumBoni3ye eAHICTb Liepkau
Ta BipHUX, WO CMiNbHO MpuyaliarTbes 3 ogHoro Xniba i
Yawi. He3saxatoum Ha po3bikHOCTI, ski MOXYTb iCHyBaTh
Ha OOKTpuHanbHOMy abo afgMiHiCTpaTMBHOMY pIBHSAX, €B-
XapUCTiHe CMiNKyBaHHA CRNyrye 3ragkoto npo Te, WO BCi
XPUCTUSIHN NOKNMKaHi Ao egHocTi B XpucTi Icyci (MenikaH,
2015, c. 135). Tomy cborogHi NigTPUMKa €BXAPUCTINHUX
BiQHOCUH MiX LiepKkBaMuU € OOHWUM i3 KIIOYOBUX acrnekTiB
0N NPUMMPEHHSA Ta BUPILLEHHSA KOHMMIKTIB, a Takox Ans
NiATPUMKM MiXXLIEPKOBHOroO Ajanory i cnisnpadi. Ackpasum
npuknagom € BisuT anu ®paHuucka Ao BceneHcbkoro
Matpiapxa Bapdonomia y Ctambyni sik cnpoba nopo3y-
MiHHSA Mk Pumo-KaTtonuubkoto Ta lMpaBocnaeHow Llepk-
Bamu y 2014 poui. lMig yac uboro Bisuty 6yno nposegeHo
CninbHY MOMUTBY, sika cTana 3HaKoM 30NWXKEHHs | B3aem-
HOT noBarn. €BXapuUCTid, fIka 4acTo pO3rnafacTbes SK
byHOAMEHTanbHUIN CakpaMeHT XPUCTUAHCTBA, CUMBOSI3YE
€OHiCTb BipHUX i3 XpucTtoM Ta Mix coboto. BogHouac us
KOHLIeNUisi BUKMNMKAE i NEBHi KPUTMYHI AnUcKycii, ocobnueo 3
nornsify eKyMeHiYHoro gianory Ta iHkmno3mBHOCTI. OCHOB-
HUM OBMEXEHHSIM EBXAPUCTIMHOIO CriNKyBaHHA € BigMiH-
HOCTi Y TpaKTyBaHHi Ta MpaKTWKyBaHHi LbOro obpsay Mix
pisH1MK geHomiHauismm (Pope John Paul I, 2003). Hanpu-
knag, i3 npuxogoM PagsHcbkoro Coto3y Garato npasocna-
BHUX XPUCTUSIH, LLIO UMW B TUX KpaiHaX, AKi BiH MOrMNHYB,
3myLueHi 6ynu mirpyBatn go €sponu. NokazoBuM hakTo-
POM, SKUN BUHUK Yy MIKKOH(PECIHMX CTOCYHKax TOro vacy,
cTano npuyacTs 3 OgHiel YaLli, agke Ans XpUCTUSAH CXigHO-
ro obpsiAy BOHO CMMBOIi3yBano €AHICTb 3 iHWMMKM Momic-
HuMK LlepkBamu, i Le BUpaKeHO B YMHI MITyprii, Konu nig
Yac BUHECEHHS Yalli axpiepein MonuTbCs i nepenivye npe-
OcToATeniB Ta MNacTBy BCiX OPTOOOKCANbHWUX MOMICHUX
LlepkoB. Ak Hacnigok, ue CnpuYnHUNO YyTBOPEHHS 3a KOp-
[OHOM LIEpKOB, SIKi YTOTOXHIOBanu cebe 3 LepkBamu TUX
KpaiH, 3 SKMX BOHM BUALLNKW. Y AOrMaTUYHIA NMAOLWMWHI 3aco-
6om, Lo 3abesnevye eqHICTb ANA MOMICHUX LIEPKOB, € ano-
CTONbCbKE NPUEMCTBO, LWOo6 nepebyBaT B €BXapUCTINHO-
My €AHaHHI 3 iHWMMK uepkBamu. [po ue cBigunTL anocton
Maeno: "Yawa 6narocnoBeHHs1, sky 6narocnoBnsiemo, xida
He € CninbHICTI0 B KpoBi XpuUcToBin? Xnib, skMin namaemo,
xiba He € cninbHicTio B XpnctoBomy Tini? OcCKinbku € OguH
XMiG, TO MW YUCNEHHi, CTAHOBUMO OfHe Tifo, 60 BCi MU
npuyallaemMocss ogHuMm xnibom, 6epemo yyacTb y OfHOMY
xni6i" (I Kop. 10:16-17).

Ha pogaTtok Ao TeonoriyHux BigMiHHOCTEW, couianb-
HO-KyNbTYpPHi bakTopu TakoXx BigirpaloTb ponb y dopmy-
BaHHi oOMexeHb [Ons €BXapUCTIMHOro cninkyBaHHA. Lle
BKIOYAE iCTOPUYHI 06pasu, cyyacHi NoniTUYHI KOHMNIKTK
Ta pi3Hi penirinHi Tpaguuii, Wo MoXyTb NigcunoBaTth Big-
YYXXEHICTb Ta HEepPO3yMiHHSA MK BipsiHaMU pi3HUX rpymn.
TakMM YMHOM, KPpUTKMKA €BXAPMUCTINHOMO CMifNKyBaHHS 4ac-
TO 30CepeaxyeTbCa Ha MOro HegOCTaTHIA IHKNHO3MBHOCTI
Ta 30aTHOCTI aganTyBaTUCA OO Pi3HOMaHITHUX iHTepnpe-
Tauin Bipu Ta NpaKTUK, WO Moxe OyTu BupiweHo yepe3
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NOCUIMEHHS eKyMeHIYHMUX 3ycunb Ta gianory. MonituyHi Ta
coujianbHi hakTopu iCTOTHO BNAMBAKOTb Ha €BXaPUCTINHI
NPaKTUKWU B Pi3HUX penirinHuX Tpagauuisx, opmytoun sk
3aranbHUN KOHTEKCT BiA3HA4YeHHsA €BXapuCTii, Tak i cne-
UMdiyHi acnektn ii npoBefeHHs. Ha nonitTMyHOMY piBHi
penirivHi 06psiaun, 30Kpema eBXapucTis, MOXYTb ByTu Bu-
KOpuCTaHi AepxaBol abo noniTM4HUMKU rpynamu sk iH-
CTPYMEHT couianbHoi KoopauHauii abo neritumadii Bna-
aun. Hanpwvknag, nig yac HauioHanbHMX Kpu3 abo BOEHHMX
KOHMIKTIB €BXaPUCTIiNHI 3i6paHHA MOXYTb CnyryBaTu He
TiNbKK penirinHnMm, ane h rpoMafCbKMM LEeHTpoM, ae ni-
Aepn MONATbCS 3@ €AHICTb Ta MUP, BOAHOYAC 3aknuKato-
4M OO MaTpioTM3My Ta HauioHanbHoi conigapHocTi. Coui-
anbHi BNAMBU TakoX MalTb 3HAYEHHS, OCKINbKU BOHU
BU3HaYalTb, SK PenirinHi NpakTMKM cnpunMaroTbCa Ta
iHTerpytoTbcs y Wwmplie cycninbcteo. CouianbHi HOpMK Ta
LiHHOCTI MOXYTb BNIMBATU Ha Te, SIK EBXAPUCTIS MPOBO-
OUTbCSA Ta XTO MOXe B Hin Opatu yyacTtb. Hanpwuknag,
NUTaHHS reHAepHOI PiBHOCTI MOXe BUHWKATW B KOHTEKCTI
AOMYCKY XIHOK A0 CBSLLEHCTBA, L0, Y CBOK Yepry, Bhmuv-
Ba€ Ha MOXIIMBICTb NPOBEAEHHS EBXAPUCTIl XiHKaMM.

Kpim Toro, mirpauisi Ta rnobanisauis BHOCATb 3MiHU Y
TpaauuiniHi penirinHi npakTnkn. MynbTUKYNbTYPHICTb, SKa
36inbLyeTbea y 6araTbox kpaiHax, MoXe CNpUYnHUTY afa-
nTauilo eBXapucCTiiHUX 0BPSAIB A0 HOBUX KyNbTYPHUX KOH-
TEKCTIB, L0 [003BOSSAE BKIOYMTM PiBHOMaHITHI enemMeHT B
niTyprito, 3abe3neyvyunM TakMuM YMHOM GinbLly iHKMO3UB-
HICTb Ta NPUNHATTS cepen WUpLIOT ayanTopii.

Ockinbkn NoniTUYHi Ta couianbHi KOHTEKCTUM Henepeps-
HO 3MIiHIOITbCS, PenirinHi rpoMagM 4acTto CTMKalTbCs 3
BUKITMKOM afanTauii CBOIX €BXapUCTIMHWX MNPaKTUK, LWOO
BignoBigaTM HoBMM peanisiM, ogHodacHo 36epiratoun oc-
HOBHi JorMaTuyHi Ta TeonoriyHi npuHuunu. Lli nepcnektusm
BiAKPUBaIOTb LIMAX ANS rMuboro eKymeHiyHoro aianory
Ta B3aEMOPO3YMiHHS Mi>XX Pi3HUMU XPUCTUSIHCBKMMU Tpaau-
Lisimn, 30cepedkytoun yBary Ha €4HOCTi, gka Moxe OyTu
AOCArHyTa Yepes cnifnlbHe eBXapUCTINHE CMiNKyBaHHS i B3a-
€MHy rnoBary A0 pi3HOMaHITTS LlepKOB.

Ouckycisi i BACHOBKK

Y pocnigkeHHi yBary 3ocepexeHo Ha €BXxapucTii He
nvwe K LeHTpanbHOMY CakpaMeHTi, ane i sk BaXnMesoMy
MexaHi3Mi ansa 3abe3nevyeHHs MiKUEPKOBHOI €AHOCTI. AB-
TOp po3rnsaaae €BxapucTito K IHTErpaTVBHUIA YMHHWK, 30aT-
HWA BMNMBaTW Ha OyxXOBHe 06'eQHaHHs pi3HMX KOoHdecin,
LLIO € HOBaATOPCbKNM MiAX0O0M Y AOCAIMKEHHAX MiTYypritHuX
npaktuk. Lle nigxoantb OO KOHUenUii puTyanbHOI KOMYyHi-
Kauii, Ae cninbHi obpsaan cnyryioTb He TiNbKKM akTOM Bipw,
ane 1 iHCTPYMEHTOM coujianbHOi Ta penirinHoi koHconiaa-
Lii. BaxxnuBmMM BHECKOM € aKLEHT Ha €BxapucTii sk 3acobi
npoTuaii epecsamM y pisHi iCTOpuYHi nepiogn, Wo Aogae Ho-
BOro BMMIpY A0 pO3yMiHHA poni putyany. o ctocyeTtbea
MOXIMBOrO €KyMEHIYHOrOo KOHCEHCYCy wWoAo €EBxapucTii
MiX Pi3HUMU XPUCTUSIHCBKUMW KOHdpecisimn, B6arato xpuc-
TUSHCbKUX GOrocrnoBiB BBaXawTb, LUO TaKUA KOHCEHCYC €
CKIagHuM, ane MOXNMBUM 4Yepe3 Aianor i cninbHe obroso-
PEHHSI TeonoriyHMx po3bixHocTen. OCHOBHI TpyAHOLLi no-
naralnTb Yy OOTMATUYHUX MUTAHHAX, TakMX sK npupoda
cBsLLeHCTBa Ta pornb Nanu, ane cninbHe 6axaHHA JoCArTH
€OHOCTI MOXe CNPUSATU MOLLYKY KOMMPOMICIB.

AHani3 TakoX ypaxoBY€ Cy4acHi BUKMAWKK, LLO MOCTa-
10Tb Nepef LIEPKOBHUMW rpoMagamu B ymoBax rrnobani-
3auii Ta MynbTUKYNbTYPHOCTI, NPOMOHYlOYM apanTtauilo
NITYPrintHUX NpakTUK OS85 Cy4aCHOro MiKKOHOECinHOro
Aianory. Takui nigxig Bignosigae penirieaHaByin nepcne-
KTVBI, e puTyanu po3rnagalnTbCs SK AWHAMIYHI NpakTu-
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K1, WO 34aTHi BignoBigaTW Ha KynbTypHi Ta couianbHi
3MiHK, 30epirayun nNpu UbOMY OCHOBHI OOKTPUMHM BipW.
HoBwuin nornaa Ha €BXapuCTilo ik HA pUTyanbHWUA IHCTPY-
MEHT, KM Mae He nuwe cakpanbHe, ane W couianbHe
3Ha4YeHHs AN NIGTPUMKN €AHOCTI B XPUCTUSIHCBKOMY CBi-
Ti, € aKTyanbHUM Ans penirieaHaBymx JOCNifAXeHb NiTyprii
Ta ekymeHi3my. [lyxoBHe nigepcTBo B LepkBax mae Bifir-
paBaTu KIMOYOBY Pofb y MiATPUMLI Ta NPOCYBaHHi €Bxa-
pUCTINHOI egHocTi. Baxnueo, wo6 UEepKOBHI OYiNbHUKK
aKTMBHO 3a0X04yBarnu €BXapUCTIHE CMifKyBaHHA He
TiNbKN 9K puTyan, ane sk 3acid peanbHoOi iHTerpadii Ta
eaHocTi. Cy4yacHUA KOHTEKCT B3AEMWH MOMICHUX LIEPKOB
BUMarae BiOHOBMEHHS aKUEHTY Ha €BXapuUCTiNHOMY cnin-
KyBaHHi sIK OCHOBI ANdA Adianory i cnisnpadi. Hessaxarouu
Ha HasiBHi KaHOHIYHI Ta OOKTPUHanNbHI PO36iXKHOCTI, €BXa-
PUCTiHEe CMiNKyBaHHSA MOXe Ccnyrysatu MOCTOM, LWO
cnpuaTMMe rmmnbLomMy po3yMmiHHIO Ta B3aEMOMNOBa3i.
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EUCHARISTIC COMMUNION AS A MEANS OF UNITY OF LOCAL CHURCHES:
HISTORICAL AND RELIGIOUS CONTEXT

Background. The topic of the article "Eucharistic communication as a means of unity of local churches” reveals the issue of the unity of
Christian churches, especially in the conditions of modern conflicts, globalization and ecumenical efforts, which is extremely important. The
Eucharist remains a central aspect of Christian worship and serves as a powerful symbol of the unity of believers with Christ and with one another.
Studying the role of the Eucharist in a historical context helps to understand how the common communion helped to overcome conflicts and
preserve church unity in times of heresies and schisms. The study is based on the works of such authors as Kimberly Hope Belcher, who in her
speech at a conference at Calvin University considered the properties of the Eucharist in the context of unity and communication, D. McHardy
studied the role of the priesthood and the Eucharist in the field of religious studies, J. Hopkins and J. Pelikan reveal religiously — the historical
symbolism and significance of this rite as a key instrument of church unity.

In the modern context, in particular against the background of interfaith and intercultural interactions, the topic of Eucharistic communication
acquires special importance as a tool of inter-church dialogue and a means of reconciliation. The Eucharist continues to be a key element of
ecumenical efforts, making this topic a hot topic for consideration in academic and church circles.

Methods. The article "Eucharistic communication as a means of unity of local churches" uses several research methods that helped to
deeply analyze the role of the Eucharist in inter-church relations. The main methods used are historical and theological analysis, where biblical
narratives, theological doctrines and historical events that emphasize the role of the Eucharist in strengthening the unity of churches through
common communion are examined in detail. A comparative method was also used, comparing Orthodox and Catholic traditions regarding the
importance of the Eucharist for the unity of churches. This helps to reveal similarities and differences in approaches to Eucharistic communication
between these traditions.

Results. The study confirmed that the Eucharist plays a key role in maintaining and strengthening spiritual unity between local churches.
Through joint communion, believers of different churches express mutual recognition, which contributes to the preservation of the unity of
Christian communities even in the presence of administrative or political differences. At the same time, the study found that contemporary
challenges, such as different liturgical practices and cultural differences, complicate ecumenical efforts. Common Eucharistic communication
remains an important tool for restoring the unity of Christian denominations. This emphasizes that ecumenical efforts aimed at achieving
mutual understanding through liturgical practices can become the basis for a deepened dialogue between the churches, which can play a
positive role in the future.

Conclusions. The Eucharist plays a central role in strengthening unity between local churches, not only as a sacred ritual, but also as a
tool to overcome heresies and support inter-church dialogue. Despite the different approaches of the Orthodox and Catholic traditions to the
interpretation of unity through the Eucharist, it remains an important means of ecumenical efforts and spiritual rapprochement in the face of
modern challenges and cultural differences. In a globalized world, the Eucharist remains an important tool for interfaith dialogue, although different
liturgical traditions and sacral peculiarities can make it difficult to achieve complete unity.

Keywords: eucharistic communication, local churches, liturgy, ecumenism, interfaith dialogue.

ABTOp 3asBNS€ Npo BiACYTHICTb KOHMIKTY iHTepeciB. CnoHcopu He Bpanu yvacTi B po3pobreHHi AocnifxeHHs; y 36opi, aHanisi un
iHTepnpeTaLii 4aHuX; Yy HanMcaHHi pykonucy; B pilleHHi npo nybnikadilo pedynbTarTis.

The author declares no conflicts of interest. The funders had no role in the design of the study; in the collection, analyses or
interpretation of data; in thewriting of the manuscript; in the decision to publish the results.

ISSN 2521-6570



COPIdA. 'ymanitapHo-peairiesaaBumii Bicauk. Ne 1(23)/2024 41

YOK 070.482:279.17
DOI: https://doi.org/10.17721/sophia.2024.23.8
PomaH OPJTOBCbKWUM, acn.
ORCID ID: 0000-0002-6924-3866
e-mail: orv1979@gmail.com
KuiBcbkui HauioHanbHUM yHiBepcuTteT iMmeHi Tapaca LlleByeHka, KuiB, YkpaiHa

NMEPEAYMOBU NOABU NEPIOANYHOIO BUAAHHA "BAPTOBA BALUTA"

B cTyn. Po3a2nssHymo nepedyMoeu 8UHUKHEHHSI ypHany "Bapmoea Bawma", sike pe2ynsipHo eudaembcsi NoHad cmoJiim-
msi ma cb0200Hi MOWUPIOE Y4YEeHHs perliciliHoi op2aHi3ayii Ceiokie €208u COMHSAMU MO8 MinbUOHHUMU mupaxamu. 3okpema, y
docnidxeHHi npocmexeHo nepiod AyxoeHO20 3pocmaHHsl ma cmaHoeseHHss Yapnb3a Teliza Paccena sik He3anexHo20 pesieili-
Ho20 disi4ya ma 3acHO8HUKa Ub020 8ri3HagaH020 HUHI NepioQUYHO20 8UOaHHSI.

Me ToAaw. [Jnsa docssieHeHHs1 pe3ynbmamie docnidxeHHs1 6ys10 3acmocoeaHoO maki Haykoei Memodu: icmopu4Hul, ka3yasb-
Hul, KomnapamueHuul i 6ioepagiyHull.

Pe3ynbTaTu. BuzHayeHo, o Nno4amKom po3puey 2apMoOHiliHoi crienpayi peGakmopie 2azemu "BicHuk paHky" Hesnbco-
Ha Bapbypa ma Yapnb3a Paccena 6yno po34yapyeaHHsl 8 O4iKyeaHi 03HeCiHHS 8ipHUX Ha Hebeca HasecHi 1878 poky. Buceimiie-
Ho, wo Yapnb3 Paccen nosicHue nepexume po34apyeaHHs1 MuUM, W0 803HECiHHSI Mompi6bHo cnpuliMamu He Ik OOHOMOMEHMHY
nodiro, a ik mpueanui npouec. 3'ascoeaHo, wo HenbcoH Bapbyp He nozoduecsi 3 iHmepnpemauicto Paccena, i 32000M KOHG-
NliKm MiX HUMU nposieuecsi y cmaeJsieHHi Ao Kjiacu4yHoi npomecmaHmcbkoi okmpuHu "3amicHoz2o eukyny". HenbcoH Bap6yp
ozosiocue ideto 3amicHo20 eukyny HebibniliHoo, Hamomicmb Yapnb3 Paccen eeaxae Ut OOKMPUHY YU He HalieaX/ueiworo
KOHUuenujiero, pyHOaMeHMoM XpUCMmUsIHCbKOI 8ipu. 3a3Ha4yeHo, W0 0OHUM i3 supaxeHb KOHGJIIKMy MiX HUMU 6ynu NPpomMunexHi
ouiHku npoeedeHHs1 [popoyoi KoOHGhepeHuii, npucesiyeHoi memi npeminneHianbHo20 no2iAady Ha dpyaull npuxid Xpucma. 320-
dom Yapnb3 Paccen yceidomue nompeby y cmeopeHHi okpemMoao nepioduyHozo eudaHHs. Leli yyuHok nepepic do eidkpumux
3euHyea4eHb HenbcoHa bap6bypa Ha adpecy ceo20 M0/100W020 Koslezu.

BucHoBKU. Po3kpumo, wo eci yi nodii cmanu eunpobyeaHHsiM peniziliHoi eipu Yapnb3a Paccena i eodHo4Yac npuseesnu
0o (1020 3pocCMaHHs sIK He3aJle)XXHo20 perieiliHo2o nidepa ma noyamky eudaHHsi "Bapmoeoi bBawmu"”. Bid3Ha4yeHo, W0 8 ybomy
KoH¢hnikmi Paccen nposieue eodHovYac meepdicmb ceoix pesiziliHux nepekoHaHb ma rnoea2y 00 Ce020 CMapuo20 KoJslezu.
Takox y yux nodisix eukpucmanisyeanacs io2o peniziliHa ideHmu4Hicms i, He3eaxkato4u Ha me, wo no2nsi0u Yapnws3a Paccena
Yumarso eiopisHsanuck eid eiposyeHb mpaduyiliHux npomecmaHmcbKux yepkoe CLUA, nepioduyHe eudaHHsi "Bapmoea bawma"
ocobnueum YUHOM 3aKyeHmoeyeasio yeaay Ha eaxsiueocmi QOKmMpuUHU 3aMicHO20 8UKYMNy sIK UeHMpaslbHO20 MyHKMy xpucmu-

SIHCbKOT 8ipu.

Knwo4yoBi cnoBa: Yapnb3 Teu3 Paccen, HenbcoH Bap6yp, npomecmaHmu3m, npomecmaHmMCbKi yepkeu, peniciliHa

ideHmuyHicmb, peniziliHa gipa.

Betyn

"BapTtoBa bawTa" — ue XypHan, Skun Buaaetbcsa peni-
rinHoto opraHisauieto CeigkiB €roeu. Lle nepioguyHe Bu-
OaHHs1 nybnikyetbca perynsipHo Bxe noHag 140 pokiB i
CbOroHi PO3MNOBCIOAXKYETECA COTHAMU MOB Ta Mae LLOMi-
CAYHMI TUpaX NoHag 42 MIH NPUMIPHUKIB, SKUA € Halbi-
NblUKM cepepf, nepioguyHnx BuaaHb y caiTi ("BapTtoBa 6aLwu-
Ta" — 9K XoAeH..., 6. 4.). 3aBoakn CBOEMY LUMPOKOMY PO3-
NOBCIOAXXEHHIO XypHan "BapTtoBa Bawrta" crtae ogHielo 3
03HakK peniriiHoi ineHTnYHocTi Ceigkie €rosu.

Lleit xypHan 3acHyBaB y nunHi 1879 p. nigep rpynu go-
cnigHukiB Bibnii Yapnba Tens Paccen (1852—-1916) B Ane-
reviHi, nepegmicri Mitcbypra, wrat MeHcunbBaHia. Lo cni-
nbHOTY 6yno cTBopeHo Ha noyatky 1870-x pokis i came B Ti
poku Oyno 3aknafeHo OCHOBMW PENIMNHONO BYEHHSI, sike
cborogHi cnosigyoTb Cigkm €rosu. Bapto 3asHaunTy, Wwo
e Monoaun peniriiHniA Aigy cneplly He nnaHyBaB aHi
CTBOPEHHS OKPEMOIi penirinHoi opraHisauii, aHi HaBiTb nNy6-
nikauii BIlacHOro nepiognyHoro BuaaHHA. Haenaku, rpyna
Yapnb3a Paccena B 1876 p. npuegHanaca O CHINbHOTU
"AABeHTUCTIB nepLuoro agHs" 3 micta PoyecTep, wTtaTt Hbto-
Wopk. Tieto rpynoto kepysae HesanexHuii aaBeHTUCTCbKMIA
cnyxwutenb HenbcoH Bapbyp (1824—1905) 3i cBoiM nomiu-
HUkoM [xoHom lMaToHOM. Pa3om BOHM MpoOBOAMMAM NPOMo-
BiHUUBKY AisnbHICTb y HU3Ui wTaTie CLUA, Haronowyrouu,
o XpUCToCc HEBMAMMO MPUIALLIOB BoceHn 1874 p. i, wo y
KBiTHi 1878 p. ouikyBanocsi BO3HeCiHHsi Ha Hebeca OyxOBHO
NUNBHUX XPUCTUSH. Y Len Yac BOHWM nybnikyBanu rasety
"BicHuk paHky", ne HenbcoH Bapbyp obiimaB nocagy ro-
NoBHOro pepaktopa, a Yapnb3a Paccen ta [xoH [MaTtoH
Oynu nomiyHMKaMu pepaktopa. Y UbOMYy AOCHIOXKEHHI My
3BepHeMO yBary Ha nogii, siki npu3senu [0 po3puBy Bid-
HocuH Yapnbe3a Paccena ta HenbcoHa Bbap6ypa. Ui noaii
cnpyyYnHUNNCL A0 "4n HeHambinblwmx BunpobyBaHb Bipn"
Paccena, sik 3a3Ha4yeHO B iCTOPUYHOMY OOKYMEHTanbHOMY
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dinbmi, onybnikosaHomy Ceigkamu €rosu (Csigkn €rosu
BUSBNAOTL..., 2010). MNigkpecnumo, Wo Le AOCMIMXKEHHS €
NPOOOBXEHHAM HWU3KW CTaTeW, MNPUCBSYEHNX OMUCaHHIO
OyXOBHOro craHoBneHHs Yapnb3a Paccena (Kypunsk, &
OpnoBcbkuii, 2022; Opnoecbkuit, & Kypunsk, 2023; Xapb-
KoBLLeHKo, & OpnoBcbkun, 2023).

Memoro cTaTTi € BUCBITNEHHSA HU3KM MOAIA Ta YAHHUKIB,
AKi Npu3Benu Jo pilleHHs NomidHuKka pegakTtopa "BicHuka
paHky" Yapne3a Paccena novatu nybnikauito HOBOro nepi-
OAMNYHOro BMAaHHS nig Hassoto "BapTtosa bawTa".

O2n150 nimepamypu. BWCBITNEHHSIM PO3BUTKY ChiB-
npaui Yapne3a Paccena 3 HenbcoHom Bap6ypom Ta no-
OiiA, NOB'A3aHUX i3 PO3ipBaHHSAM iXHbLOrO CniBpPOGITHMLTBA,
3aMmanacs HM3ka 3akOpO4OHHMX HAyKOBLIB Ta KOHeCINHNX
pocnigHukie, a came: @. 3igek (Zydek, 2016), M. NeHToH
(Penton, 2015), Y. Pegekep (Redeker, 2006), Ox. 3irmyHa
(Zygmunt, 1967), b. lWynby Ta P. BieHn (Schulz, & Vienne,
2014), E. I'pac (Gruss, 1970). Cepepn BiTYN3HAHUX HAYKOB-
LiB MOXHa BMOKpemuTy npauto M. Apoubkoro (Apoubkui,
2008), sikmii 3a3Havae, wo HenbcoH Bapbyp Bigirpas "oco-
6nuBy ponb y cBiTOrNSAAHIN TpaHcdopmauii" Yapnbsa
Paccena (Apouskun, 2008, c. 450). BogHouac cniBnpauto
Ta noganbLui HeNopo3yMiHHS Mixk HenbcoHom Bapbypom Ta
Paccenom onucysaBe ykpaiHCbkuii icTopuk B. By4oBcbkui
(Byuoscbkuii, 2013).

OcCKinbKn KNOYOBOK TEMOK Y KOHGnIikTI Yapnb3a Pa-
ccena 3 HenbcoHom Bap6ypom Gyno ctaBneHHs Ao Tpa-
ONUIAHOT NPOTECTaHTCLKOT JOKTPUMHU 3aMiCHOro BUKYMy, TO
HaronocumMo, wWwo [x. Pamoc npoaHanidyBaB CTaBMEHHS
Paccena o uiel 4okTpuHK y cBoeMy pocnigxkeHHi (Ramos,
1984). Y cBow 4vepry, NPUHLMNU NPOTECTaHTU3MY BUBYANN
BiTUM3HAHI  HaykoBuUi C. CaHHikoB (CaHHnikoB, 2017),
B. INio6aweHko (JliobawweHko, 1996), M. YepeHkos (Yepeh-
koB, 2008). Kpim TOro, cepen 3akopOoOHHMX AOCMIOHUKIB
BapTo Bnokpemutn b. Cwmita, goueHTa kadenpu cuctema-
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TUYHOI Teororii PedopmaTtcbKoi AyXOBHOI ceMiHapii, sKun
AeTanbHO onucaB 3HayeHHs npuHuuny Pedopmadii "solus
Christus" (Tinbkn Xpuctoc) (Smith, 2018).

Kpim Toro, ockinbku koHdnikt Paccena 3 BapGypom
3yMOBMB BUNPOOYBaHHS Ta PO3BUTOK MOro penirinHoi Bipw,
MW B HAaLIOMy AOCHIKEHHI 3BEPHEMO yBary Ha BM3Ha4eH-
HS uboro ¢peHomeHy y npausax O. Mpegko (Mpeako, 2012;
Predko et al., 2024). HaykoBuLsa hopMyIntoe NOHATTSA peni-
riNHOT BipWU SIK "rOfOBHY LiHHICHY OpiEHTaLit0 Y XUTTI" nto-
AVIHK, WO O03BONSAE TPUMATK Y CTINKOCTI i NepekoHaHHA Ta
Aofdae HacHaru y nogornaHHi xxmTTesux Herapasgis (Predko
etal., 2024, p. 29).

Haykoea Hosu3Ha NpoBedeHOro AOCNIMKEHHSA nondrae
y TOMy, LLO BnepLle y cdepi BITYN3HAHOrO penirieaHaBcTBa
OOCUTb AeTarnbHO onncaHo obcTaBmHK, AKi cTanu nepeny-
MOBaMu MNosBM NepioguyHoro BuaaHHs "Baptoea bawTta".
Kpim Toro, Bneplue 3pobneHo akueHT Ha BUNpobyBaHHI Ta
3pocTaHHi peniriiHoi Bipyu Paccena, cTaHOBMNEHHI MOro ik
ManbyTHBOro penirinHoro nigepa, sIkU roTOBUIA BIACTOHO-
BaTW CBOI Nornsau Ta no3uuito HesanexHo Bif 30BHILLHbO-
ro onopy, HaBiTb Bif, HEraTUBHOIO CTaBfEHHsi TOoro, XTo 6yB
6rnM3bKMM TOBapuLLEM Ta CMiBPOBITHUKOM.

Metoaun

[ns nocArHeHHs MeTy AoCnimpKeHHA O6yno BUKOPUCTaHO
HW3KYy HaykoBMX MeToAiB penirieaHaBcTBa. 3aBasiku IcTo-
pUYHMMY Ta KadyanbHOMy mMeTogam Gyro BUCBITIEHO Mpo-
Lec B3aEMOBIOHOCUH MK ChiBpefakTopamun penirinHoi ra-
3eTn "BiCHMK paHKy" Ta BW3HAYE€HO MPUYMHHO-HACIIAKOBI
3B'A3kM MOTPEeON BUMHUKHEHHS HOBOrO MEpPiOAWMYHOrO BU-
AaHHs. KomnapaTtuBHuiA meTtoa 6yno BMKOPUCTaHO B 3icTa-
BNEHHI pisHMUi B nornagax Paccena ta Babypa cTocoBHO
OOKTPUHM 3amicHoro BuKyny. KpiMm Toro, 3aBasikv komnapa-
TMBHOMY MeToay Oyno BusiBneHo noAdibHicTb nornagis Pa-
ccena Ha 3aMiCHUI BUKYN i3 NEBHUMMW acrnekTaMu Kracuy-
HOro npoTecTaHTcbkoro npuHuuny "Tinekn Xpuctoc". Ta-
KOX 3aBOSKM BUKOPUCTaHHIO BiorpadiyHoro metoay 6yno
po3rnNAHYTO BHYTpILWHI ocobnueocTi Paccena, ski BuaBns-
nmcs Yyepes npouec HeMnopo3yMiHHS 3 rONOBHUM PeaakTo-
pom "BicHuk paHky" HenbcoHom Bapbypom.

PesynbtaTtun

Yapnb3 Paccen pasom i3 HenbcoHom Bapbypom Ta
[xoHom [laToHOM npoBagunu BENWKY MPOMOBIOHULIbKY
KaMnaHito y HM3Li aMepuKaHCbKUX LUTaTiB, OOHIE 3 OCHOB-
HUX igen sikoi ©6yno NpororolleHHs, Wo Yy keiTHi 1878 p.
BinOyaeTbCa BO3HECiHHA CBATUX. HaBegemo cCBigYeHHsi
B. Monna Ha noyatky 1878 p., akun 6yB nNpucyTHi Ha oa-
Hil 3 Takmx npomoB y wTaTi IHaiaHa: "OokTtop Bapbyp, cTa-
pirwmHa MatoH i Y. T. Paccen Oynn TyT Kinbka Micauis
TOMy. SAKWO BOHWM MatoTb pauito, BubpaHi ckopo OyayTtb
3ibpaHi (migxonneHi), AKLWO Hi, TO MK LLEe MOXeMO Moyeka-
M. A He pgymato, WO Le Moxe TpuBaTu OGarato yacy"
(Maull, 1878). 3asHauumo, wo Yapnb3 Paccen Ta noro
CniBpOGITHVKN BBaxanu, WO B NEBHWN MOMEHT Yacy BWO-
paHi BCi pa3om OyayTb MUTTEBO YyAeCHUM crnocobom nig-
HATI Ha Hebeca. Lle OyB nowvpeHuii Nornsa sik cepepn ag-
BEHTUCTIB, TaK i cepef iHWWUX MPOTECTAHTCbKUX LIepPKOB
(Poczatek wydawania..., n.d.). OgHak odikyBaHa nogis y
kBiTHIi 1878 p. He Biobynacs.

O. MakminnaH, skui npuegHaBsca 0o pyxy [ocnigHukis
Bibnii Ha noyaTky 1900-x pokiB, y NpuBaTHin pPo3moBi 3
Paccenom 3anutaB 1oro nNpo noAii ovikyBaHHA BO3HECIHHS
y KBiTHi 1878 p. MakminnaH 3a3HauyaB, LU0 3rigHO 3 NOBIJO-
MreHHAMK B rasetax [liTcbypra, y BM3HAYeHy Hid KBiTHS
1878 p. Yapnb3 Paccen pasom 3i cBOiMM ogHOAYMUSAMMU
3ibpanuca Ha ogHOMY 3 MiCbKMX MOCTIB 304srHEHI B Ginuin
ofsr, O4ikyrouM BO3HeCiHHA Ha Hebo. Y cBoil Bignosigi
Paccen Haronocus, wo us iHdopMauis G6yna Henpaeau-
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BOO, OCKIiNbKM TOrO BeYyopa BiH NepebyBaB y CBOi AOMIBL.
"3 22:30 po 23:00 Tiei Houi a1 6yB y nixkky. deski HanbinbLu
pagvkanbHi 6ynu Tam (Ha TOMy MOCTY), ane MeHe Tam He
oyno" (Macmillan, 1957, p. 27). b. Wynby Ta P. BieH 3a-
3Ha4yalTb, WO Ha NpucyTHocTi Paccena Ha Tomy Micli Ha-
rornowyBanvM came MPOTUBHUKM MOro nornsagis. 3okpema,
[ocnigHVK HaBoOuTb NOSICHEHHS, Wwo Yapne3 Paccen oui-
KyBaB BO3HECIHHS HEe B MaTepianbHOMY, a B LyXOBHOMY
Tini, TOMy B HOCiHHIi 6inoro ogsry penirinHui sy He 6auns
xopHoro ceHcy (Schulz, & Vienne, 2014, p. 283).

YUepes pekinbka micauiB y cratTi "BicHuka paHky" 3a
nuneHb 1878 p. Yapnb3 Paccen Hamarascs gatm Bigno-
Bigb Ha 3anuTaHHs: "de mn nomununuca?" (Russell, 1878c,
p. 11). BiH HaronocwuB, Wo "BigvyBaB NeBHe po3yapyBaHHA"
Ta BOgHOYaC BiH 3a3HauMB, WO "Hi HA MUTb He Big4yB cebe
npurHiveHumun". Takox Paccen AivwoB BMCHOBKY, LWO MO-
MUIIKOIO TXHBOrO OYiKyBaHHsi OyB nornsg, Wo nepeHeceHHs
Ha HebOo BCiX BipHUX € OJHOMOMEHTHO nogieto. 3roaom y
1890 p. Paccen Ginblu YiTKO MOSICHMB CBOK MO3WLilO: MO-
YnHawun 3 KBiTHA 1878 p., BipHi CBATIi B MOMEHT CBOEI
cmepTi He ByayTb nepebyBaTu y CTaHi CMEPTHOro, HEecCBi-
[omMoro cHy. HaBnaku, KOXeH i3 HMX nicrsi OCTaHHbOro Mno-
anxy Gyge panTtoBO NEpPeMiHEHUN iy MPOCNaBfieHOMY He-
MaTepianbHOMY OyXOBHOMY Tifli BO3HECEHU Ha Hebo. |
TakMM YMHOM MOCTYMOBO BCSl KiNnbKicTb BubBpaHux OGyae
3ibpaHa Ha Hebecax (Russell, 1890, p. 5).

OpHak HenbcoH Bapbyp He noroavMecs NPURHATU BU-
knageHy Paccenowm iHTepnpeTauito nofii BO3HECIHHA npa-
BEJHWKIB | BBaXaB, WO NOTPiGHO "npnaymaty Wock HoBe,
wob BigBEpPHYTU yBary Big TOro, LO XMBWUX CBATUX He
BAanocs ycix pasom nigxonutn" (Macmillan, 1957, p. 27;
Russell, 1890, p. 5). 3rigHo 3i ceigueHHsaM O. MakminnaHa,
came 3 MOMEHTY LbOro posdyapyBaHHs "noyaBcs MOCTil-
HUA po3puB Mk Bapbypom i Paccenom" (Macmillan,
1957, p. 27). KonuwwHi0 rapMoHinHy cnisnpauio Mixk HAMK
Oyno nopyLueHo.

fckpaBum Npuknagom HemnoposyMiHHA ctanu gebatu
LoAo AOKTpuHM "3amicHoro Bukyny". Lia TeonoriyHa AoOKT-
pWHa nonsirae y Tomy, wWo "Xpuctoc 6epe Ha cebe topuau-
YHY BigMNoOBigaNbLHICTbL 3a rPixu No4en i CBOEK 3aMiCHOK
CMepTIO BUNnavye ixHii 060B'A30k NokapaHHs, wob 3ago-
BONMbHUTK kapHe npaeocypas Bbora" (Farris, & Hamilton,
2017, p. 100). Lle BYeHHS Habyno MOLUMPEHHS B enoxy
npotectaHTcbkoi Pedopmauii y XVIcT. i 3anuwaeTtbes
OLHUM i3 KITHOYOBUX MOMNAAIB Ha crnaciHHA cepepn H6araTbox
XPUCTUSIHCBKMX AEHOMIHAUIN, AKi Hanexatb 00 npoTecTa-
HTCcbkoro Hanpsamy (Farris, & Hamilton, 2017, p. 100).

HenoposyMiHHA no4vanocs i3 Toro, Wo B CeprnHEBOMY
Homepi "BicHuka paHky" ©yno onpuniogHeHo craTTio bap-
6ypa Ha Temy Bukyny (Barbour, 1878a). Y Hin aBTOp CTa-
BUTb 3anuTaHHsA: "Ak Xpuctoc 3A4iMCHI0E BiaKynneHHA? |
YoMy nomy Tpeba Byno nomeptn?". AHani3yt4mn KnacuyHy
NpoTEeCTaHTCLKY iaeto 3amicHoro Bukyny, bapbyp Ha3nsae
il "HanmorngHiwow" Ta BUCTYNae MNpOTU CaMoi KoHuenuii
nokapaHHs HEBMHHOIO 3aMiCTb BUHYBaTOro. [ins onucaHHs
cyTi Teopii 3amicHoro Bukyny Bapbyp HaBoauTb intocTpa-
uito, Wwob 306pas3nT Lo AOKTPUHY B "il OromneHin noTeop-
HocTi": "A pobnto HenpaBuneHo, | Cynas Beiei 3emni BuaaB
3aKOH, 3riAHO 3 SIKMM, SIKLLO 3a Lie NocTpaXaae fkach iHwa
icToTa, 1 MOXY BUATU Ha cBoboay, 60 6e3 NponuTTa KPOBi
He ByBae npoueHHs" (Barbour, 1878a, p. 26).

Ona Ginbl sickpaBoro BUpaxeHHs Uiei nosuuii bapbyp
BMKOPUCTOBYE LLie OOHY intocTpadito: "Min cuH — gyxe 3nun
XINOMYKK, BiH 3aCNyroBye Ha CyBoOpe MoKapaHHs, ane npu-
OymaB XUTPUI NnaH 3aMiHn. A Kaxy MOEMy XIon4mky abo
oaHoMy 3i cnyr: konu [xemMc (AOro CUH) Kycae CBO cec-
TPy, TV cninmMaeww Myxy, NPOTKHeL Ti TiNo WAWMALKOK i Npu-
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Kornewl o CTiHW, i 9 npobady [Dxerimca" (Barbour, 1878a,
p. 26). Ocb TOMy BiH Haronowye, Lo AOKTPUHa 3amicHoro
BMKyNy € HeGibniliHo Ta cynepeyntb Byab-saKMM ysiBMEeH-
HSIM NPO CrnpaBeannBICTb.

BuceiTntotoun ceoto nosuuito, HenbcoH Bapbyp Haro-
nocus, WO XpUCTOC He nMoMupas 3a rpix Agama, OCKifbKu
nokapaHHs 3a CBi rpix Agam gictaB, cam 3annaTtusLIn
CBOE0 CMEPTHO. | TaKUM YMHOM, Ha MOro AyMKY, KOXHa mto-
OVHa po3nnadyeTbes 3a BracHui rpix cBoeto cmepTio. Ocb
Tomy Bapbyp HaronowyBsas, wo Xpuctoc nomep "He SK
Hall 3acTynHuK", a Tinbku gns Toro, wob cratu "Mocnogom
K MEpPTBMX, TaK i xmBux". | came 3aBAskM CBOEMY BOCKpe-
CiHHI0O XpUCTOC MaTume NpaBo NOBEPHYTU [0 XUTTA Nome-
pnux (Barbour, 1878d, pp. 40—41).

Yapnb3 Paccen Haronocus, wo usa ctatrs bapbypa
cTana gns Heoro "6onicHum 3gmByBaHHAM" (Russell, 1890,
p. 5). Y cBoin craTTi 3a BepeceHb 1878 p. Paccen 3 ycieto
noearoto 4O CBOro crapworo 3a Bikom konern (Pacceny
Toai 6yno 26 pokis, a bapbypy — 54) HaronocuB: "Xou sik
Le HeMNpueEMHO, S BBaXar 3a HeobxigHe 3pobuTtun 3anepe-
YeHHs Woao cratTi Moro Gpata Ha uwo Temy" (Russell,
1878a). Takox BiH onMucaB CBOi CMOHyKaHHSA: "HA BUCIOB-
MO0 3anepeydeHHst He 3 AyXy Moremikv, a Tomy, Lo BBa-
Xat, WO OOKTpMHa 3amilleHHs, sika 3as3Hana Hanagok y
Lin cTaTTi, € OQHMM i3 HaBaxXnNUBIWKX y4yeHb Cnosa Boxo-
ro" (Russell, 1878a). 3azHauumo, o BaxnuBeicTb igei 3a-
MicHoro Bukyny Yapnb3 Paccen npuinHas y 1872 p. yepes
BMMVB aOBEHTUCTCHKOrO CBSILLEHHOCNYXUTENs [xopaxa
CrteTcoHa i BOHa cTana oAHiet0 3 OCHOBHUX BiX MOro peni-
rinHMx nepekoHaHb (Opnoscbkuin, & Kypunsk, 2023, c. 9).

Y cBoin crtatTi Yapne3 Paccen BM3HaB, WO CMepTb
Xpucta Oyna 3amiCHOI XXEPTBOK 3a TPiXM BCbOro CBITY:
"60 bor 6yB y XpwucrTi, npumumpsitoun cBiT i3 Coboto, He 3a-
paxoByuMn M iXHiIX NpoBuH, ane BiH noknae Ha Hboro
NpoBUHY BcCix Hac [...] BiH nomep npaseaHum 3A Henpase-
OHWX, BigdyBlWM cmepTb 3A KOXHY mnoguHy" (BUAiNeHo
Paccenom). A 4epe3 CBOE BOCKPECiHHS XpuUCTOC CTaB
"NPOBIAHMKOM HaLLOro cnaciHHs", "moyaTtkom HOBOro TBO-
PiHHA", 3aBOSAKM sIKOMY BUOpaHi nogm MarTb MOXITMBICTb
OOCArTM OOCKOHANoro AyxXOBHOro ctaHy — obpasy Boxoro.
Takox Bockpecnuii XpucToc CTaB 3acTyMHUKOM Ta MepBo-
cBsilLleHHuKkoM y CesaTomy CeATMX nepen boxum nuuem 3a
nogen. Takox Paccen Haronocws, WO 4yepes rpix, nopy-
weHHs Boxoro 3akoHy, yci noaun nignaraloTs cmepTi: "3a-
KoH Boxun OyB nopyweHuin, i bor go3sonve npasocyaaro
30JNCHUTUCE Yy MOKapaHHi BUHHUX". Tomy "LeHTpanbHUM
CTpwxkHeM" nposiBrneHHs Boxoi cnpaBeanvBocTi, Munocepas
i NtoOOoBi y cnaciHHi NIOAMHNM CTano TBEPMKEHHS: "Xpucrtoc
nomep 3a Hawwi rpixu 3rigHo 3 MNMucanHam" (Russell, 1878a).

OTxe, MM MOXEMO CTBEpPIKYBaTH, LWo Yapnb3 Paccen,
HaronoLyo4n Ha pyHOaMeHTanbHOMY 3Ha4YeHHI Ans Xpuc-
TUSIHCBKOI BipY BUKYMNHOI XepTBU XpUCTa, TakMM YMHOM
Hamaraecsi 3pOOMTU aKUEHT Ha OAHOMY 3 OCHOBHWX MPUWH-
uuniB npotecTtaHTcbkoi Pedopmauii — "Tinbkn Xpuctoc"
(CanHikoB, 2017, c. 89). 3okpema. b. CmiT, onucytoum 3Ha-
yeHHs npuHumny "Solus Christus", 3a3Havae, WO BiH Mic-
TUTb y cobi Takmii noctynar : "lcyc — eanHun Cnacurens,
a Noro cMepTb Ha XPecTi — e€OuHa XepTBa, ska MoXe
cnnatuty 6opr 3a Hawi rpixu" (Smith, 2018, p. 21). Kpim
Toro, Yapne3 Paccen 3asHauuB, wo HenbcoH Bapbyp
paHille [OTpMMYBaBCS KMaCMYHOro MNpPOTECTAHTCHLKOro
nornsay Ha 3aMmiCHUA Xxapaktep cMmepTi Xpucta 3aans
BUKYMNMNEHHS NIOACTBA Ta WO BiH 3rogom CBifOMO BigMO-
BUBCS BiA Ui€i ogHi€l 3 OCHOBHMX LOKTPUH MPOTECTaHTU3-
My (Russell, 1890, p. 5).

Micna uiei craTTi-Bignosigi Yapnb3 Paccen Ginble He
pebatyBaB Ha Temy 3amicHOro BMKyny Ha wwnanbTax "Bic-
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Huka PaHky". HaTtomicTb BiH Hanucas [xoHy [aToHy nuc-
Ta, y SIKOMy OMucaB CBOi NepexvBaHHS LWoAo MOopyLUEeHOT
Bapbypom Temu cTaTTi, y IKOMY BiH 3HOBY Haronocws, Lo
OokTpuHa "3amicHoro Bukyny" mae "dpyHaameHTanbHUN
Xapaktep" Ans po3yMiHHS CyTi XpucTusaHCTBa. Takox Pa-
ccen npocuB [koHa MaToHa JonyynTucst oo Moro AUCKycii
3 bapbypom Ta Hanucatu ctaTTio Ansa "BicHuka paHky", oe
[MaToH HeaBo3Ha4HO BMKNaB OW CBi Nornsg WoAOo 3Ha-
YeHHs1 "pgoporouiHHoi kpoBi Xpucta" (Russell, 1890, p. 5).

OTxe, y XOBTHEBOMY HOMepi "BicHuka paHky" [xoH
[MaTtoH y noMmipkoBaHii MaHepi Hamarascsi MPUMUPUTU
no3uuii Yapne3da Paccena i HenbcoHa Bapbypa (Paton,
1878a). Takox BiH Haronocus, WO xoA4Ha GorocrnoBcbka
Teopis He 3a4aTHa BUYEPrHO ONMcaTh 3HAYEHHsI CMepTi Ta
BOockpecCiHHa XpwucTa. [latoH Haronocus, wo "bpart
Paccen, MoxnuBo, Hajae HaATO BEMMKOrO 3HAYEHHS
CMepTi B OOAHOMY 3i CBOIX TBepAXeHb; i Tak camo 4 Ay-
mMat, wo Bawa (bapbypa) crtatTa HagTto Garato yBaru
npuainse BockpeciHHo" (Paton, 1878a). BogHovac BiH
HaronocuB Ha NeBHil 3roai 3 nornsgamn Paccena Ha Te-
My 3amicHOro BuKymny: "a Bipto, O B NeBHOMY ceHci bib-
nia HaB4Yae npo 3amicHui Bukyn". TakoX 3a3Ha4yMB, LLO
OyXe LKoAye Npo NosiBY Ui€i gUCKYCii Ha wnanbtax "Bic-
HUKa paHKy", OCKinbku po3BiXHOCTI B nornsgax MOXyTb
HeraTMBHO BMNIIMHYTU Ha HACTPOI ceped YnTaubkoi ayau-
Topii (Paton, 1878a). Y rpyaHeBOoMy HOMepi Y CBOIl HOBIl
cTatTi [>koH NaToH aoknagHille BUCNOBUB CBOK MO3ULitO,
e BiH 4iTKo cTaB Ha no3uuito Paccena i Hamarascs aaTtu
aprymeHToBaHi Bignosiai (Paton, 1878b).

3asHauMMo, WO nicnsa KoXxHoi cTaTTi Yapnb3a Paccena
Ta [xoHa MaTtoHa Ha Temy 3amicHoro Bukyny HenbcoH
Bapbyp nybnikyBaB CBOi pedakTopcbki KOMeHTapi, obcsr
SIKUX NepeBuLLyBaB po3Mip camux ony6GnikoBaHMX cTaTen
noMiYHKKiB pegakTopa. Taky noefiHky HenbcoHa Bapby-
pa Paccen posuiHioBaB Sik NEpPeBUWLLEHHS NMOBHOBaXeHb
rofioBHOrO pepaktopa: "0o cTtaTel, HagicnaHux Gpatom
[MaToHOM Ta MHOM, Ha Ml Nornsia, 3BepTanucs He HaaTo
waHobnueo". Takox Paccen HaronocuB, WO BiH caM Ta
[xoH lMaToH 9K NOMIYHMKM pefdakTopa Manu MoBHE MpaBo
BUCIOBMOBATM OYMKW Bif BRacHoro imeHi, a Bapbyp He
MaB npaBa BUpMBATU LUUTaTK 3 LMX CTaTeln Ta Hagaeatu im
BnacHoro TnymadeHHsi (Russell, 1879a).

Y uewn nepioa, a came 30 xo0BTHs — 1 nuctonaga 1878 p.
y Heto-Mopky Bigbysascs 3axia, Skuil MpuBepHyB ysary
BENUWKOI KiNbKOCTi npoTecTaHTcbkux LepkoB CLIA. Lie 6yna
nepwa B icTopii CLUA HauioHanbHa npopoya KOHMepeH-
uis. 3axig 6yB NpUCBAYEHUIA NOLIMPEHHIO NPeMineHianbHo-
ro nornsgy Ha Apyrui npuxig Xpvcrta sik 6nmsbkoi Ta pea-
nbHOI nogji Ta HeobxigHOro enemMeHTy XpUCTUSIHCBKOI [OK-
TpuHUW. Ha 3ycTpiv Oynu 3anpoLueHi nactopu, cnyxurteni Ta
BGorocnoBu pi3HUX NpoTecTaHTCbkMX LepkoB CLUA, a came:
€nuckonarnbHoi, NpecBiTepiaHCHKOI, MTEpPaHCHKOI, GanTucT-
CbKOi, OfHi€i 3 aABEHTUCTCbKMX AeHoMiHauin (Advent Cristian
Church), KkoHrperauioHanicTCbkoi, METOAMCTCbKOI TOLLO.
Cepep HuX Takox Bynu npodecopn NpoTECTaHTCbKNX Teo-
noriyHnx cemiHapin (West, 1879). 3asHaunmo, Wwo 3axig
MaB Ha MeTi BUPOOMeHHs1 3aranbHoi no3uuii NpoTn nocT-
MinneHapuamy, sikuin ByB y Ti Yacu NOMNynspHUA y AeHOMi-
Hauisx CLUA. Takox y koHdepeHLii BinbyBanucs obroeo-
peHHs1 iHTepnpeTauii 6ibninHMXx NpopouTs, sKi cTOoCcyBanucs
ecxartororiyHmx nogdin. 3asHauumo, wo Yapnb3 Paccen
OyB 0COBGUCTO NPUCYTHI Ha KOHEpPEHLi AK criyxay.

Y Ton yac HenbcoH Bapbyp, akoro He Byno 3anpoLleHo
Ha Len 3axig, BUpILLMB BUCMOBUTW CBOI 3BEPHEHHSA 0 yyac-
HukiB popoyoi KoHdepeHuii 4yepe3 ctartTio (Barbour,
1878c), y skin BiH nigkpecnioBaB 1881 p. sik HOBY Aaty,
Konu Mae BigbyTncsi BO3HECIHHA BMOpaHuX cBATUX. Kpim
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TOro, BiH CTBepAXyBasB, Wo B 1914 poui 3akiHuMTbCA nepi-
of "Yacis noraH" Ta HacTtaHe Ha 3emni boxe uapcTBo.

3BepHEMO yBary Ha CTaBneHHs 0o pesynbTaTiB [Npopo-
Yoi KoHpepeHuii Yapne3sa Paccena ta HenbcoHna Bapbypa.
OcTaHHin 6yB 4OCUTb AOrMaTUYHUIA i HAronoLwyBaB Ha Xu-
OHOCTI Ta HEeOOCKOHaNOCTi TUX ecXaTomnoriYHUX nornsais
yYacHUKiB, SKi cynepeumnu moro nosuuii. BiH 3a3Hauvas:
"nicns yBaxHoro npodntaHHs 3BiTiB "lpopoyoi KoHdepeH-
uii" s BiguyBaro HeBpoBoneHHs" (Barbour, 1878b, p. 85).
HenbcoH Bapbyp 3ayBaxuB, Lo B Aonosigsx Gyna HeuiT-
KiCTb Ta CynepeunuBiCTb 3asiBNEeHUX No3uLii, po3nnmByacTi
iHTepnpeTauii BMKOHaHHA GiGniMHKMX Mpopo4YMx nepioAis.
BogHouvac Bapbyp BigMiTMB OCyAnuBe CTaBneHHs y4acHu-
kiB KOHhepeHLii 40 npyHUMNIB TINyMaYeHHs1 NpopoYmnX ne-
pioais, BucyHytux Minneputammn y 1840-1844 pp., Ski, Ha
aymky bapOypa, 6ynu diTkumm Ta BKasyBanu Ha BUKOHAHHS
ecxaTonoriyHnx nogin came y XIX cr. "Ckasatu, wWo ue
(apyrvii npuxig Xpucrta) Moxe cTtaTucs 3aBTpa, He BUKIU-
Kae [JOKOpiB, ane 3anpornoHyBaTn Oyab-sIKy NPUYUHY, YOMY
Le MOXe cTaTucs y Hawi gHi, cmakye ‘minnepmamom™. Kpim
Toro, HenbcoH Bapbyp BMCMNOBMB Xanb Yepe3 BUCMOBMIO-
BaHHS JESKUX YYacCHUKIB KOH(pepeHLUii, Lo BUKOHAHHS ec-
XaTomoriYHMX MNPOPOLTB MOXE HacTaTu HEeCKopo, HaBiTb
yepes gecatb TMcAY pokis (Barbour, 1878b, p. 87).

Y cBoto yepry, Yapnb3 Paccen 3a3HauuB: "MeHi Bunana
YyecTb ByTV NpUCYTHIM Ha uin nepwwin MNpopouin KoHdepeH-
uii, wo konu-HeGyab nposogunacs B Amepuui" (Russell,
1878b). BiH 3akLeHTyBaB yBary Ha ToMy, sik 6araTto cnyxm-
TeniB i TEONOriB MPOTECTAHTCbKMX LIePKOB 3BEpPTaloTh yBary
Ha BaXNMBICTb AOCMIAKEHHS Temun gpyroro npuxody Xpuc-
Ta. 3 uypboro npueoay Paccen BBaxae, WO NpPOBeAEHHS
LbOro 3axofy marno "rpanfiosHui ycnix". BogHoyac BapTo
3a3HaunTn, Wo Yapnb3a Paccen Haronocus Ha CBOIN He-
3rofi 3 NeBHMMWU OOMOBIAsSIMUW, 30KpPEMaA LLIOAO NEpPeKOoHaH-
H4, Wo "nioguHa rpixa" (2 ConyHaH 2:3) — ue okpema oco-
6a, sika npuinge Tinbku B ManbyTHbomy. Y Ton Yac Henb-
coH bapbyp, Yapnb3 Paccen Ta ixHi ogHogyMmLUi BBaxanw,
IO Ler CMMBON NpeacTaBrisie PUMO-KATOMNMLbKY MancbKy
cuctemy (Russell, 1878b).

3asHaummo, LWo KoHdepeHLUisa BiabyBanacs y yacu roc-
TpOi TeomnoriyHoi ANCKYCil ronoBHoro pegaktopa "BicHuka
paHky" 3i CBOIMW MOMiYHUKaMU. Y BiArykax 3 npoTUrexHu-
MM OLiHKamMKn LUbOoro MikkoHdecinHoro 3axogy Paccena Ta
Bapbypa TakoX MOXHa MNpPOCTEXMTW BiACYTHICTb 3maro-
DKEHOI nosuuii. | 3roqom HenpUMUPEHHICTb NOrnsagiB BU-
nunacs B 0COBUCTY HEMPUASHb.

Ocb TOMYy B HOMepi "BicHuka paHky" 3a ntotuin 1879 p.
Yapnb3 Paccen oronocvB npo MOXIUBICTb CTBOPEHHS
HOBOrO MEPIOAMYHOrO BMAAHHA. [N uboro BiH iHiLitoBaB
ONWUTYBaHHsI cepen MiAMUCHWKIB, Ae HAaronocus, Lo Le 6y-
e raseTa 3 iHWOKW Ha3Bow i 3micTom. HoBa raserta mae
OyTn B rapmoHii 3 BicHukom 3a TemaTtukow, oaHak byae
oKpemolo B ynpaeniHHi Ta diHaHcyBaHHi (Russell, 1879c).
Y Homepi 3a 6epeseHb Gyno 3a3HayeHo, WO BiArykHynucs
Ha 3aKnWK HeBenuka KinbKiCTb NignucHukis. Tomy Yapnba
Paccen 3pobuB BUCHOBOK, L0 Ha TOW Yac BMOAHHSA HOBOI
rasetu He € aktyansHum (Russell, 1879b).

Ockinbkun HanpyxeHiCTb Ta HENOopo3yMiHHSA MK pefak-
Topamu TpuBanu, Yapnb3 Paccen HagicnaB HenbcoHy
Bapbypy npuBaTHOro nuncra, Ae BiOKPUTO BUCMOBUB CYTb
HENopo3yMiHHsi Ta BapiaHTW BUPILLEHHSI CTAHOBMLUA, sIKE
cknanocs. BiH Haronocus, wo goci BBaxae bapbypa 6pa-
ToM y XpucTi Ta Wo "noknm € B6arato NpMeEMHUX cnoragis
npo MUHyne", ogHak 3asHauuB, WO "MK HaMu BUHMKNA
pi3HMUs y nornggax" Wwoao neBHMX OOKTPUH. | Haronocus,
LLIO NMUTaHHSA CTOCYETbCSA CTaBMEHHS A0 AOKTPUHU 3amicHo-
ro Bukyny. Takox Yapnb3 Paccen 3asHauvB, WO BiH He €
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[OCUTb OOTMaTUYHWUM, OCKINIbKM BM3HAE MOXIMBICTb iCHY-
BaHHA Pi3HOBIKHOCTI B neBHUX nornsgax. OpgHak posbix-
HoCTi B nornsai Ha 3amicHe BUKYMMEHHS, SIK BiH 3a3Hauvae,
"30al0TbCA MEHi HaCTiNbkM yHAaMeHTanbHUMK i Baxnu-
BMMK", WO I'PYHTOBHa cniBnpaus Mk pefakropamu Xyp-
Hany ctae Hemoxnueoto. Tomy Yapnb3 Paccen nosigomus
CBOEMY KOIe3i, WO iXHi "CTOCYHKM MOBWHHI NpUNUHUTMCA"
(Russell, 1879a).

Llopo BnaromxeHHs cuTyauii Yapne3 Paccen 3anpo-
NnoHyBaB ABa BapiaHTu Ain: 1) wob xTocb BUKYNMB piHaH-
coBy 4acTtky Paccena y "BicHuky paHky", i 3alHsB MOro
Micue B pepgakuii xypHany; 2) bapbyp cam noroguTbes
BiOiNTK Big pob6oTtu Hag BicHukom, a Paccen npogoBxuTb
OianbHiCTb Uiel rasetn. Axkwo 4dactky Yapnbsa Paccena
Oyae BUKYNneHo, BiH NnaHye po3novaT BMaaBaTh BriacHe
nepiognyHe BMAaHHSA. TakoX HaAronocus, WO ToAi Us rase-
Ta MaTUMe HesanexHe ynpaeniHHSA, ane B XXOOHOMY pasi
He Gyne onosuuiniHoto Ao BicHuka. Paccen Takox Harono-
CuB, WO He BaxaB 6u, W06 06roBOpeHHs1 po3biHOCTEN
MK HAMKW cTanu HaabaHHAM YuTadiB BicHuKa, ockinbku Le
CMpaBuTb Ha HWX HEraTUBHUIM BMMMB LLOAO CTaBMEHHS A0
BIiCTKM, KKy BOHM MmponoBigytoTb. ba Ginblue, BiH 3anpono-
HyBaB Bapbypy npaBo BMOpaTu BapiaHT Aii Yepe3 nosary
[0 HbOTO, OCKINbKM TOW OyB CTapLUWA 33 BiKOM.

OpHak HenbcoH Bapbyp BupillMB nepeHecTu Chinky-
BaHHA LWOAO NWUTaHHA ynpaBniHHA AidnbHicTio "BicHuka
paHky" y nybniyHy nnowmHy. 3okpema, Ha CTOpiHKax Tpas-
HeBoro 4vucna BicHuka BiH aaB Bignosiab Ha nucT Pacce-
na (Barbour, 1879), ge 3pobus npsMun BuUNag Ha agpecy
Yapnb3a Paccena yepes noro nnaHu 3abpatu ynpasniHHS
Hag BicHukom. BapOyp Haronocus, Wwo ue 6yno "gocuTb
OUBHE MPOXaHHS Bid Morogoi nauHU" Ta "paneko He
CKpOMHe npoxaHHsa". [dani BiH Haronowysas: "Hall MOroa-
wun 6pat" Paccen Tinbkn ABa poku TOMY (HE paHille Hix
1876 poky) misHaBca npo BicTKy, siky HenbcoHn Bapbyp
NPOrosiowye Ha CTOpiHKax CBOro Nepiogu4yHOro BUOAHHS.
Takox HaronowysaB, Wwo Yapne3 Paccen cam 3rogom
"3axuLaB yci nepeaosi iCTUHM Ta BCi NPOpPOYi apryMmeHTn",
AKi nyonikyBanucsa y BicHuky. A Tenep Tol nponoHye ba-
pbypy 3abpaTu npaBa Ha xypHan. BogHo4ac BiH BM3HaE,
wo Paccen 34ilcHUB 3Ha4YHMI PiHAHCOBUI BHECOK Y TXHIO
cniBnpavto, NO4OPOXi Ta Yepe3 BMKNaAaHHSA €BaHrenbCb-
Knx nekuin. Y nybniyHin Bignosigi bapbypa Bigobpaxano-
Csi No4yTTs 06pasu Ta 3BEPXHLOrO CTaBMEHHS A0 CBOro
MOMOALLOro Koneru.

Yapnb3 Paccen 6yB po3vapoBaHui, wo HenbcoH bap-
Oyp AaB BiANOBiAb Ha MOro MPUBATHUA NUCT y NybOniyHin
¢opmi. Takox Paccen BUCNOBMB HEBAOBOSIEHHS, LWO iH-
dopmauia npo Hboro 6yna npeacTtaBneHa ogHOOOKO Ta
ynepemxeHo. BiH nuwe nosigomue BapObypy: "Ttenep s 3a-
nuwato BicHuka 3 Bamu. S MOBHICTIO BIAXOMAXY Big HbOrO,
Hiyoro He Gepyun Big Bac" (Russell, 1879a). Takum YnHOM
BiH A40OOpPOBINBHO BiAMOBMBCA Bif Bid CBOEI biHaHCOBOI
YacTuHM y BicHuKy. Takox BiH BUCINOBMB NpOXaHHs, o6 B
HaCTynHOMy uuchni BicHuka Gyno 3asHayeHo, wo Yapnbs
Paccen yxe He € nomiyHUKOM pepakTopa. Y pesynbTaTi y
"BicHuky paHky" 3a TpaBeHb 1879 p. Yapnbs Paccen
OCTaHHiIl pa3 6yB npeacTaBneHUn Sk NOMIYHKUK peaakTopa.
Y yucni 3a yepBeHb 1879 poky Micue, 3apesepBoBaHe AN
HbOr0, 3aNULLNIIOCH MOPOXKHIM.

Y nunHi 1879 poky BMILLNO APYKOM MepLUe YUCIOo Xyp-
Hany "BapTtoBa bawTa", go akoro 6yB BknageHun JoaaTok-
3BepHeHHs Paccena go uutadiB "BicHuka paHky", y skomy
BXe B nybniyHin copmi BiH faB Bignosigb Ha 0OBMHYBa-
yeHHs HenbcoHa bapbypa Ha woro apgpecy (Russell,
1879a). 3okpema, y pogatky Paccen 3a3HayumB, LLO OCHOBU
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oro nepekoHaHb Oynu ccopmoBaHi 3a40Bro 40 3HanoMc-
TBa 3 Bapbypom.

MoyaTok BUAaHHs "BapTtosoi bawTn", oe nybnikysanm-
cs nornagu Yapnb3a Paccena Ta voro ogHogymuiB, BUpI3-
HWB PeniriviHy iAeHTWYHICTb HOBITHBOrO pyxy [ocnigHukis
Bibnii 3-nomixx iHWKWX YncneHHnx peniriniux pyxie B CLUA
XIX cT. | xoua Paccen 3anepedyBaB 4YMMano BYEHb, SKi
Oynu nowwmpeHi cepen NPOTECTAaHTCbKUX [OEeHOMiHaLin
CLA, 3okpema gokTpuHU npo Tpiiuto, npupoaHe 6escme-
pTa Oyuwi, BiYHi MyKM B MNekni NS Hepo3KasHUX PiLLHUKIB
TOLLIO, — NPOTECTaHTCbKa AOKTpMHA 3amicHoro Bukyny 6yna
ana Paccena ogHVMM i3 HapiKHWX KaMeHiB MOro nepeko-
HaHb, a nepiognyHe BuaaHHsa "BapToBa BawTta" — "ocob-
nuBMM NpuxmnbHUKOM Bukyny", i, 9k 3a3Havae Paccen, "mu
crnofiBaeMocs, WO BiH ()KypHan) HiKOnM He CTaHe YMMOChb
iHwum" (Russell, 1890, p. 5).

[unckycis i BUCHOBKMU

OTxe, 3 ornsigy Ha NpoBeAEHe AOCHIIKEHHS, MU MO-
XeMo 3pobuTU NeBHi BUCHOBKW. O4ikyBaHHSI BO3HECIHHA Ha
Hebo y kBiTHi 1878 p. He 3gincHunucsa. BusHauveHo, wWwo
noBidoOMIeHHs y MicueBux rasetax llitcOypra, wo Paccen
OyB cepep rpynu ocib, ski 3ibpanucs B ogHOMY Micui Ta
Yyekanu BO3HECIHHSA Y 304sirHeHi y 6inun ogar, 6yno Henpa-
BAMBMM. 3'ICOBaHO, L0 3 METOK YCBIAOMIIEHHSA CBOEI MO-
MUIKU B OYikyBaHHAX, Yapnb3 Paccen gifwoB BMCHOBKY,
O BO3HECiIHHS He Oyae OIHOMOMEHTHOK nofieto, SK pa-
Hille o4ikyBanocb. Takmm YMHOM, BiH AINLLOB NepeKkoHaH-
HS, WO, NoYnHaroum 3 kBiTHA 1878 poky, BipHi cBATI B MO-
MEHT CBOEi CMepTi He OyayTb nepebyBaTu y CTaHi cMepT-
HOro, HeCBI4OMOro CHy, a Bigpa3y byayTb nepeobpaxeHi B
HemaTepianbHUX OYXOBHUKX TiNax Ta >XUBMMW BO3HECEHI Ha
Hebeca. Y cBot uyepry, bapbypa Taka iHTepnpeTauis He
3a40BiNbHUMA, i 3 TOrO MOMEHTY noyanucsa MixX cnisrpadi-
BHMKaMKN po30iKHOCTI B nornsgax. Y KOHTEKCTi po3bikHOC-
Tel Ta HacTynHux febatiB Ha cTopiHkax "BicHuka PaHky"
BiagmiTmo noeary Paccena go HenbcoHa Bapbypa, cBoro
CTapLuoro 3a BiKOM cniBrnpauiBHMKa i AyXOBHOro napTHepa,
i BOOHOYaC NPOSABNEHHS CTINKOCTI CBOET BipM Ta penirinHmx
nornsigiB y TBepAoMy BiACTOKBaHHI CBOIX npuHuunie. Big-
3HauMMo, Lo, xod Yapne3 Paccen maB 4nmano HeopToAo-
KcanbHUX MOrMsAiB, siki He Bynu nonynsapHUMKU B NpoTec-
TaHTCcbkoMy cBiTi CLUA, ogHak y Knio4OBOMY MOMEHTI Auc-
Kycii BiH BiACTOIOBaB came Kracu4Humn npuHumn Pecopma-
Lii, akun nongdras y 3amicHOMy BUKyMi, 3BepLUieHOMY Xpuc-
TOM CBOEK CMEPTHIO 3a418 CNOKYTYBaHHS rpixis nogcrea. Y
BigHOCMHax 3 Bapbypom y Paccena nposBnaeTbcs Aisdnb-
HICHMIN acnekT 1oro penirinHoi Bipu, a came Te, Wo "Bipa,
TPaHCMIOKYN 3HAHHS B OCOBUCTE MEepPEKOHAHHS, CTUMYIIOE
pianbHicTs" (Mpegko, 2012, c. 27). Came piwydicTb Ta ak-
TUBHY LiSNbHICT MW CMOCTEPIraeMo Y BULLEEBKA3AHWX YYMH-
kax Yapnbsa Paccena. | Tinbku nicnsa ycBigoMneHHs1 Henpu-
MUPEHHOCTI NO3UUii BiH BUPILLIWB BIigiNTM Big cniBnpaui 3
Bapbypowm, BiAMOBMBLUMCL BMMaraTy CBOI (DiHAHCOBY 4ac-
TUHY y "BicHuky paHky". Takum ynHom, Yapne3 Paccen ye-
pe3 KOHMMIKT 3pic 4O PIBHA He3anexHoro penirinHoro nige-
pa i BUpIlLMB 3pobuTK KPOK A0 nybnikauii BlacHoOro nepio-
AVYHOro BUAAHHS, sike oTpumano HasBy "BapTtosa bawrTa".
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BACKGROUND FOR THE APPEARANCE OF THE PERIODICAL PUBLICATION "THE WATCHTOWER"

Background. The article examines the prerequisites for the emergence of the Watchtower magazine, which has been regularly published
for more than a century, and today disseminates the teachings of the religious organization of Jehovah's Witnesses in hundreds of languages with
millions of copies. In particular, the study traces the period of spiritual growth and development of Charles Taze Russell as an independent
religious figure and the founder of this now recognizable periodical.

Methods. To achieve the results of the research, the following scientific methods were applied: historical, casual, comparative and
biographical.

Results. Itis determined that the beginning of the break in the harmonious cooperation of the editors of the "Herald of Morning", Nelson
Barbour and Charles Russell, was disappointment in the expected ascension of the faithful to heaven in the spring of 1878. It was found that
Charles Russell explained the disappointment experienced by the fact that the ascension should not be perceived as a momentary event, but as a
long process. It is established that Nelson Barbour disagreed with Russell's interpretation, and the conflict between them subsequently manifested
itself regarding the classical Protestant doctrine of "Substitutionary Ransom."” Nelson Barbour declared the idea of Substitution to be unbiblical,
and Charles Russell considered this doctrine to be perhaps the most important concept, the foundation of the Christian faith. It has been
established that one of the expressions of the conflict between them was the opposing assessments of the holding of the Prophetic Conference on
the topic of the premillennial view of the second coming of Christ. Subsequently, Charles Russell realized the need to create a separate periodical.
This act escalated into Nelson Barbour's open accusations against his younger colleague.

Conclusions. All of these events tested Charles Russell's religious faith and led to his rise as an independent religious leader and the
publication of The Watchtower. It is noted that in this conflict Russell showed the strength of his religious beliefs and respect for his older
colleague. It was also in these events that his religious identity was crystallized. And, despite the fact that the views of Charles Russell were quite
different from the beliefs of traditional Protestant churches in the United States, the Watchtower periodical emphasized the importance of the
doctrine of Substitution as a central point of the Christian faith.

Keywords: Charles Taze Russell, Nelson Barbour, Protestantism, Protestant churches, religious identity, religious faith.
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COLIIANTbHUX KOHTEKCT PERIFIUHOI INEHTU®IKALIT AABHIX PUMNAH

B c Ty n. BukoHaHO KoMmnieKcHe OocidxeHHs1 ocobnueocmel pesniziliHol ideHmudikauii pumnsiH y KoHmekcmi coyiasbHoi
cmpamudpikayii ma coyianbHoi dugpepeHyiayii. Idembcsi npo cnpoby pekoHcmpykKuyii dagsHbOpuMcbKo20 No6ymy ma lio2o ennu-
8y Ha peniziliHe XXummsi, Ik OHO 3MiHI08aJ/I0Ch 3aJIeXKHO 8i0 couyianbHOI 2pynu ma siki xapakmepHi pucu y cmaesneHHi do penieii
npumamaHHi KOXHil i3 Hux. Tako)XX noka3aHo poJ/ib iHWUX YUHHUKI8, siki ghopMyeanu eapiamugHicmb criputiHamms penieii pum-
CbKUM CycnisibcmeoM, 30Kpema npudineHo yeaay nosimu4yHoMy, eKOHOMIYHOMY ma KyJ/ibmypHOMY haKkmopam.

Me T o A u. Po3ansHymo pi3Hi nidxodu do euceimneHHs yiei npobnemamuku npoeidHumu docsiiGHUKaMu puMcbKoi penieii y
2anys3i penicieaHaecmea, icmopii ma Kynbmyposiogzii, OCKinbKu pilWeHHs 3 Yux NuMaHb iCHyroms Ha nepemuHi yux Aucyuniix.

Pe3ynbTaTtun. Po3kpumo, wo OocnidxeHHs1 peniziliHoi idenmudpikayii npedcmasHukie pieHUX npouwapkie HacesleHHs!
HaeHbo20 Pumy demoHcmpye cknadHy ma 6azamozpaHHy 83aeMo3asiexxHicmb MiX cucmeMoro gipyeaHb ma cycninbHoto iepap-
xieto — KOMMNoHeHmMamu, 271ub0KO eKopiHeHUMU & couyianbHy kaHey Pumy. Takox nokasaHo, sik jilo0u e3aemodisisiu 3 pernizieto
3anexHo eid ixHbOI nNpuHanexHocmi 0o NesHo20 couyiasibHO20 Kracy: eid nidmpumMku xpamie ma y4yacmi enim y OepxasHux
Kynbmax 0o MOK/IOHiIHHSI 60)xecmeam, nonynsipHUM ceped HUXYUX eepcme HaceslieHHsl. BuceimneHo 6azamozpaHHicmb penieiti-
HoiI ideHmudpikayii y koHmekcmi coyianbHoi cmpamudgbikauyii, ujo crnpusie 3Ha4YHO 21U6WOMY PO3YMIHHIO CyCMilIbHO20 Ma KyJb-
mypHozo xummsi [JaeHbo20 Pumy. BuHsimkoey yeaz2y npudineHo ocobriiueocmsiM couianbHoi dugpepeHyiauii y Pumi, ix ennuey
Ha ¢hopMyeaHHsI HOPM MPUBaMHO20 Xummsi ma nobymy, a mako) 83aemo38'si3Ky iHougidyanbHO20 ma KOJ1eKmueHO20 8 KOH-
mekcmi peniz2iliHo2o xummsi pumnsiH. OKpiM mozo, 3a3Ha4eHo ensiue coyiaslbHO20 cmamycy Ha peniiliHi npegepeHuii: siki 60-
2u onikyeanuckb 3aMOXHUMU ma He3aMOXXHUMU 2pynamMu i sik 3MiHI08as10Ch Yye Kos1o 60)xecme 3asieXHOo 8i0 cycnilbHUX 3Py WeHb.
Bu3Ha4yeHO cnnekmp xapakmepucmuk, siki yocobs1roromb 3a2asibHe cmaeJsieHHs1 puMiisiH 0o perizii ma eusHavyaroms ocobnueocmi
iXHBbOI peniziliHoi ideHMudikauii.

BucHoBKkUu. Po3kpumo peniziliHy ideHmudbikayiro pumsissH y KoHmekcmi coyianbHoi cmpamucdbikayii ma dugpepenuyiayii
3aedsiku deMoHcmpauii 6azamowapoeo2o 83a€M038'A3Ky Mix penieiliHuMu gipyeaHHAMU ma couyiasibHoto iepapxiero. 3a3Hauye-
HO, W0 puMcbKe cycninbcmeo 6ys10 KOHconidoeaHe HagKoJlo idel 3a2anbHOAep)xasHO20 006pO6ymy, a penizisi, sika micHo nepe-
nnimanack 3 iHWUMU coyiasibHO 3Hayywumu iHcmumymamu, eucmynana ideliHum dxepesloM ma coyiarlbHUM pe2ysiISiMmOopPOM.
Bu3Ha4yeHo, wjo ensue couyianibHO20 cmamycy Ha peniciliHi npegepeHyii sidobpaxae, sk 2nuboko peniziliHi eipyeaHHs1 6ynu
8KOpPiHeHI 8 NoecsikAeHHe XXummsi PUMJISIH | SIKUM YUHOM 80HU ¢hopMyeasiu ocobucmicHy ma KosnekmueHy i0eHmuyYyHicms.

Knw4yoBi cnoBa: pumcbka penizisi, peniziliHa ideHmudgbikayisi, 2poMadsiHCbKa pesizisi, aHmuyHa pesizisi, pesniziliHa i0eH-

MmuYHicmb.

BcTtyn

[aeHin Pum — enoxa Benuui Ta nereHa, MaclutabHux
3aBOIOBaHb Ta AMBOBWKHWX KOHTpacTiB. Hemae cymHiBy,
O TEeXHOMOr4YHMI Nporpec Ta piBeHb KOMAOopTYy, AOCTYn-
HWI NepecivHii NMAMHI CbOroAHi, Ana HanbaraTworo puv-
NSHWHAa B iMnepii 3gaBaBcs Ou haHTaCTUKOK, OOHAK HaBITb
OBi TUCSAYI POKiB MOTOMY pUMCHKi HGaraTii MOXyTb KOHKYpY-
BaTW i3 Cy4acCHVMM MarHatamu B NUTaHHAX 3EMIEBONOIH-
HSl Ta NPOBa[XEHHS1 PO3KiHOro xutTs. MNobyT [OaBHbOro
Pumy i noro coujaneHa ctpatudikauis € npegMmeTomMm Aoc-
nigXeHHs1 6araTboX iCTOPWKIB 3 YCbOrO CBITY, OAHAaK AOCHi-
AXyBano iX sk nnaugapMm Ans oOpMINEHHS Ta PO3BUTKY
penirinHoi Tpaguuii 3Ha4YHO MeHLWwe kono ocib. Ocobnmeo
3HAYYLLMMU B KOHTEKCTi BUBYEHHS COLjianbHUX nepegyMoB
Ta ocobnuBocTeil puMcbkoi penirii € poBotu W. Prorke,
M. Bipa, k. Wanga, I". Byacbe, €. WraepmaH,
. ®opcanta, T. 3eniHcbkoro, K. [diomesing, [. Biccosw,
K. NNatTe, K. YemnioHa Ta GaraTbox iHwux. Cepen ykpaiH-
CbKMX JOCMiAHUKIB po3pobky uiei npobnematukm Bigobpa-
saunn y cBoix pobotax O. CapaniH, €. PegyeHko,
H. Minsino, O. Metpeuko, J1. XomiH, C. Xinb4YeBCbKuiA,
OfHaK Yy BiTYM3HAHOMY HAyKOBOMY AMCKYPCi, 30Kpema peni-
rieaHaB4oOMy, BOHa NpecTaBfieHa 3Ha4YHO MEHLLE.

Metoaun

LaneHi cTtaTkM Ta MapHOTpaTHi 3BMYKM CRiBiCHYBanu
pasom 3 OCyJOM PO3KOLLIB Ta 3aXOMNMEHHAM TUXUM CinlbCb-
KM xkunTTam. Mninin Ctapwwnin 6yB OAHUM i3 BiAOMUX Kpu-
TUKIB POS3KILLHOTrO XWUTTSH, SKUA BigdaBaB nepeBary >XUTTHO
NOMIpHOMY, OfHaK MOro NEMiHHMK OMUCYE iXHIO "CKPOMHY"
3aMicbky Binny sk "BenuuyesHuii komnnekc Oypisenb 3
OKPEeMOI ifanbHe [Ansi KOXHOro Ce30Hy, 0cobucTUMmn
OaHsMu Ta GacelnHOM, OBOPMKaMU Ta TEHICHUMU KOpTamu,
LeHTpanbHUM onarieHHsiM, BOAOMPOBOAOM, FMHaCTUYHOK
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3asi0l0, COHSIYHMMM 3anamy 3 MNaHopaMHWMMK BikHaMu 3
BMOOM Ha Mope Ta cagoBuMu anbTaHkamu" (Beard, 2015,
pp. 462—463), 3a3Ha4aroun, WO i yTPUMaAHHSA KOLITYE 30-
BCiM He barato. Ak i Tenep, ogHUM 3i LUNAXIB AeMOHCTpaLii
BnacHoro 6aratcTea b6yno 3BefAeHHs pPO3KilLHNX ByanHKIB —
He nuue ans ocobucTnx noTped, ane n MyHiumnanbHUX. Y
MmicTax ITanii Ta npoBiHUi GaraTii cnoHcopyBanu OyaiBHU-
LUTBO rPOMazCbKUX CrMopyn, TakuM YMHOM 3akapboByBamnu
CBOE€ iM'A B iCTOPIl Ta 3any4yanuck NPUXUIBLHICTIO Hapoay, B
Pumi >x uen npuBinen Hanexas BUKIIOYHO iMnepaTopy.
OpHak nopsA i3 WwaneHummn ctatkamm Ta HEMMOBIPHO pO3-
KILULHMM, HaBiTb 3a Cy4aCHUMW MipKamu, XUTTAM Npoxoau-
N0 XWTTA NPOCTUX NIOAEN, SKe He Marno aHi KpUXTU TuX
pagowiB, siki 6ynu po3nodineHi Mk TUMK, XTO MaB rpoLUi
(Orlin, 2021, p. 71). BinbLicTe HaceneHHs, HaBiTb BiNbHUX
rpoMagsiH, y Hamkpalwiomy pasi mana "HeBernuKy KinbKiCTb
rpowlen (Ha CMakonukW, OOAaTKOBY KiMHATY, AelueBi Npuk-
pacu 4u npocTuin Haarpobok”, a B ripwomy — 6ynu xebpa-
kamun, 6e3pobiTHumMn Ta OesxaTbkamun" (Beard, 2015,
p. 467). Monpn koHTpacTn GaraTtctBa i GigHOCTI iX npea-
CTaBHMKU CMiBiCHyBanu nnivy-o-ninid sk y MOBCAKAEHHI (Lo
Oyno 3ymMOBMNeHO OCOBMMBICTIO @aHTUYHMX MICT, siki HEe Au-
depeHLiloBanMCb Ha 30HW NPECTUXHOCTI, SK Le Biabysa-
€TbCs 3apas), TaK i B penirinHoOMy >XWUTTi, OCKiNIbKW OfIHaKO-
BO paginM gobpum 3HaAMEHHsIM, 3 OfHAKOBOK curok 6a-
Xanu 3apyuuTucb MiaTpMMKow  GoriB, Xo4ya 3anuTu,
HaniMOBIpHiLLe, Manu pisHi.

Pvmcbka peniria mana sk odiuiiHiiA, Tak i nobyToBui
PiBHi: NepLIMin OXOMIIOBaB yBECb CMEKTP AepXKaBHUX CBAT
Ta penirinHux obpsaiB (sacra publica), ppyriii oxonnoBas
npuBaTHYy cdepy penirinHOro XXMTTS, WO NepeBaXHO ckna-
janacb i3 aminbHUX Ta pPoAOBUX KYMbTiB, LIAHyBaHHS
JOoMalLHiX ayxiB (Ssacra privata). [1o odiuiiHUX KynbTiB Ha-
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nexanu sacra pro populo, sacra pro montibus, sacra pro
pagis, sacra pro curiis, sacra pro sacellis. Ockinbkun BOHM
34icHIOBanNuCb Ans Hapody, To (piHaHCyBanuchb 3a KOLUTH
Hapogay (publica sumptu). MNpuBaTHUMK Bynn KynbTW sacra
pro familiis (BUKOHyBanucb nepeBaxHo paterfamiliae, W06
BLUAHyBaTUM Ta YMWIIOCTUBWTW AyXiB), sacra progenibus
(KynbTW OKpeMmx NaTpuLiaHCLKNX POAIB, SKi BLUAHOBYBaMM
neBHWx 6oriB 4ns oTpMMaHHs ocobnmBMX NpUBINeiB), sacra
pro singuliis hominibus (3gincHioBanucb ocoboto, Wo Bu-
KrntoyeHa i3 coujianbHoi rpynu 3a NeBHUX NPUYMH YK obCcTa-
BWH, i cnpsiMoBaHi Ha 3abe3neyeHHs JOOPOGYTYy L€l rpy-
nn). OcTaHHi OBi KaTeropii MalTb SCKPaBO BUPAXEHWN
coujanbHUA KOMMOHEHT, WO MNiAKPECOE couianbHy OpieH-
TOBaHICTb PMMCbLKOI penirii 060X piBHiB. Baxknuea xapakte-
puctuka JasHboro Pumy, sika obymoBsnioBana npakTUyHO
BCi cdhepw XUTTS, — NpiopuTeT AepxaBHoro 4obpobyTy Hag
0cobuCTMM, TOBTO KOMEKTMBHOrO Hag iHAMBIQYyanbHUM.
Ocobuctuin 0obpobyT HeEMOXNMBO Byno NoMucnuTK y Bia-
puBi BiA 3aranbHogepxasHoro. Lle nosicHwe cneuudiky
CMPUAHATTA PUMMCbKOro 6Gnaroyects, sike Bupaxanocb Yy
YiTKOMY crigyBaHHi npunucam LWoAo LWaHyBaHHA boriB Ta
NPaBUSIbHOMO 3AINCHEHHS pUTYyariB, KOTPUMK XpeLi (YMHO-
BHWKWN) pernameHTyBanu CTOCyHKM nogen 1a boris.

PesynbtaTtun

Sacra publica nuwwuna cBin BigOUTOK Ha OpPMyBaHHI
KynbTYpPHOI KaHBW PUMCBKOro cycninbcTea. Y CBiTRi peni-
rinHoro nnipaniaMmy puMMsH couianbHa cTpaTtudikadis
Mana 3Ha4yHUlM BMNMAVMB Ha HadaHHs AOCTyny A0 penirinHux
npuvBineis, couianbHux NidTie Ta Bnagn. Pumcbke cycnink-
cTBO Oyno NOAINEHO Ha pi3Hi couianbHi Knacu, ctaTyc siKnx
BM3HAYaBCs Yepes3 OCHOBHI KaTeropii: MOXOMKEHHSs, CTaTKM
Ta pemecno (Bua aisnbHocTi). OdiuintHa peniria (sacra
publica) dyHKUiOHYBana Ha 3aranbHoAepXXaBHOMY piBHi,
BHOPMOBYOUM PENITifiHE XUTTA Ta 0OCMYroByo4M NOMITUYHI
iHTepecu. PeniriviHi KynbTW, BCTaHOBMEHI OepXaBoto, Ha-
npuknag KyneT iMnepaTopa, BigirpaBanuv KIo4oBy poflb Y
neritumadii BnagHoi enitu. LLoao uboro wikaeoto € po6oTta
OputaHcbkoro ictopuka [lyHkaHa diwsika, skun ybadas y
LaHyBaHHi iMmnepaTtopa sik 60XXeCTBEHHOI hirypy MexaHiam
KoHconigauii noniTMYHOI Bragu Ta YKPIiNneHHi couianbHoi
iepapxii. Y cBoili poboTi "IMnepaTopCbKMin KynbT NaTUHCh-
koro 3axoay" BiH 3a3Havae, WO KynbT iMnepatopa, siKWn
300paxaB iMnepaTopa mMegiaTopom Mix Goramu Ta noab-
MW, cTpaTeriyHo BMKOPUCTOBYBaBCS 3aAflsi 3abe3neyeHHs
NOSANBHOCTI Ta CNyxHAHOCTI niggaHnx. OgHUM i3 Hacnigkis
KynbTy, Ha gymky ®iwBika, cTano coujianbHe posluapyBaH-
Hsi, OCKINbKW aKTWBHA y4yacTb Y CNpaBrsiHHI KynbTy Oyna
OOCTyMnHa nuwe npuBinenoBaHnm BepcTBam (cpiHaHCOBI
BHECKM, XpeubkKi nocagw, nyomniyHi BUMSBU TNOSAMBHOCTI) i
AaBana MOXMUBICTb HabnMauTucb 4O iMnepaTopa, Takum
YMHOM Le OGinblue YKPINmYM NpuBINenoBaHWin cTaTyc
(Fishwick, 1991). MNpecTmx GaraTx Ta BNIMBOBUX KOHTpAc-
TyBaB i3 MapriHanisauieto 3Bu4anHnx nogen abo HenokipHMX.

Ak 3a3Havae Kpewr YemnioH, peniria goctaTHbLO Tpusa-
nmMn Yac 6yna iHCTPYMEHTOM PUMCLKUX eniT Ans KepyBaH-
HS HeeniTapHUMK Macamu, WO Masno HacnigkomM HagMipHUR
dopmaniam Ta npuckinnmueicTb A0 Oyab-sKMX OPiOHMLP,
6e3anensuinHe nigkopeHHs Boni GoriB y il TpakTyBaHHSAX
Xpeusamu, vyyaepHaupkmx obpsgax abo x OPCTOKUX XKepT-
BYyBaHb, odHaK "y peniriitHux ysiBNeHHsX enitTu Taka rnose-
gdiHka ©Oyna Hesig'eMHOW YacTuHow pax deorum"
(Champion, 2017, p. 224). Pax Deorum (mup 6ori) —
€K3MCTEHLNHO BaXINNBWUIA CTPYKTYPHWUIA enemeHT [aBHboro
Pumy: yci 3ycnnnst pepkaBHoi penirii 6ynv cnpsimoBaHi Ha
noro gocsrHeHHsa. ®opmyna B3aemogii puMnsiH 3 6oramm —
do, ut des (a pato, Wo6 i TM gaB): nAM BigAATb HaNex-
HUM YMHOM LaHy 6oram, 3abesnevyioTb NpaBuiibHE BUKO-
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HaHHS puTyaniB Ta KynbTiB; y CBOK 4epry, 6oru mawTb
3abes3neunTn Pumy cycninbHuin gobpobyT. 3aBoaHHs gep-
)KaBHUX XepLiB nonsrano B Tomy, o6 makcumansHo 36i-
NbLWXTK WaHcK peanisadii "yrogn" 3 6orammu, TO6TO Makcm-
ManbHO NPaBUIIbHO BUKOHATK 3060B'A3aHHS 3i CBOro HOKy.
"Kpeui Hamaranucb agantyBaTtu peniriiHi NpakTuku npeg-
KiB 4O LUBMAKO3MIHHOIMO CBIiTYy Ha Thi iMnepii, Wwo 3pocTana,
Ta ii npobnem. TypboTta npo opTonpakcito 6yna BnneTeHa
B KaHBY ixHboOro 6yTTsi, @ He Gyna npocTo XMMEepHUM Mo-
3epCTBOM Ha cnyx6i NoniTM4HOro Ta coujianbHOro KOHTPO-
no Hag He-enitoto" (Champion, 2017, p. 226).

Y yacn AHTUYHOCTI, SIK | B enoxy cborodeHHsi, 6araTcT-
BO Ta couianbHUM cTaTyc He 3aBxaun Bynu TOTOXHUMK No-
HATTAMU: MOAU Mornu OyTu 3aMOXHUMK, OJHaK nigaasa-
TUCb PI3HOMaHITHUM popMam couianbHOro BUKIHOYEHHS
yepes3 NOXo[xeHHs, npodecito abo cnocib xuTTs (Carla-
Uhink et al., 2023, p. 3). 3rigHo 3 Teopieto M'epa Bypabe,
pi3Hi dopmu Kanitany MOXyTb ICHyBaTW He3anexHo Bifg
OfHEe OAHOro: MOXHa BOMOAITU iHAHCOBUM KaniTarnom,
npoTe He MaTu couianbHOro kanitany (iHTerpauii y couia-
NbHE XUTTS), Ta HaBNakm — MaTU MiLHI couianbHi 3B'A3KK,
He Marumn ekoHomiyHoro kanitany (Bourdieu, 2021). Coui-
anbHe pPO3AiNeHHs BigyyBanochb He nuwe y cnocobi XuTTs
Ta ManHOBWX CTaTkax, BOHO TakOX CYTTEBO BMMMBarno Ha
MoparnbHi OpiEHTUPU Ta peniriiHi yaBneHHsA. Akwo ans
BULLMX KiN couianbHOi cTpaTudikauii OCHOBHMMW YecHOTa-
MU Bynu GnarovecTsi, MyXHiCTb Ta cnpaBeanueicTb (Biano-
BiAHO [0 0COGNMBOCTEN TXHLOrO CNPUIHSTTS), TO cepen
coujanbHNX HWU3IB BaXnvBy poMb BigirpaBany TepriHHS,
NpoLeHHs, nigkopeHHs aoni. OcobnmBe 3HAYEHHsT TaKOX
Manu HeBUWHHICTb (innocentia), munocepas (misericordia),
nobpota (bonitas), npoctoaylwHicTb (simplicitas). 3asHa-
YeHi YeCHOTW MepenniTalTbCs i3 KMYOBUMK YECHOTaMu
XPUCTUSIHCTBA (MuUNocepasi, BCEMPOLLEHHS!, CMUPEHHS), 3
YOro BUMMMBAE, LLO MOpalbHi HACTPOi cepef LUMPOKUX Kir
HaceneHHs Oynu rotosi OO MosiIBM HOBOI penirii, i Tomy
XPUCTUSIHCTBO OPraHiyHO NArMo B KOHUENUi iXHiX AyXOB-
HUX 3anuTiB. TakoX OOHIE 3 HAMLHHILLMX YECHOT NPOCTMX
nogen 6yna npauboBUTICTL (TOAI SIK cepen npwvBinerosa-
HMX BEpCTB HaceneHHa nobyTyBana 3HeBara [0 TSDKKOI
@i3nYHOT Npaui i TSXKIHHA OO0 apucTokpaTusMy, Lo cTano
0Ccob6nMBO BIgYYTHUM Mg BNAVMBOM ENNIHICTUYHOI KynbTy-
pu), TOMy FOriYyHO, O HaNMOLIMPEHIWnMn cepen Hapoay
Oynn 3emnepobcbki KynbTW, a HanbinbLly NonynsipHicTb
mManu 6oru-TpyaiBHUKN.

Y nepiog iMnepii po3wmpunock Komno 6oXecTB, A0 SKMX
3BepTanucb pabu Ta BignyweHvukn. BoHn He Gynu cneuu-
GiyHMMK "Goramu gna GigHMX", ogHaK MOKIOHIHHS HUM
BBa)kanocb Hambinbl CNpUSTNNBUM cepen HEe3aMOXHUX
BepcTB cycninbctea. [loBoni yacto MoXHa crocTepiratv
iHCTUHKTMBHE BIATOPrHEHHS MapriHanbHUX Ta 3HeJ0NEeHUX
rpyn HacerneHHs Big ycboro, WO MOB'A3aHO 3 AepXKaBoto, il
3aKoHaMu Ta nopsiakamu. Y peniriitHoMy KOHTEKCTi ue Bu-
paxanocb y BigyyeHHi 6igHux, pabiB Ta BianyLeHVKIB Big
OiLiiHOrO PUMCBLKOrO KymnbTy. Takum 4uHOM, HOniTep,
AKMI OyB He TiNbKM BEPXOBHVMM rPOMOBEPXLEM, ane i yo-
cobnioBaB PumcbKky aepxaBy Ta ii Milb, Malxe He 3ragy-
BaBCSl cepef HWK4YMX mpoluapkiB. [MocTynoBo cBoto nony-
ngapHicTb BTpatuna ®opTyHa, iMOBIpPHO, Yepes TiCHWUIA 3B's-
30K 3 iMNepaTopCbkUM KynbTOM (xo4a paHiwe 6yna ogHieto
3 KM4oBMX GOrMHb, NMPO MOKPOBUTENbLCTBO AKOT Bnaranu
BianyweHukn), i Llepepa, KynbT AkOi NOYaATKOBO BBaXaBCS
nnebericeknm. Hatomicte Bona Dea (Jo6pa BorunHa, nok-
poBuTenbka 4O6pobyTy, poat4yoCTi Ta 340poB's) Ta Pepo-
Hist (OOrMHS nykiB, NONIB Ta WiNOLWMX TpaBg, i BiaNyLLEHUKN
3aBasvyBanu cBoe cBoboa0) Manu ocobnmey LiaHy.
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[unckycin i BUCHOBKMU

HaBegeHi npuknagn AeMOHCTPYIOTb CYTTEBY MPipBY MiX
Pi3HMM couianbHUMK PiBHAMW siKk HA NOGYTOBOMY, Tak i Ha
ieoNnoriYHOMY PIiBHSIX, YHacmnigoK 4Yoro peniriviHa igeHTudi-
Kauis pisHux knacis Oyna pgudepeHuinosaHa. Ockinbku
enita 3aBxau Gyna npsiMoO YM onocepenKoBaHO NoB'A3aHa
3 BMagHUMKU CTPYKTypamu, ii penirinHy igeHTudikaito
(NpyvHavMHI 1T 30BHILWHIA ckNagHWK) Bigobpaxkana peniris
odilifiHOro piBHA (OepXaBHi KynbTW Ta cBATa), iAeHTUdI-
Kalis MeHLU 3aMOXHUX BepcTB Oyna Ginbl BupaxeHa Ha
piBHi nobyTy. Ona enit ©6ynu JOCTYNHi cknagHi peniriiHi
putyanu, 6e3nocepenHs y4acTb y peniriniux cectnsansx
Ta cBHATax, CMOHCOPCTBO penirinHnX Konerin, Hepigko i 6es-
nocepefHs y4vacTb Yy penirinHnx npoueciax abo X oTpu-
MaHHS NMPECTVXXHUX XPELbKUX Nocag. Y XUTTi HKYMX Kra-
ciB penirinHi NnpakTukK, 3 ogHoro Goky, kopentoBanu 3 Oy-
OEHHUM BUXMBaAHHAM, 3 iHWoOro 6oky, 3abesneyyBanu co-
LianbHy 3rypToBaHiCTb Ta BigYyTTS NPUHANEXHOCTi Ao cni-
neHoTw. Monpu cBoe cTaHoBwuLe, pabu 3Haxoaunu B peni-
rii IHCTPDYMEHTM CaMOBMpPaXEHHsl, @ HEepiaKo — MeXaHiam
cnogisaHHsa abo cynpoTumsy (Fishwick, 1991).

3aranom peniriiHa igeHTMgIKauia pUMnsaH nNpsMo 3a-
nexana Big TXHbOroO COLjanbHOro CTaHoBULLA, NPUYOMY
peniria 6yna sk Biga3lepkaneHHsM, TaK i iHCTPYMEHTOM
YKpINneHHs couianbHoi iepapxii. Enita BukopucToByBana
penirinHi NpakTUKN NepeBaxHO SK MexaHi3m NigTpuMKn Ta
nigBULLIEHHS CBOro cTaTycy, Todi sik Anst pabie peniris 6i-
NbLUOKD MIpOl0 BUMKOHYBana KOMMNEHCATOPHY YyHKLUito. |
X04a KOXHWI coujianbHui Knac, iMOBIpHO, MaB CBOK MOTU-
BaLito, 3BepTawyucb 0o boxecTtsa, 1 obupae ue GoxecT-
BO, 3BaXkaloum Ha CBOi NoTpebu, laHOONMBe CTaBNEHHS 40
penirii 6yno 3araneHuM. bnarovecTts pumnsHWHa 3anuiia-
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nocb yHi(hikoBaHUM HesanexHo Big couianbHOro craTtycy
4M MalHOBOrO CTaHy, siki pagwe odopmntoBany nobyr,
aHixk bopMyBanu cyTb B3aeMO3B'A3KIB Mix Ntoabmn Ta 60-
ramu. LaHobnuee ctaBneHHs oo GoxecTs, yBara 40 Hanl-
OpibHIWMX aeTanen, YiTke crigyBaHHSA IHCTPYKUiAM nig Yac
ObopMNeHHs 3BEPHEHHs A0 6oxecTBa, PO3YMiHHSA, sKe
came 60XeCcTBO MOTPiIOHEe NAVHI ANst 30INCHEHHST KOHKpe-
THOrO 3anMuTy — Le 3arafibHi XapakTepucTuKn, nputamaHHi
agenTtamMm pMMCbKOI peniril.

Cnu1coK BUKOPUCTaHUX axepen

Beard, M. (2015). SPQR: A History of Ancient Rome. Liveright.

Bourdieu, P. (2021). Forms of capital: General sociology: Vol. 3.
Lectures at the collége de France 1983-84 (P. Collier, Trans.). Polity.

Carla-Uhnik, F., Cecchet, L., & Machado, C. (2023). Poverty in Ancient
Greek and Rome: Realities and discourses. Routledge Monographs in
Classical Studies.

Champion, C. B. (2017). The peace of the gods: Elite religious
practices in the Middle Roman Republic. Princeton University Press.

Fishwick, D. (1991). The imperial cult in the Latin West. Birill.

Orlin, E. M. (2021). A social and cultural history of republican Rome.
Wiley-Blackwell.

References
Beard, M. (2015). SPQR: A History of Ancient Rome. Liveright.
Bourdieu, P. (2021). The Forms of Capital: General Sociology: Vol. 3:
Lectures at the College de France 1983-84 (P. Collier, Trans.). Polity.
Carla-Uhnik, F., Cecchet, L., & Machado, C. (2023). Poverty in Ancient
Greek and Rome: Realities and discourses. Routledge Monographs in
Classical Studies.
Champion, C. B. (2017). The peace of the gods: Elite religious
practices in the Middle Roman Republic. Princeton University Press.
Fishwick, D. (1991). The imperial cult in the Latin West. Brill.
Orlin, E. M. (2021). A social and cultural history of republican Rome.
Wiley-Blackwell.
OTpumaHo pepakuiet xypHany /| Received: 13.04.24
NMpopeueH3oBaHo / Revised: 23.04.24
CxBaneHo po Apyky / Accepted: 11.05.24

THE SOCIAL CONTEXT OF RELIGIOUS IDENTIFICATION OF THE ANCIENT ROMANS

Background. This article is intended to be a comprehensive study of the peculiarities of religious identification of Romans in the context
of social stratification and social differentiation. It is an attempt to reconstruct the ancient Roman way of life and its impact on religious life, how it
changed depending on the social group, and the characteristic features of attitudes towards religion inherent in each of them. The article also
shows the role of other factors that shaped the variability of the perception of religion in Roman society, in particular, political, economic and
cultural factors.

Meth ods. The article examines different approaches to the coverage of this issue by leading researchers of Roman religion in the fields of
religious studies, history and cultural studies, as the answers to the questions lie at the intersection of these disciplines.

Results. The study of the religious identification of representatives of equal layers of the population of Ancient Rome demonstrates a
complex and versatile interdependence between the belief system and the social hierarchy, components that were deeply rooted in the social fabric
of Rome. It also shows how people interacted with religion depending on their social class: from supporting temples and elite participation in state
cults to worshiping deities popular among the lower classes. By highlighting the multifaceted nature of religious identification in the context of
social stratification, this study contributes to a much deeper understanding of the social and cultural life of ancient Rome. Particular attention is
paid to the peculiarities of social differentiation in Rome, their influence on the formation of norms of private life and everyday life, as well as the
relationship between the individual and the collective in the context of the religious life of the Romans. Moreover, the influence of social status on
religious preferences is indicated: which gods were patronised by wealthy and poor groups, and how this circle of deities changed depending on
social changes. The author identifies a range of characteristics that embody the general attitude of the Romans to religion and determine the
peculiarities of their religious identification.

Conclusions. The study conducted highlights the religious identification of the Romans within the context of social stratification and
differentiation, demonstrating the multilayered relationship between religious beliefs and social hierarchy. Roman society was consolidated around
the idea of collective state welfare, with religion, which was intricately intertwined with other socially significant institutions, serving as both an
ideological source and a social regulator. The influence of social status on religious preferences reflects how deeply religious beliefs were
embedded in the daily lives of Romans and how these beliefs shaped both individual and collective identity.

K ey words: roman religion, religious identification, civil religion, ancient religion, religious identity.
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®EHOMEHOJOrIA PENIFIUHOI BIPU Y MPOMNOBIAAX YAPJIb3A CNEPOKEHA

3anponoHoeaHo aHani3 nponoeideli Yapnb3a CnepdxeHa, meMamu4yHO MoeOHaHUX y pybpuui "penizitiHa eipa". 1id cymHie no-
cmaesieHo KoHgbecioyeHmpu3m y po3yMiHHi Y. CnepdxeHom penieiliHoi 8ipu. Hamomicmb nideepdxeHO MOMimMHy XpucmusiHCbKy
yHigepcani3zayito y lio2o nponoeiosix, npuces4YeHuUX pi3HUM acriekmam pernizitiHoi gipu. [lpuHa2iOHO HazosowWeHo WUPOKy ideHmu-
oikauiro Y. CnepdxeHom noHsimms "6anmu3m"”. Po3kpumo ocobnueocmi io2o 2oMiniemuku, Memodosio2iYyHUM OpieHMUPOM sIKOT
8U3HaHO ¢heHOMeHoo2i3M. KoHcmamoeaHo napadokcasibHicmb y crpuliHImmi HUM criieeiOHOWEeHHsI NoHAMb "sipa"” i "penizitiHa
gipa”. 3 odHo20 60Ky, lidembCcsi MPO 8UOKPeMIIeHHsI MPbOX ¢hopM 8ipu 8 KOHMeKcmi akmyarizauyii 1I0OUHOK Y020Ch MOMeHYiliHo-
2o. [ins Y. CnepoxeHa Halisuujoro ¢hopmoro € periziliHa sipa. 3 iHWo20 60Ky, y 1020 NpPonoegidsix € ceMaHMUYHe 36JIUXXEeHHSI Mo-
HAMb "eipa” i "peniziliHa eipa”. Y nepcnekmuei ausiesIeHHsI KO2HIMUBHO20 NMOoMeHuyiany peni2iliHoi 8ipu Ppo3KpumMo NPonoHoeaHul
Y. CnepdxeHom onuc ii cmpyKkmypHUX KOMIIOHeHMIe (3HaHHS1 — NnepeKoHaHHs1 — doegipa). Ocobnuey yeaz2y npudineHo ideHmudgbikayii
Y. CnepdxeHom doeipu do Cnacumernsi, akmyaJsizoeaHoi 4Yepe3s ii ceoepioHi ¢popmu. [JoknadHull aHania cmpyKmypHUX KOMIOHEH-
mie peniziliHoi eipu do3eosisie cmeepdyeamu npo xapakmepHul 0Ons Y. CnepdxeHa xpucmouyeHmpu3Mm. lfpodemMoHcmposaHo
3Hayywjicmb Ons1 Y. CnepdxeHa makux ni3HaeanbHUX 2apaHmie peni2iliHoi eipu, sik po3yMm i cepye, siki € noe's3aHuUMu 3 NOc/lyxom
Xpucmy, sikull, y ceoto 4epay, crnpusie ocsicHeHHIo "npasedHocmi, wo 3 eipu noxodums". BusienieHo, wjo xpucmouyeHmpusm, ro-
mimHul y nponoeidsix Y. CnepdxeHa, € MipusioMm eunpaedaHHs1 JTI0GUHU €iporo. Y3a2albHeHO ocobsiueocmi ¢heHOMeHO102iYHO020
nidxody 4. CnepdeHa, 3acmocoeaHo20 HUM 0 KOHMeKcmyasbHuUXx ideHmudpikayitl penizitiHoi gipu.

Knwo4yoBi cnoBa: peniziliHa sipa, nponoeidi, Yapsb3 CnepdxeH, 6anmu3m, hpeHoMeHos102i3M, hopmu eipu, ckrtadHuUKU eipu.

Bctyn

Yapnb3 XagooH CnepmpkeH (1834—-1892) e opHieto 3
KIMFOYOBUX MNOCTATEN XPUCTUSHCHKOrO BiApOMKEHHS B AHITIIT
BiKTOpiaHCbLKOI enoxu. brnvckyunin opatop, nacTop i npono-
BiHMK 3HA4YHOI GanTUCTCbKOI rpoMagu CTae MonynsipHUM
He TiNbKM B Konax NpoTecTaHTiB TyMaHHoro AnbbioHy, ane
N KpaiH KOHTUHeHTanbHoi €Bponu Ta Amepukn. Bapto go-
aatn, wo 3 1856 poky uucneHHi nponosigi Y. CnepmxeHa
306upanu 3Ha4Hy KinbKiCTb XpUCTUSIH B OPEHAOBAHOMY HUM
3ani Cypewn-lapageHc. A 3 1859 poky BiH nmponoBigyBaB y
creuianbHO cnopymxeHoMy B JIOHOOHI MONMUTOBHOMY Oy-
avHKy "MeTpononiteH-ckiHia" (Metropolitan Tabernacle),
po3paxoBaHOMy Ha LWiCTb TUCSY ocib. Mpuyomy uen monu-
TOBHUIA OyAMHOK, po3MilieHuint nobnusy naby "CnoH i 3a-
MOK", He MIl BMICTUTM BCiX OXOYMX OTPUMATK OYXOBHY Ha-
conoay Big BuwykaHux npomoB Y. CnepmxkeHa. Mix iH-
LUMM, Y Pi3HI Yacu WOro criyxanu aHrmincbkui Aep>kaBHUN
0isY i NMCbMeHHUK Binbsm MagcToH, aHrnincbKun nuchb-
MEHHUK, niTepaTypo3HaBeLupb i MUCTeLTBO3HaBeub [KOH
PackiH, amepukaHCbkuii NnncbMeHHNK Mapk TBeH, GpuTaH-
Cbka MUCbMEHHWMUA | MicioHepka PropeHc HanTiHrenn,
OputaHcbkuii micioHep y Kutai Oxerimc XagcoH Tennop.
HaBiTb koponeBa BikTopisi, nepeBAArHyBLUINCL MPOCTOMO-
AVHKolo, Byna npucyTHBOIO Ha MponoBigi "npuHua npono-
BigHukiB" (Prince of Preachers). Take npi3BMCbKO
Y. CnepmpkeH OTpUMaB Bi YMUCMEHHWUX LIaHYBalbHMKIB
MNOro opaTopCbKOro TanaHTy.

MpuHarigHo 3ayBaxy, WO "NPWHL MNPOMOBIAHUKIB" He
OTpMMaB HanexHoi TeonoriyHoi oceiTu. BiH ByB TanaHoBu-
TUM CaMOYKOM Y CrnpaBi 3acBOEHHS1 "OOXECTBEHHUX pe-
yen". Ha gymky Binbsima Ectena, "xouya CnepaxeH He MaB
MOXIMBOCTI OTpMMaTu hopmMarnbHy TEOMOriYHY OCBITY HE 3i
CBOEi BMHU, Y OESKOMY CEHCi BCE NOr0 XWUTTS MOXHa poa3r-
NSAaTv 9K NparHeHHs 40 TEeOrOoriYHOro po3yMiHHS €BaHre-
nis" (Estep, 1984, p. 5). MNpuHanmHi came Y. CnepoxeHy B
enoxy BiKTopiaHCbkoi AHMMIiI BOanocs BigpoAuTX nonynsp-
HICTb MPOMOBIQHMLTBA, MPUBEPHYBLUM yBary XpUCTWUSIH [0
BiYHMX LjHHOCTEW. TOMY HE OMBHO, WO aBTOpW BinbLIOCTI
KHWT i3 rOMiNneTuKX 3ragyloTb NpO IPYHTOBHI, Xo4a 1 noge-
KyOu ekcueHTprYHi komeHTapi Y. CnepaxeHa go 6ibninHmx
kHur. 3a ceiguyeHHsam [Oxenmca CriusiHrepa: "BiH Burono-
cvuB noHag 3560 nponosigen 3 kadedpn MeTpononiTeH-
CKiHil, sIKi CTAHOBNATb LWiCTAECAT TpyM TOMM, onybnikoBaHi
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Mk 1855-m i 1917-m pokamun" (Stitzinger, 1992, p. 26).
Takox [koH Kapnawn, Hanpuknag, nucae: "3a ouiHkamu
crnocTepirayis, Moro cnyxo6u BigBigann noHag cTo TUCSY
oci6" (Carlile, 1934, p. 11). HatomicTb Peii KomdopT cTBE-
poxyBaB: "3a BCe CBOE XWUTTHA BiH NponosigyBas npnbnms-
HO [iecsATu MinbirioHam ocib. Togi 30BciM He AUBYE, LLIO MOro
Hasuanu "npuHuem nponosigHukis"(Comfort, 2003, p. 36).

Cepep BigBigyBa4viB MeTpPONOMiTEH-CKiHIT Bynu He Tinb-
kn 6antuctn. 3a ceigyeHHaM PobGepta LUuHanepa, "kpim
oiliiHMX OCi6 Ta uneHiB LepkBKu, Ha NyOniYHMX MONMTOB-
HUX 3ibpaHHAX B CKiHii OynnM NpUCYTHIMK CBSALLEHHOCIYXMN-
Teni, cnyxuteni i MicioHepn ycix koHdecin" (Shindler,
1892, p. 285). BiporigHo, nNPONOBIOHWULILKUIA TanaHT
Y. CnepmxeHa nocnpusiB nonynsipuaadii 6antuamy B Togi-
WHiX AHMNii | neBHOK Mipoto 1Moro yHiBepcanisauii. MpuHa-
rigHO Cnig 3ayBaXXWUTW, LLO aHrMIACbKUIA NPONOBIAHMK Haa-
TO LUMPOKO po3ymiB 6anTmuam sik kKoHgecito. CumntomaTtu-
YHUMU € NOro TBepKEHHS: "Mwu Bipumo, Wwo 6antuctn —
npaBauBi xpuctuaHu. Mu nodanum CBOE iCHYBaHHS He B
yacu Pedopwmalii, Mn 6ynu pedopmaTtamu wwe A0 Hapo-
xkeHHs JioTepa abo KanbBiHa; My Hikonyn He noxoawnu 3
PuMcbKoT LepkBmu, TOMY O Hikonu He Bynu B Hil. Y Hac €
Ge3nepepBHa niHia Big camux anoctonis! Mu 3aexau ic-
HyBanu 3 4aciB XpucTa, i Hawi NPUHLUMNK, iHKONW NPUXO-
BaHi i 3abyTi.. 3aBXAN Manu YeCHUX i CBATUX NPUXUIbHU-
kiB" (Spurgeon, 1861, p. 225).

Togi UinkomM 3po3yMinumm ctarTb cnpobu rnopudikadii
nponoBiaHMLBKOI AisneHocTi Y. CnepaxeHa B nybnikauisx
OpuTaHCbKNX i amepuKaHCbKUX gocnigHukie. 3okpema, En-
mMyHA CimncoH BiasHayas: "Lle o toro sik oMy cnoBHUIO-
csl ABagUATb N'ATb POKiB, aMepPUKaAHCbKUA MEeTOAUCTCbKUIA
LLIOKBapTanbHUIA XypHan XapakTepusye moro gk "Hamsigo-
MILLOro MpOMoBiAHMKa TOro yacy, im'a skoro 6yno nonyns-
pHum B €Bponi i CLUA", i nporonowye nMoro HanBenuyHi-
WNM 3 HWHI XMBUX "LUTYPMOBUMKIB JIHOACBKUX cepaeub”
(Simpson, 1934, p. 383). Pein KomdopT, y cBot 4yepry,
HaronowysaB: "Akwo Oyab-konu i 6yB NpoNoBigHWK, Yuni
cnoBa yocobnioBanu "CBSILLEHHE KPacHOMOBCTBO", TO Ue
6yB Yapne3 CnepgxeH" (Comfort, 2003, p. 34)..

BesymoBHo, Y. CnepaxeH OyB oAHUM i3 nonynsipHUX
nacTopiB BikTOpiaHCbKOT AHrnii. OgHak TeKCTU NOoro npono-
BiJen e He cTanu npegMeToM HanexHoi yearn 3 Goky
HaykoBUiB. CnywHuM cnig BU3HATU 3ayBaxkeHHsA [MaTpiuii
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Kpynnu: "UygoBa kap'epa MaacToHa... oTpumana Ty Hay-
KOBY yBary, Ha siky 3acryroByTb MOro BuAaTHi JOCATHEH-
HS, odHak npo kap'epy moro cyyacHuka Y. X. CneppxeHa
Oyno 3pobneHo Ha AMBO Mano HayKoOBMX NpaLb, X04a Xoa-
Ha iCTOpis PenirinHOro Ta iHTeNeKTyanbHOro XUTTS BiKTOpI-
aHCbkoi JoOK He MOoxe ByTu MOBHOM, AKWO ii aBTOop Oyae
irHopyBsatu noro Bnnue"(Kruppa, 1982, p. 1).

BigTak JOBOAMTLCSA CNPUAHSITU SIK HanexHe TBepOKeH-
HSl, 32 SIKMUM y CydacHin penirieaHaByin aymui 6pakye BuBa-
KEHUX OOCNIMKEHb, NMPUCBAYEHMX PI3HUM acrekTam TBOp-
yoi gianeHocTi Y. CnepaxeHa. Lle ctocyeTbes i noro npo-
nosigev sk npegmeTta came aHaniTUYHOro auckypey. Kpim
TOro, 3MIiCTOM TemaTU4yHOro penepTyapy rOMINeTuku
Y. CnepmpxeHa uikaBuUnucs TiNbKM aMepUKaHCbKi i 6putaH-
CbKi HayKOBLj. Y 3B'sI3Ky 3 UMM Ha 0cobnuBy yBary 3acry-
roBytoTb ny6nikauii EgmyHaa CimncoHa (1934), Kpeiira
CkiHHepa (1984), TlNetepa MopgeHa (2012) i Tomaca
Bpenmaepa (2020). 3sicHo, cnif 3BaXkaTW Ha HasIBHICTb y
JocnigHuupbkin aymui ymcnernHux Giorpadin Y. Cnepaxena,
cepen sikux BapTo Bia3HauMTu nybnikauii Pobepta WnHa-
nepa (1892), Binbama KOHra ®ynneptoHa (1920), [xoHa
Yapnb3a Kapnaina (1933), Matpidii Kpynnn (1982), ApHo-
nbaa Oannimopa (1984), Jlbtoica Opammonaa (1992) i To-
Ma Hettnsa (2013). Oo peui, J1. ApaMMoHA HapaxoBye
TpuausTe N'aTe Giorpadin Y. CnepaxeHa, onybnikoBaHMx
B iHTepBani mix 1867-m i 1984-m pokamu (Drummond,
1992, pp. 882—-883).

Ha BaxnmBocTi BUBYEHHS rominetuku Y. CnepaxeHa
ocobnuBo Hanonsaranu aHrnincbki gocnigHukn. 3okpema,
Teonor E. CimncoH cnywHo 3asHavas: "lNponosigs Cnosa
Oyna Moro ronoBHOK MpPUCTPacTio. Yci noro 3aibHocTi
npobyannucs anga upboro 3aeBaaHHs. OCHOBU Bipu CTaHO-
BUNWN NOro HEBUYEPNHY TEMY, i BiH HE XafaB HIiFKOI iHLUOT;
OfHaK BiH MOBHICTIO ycBigomnioBaB Hebe3neky MOHOTOH-
HOCTi, a pi3HOMaHITHI ii TpakTyBaHHs i acnektun Gynu
CKrnagHuKamm 1oro igeany noBHomaclTabHOro cnyxiHHs"
(Simpson, 1934, p. 390).

Y nepcnekTuBi BUBYEHHS TBOpPYOro Aopobky "mpuHua
NPONOBIAHUKIB" BU3HAYanNbLHOW Cnig4 BU3HATU TeMaTuKy
penirinHoi BipW, PeTenbHO PO3KPUTY HUM Y YUCITEHHUX
nponoBiasx. [HWKMK cnosamu, OCMWCIEHHSA
Y. CnepoxeHoM ¢heHOMEHY peniriiHoT Bipu YMOXNUBIHO-
€TbCA Y Mipy 3aHypeHHs Yy 3MIiCTOBUI NPOCTIp NOro romi-
netukn. OTxe, Memor NpornoHOBaHOrO aBTOPOM AOCHi-
KeHHa OyayTe ocobnumeocTi igeHTudikauii Y. Cnepa-
XXEHOM BipWM SIK OQHOMO 3 HaWBaXNMBILLMX acnekTiB WOro
TBOpYOi cnagwwmHu. [MpuHarigHo noTpebye [oknagHoOro
3'ACyBaHHA MUTAHHA MOXITMBOIO KOHMECINHOro Haros-
HEHHS NOHATTS faith, BEeNbMU YacToro came y nponosigsax
Y. CneppnxeHa.

Hoeu3Hy pocnipxeHHs ybayalo B O3HaWOMIIEHHI Hay-
KOBLIiB i3 TBOPYOK CnalWMHOK "npuHLAa MNpPOMoBiaHMKIB".
Mo cyTi, naetbcs npo nepy nybnikauito y BITYN3HAHOMY
penirieaHaBCTBi, nNpucBAYeHy aHanidy npaub Y. Cnepa-
XeHa, 30KkpeMa # noro nponosigen. 3BiCHO, noganbLIni
aHanis obmexyeTbcs romMineTM4yHUM Aopobkom
Y. CnepmpxeHa. Kpim Toro, BugaeTbcsi NepcnekTMBHOW Ae-
MOHCTpaLisi OOHOrO0 3 MOXINMBUX BapiaHTiB pPO3B'A3aHHSA
HUM NpoGnemMun penirinHoi Bipw.

lpedMemamu NpPOMNOHOBAHOIO [AOCHIAXEHHS OyayTb
nponosigi Y. CnepgxeHa "BunpaspaHHsa Bipowo" (1867),
"»KutTa 3a Bipow" (1868), "CnaciHHa Bipoto i gieto gyxa"
(1875), "Bipa, wo ouuwae cepue" (1877), "Bipa, wo gie
nobos'to" (1880), "Bipa: wo ue? Ak ii MoxHa oTpumartn”
(1881), "HoeBa Bipa, ctpax, nocnyx i cnaciHHsa" (1890),
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"Mocnyx Bipn" (1890)". Yci sragaHi TekcT BXoOsTb OO
NMoBHOro kommnnekTy nponoeigen Y. CnepaxeHa obcsirom y
63 Tomu, Lo sBnsie cobol oaHe i3 Hal3HaYHiWKMX 3ibpaHb
TBOPiHb B iCTOPIi XPUCTUSAHCLKOI NiTepatypu. Y nogansLuo-
My BMKNafi CKOpUCTaroCb TEKCTaMm MOro npornosigew, B3s-
TWX Came 3 LibOro aBTOPUTETHOIO BUAAHHS.

PesynbTaTtn

Mepenycim Big3Hauvy, WO "NPWHL NPOMNOBIAHWKIB" ¥ CBO-
€MY CMPUWHATTI penirinHOl BipM LINKOBUTO CNUpaBcs Ha
6ibniiHi iHTeHUIT, Hamara4mMcb 3pobUTM OYEBUAHUM MpU-
XOBaHUM y HUX ceHc. HaBpsia um BapTo BGayatv B Moro
MOSICHEHHAX SKMACL BY3bKUIM KOHpecinHui nigTekcT. Ha-
BnakW, Yy nuTaHHi igeHTudikauii  peniriiHoi  Bipu
Y. CnepoxeH BAaBaBCs A0 AEMOHCTpaLii CBOEPIAHOI Xpu-
CTUSIHCBbKOI YHiBepcanisaujii. CuMnToMaTU4YHUM BUAAETLCS
noro 3ayBaxeHHs: "llypuTaHCTBO, NPOTECTAHTU3M, KarbBi-
Hi3M.. ycbOoro nuie 36igHeHi Ha3Bw, siki CBIT HagaB Halin
BerWYHIl i cnaBHin Bipi — BYeHHI0 anoctona lMaena, €Bax-
renito [ocnoga i Cnacutens Haworo Icyca Xpucta"
(Spurgeon, 1960, p. 160).

Lo x siBnsie coboto "Hawa BenuyHa i cnasHa Bipa"? YUn
3BOAUTLCSA il 3MICT O AKOroCb AOKTPWHANBHOIO iMnepaTtu-
By? Ym BapTO CTBEpOXKyBaTW MPO KOTHITUBHE HarOBHEHHS
penirinHoi Bipn y Buknagi Y. CnepmpkeHa? Mik iHLWMM,
E. CimncoH BBaxas, Lo "cTilka Bipa CnepmpkeHa mictuna
B cobi iHTeneKkTyanbHUA enemMeHT, SKMA MIr MOCIYXWUTK
OCHOBOI A1 MOro HenopyLuHoi BrneBHeHoCTI" (Simpson,
1934, p. 391). Y 6ygp-akomy pasi aHrnincbkuii NPonoBigHMK
HamaraBCs MOSACHUTU Ti ideHTudiKauii Bipn, aki 6ynu pos-
nopotueHi B 6ibninHnx Tekctax. MNMpoTe KOro NOSCHEHHs He
BUXOAATb 3a MEXi CBOEPIAHOINO PeHOMEHOSNOri3My. IHLWNMHK
cnoBamu, Y. CnepmoxeH BAAETbCA OO0 KOHTEKCTYarbHOro
ONWCYBaHHA CyTi Ta pPi3HOBMAIB penirinHol BipK, LifKOBUTO
cnuparoumnck Ha ii 6ibninHi KoHoTauii. O6pa3Ho kaxyuu, BiH
BMXOMSOBAB MNepnuHu 3i ckapbHuui Ceatoro MucaHHs i
3aBASIKM CBOEMY [apy rOMINeTukyn 3myLuyBaB ix BUBMCKy-
BaTN PEEPUYHNM CBITIIOM, BMKMMKAOYM MOAMB Ta EHTY3i-
asm y cnyxadiB. 3BiCHO, WO naeTbcsa Npo Ti "nepnuHn", Wwo
BMMCYIOTLCS Y 3MICTOBMWIA NPOCTIpP Kpeaonorii.

Hapani gopeyHvm Gyae BMOKPEMIIEHHSI TUX OMOPHUX
ineHTudikauin penirinHol BipW, NMOSICHEHHS SKWUX MPOMOHY-
BaB Y. CnepaxeH. Takoro KwWTanTy OMOpHi iaeHTudikauii
YMOXIMBIIOIOTLCA Ha OCHOBI YBaXHOr0 MNepeyvnTyBaHHS
MNOro romineTu4H1X TBOPIB.

Oppasy x 3BepHy yBary Ha HasiBHy napafokcanbHiCTb Yy
cnpuiHaTTi Y. Cnepa)eHoMm crniBBiAHOLEHHSA MOHATL "Bipa”
i "penirinHa Bipa". 3 ogHoro 60Ky, BiH BMOKPEMIOE TpU
dopmu BipW, 3BaXkarum Ha OCOBNMBOCTI akTyanizauii nto-
OWHOK YOrocb MOTeHLUiHoro. ToAdi LinkomM MOXIMBOK €
Bipa, "ska BipuTb Y NMOBIpHE i € Bipoto Byab-AKOi MoOUHK:
Tak MOXyTb BipUTU muTapi i rpiwHukn" (Spurgeon, 1890,
p. 304). OgHak y TakoMy pasi naeTbCsi Npo CBOEPIAHY No-
BEepXoBY Bipy. binbLu NOBHOLHHOW, X04a N HEAOCTaTHLOI
y rHoceornoriyHomy ceHci, Y. CnepaxeH nporonowuye Bipy,
"ska BipUTb y Te, WO HaBpsaa Yv € Moxnmeum" (Spurgeon,
1890, p. 304). Wonpaeaa, BiH He BoaeTbCca A0 AeTanisadii
Takoi copmu Bipn. Hatomictb Y. CnepokeH npoTucTaBnsie
3ragaHum ii popmam Ty Bipy, "ska He gbae npo NMOBIp-
HICTb Y1 MOXIUBICTb, a I'PYHTYETBLCA Tinbku Ha Crnosi Noc-
nogHLOMY, 1 TOoMy € Bipoto Boxwux BubpaHux" (Spurgeon,
1890, p. 304). Y Takomy pasi Habysae 6GinbLUoi rHoceonori-
YHOI 3HaYyLLOCTi penirinHa Bipa. [ins aHrnincLkoro npomno-
BiJHVMKa TaKoro KWTanTy Bipa BUAAETLCH adeKBaTHOW Ans
nognHn. 3 ocobnmeum nadocom BiH HarorowysaBs: "bor

" HaBegneHi gatu nponosigen Y. CriepaxeHa BianosigaoTsb po-
KaM X NporonoLeHHs 3 kadeapy MeTPONOSiTEH-CKIHil.
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3acnyroBye Ha Taky Bipy, "06o anst Bora Bce moxnueo". He
MNMOBIPHICTb, @ BMEBHEHICTb € OCHOBOW Bipu, konu bor
npomosnse” (Spurgeon, 1890, p. 304). Lium aHrnincekun
NPoMoBIOHVK MNIATBEPAXYE XPEeCTOMaTinHE BU3HAYEHHs
Bipn anoctonom [laBnom sk "3OINCHEHHS O4YiKyBaHOrO i
BMEBHEHOCTI B TOMY, LLO He € oyeBMaHuUM" (EBpeiB 11:1).

3 iHworo 6oky, Y. CnepaxeH HaaMipHO 36nmxaB cema-
HTWUKY penirinHoi Bipn Ta Bipu. ToyHiwe, Bipa B ocnoga B
HbOrO BUSIBMSIETLCS aEKBATHMM BUPaXEHHSAM BipU SIK Ta-
koi. Mpu ubomy "Bipa — Ue "HamnpocTiwa 3 ycix pedyen i,
MOXIMBO, 4epe3 U MNpOCTOTY il cknagHiwe nosicHuTn"
(Spurgeon, 1882, p. 402). OgHak BOHa BCce-Taku notpebye
nosicHeHHsi. Tomy Y. CnepaxeH po3roptae (PeHOMEHOS0-
ril0 CTPYKTYPHUX KOMMOHEHTIB PEniriiHOI Bipu, 3Bakarouu
Ha iXHiA BUPA3HWUIA KOTHITUBHMI MoTeHUian. TouHiwe, aHr-
NINCbKUI NPOMOBIAHMK BUOKPEMIIOE TaKi CKNagHUKM Bipu
(faith), six "3HaHHsA (knowledge), nepekoHaHHs (belief) i po-
Bipy (trust)". Mpu uboMmy ocobnuey yBary BiH 3BEPHYB Ha
nepLni CTPYKTYpHUI KOMNOHeHT Bipu. [ina Y. CnepaxeHa
Bipa PO3NoYMHAETLCA 3i CNyXaHHA NPOMOBIAI, y Sk nacTop
nogae BipsAHaMm NeBHi 3HAHHS 3 NpMBOAY HasBHUX Yy Gibnin-
HUX TEKCTax CroxeTiB, abo iHTeHuin. Y. CnepoxeH cTBep-
kyBaB: "[nsa Bipy HeoOXigHOW € MeBHa Mipa 3HaHHS:
3BiiCM BUMMMBAE BaXMMBICTb OTPUMAaHHA  3HaHHSA"
(Spurgeon, 1882, p. 402). IHLWKMK cnioBamu, Y HBOTO Bipa He
Hanexutb o po3pagy "cninux" peyen. BoHa MicTUTb 3Hau-
HWIA KOrHITUBHWUIA NOTEHLLian, B OCHOBI SIKOrO NEXWUTb 06i3Ha-
HicTb Npo XpucTa i Voro xeptay. ins Y. CnepaxeHa BYeH-
HS NpO XepTBy XpucTa BUSIBMSIETLCS "OCEpeakoM MeTu, 40
SIKOI MparHe Bipa; came Ha LibOMY ocepeaKy KOHLEHTPYETbCS
paTiBHa Bipa" (Spurgeon, 1882, p. 403).

Taknum 4YnHOM, CnpaubOBYE Le OAHE CeMaHTU4He 06-
MEXEHHS Y MOSAICHEHHI HUM beHoMeHy peniriiHoi Bipy. [Ang
Y. CneppmyxeHa peniriiHa Bipa nocTae ekBiBarieHTHO Bipi Y
Xpucta. BiH ctBepaxyBsas: "Bipa — Ue Bipa B Te, Wwo Xpuc-
TOC € Te, Wo BiH cka3as, wo BiH 3pobuTkb Te, Wwo obiuss, i
ouikyBaHHA upboro Big Heoro" (Spurgeon, 1882, p. 404).
Mpn uboMy "MpUHL, NPONOBIAHMKIB" HEOOAHOPA30BO Haro-
nowyBaB Ha KyNbTUBYBaHHI TBEPOOro MEpPEKOHaHHHA y TO-
My, wWwo "kpoB Icyca Xpucta, ynobneHoro cuHa Bboxoro,
oyMLLae Hac Bif YCinsKoro rpixa"; Wo Moro xepTtsa € nos-
HOLLIHHOLO | NOBHICTIO NPUIHATO Borom BiA iMeHi NMOANHN i
TOMy TOW, XTO BipuTb B Icyca, He Oyae 3acymxeHuin"
(Spurgeon, 1882, p. 403). IHWK1MK crnoBamn, NEPEKOHaHHSA
BipsiH y TOMYy, WO XpUCTOC crnacae, BUABMNAETLCA CBOEPIa-
HUM BMMOBHEHHSIM 06isHaHOCTi npo Moro xepTay.

3pewToto, BapTuiA yBaru ciHanbHWIA akT peanisauii psi-
TIBHOI BipW, AKMIA BOAHOYAC MOB'A3aHUMA 3 i MMUOUHHOK
OCHOBOW. lgeTbcs Npo AoBipy K "XuTTeBy cuny Bipu"
(Spurgeon, 1882, p. 403). 3BicHO, aHrMiACLKUIA NPOMNOBIA-
HVMK MaB Ha yBasi AOBipy OO0 XpucTa, ik Moxe i 6axae
cnactu Hac. Y 3B'a3ky 3 umm Y. CnepaxeH 3ragye npo ny-
puTaH, €Ki 3BMYHO MOSICHIOBaNM Bipy 4Yepe3 CIioBO
recumbency (bykBanbHO: "nexave nonoxeHHs"). MpuHari-
OHO BiH 0OMOBNAETLCHA NPO ePeKT NOoKNageHHs Ha KaMiHb
pO3nnacTaHoro Ha BECh 3PiCT Tina, 3aknukawym 3 npueogy
uboro: "lMpunaaite go Xpucta. lNoknagantecs Ha Hboro,
3acnokontecs y Heomy, npucesTiTe cebe  Vomy"
(Spurgeon, 1882, p. 403). To6T0 Bipa 03Ha4ae 6e3nepeyHy
posipy go lcyca Xpucta sk Cnacutens.

LonpaBaa, Bipa sk LinkoBuTe NoknagaHHsA Ha lcyca, sk
posipa Ao Heoro moxe Habyeatu chopmu "4innsHHA 3a
Xpucta". Y 3B'a3ky 3 umm Y. CnepaxeH HaromnollyBaB Ha
nposiBax BigyyBaHHSA 3aneXHOCTi i FOTOBHOCTI BipsiH nepe-
OyBaTu nig ii BnnnBoM. 3okpeMa, BiH 3ayBaxkyBaB: "Tucadi
nogen boxnx He mMaoTb GinNbLIOT BipW, HiX US; BOHN 3Ha-
I0Tb TiNbKM Te, WO NOTpiGHO mpuninuTucst Oo lcyca BCim
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cepueM i gyweto. Icyc Xpuctoc ans Hux Cnacutens cunb-
HWIA | MOTYTHIN, NogibHUIA 4O cKeni HEMOXMTHOT i HE3MIHHOT;
BOHM YiNASIOTLCA 3@ HBOrO 3 YCiX CUM i Lie YiNNsaHHA paTye ix"
(Spurgeon, 1882, p. 405).

OpHak Bipa y 3HayeHHi "JinnaHHs 3a Xpucta" BusBns-
€TbCS NULLIE HKYOI hOpMOLO peniriiHoi Bipy, 3BaXaroum Ha
il akcionoriyHy nepcnekTuBy. 3a piBHEM BULLOK Big Hel
Y. CnepmpkeH BBaXaB Bipy B 3aneXHICTb Bif TOro, XTo Hagj-
neHwn 6esnepeyHum aBToputeTom. LLlonpaeaa, BiH He Baa-
€TbCS O OMNMUCYBaHHS TaKOro KLITanTy Bipy, obMexytumch
TiNbKM Haronocom Ha ii npuB'a3ui 4o noctati Icyca Xpucta
Cnacutens. Y. CnepmkeH cTBepaKyBaB: "BiH HeCkiH4eHHO
nepeBepLLye Bac Ta NpeacTaBnsie cebe Ballin AOBIpi SK BaLL
Buutensb i Nocnogb. AKWo By npunimeTe Woro i iioro Crioga,
BM OyneTe BpsAToBaHi" (Spurgeon, 1882, p. 406).

binbw BapTicHOI hopMOt0 penirinHoi Bipn "NpUHL, Npo-
noBigHWKiB" BM3Hae "Bipy, Lo BMpocTae 3 nobosi". BiH na-
TETUYHO HaroroLuyBas: "bnaxeHHuMu i wacnusumm € Ti, y
KOro HikHa Bipa B Icyca nepennitaetbcsi 3 rmMMBOKO Nnio-
6os'to pgo Heoro" (Spurgeon, 1882, p. 406). Y uomy
Y. CneppxeH ybayaB npmBabnuBiCTb Takoro KwtanTy Bi-
pn? BignoBigb Ha Ue 3anWTaHHS MPUXOBYETbLCA B MOro
nponosgigi "Bipa, wo gie nobos'to". Y. CnepoxeH JoTpuMy-
BaBCA YCTAHOBKM: Bipa 3aBxau Bupobnse nwbos. BiH
ctBepaxyBaB: "Konu Bipi noTpibHO LWocb 3pobuTn, BOHa
noe B none 3 nobos'to. [ABi rpauii Hepo3ainbHi. Bipa — cBi-
Tno, a noboB — Tenno, i B KOXXHOMY NpoMeHi 6naroparti Bif
CoHus npaBam 3HangeLl Mipy Toro 1 iHworo. IcTuHHa Bipa
B bora He moxe icHyBaTu 6e3 nobosi oo Hboro, K i wupa
noboB 6e3 Bipu; BOHU €OMHI SK ciaMCbKi GrM3HIOKK, | Tam,
Oe BU 3ycTpiHeTe opHoro, obOB'A3KOBO NPUCYTHIM Gyae
iHwwni" (Spurgeon, 1881, p. 459). Hanonsaratwoumn Ha ix He-
po3ginbHocTi Y. CnepaxeH Bce-TakM 3BaxaB Ha dakT
npiopuTeTHOCTI Bipy B LUbOMY TaHaemi. [lpiopuTeTHiCTb
Bipn Y. CnepaxeH 4acTto AEeMOHCTPYe 3a AOMOMOrow Me-
TaPopuyHMX BMCMOBNIOBaHb Ha KwTanT: "Bipa — ue 3omno-
TUN NepcTeHb, SKkniA HebecHui toBenip npukpawae Gepu-
nom nto6osi. MNonunte Bipy KpannuHow Boxoi pocw, i BoHa
po3kBiTHe B nto6oB" (Spurgeon, 1881, p. 459). B iHwomy
MicLi TEKCTY NponoB.idi BiH Harosowysas: "He Hamarantecs
BMPOCTUTY riaunHT nto6osi 6e3 unbynuHu Bipn" (Spurgeon,
1881, p. 462). Togi noctae cnylwHe 3anuTaHHA: "Yomy nto-
60B BUSIBNSAETLCA NOXiAHO Bipn?".

Bignogigi Y. CnepoxeHa BugaoTbCa OELLO Henepeko-
HnueumMK. MNepegyciMm BiH 3Baxae Ha noTpeby camoi npu-
poau Bipu B Xpucta, dka nepegbayae BignosigHy no6os
0o Heoro sk wock HanexHe. Y. CnepaxeH cTBepaXyBaB:
"Bipa cTBOptoe ntoboB i3 HeoOXigHOCTI CBOEI Mpupoau, 3
BiOKPUTTS, SIKi BOHA pOOUTb i 3 NPUCBOEHHS Heto Bnar, siki €
y Xpucrti" (Spurgeon, 1881, p. 460). Takox BiH 3ragye npo
"BigKpuTTA Kpacu" y XpucTi, 40 NpOosBIB SKOI Y AyLUi BipsiH
crnoHykae came Bipa. Kpim Toro, no6oB yMOXIMBIIOETLCS Y
Mipy iHTEeHCMIKaLii MogbMM NOYYTTS BOMOAIHHA XpUCTOM.
Cnosamu Y. Cnepgxena: "lNio6os pagie Icycy, sk cBoin
BnacHocTi, Tpiymdye y Hbomy i cnpaseanueo ocnisye Momy
nobos, Tomy wo BiH ii BnacHum 4yonosik i Mocnogp"
(Spurgeon, 1881, p. 460). Ons "npuHUa NponoBigHWKIB"
NOXOOKEHHS MOOBI 3 Bipy TakoxX BMOTUBOBaHe notpeboto
XPUCTUSIHUHA HaconoauTuca municTio Xpucta. TouHiwe,
BiH HaronoLlyBaB Ha HabyBaHHi BipOd MUIOCTI Yepe3 Mo-
nuTBy, noAanblUOMy [OOCSATHEHHI B MONIMTOBHOMY 3BeEp-
HEeHHi edekTy GnaxeHcTBa, BHaCMiAOK SKOro npobyaxy-
€Tbca NO6OB 00 AXepena Takoro GnaxeHcTea. B octaTo-
YHoMy nigcymky Y. CnepaxeH y3aranbHIoe Te, Lo nobos
LiNKOBUTO 3anexuTb Big Bipu. A npoOymkeHa Bipolo fto-
60B, y CBOK 4epry, cnpusie akTyanisauii nocnyxy. Mpu-
HaMMHI aHrNiNncbKNiA NponoBiAHWK Haromnowysas: "[is Bipu
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Ha nioacbke cepue nonsirae B TOMy, LOO MOpoaXyBaTtu
no6os, a Yepes noboB nocnyx, a nocnyx boxecrTseHHOMY
3aKkoHy — Le Tinbky iHwa Hasea mopani, abo Toro, LWo Bu-
AaBnaeTbea i 6oxecTBeHHOW ¢opmoto, To6To ceaTicTiO!"
(Spurgeon, 1868, p. 523).

Ane, 3 iHWoro 6oky, 6e3 ntoboBi HEMOXINNBOIO € IHTEH-
CUBHICTb i MiLHicTb Bipu. 3a cnoBamm Y. CnepaxeHa, "Bipa
NposiBNsie CBOK cuIy 4yepe3 Nnbos. Bipa cTae giesoto ye-
pe3 no6os" (Spurgeon, 1881, p. 464). B iHwomy micLi Tek-
CTy nponosigi BiH ka3as: "[o6oB — Le gelo Ginble, 60
Konu Bce Gyae po3nnasreHe i rotoBe TekTW, NoboB cTae
dopmoro Bipu; BOHa BUNMBAE yce, WO pobutb, y dopmy
Boxoi noboBi, BUMHSAIOYM CBOI cnpaBu 3a 60XXeCTBEHHUM
3paskom ntobosi y XpucTi Icyci” (Spurgeon, 1881, p. 464).
Y Takomy pasi noboB Ans HbOro cTae POPMOLO BipH, Y AKY
BOHa HamaraeTbcsi "BMNUTM" BCHO CBOK CyTHiCTb. OfHak,
NposIBNSAYM CBOK CYTHICTb 4epe3 fobpi cnpasu, n6os
TakMM YMHOM OnTUMI3ye Bipy. BapTe yBaru 3ayBaeHHs
Y. CnepmpxeHa: "Xouya ntoboB yciM 3060B's3aHa Bipi, Bipa
nocTynoBo ctae GopxHuueto nobosi. JlloboB npuBoauTb
Oywy B 3axONnfeHHs | TakMM YMHOM 3MilHIE Bipy"
(Spurgeon, 1881, p. 465).

HopeyHo gogatu, Wo "nNpuHL, NponoBigHMKIB" NOCTIMHO
Hanonsarae Ha noboBi 4o XpucTa. Y HbOro nNoAibHun xpu-
CTOLEHTPU3M MOLINPIOETLCA Ha BCi popmu Bipu. MNogeky-
On B Tekctax nponogigen Y. CnepaxeHa NOMITHAM € Ha-
rofloc Ha YHikanbHOCTi Takoi niobosi. Benbmu natetnu-
HUMW BMOAIOTLCA Taki horo TBepaxeHHs: "MioboB go Icy-
ca nepenbayvae, WO Kpalwle He AOBIpsATM BCIM noasMm i
SIHTONaMm, HiX CymHiBatuca y Oyab-akoMy CROKYTHUWKY,
SIKMA NPOMMB CBOK KPOB, LWOO AoBecTu cBow nobos. He
noBipsanTe Hebecam, 60 BOHW MpOWAYTb; He AOBipsNTE
3eMni, 60 BOHa MOBHICTIO 3ropuTb; He OOBIpANTE NIOAMHI,
60 BOHa nogibHa 0o HaanoOMMeHol TPOCTUHW; ane Hikonn
He CyMHiBamTecs y BipHoMy [ocnogi; cnupantecsa Ha Hbo-
ro BCi€l0 CBOEID Baro, BiagnoynHoTe B HbOMy 3 LinkoBu-
TOW BMeBHeHiCTo. Tak HaB4yae NoboB i Bipa 3acBOKOE CBINl
ypok" (Spurgeon, 1881, p. 466).

Omxe, gna Y. CnepaxeHa Bipa cTae [ieBoio 4vepes
onocepeakoBaHicTb nto6oBi. Kpim Toro, BoHa 36ymxye no-
4yTTA BipsH i cnoHykae ix 3BepHyTucsa fo bora. 3ayBaxy,
LLIO aHrMiNCbKNIA NPOMOBIOHWUK aX Hisik He 3BOAUTL Bipy A0 i
KOTHiTUBHOro noteHuiany. Y. CnepaxeH 4acTto HaromnoLuy-
BaB Ha adpeKTMBHOMY BUMIpi Bipu. Moro cnosamu: "Bipa —
Le aKT po3yMiHHS; ane BOHa TaKOX BMXOAWUTb i3 cepus.
"CepueM ntognHa BipuTb Ao npaBegHocTi", 1 Tomy bor nae
cnaciHHa Bipi, 60 BOHa nepebyBae nopsig 3 NpuB'A3aHoOC-
TAMM | 6niMsbka Ao noodosi, a noboB.. € TUM, WO o4uLLae
aywy" (Spurgeon, 1882, p. 410).

Takoxx 3BepHy yBary Ha 4YacTi TBEPLXEHHS
Y. CneppoxeHa Npo posb OYMLLEHHS SIK 3aBEPLUEHHST aKTy
Bipu. ToOYHille, B NOro NpPonoBiAaxX NPOCTEXYETbCA NeBHa
nisHaBanbHa YCTaHOBKa, sika Nonsrae y nocnifoBHin pea-
nisauii Tpiagn (cnyxaHHsa — Bipa — o4uleHHs). 3okpema,
Y. CnepoxeH HaromnowyBaB: "Cnyxatude ByXO, Bipytode
cepue, ouvLleHe cepue — Ui Tpoe cnigyloTb OaHe 3a oa-
HUM Y LWBWAKIA nocnigoBHOCTI, 6e3 foBrMx nays nigospi-
noi BMEBHEHOCTI 4M TYXNMBOro CcyMHiBy" (Spurgeon,
1878, p. 220). Mpu yboMy cnyxaHHsi NponoBifi aie nepe-
BaXKHO Ha PO3yM NOAUHW, Bipa NocTae NOEAHAHHAM iHTe-
NeKTyanbHOro Ta adeKTMBHOIO YWHHMKIB, O, Yy CBOI
yepry, CNpusie OYULLIEHHIO NMIOANHN.

3a mipkyBaHHAMK Y. CnepaxeHa, po3yM i cepue TinbKu
TOAi CTaloTb NisHaBanbHUMK rapaHTamu Bipu B bora, konu
BOHM MOB'A3aHUMK € 3 Mocnyxom Vomy. Y 3B'A3ky 3 Lum
noTpebye YTOYHEHHsSI CIOBOCMONYYeHHA "nmocnyx Bipn"
(obedience of faith). Ons Y. CnepgxeHa peniriiHa Bipa
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noBMHHa 000B'A3KOBO NpUBOAMTM Ao nocnyxy bory. 3a roro
cnosamu: "Bipa € mxepenom, OCHOBOI i CMPUSHHAM MOC-
nyxy.. Bipa — ue paHkoBa 3sipka nocnyxy" (Spurgeon, 1891,
p. 157). YnHHMKamMu BUPOGREHHSA BipsSHaMKM [OCKOHANoro
nocnyxy Y. Cnepa)eH BU3Hae novyTTs 0BOB'A3KY, YCBiAOM-
NEeHHs1 HeoOXigHOCTI | "CNOHYKaHHs BioHOBMNEHOro cepus”.

[ockoHanui nocnyx, y CBOK 4epry, Cnpusie JOCArHeH-
HIO "MpaBegHoCTi, Wo 3 Bipu noxoguts" (E€BpeiB 11:7). Mix
iHWWM, nNponoBigyBaHy anocTtonom [aBnomM Temy "npaseg-
HocTi 3aBasiku Bipi" Y. CnepaxeH BBaxaB "HavBuaaTHILLIUM
3 ycbOoro, WWo BMXOAuUTb 3-nif roro nepa" (Spurgeon, 1876,
p. 205). 3Bigcu BUNNMBaE BaXNMBICTb KyNbTUBOBAHOI Mpo-
TecTaHTamu igei  BunpaBdaHHa  Bipot.  3okpema,
Y. CnepoxeH HaronowyBaB: "BunpaBgaHHs Bipolo — Ue
®epmoninu xpuctusHctea! Came Tam 6uTBa NOBMHHA BU-
piwyBaTUCa y pykonawHin cytuyui! Akwo uen BYy3bKuA
npoxiz, OAHOro pasy 3axonuTb BOPOr, TO BCi Halli 6acTioHu
MOXYTb ByTK B3aTi WTypMoM! Ane noku Lsa dopTeus MiLHO
TPUMAETbLCS, peLuTa eBaHrenbCbkux iCTMH Byne 36epiratu-
cs" (Spurgeon, 1876, p. 206).

Takox Ha yBary 3acrnyroBye MOSICHEHHSI aHrMiNCbKUM
NPOMNOBIOHMKOM TBEPIKEHHSA MPO BMMNpaBAaHHS Bipow. 3a
Moro MipKyBaHHAMW, JOAMHA BUMPaBOOBYETLCH TiMbKM
Bipoto. Ane Bipa cama no cobi He MOXe BUMpaBAOBYBATMK.
Ona Y. CnepmxeHa Bipa 3aBXxau cnpuiMaeTbcsi "depes
['ocnopa Haworo Icyca Xpucta". BiH yacTto HaronollyBsas:
"Tinbkn lcyc XpucToc € NOBHOI i LiNKOM AOCTaTHLOIO OC-
HoBoto Ang Bipu! Came Bipoto B Hboro nogn BunpasgoBy-
I0TbCA — i HiYmMM iHwum!" (Spurgeon, 1876, p. 207). To6To
XPUCTOLIEHTPU3M  BUSIBNSAETBCA MIpUIOM  BUMNpaBAaHHS
nauHKM Bipoto. B octaTo4HOMY NigcyMKy came Bipa "4epes
Icyca Xpucta" cnpusie QyxOBHii TpaHccpopMaLii MoanHu.
CumnToMaTuU4HOW BMAAETbCA iHTeHUis Y. CnepmpkeHa:
"Byayyn BunpasgaHuM, Balle cepue Bigvye, WO B HbOroO
BHOCUTLCS JOCKOHAnNWUi CBIT, TaK WO BW 3YCTPiHETE BOMO
Baworo OTus i3 LINKoBUTOI GanayxXicTio, Xo4 KO BOHa
oyne" (Spurgeon, 1914, p. 72).

Lunckycis i BUCHOBKMU

Omxe, TemaTvka penirinHoi Bipu nocigae 4inbHe Micue
y nponoBigax Y. CnepmpkeHa. Y nepcnekTnBi BMpasHOro
dreHOMeHOrnoriamMy Ta YHUKar4yy nposieiB KOHECIOLEHTPK-
3My, BiH nepeocMuchoe GibniniHi ceHTeHUiT i croxeTn npo
Bipy B lNocnoga. TouHiwe, Y. CnepaxeH BOaetTbca OO ce-
MaHTUYHOro 36nMKeHHs NoHATL "peniriHa Bipa" i "Bipa",
PO3KPUBAHHS 3MICTY SIKMX BKA3ye Ha iX MapagoKCanbHICTb.
3 ogHoro GOKy, Y KOHTEKCTi akTyanisauii MogMHOK Yorocb
NOTEHLIMHOIoO BiH BUOKpPEMItOE Tpu POpMU BipW, BULLOKO
cepepn sIKMX NPOroriowye peniriiiy Bipy. 3 iHworo 6oky, y
NnepcrneKkTuBi BUABMEHHSA KOMHITUBHOIO MoTeHuiany penirin-
Hoi Bipu Y. CnepmkeH nogae onuc i NOSICHEHHS ii CTPYKTY-
PHUX KOMMOHEHTIB (3HaHHS — MNepekoHaHHs — [oBipa).
AHaniz deHomeHonoriyHoro nigxogy Y. CnepgxeHa, 3a-
CTOCOBaAHOro A0 iAeHTudpikauii penirinHoi Bipu, A03BOMNsE
CTBEpOXKyBaTV MPO BracTUBWUA NOMY BUPA3HUA XPUCTOLIEH-
TPY3M, KU NOLUMPHOETLCS Ha FTHOCEOSOriYHI acnekTn peni-
rinHOT Bipwn (iHTenekTyanbHUn 1 ad)eKTUBHUI) | Ha Npakce-
onoriyHmM acnekt (nocnyx Xpucty). Y cBiTni nogibHoro
XpucTtoueHTpuamy Y. CnepakeH TakoX MOSICHIE MpoTec-
TaAHTCbKUI NPUHLMM BUNPaBAaHHS NIOAMHN Bipoto.
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PHENOMENOLOGY OF RELIGIOUS FAITH IN THE SERMONS OF CHARLES SPURGEON

The article offers an analysis of Charles Spurgeon’s sermons, thematically ordered under the heading "religious faith". Theconfessiocentrism
in Charles Spurgeon's understanding of religious faith is called into question. On the contrary, Charles Spurgeon's commitment to using a broad
identification of the concept of "Baptism" is noted. The features of his homiletics arerevealed, the methodological guideline of which is
phenomenologism. The paradoxical nature of his perception of the concepts of "faith" and "religious faith" is stated. On the one hand, we are
talking about identifying three forms of faith in the context of a person's actualization of something potential. Charles Spurgeon considers religious
faith to be the highest form among them. On the other hand, in his sermons there is a semantic convergence of the concepts of "faith" and
"religious faith". In the perspective of discovering the cognitive potential of religious faith, the description of its structural components proposed by
Charles Spurgeon is revealed (knowledge — belief — trust). Particular attention is paid to Charles Spurgeon's identification of trust in the Savior,
actualized through its unique forms ("clinging to Christ", "dependence on another superior to us", "faith which grows out of love”). An analysis of
the structural components of religious faith allows us to assert the Christocentrism characteristic of Charles Spurgeon. The importance for Charles
Spurgeon of such cognitive guarantors of religious faith as mind and heart, associated with obedience to Christ, is demonstrated. For him,
obedience to Christ contributes to the achievement of the righteousness that comes from faith. The Christocentrism noticeable in Charles
Spurgeon’s sermons is also a criterion for a person’s justification by faith. The features of Charles Spurgeon’s phenomenological approach applied
by him to contextual identifications of religious faith are summarized.

Keywords: religious faith, sermons, Charles Spurgeon, baptism, phenomenologism, forms of faith, components of faith.
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REASONS AND CONTENT OF PROTOPRESBYTER GAVRYIL KOSTELNYK'S
CRITICISM OF CATHOLICISM

Background. The intellectual legacy of protopresbyter Gavryil Kostelnyk is notable for its significant influence on the
religious thought of early 20th-century Ukraine. His works reflect deep engagement with a range of theological and social issues.
A key turning point in his career occurred in 1925 after his visit to Rome, which shifted his focus from critiquing atheism and
socialism to examining Catholicism critically. Before this, Kostelnyk had raised concerns about the theological dependence of the
Ukrainian Greek Catholic Church (UGCC) on the Vatican. His opposition to Catholicism was further shaped by the "Easterners”, a
movement within the UGCC advocating the preservation of Orthodox traditions. This research aims to analyze Kostelnyk's
theological transformation, focusing on his call for a return to undivided Christianity and his role in the 1946 Lviv Council.

Methods. The research is based on a comprehensive methodological approach, incorporating both historical-biographical
analysis and textual criticism of Kostelnyk's works. Primary sources include archival materials and published works by
Kostelnyk, such as his well-known writings "The New Era of Our Church”, "The Dispute on the Epiclesis Between East and
West", and "The Revival of the Church".

Results. The research shows that Kostelnyk's 1925 trip to Rome profoundly influenced his shift toward Orthodox
theology. His critique of Catholicism intensified, positioning Orthodoxy as the true representation of Christianity. Kostelnyk's
writings consistently advocated for the UGCC to abandon Catholic innovations and return to pre-schism traditions. His
participation in the Lviv Council of 1946, which led to the reunification of the Galician Metropolitanate with the Orthodox Church,
marked the culmination of his efforts. Despite Vatican opposition, his theological works continued to shape religious discourse
in the region.

Conclusions. Gavryil Kostelnyk's journey from a reformer within the UGCC to a proponent of Orthodoxy underscores
his dedication to restoring the original Christian doctrine. His critical analysis of Catholicism played a central role in theological
debates and significantly contributed to the processes leading to the 1946 Lviv Council. Kostelnyk's legacy remains influential in
discussions about the identity of the UGCC and its place within the broader Christian tradition.

Keywords: christianity, Catholicism, Ukrainian Greek Catholic Church, Orthodox Christianity, religious faith, secularization,

religion and science, religious security.

Background

The intellectual legacy of protopresbyter Gavryil
Kostelnyk is significant both in volume and in the diversity
of fields in which this philosopher worked. His works reflect
deep engagement with a range of theological and social
issues and relavent eaven now. However, there is a date
that distinctly divides his legacy into "before" and "after",
into "early Kostelnyk" and "late Kostelnyk". This date is
1925, a transition point after which the themes of Father
Gavryil's research took a sharp turn. Before 1925, he
primarily focused on criticizing atheism as a theory and
socialism/communism as manifestations of atheistic ideas
in practice. However, after his trip to Rome in 1925,
Kostelnyk shifted the focus of his studies. He produced a
series of works that critiqued Catholicism to varying
degrees. So, why such a drastic change happened? The
search for an answer to this question, as well as to the
question of why Kostelnyk began to criticize Catholicism, is
the aim of this article.

Methods

The research is based on a comprehensive
methodological approach, incorporating both historical-
biographical analysis and textual criticism of Kostelnyk's
works. Primary sources include archival materials and
published works by Kostelnyk, such as his well-known
writings "The New Era of Our Church", "The Dispute on the
Epiclesis Between East and West", and "The Revival of the
Church". These documents provide insight into the
evolution of his theological views and his critique of key
Catholic doctrines, such as the primacy of the Pope, papal
infallibility, the Filioque, and the dogma of the Immaculate
Conception. The study also contextualizes his intellectual
debate with Josyf Slipyi and explores the "Easterners"
movement within the UGCC, which sought to preserve
Orthodox liturgical traditions.
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Results

Analyzing the works of the "early" Kostelnyk, it
becomes clear that even before year 1925, Kostelnyk had
criticized Roman Catholicism and Greek Catholicism, albeit
on a smaller scale. This is most evident in his work "The
Limits of Democratism" (1919), where Father Gavryil
explores secularization, with one reason for this destructive
phenomenon being the excessive politicization of the
Catholic Church.

Moreover, Kostelnyk repeatedly emphasized the
insufficient subjectivity of Ukrainian Greek Catholicism, its
lack of independence. "Internal uncertainty, lack of
independence in life, blind and unlimited subordination to
foreign influences" (Kostelnyk, 1926, p. 10) — this is how
Kostelnyk characterized the contemporary Greek Catholic
Church. This comment reflects not just administrative
subordination but a deeper level of insufficient subjectivity,
specifically pointing out the absence of its own theological
tradition in Greek Catholicism, its imitation of foreign
models. "Since the Union, all our theological books are just
plagiarisms — translations or adaptations of Western books.
All Western trends are a model, simply a canon of thinking
for us" (Kostelnyk, 1926, p. 11).This drive to find a unique
subjectivity for Greek Catholicism is one of the main (if not
the main) reasons for the criticism of the Catholic Church.

Another reason for Kostelnyk's criticism of Catholicism
can be attributed to his involvement with the so-called
"Easterners" — a movement within the Ukrainian Greek
Catholic Church (UGCC) whose members opposed
latinization and the preservation of the Orthodox rite.
Kostelnyk himself repeatedly spoke out against the
Polonization and Catholicization of Galician Ukraine in his
writings. Additionally, he personally opposed celibacy.
Even before his trip to Rome, he actively fought against
this practice, which was intended to be made mandatory in
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Ukrainian Greek Catholicism. It was for this reason that he
supported the boycott by the Stanislav seminarians in
1925, declared in opposition to celibacy and the local
Uniate bishop H. Khomyshyn.

Another reason for Kostelnyk's sharp turn in research
was his intellectual debate with Josyf Slipyi, which can be
described as a typical example of the conflict between
"pro-Western" and "pro-Eastern" trends in Greek
Catholicism. It all started with the figure of Thomas
Aquinas, more precisely, the attitude towards this figure.
Josyf Slipyi was an advocate of scholasticism. He wrote a
work dedicated to the history of scholastic philosophy and
theology, "Essay on the History of Medieval (Scholastic)
Philosophy". In this work, the author highlights the special
role of scholasticism in the Orthodox world — in Byzantium,
Rus, and contemporary Ukraine. Briefly, Slipyi first writes
about the bias that has formed regarding scholasticism in
the Orthodox environment (Slipyi, 1991, pp. 105-106). He
then demonstrates examples from the past showing the
path to the union of the Catholic and Orthodox traditions in
the Union of Brest (Zahrebelnyi, 2019, p. 57).

Kostelnyk immediately began criticizing this work,
specifically, on January 4, 1925, Father Gavryil presented
his report "Saint Thomas Aquinas and Scholasticism"
(Hlynka, & Chekhovych, 1934, p. 46), in which he criticized
Josyf Slipyi'sreport "On the Influence of Saint Thomas on
Oriental Theology", which was read on December 19,
1924. Following this, the polemic continued through
periodical publications. Kostelnyk used "Niva", where he
published thorough reviews of J. Slipyi's works "De
principio spirationis in SS. Trinitate", "Saint Thomas
Aquinas and Scholasticism”, and the work "Let There Be
No Misunderstanding" (1926). Josyf Slipyi responded in the
pages of the newspaper "Theology" with the works "Further
on Scholastic-Dogmatic Themes (Regarding the Reviews
by Fr. Dr. Kostelnyk)" and "In Response".

This literary-format polemic then concluded. It is quite
possible that some personal conflict occurred, but it cannot
yet be proven. Later, in "Memoirs", Slipyi sought the origins
of the polemic initiated against him by Kostelnyk, primarily
in his intellectual jealousy: "Kostelnyk saw that it was all
going over his head, and he attacked my works in a very
crude way" (Slipyi, 2014, p. 132).

The first work in which Kostelnyk demonstrated his pro-
Eastern stance was the 1926 report "The New Era of Our
Church". Former Uniate priest H. Marynovych recalls this
work: "By 1926, Fr. G. Kostelnyk had matured in the idea
of the necessity of our reunion with the Orthodox Church.
Proof of this is his small brochure, only 16 pages long,
titled "The New Era of Our Church", which he distributed to
all subscribers of the church journal "Niva"... Thus, twenty
years before our conciliar reunification, Fr. G. Kostelnyk
was already an apostle of our turn towards Eastern
Orthodoxy. This was his heartfelt idea and dream, for
which he fought and gave his life" (Myrovych, 1958,
p. 144). In this work, the idea of the lack of independence
and insufficient subjectivity of Greek Catholicism is
reiterated. Following these theses, the author points to the
"world significance of the Union" (Kostelnyk, 1926, p. 4),
expressed through the "restoration of the status of ancient
Byzantium" (Kostelnyk, 1926, p. 14). By this, the priest
means something very specific, namely bringing Greek
Catholicism to a point of subjectivity that would equal the
subjectivity of Christianity during the period of unity
between East and West. Simply put, in this work, the
protopresbyter begins work on what this "new Union"
should be. And the key to this, the key to the "restoration of
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ancient Byzantium", for Kostelnyk was "developing a living,
revitalizing ideology of the Union" (Kostelnyk, 1926, p. 6).
That is, a review of the existing doctrine of Greek
Catholicism, identifying everything imposed after the
1054 schism, and bringing the Union to a state that would
make possible its main function — the unification of Eastern
and Western Christianity.

The first significant area of Catholic doctrine that the
protopresbyter chose for analysis was liturgical theology.
More specifically —the theological question of the
"epiclesis", the descent of the Holy Spirit on the bread and
wine, transforming them into the Body and Blood of Christ.
This theme was addressed in two works. The first — an
article "Just Thinking" (1928), which gained wide attention.
In this article, Father Gavryil condemned the purely
Catholic tradition of performing the liturgy on pre-cut and
dried lambs. In the same year, 1928, Father Gavryil wrote
the detailed theological treatise "The Dispute on the
Epiclesis between East and West". This work was a
reaction to the work of the vicar of the PreSov eparchy,
Fr. N. Rusnak, "Epiklesis". Kostelnyk sought an answer to
the question of when ‘“transubstantiation" (the
transformation of ordinary bread and wine into the Body
and Blood of Christ) occurs — after the priest's utterance of
Christ's words from the Last Supper, or after the invocation
of the Holy Spirit, i.e., the epiclesis. Rusnak took the
following position: "Since the Holy Eucharist is performed
by the words of Jesus Christ, it is dogmatically clear that
the epiclesis, i.e., the words of invocation of the Holy Spirit,
can be omitted without any detriment" (Kostelnyk, 1928,
p. 4). Kostelnyk criticized this statement and, after detailed
consideration, took a theological position that fully
coincides with the Orthodox theological position on this
issue: "transubstantiation" occurs after the invocation of the
Holy Spirit, i.e., the "epiclesis".

Academician Y. Tamash believes that the work "The
Dispute on the Epiclesis" demonstrates the position of
"radical Easternism" taken by protopresbyter Kostelnyk,
which becomes increasingly evident in his work. The
climax of this position was the break with the Catholic
Church and the transition to Orthodoxy at the Lviv Council
of 1946. Y. Tamash notes that starting with "The Epiclesis",
Kostelnyk's views, which he expressed in his works, began
to increasingly resemble the philosophical views of
Solovyov, Berdyaev, and other religious philosophers of
this kind (Tamash, 1986, pp. 261-262).

Following "The Epiclesis", Father Gavryil was subjected
to sanctions by the Roman censorship — his removal from
the position of chief editor of "Niva" and threats of
excommunication. Later, he was stripped of his chair at the
theological academy, and then transferred to the cathedral
under the direct supervision of the metropolitan.

"New Era of Our Church", "Just Thinking", "The
Epiclesis" — these works sparked a broad discussion
between Kostelnyk and the "Westerners", and animosity
from the Roman Curia. It is quite likely that the sanctions
from the Vatican and the imposed status of a disgraced
theologian only spurred Father Gavryil and deepened his
anti-Catholic position. Thus, under the pen of the father,
one critical study followed another. Alongside "The
Epiclesis" in the years 1927-1928, Kostelnyk wrote the
work "Cursed Saints Cyril and Methodius", and in 1931, he
worked on the study "The Apostle Peter and the Roman
Popes, or the Dogmatic Foundations of the Papacy". This
was followed by "The Development of the Papacy in the
First Five Centuries" (1933), "How Roman Theologians
Fight" (1936), "The Infallibility of the Pope and the Roman
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Church" (1936), "The Revival of the Church" (1935),
"Mission" (1942), "The Primacy of the Latin Church and the
Uniate Churches" (1939), "The Roman Church and the
Unity of Christ's Church" (1948), and many others. All
these works were consistent in their criticism of everything
in the Catholic Church that the protopresbyter considered
false and imposed.

More specifically, starting from 1925, the protopresbyter
consistently changed his theological views. Through
thorough historical-theological analysis, Father Gavryil
concluded the erroneousness and even heretical nature of
the following new Catholic dogmas:

¢ the doctrine of the power (primacy) of the Bishop of
Rome in the Church;

¢ the doctrine of the procession of the Holy Spirit "and
from the Son" (Filioque);

¢ the doctrine of the infallibility of the Bishop of Rome;

o the doctrine of the Immaculate Conception of the
Virgin Mary;

o the doctrine of the nature of the Eucharist: the
doctrine of the form of the "Eucharist" and the epiclesis; the
doctrine that each particle contains the whole living Christ
("Eucharistic Jesus"), the use of unleavened bread
(wafers), the communion of the faithful only under the form
of bread;

¢ the doctrine of the indissolubility of marriage except
in cases of adultery.

Moreover, he considered heretical such feasts as:

o the feast of the Body of Christ;

o the feast of the Sacred Heart of Christ;

o the veneration of Saint Joseph the Betrothed as the
greatest saint in the Church.

He called the practice of mandatory clerical celibacy
unevangelical.

In other words, Kostelnyk considered all the most
significant innovations in Catholicism that appeared after
the break with Orthodoxy to be heretical and erroneous. If
one were to remove from Greek Catholicism everything
against which Kostelnyk wrote, the resulting structure
would indeed be "old Byzantium": the Union, if stripped of
the papacy and doctrinal inventions from the 11th century
onward, is doctrinally no longer a Union.

In his article "The Revival of the Church", written in
1935 as a response to the religious searches of Western
Europeans during the interwar period, Kostelnyk provides
an interim summary of his critique of Catholicism. The main
idea of the article is that the religion of the future will be
Christianity, represented by Orthodoxy, which alone can
rejuvenate religion in the world. The author reached this
conclusion after a critical review of the main tenets of faith
and principles of religious life across the major Christian
denominations: Catholicism, Protestantism, and Orthodoxy.

At the beginning, Gavryil Kostelnyk asks: What will the
religion of the future be? According to the priest, the
confession capable of fulfilling the historical mission of
reviving religion must be able to do the following:

1. Overcome the alienation of the intellectuals from faith
and the church;

2. Create objective conditions for the restoration of
Christian world unity;

3. Ensure that the theological considerations of this
confession do not contradict scientific discoveries.

Through the prism outlined, the protopresbyter
systematically examines all Christian confessions and
evaluates the potential of each to become the unifying
center of the Christian world.
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The critical analysis begins with the Roman Church.
Noting the external attractiveness of Catholicism, Father
Gavryil writes that external gloss cannot hide a history that
reveals the true nature of this confession. Kostelnyk states
that throughout the second millennium, the Roman Church
has been constantly decaying and disintegrating. Why?
The protopresbyter attributes this to the "eternal revolution”
(Kostelnyk, 1935), which arose within Catholicism after its
departure from Orthodoxy. This revolution led to the
separation of Protestants, Anglicans, Old Catholics, and
Uniates in America and Europe. Kostelnyk explains the
Roman Church's desire to absolve itself of responsibility for
the destruction of church unity as "tyranny, which makes
the Roman Church incorrigible" (Kostelnyk, 1935). He calls
attempts to portray this process as the result of individual
errors a "sign of timid obscurantism" (Kostelnyk, 1935).

Another reason for the disintegration of the Roman
Church is the adoption of new dogmas unknown to the
Church of the first millennium. First and foremost is the
dogma of the primacy of the Roman bishop, which was
based on forged documents. This act Kostelnyk considers
the "first and greatest falsehood of the Roman Church”
(Kostelnyk, 1935). "The unceremonious falsification of
Church history and the Gospel... No other Church has
sinned in this regard as much as the Roman Church"
(Kostelnyk, 1935). Due to this inner deceit, "the Roman
Church can never be sincere, but must always and
everywhere dissemble, distort, and obscure reality".
(Kostelnyk, 1935) The Catholic Church has accumulated
so many errors and distorted history so much that "it has
created its own Christian faith, which among all Christian
confessions contains the most pagan elements, inherited
from ancient pagan Rome" (Kostelnyk, 1935). And the
most significant link between the Roman Church and
pagan Rome is the papacy, which has transformed the
Roman bishop "into a secular king and a religious
demigod" (Kostelnyk, 1935).

The next erroneous dogma of the Roman Church is
Filioque, which is "indeed falsehood, i.e., heresy".
(Kostelnyk, 1935) Revisiting the essence of this theological
dispute, Kostelnyk directly states, "The Orthodox Church is
right in this matter" (Kostelnyk, 1935).

The root, the methodological reason for the phenomena
described above, the protopresbyter believed, was
scholasticism, which once played a positive role but failed to
understand its own limitations. As a result, Catholic theology
became dependent on scholastic concepts and transformed
into a "factory of dogmas" (Kostelnyk, 1935). Kostelnyk
sharply criticizes the theory of dogmatic development as one
that "does not correspond to the spirit of the Gospel"
(Kostelnyk, 1935), where it is stated that Christ revealed to
the Church all that He deemed necessary.

The Roman Church is deeply secularized, which has
led to a prevalence of mechanistic and formalistic attitudes.
Kostelnyk describes this situation as Pharisaism. "Ancient
Jewish Pharisaism, which is decisively condemned in the
Gospel, looks childish compared to Roman Pharisaism.
The Roman Church is the great New Testament
Pharisaical church" (Kostelnyk, 1935). As an example of
Pharisaism, the protopresbyter mentions the practice of
celibacy. Kostelnyk writes that it is practically not observed
by anyone, leading to the phenomenon of clerical
concubinage. This, in turn, leads to the suppression of
conscience and ethical indifference. It would be interesting
to see how Father Gavryil would comment on modern
news regarding pedophilia in the Catholic clergy?
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Protopresbyter also briefly reviews other theological
innovations: the teaching about Saint Joseph the Betrothed
as the greatest saint, the emergence of the feast of the
Body of Christ, and the cult of the Heart of Christ under the
influence of visions from hysterical nuns.

Summarizing his review of the Roman Catholic
Church (RCC), Kostelnyk concludes that it has no future. This
structure can only expect success among "savage and non-
Christian people who are unaware of its history, and whom it
dazzles with its splendor" (Kostelnyk, 1935). In conclusion, he
states that in its current state, the Roman Church should not
even think about the reunification of Christianity.

After Roman Catholicism, Father Gavryil moves on to
review Protestantism. He examines it in contrast to
Catholicism: "they lack what constitutes the essence of
Catholicism... Their positive contribution to Christianity lies
in cleaning the rotten atmosphere created by the Roman
Church in the Middle Ages" (Kostelnyk, 1935). However,
like all revolutionaries, the reformers could not avoid
making some critical mistakes. For Kostelnyk, such a
mistake by Protestant reformers was a misunderstanding
of the nature of the Church and the inability to distinguish
the content of faith from the methods and forms of its
expression. Therefore, Protestantism also cannot claim to
unite and rejuvenate the entire Christian world.

The protopresbyter then turns to Orthodoxy. Despite
the persecutions by the Bolsheviks and its difficult situation
in the Soviet Union, Kostelnyk calls the Orthodox Church
the only hope for the revival of Christianity and religion in
general. "If it does not lead to the revival of the Church,
then in our time it is not worth waiting for" (Kostelnyk,
1935), Kostelnyk believed.

Unlike Catholicism or Protestantism, the Orthodox
Church has always been impeccable in doctrine and "has
no historical falsehood" (Kostelnyk, 1935) and "it has the
richest and most beautifully developed and articulated
worship" (Kostelnyk, 1935). However, the contemporary
European person has no idea about Orthodox purity, as
they are "blinded by their proud clergy, who are prejudiced
against all schismatism" (Kostelnyk, 1935). Therefore, to
rejuvenate Christianity, it is necessary to bring Orthodoxy
to the West. But Father Gavryil is not particularly optimistic
— he is convinced that the Catholic Church will not fully
reunite with Orthodoxy. First, a new schism will occur
within the RCC, and after that, some part of the Roman
Church will unite with the Orthodox Church.

Kostelnyk cannot be accused of favoritism — Orthodoxy
is subject to his criticism just as much as other
confessions. He considers the cultural backwardness of the
nations that confess Eastern Christianity a weak point,
which occurred due to their difficult political situation.

Concluding his article, Protopresbyter Gavryil Kostelnyk
writes something very important. He asserts that for the
revival of the Orthodox Church, the Galician
Metropolitanate must also join, provided it renounces
heretical Roman dogmas. "At the right time, it (the Uniate
Church — Ed.) must reach such spiritual maturity as to
shake off the shackles of the terrible Roman falsehood and
captivity" (Kostelnyk, 1935). Such a union must reject the
dogma of the primacy of the Roman Pope and his
infallibility, the Filioque, the Latin doctrine of the Eucharist
and related feasts, celibacy, and everything that ties Greek
Catholicism to Rome. In other words, the state of the union
should correspond to the state of Christianity before its
division into Eastern and Western. That is, to become
equivalent to Orthodoxy. Kostelnyk calls on everyone to
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participate in this process of purifying the union from all
things Catholic and says, "In the spiritual revival, | wish to
take an active part, which is why | have written some
studies on this topic" (Kostelnyk, 1935). However, he still
considers it premature to engage in public activity, as
"under the circumstances of the time, | could not do
anything for this great goal or even might harm this
cause" (Kostelnyk, 1935).

Discussion and conclusions

Thus, Gavryil Kostelnyk's criticism of Catholicism was a
tool in the search for subjectivity for Greek Catholicism. He
sought to transform Greek Catholicism in such a way that
the Ukrainian Greek Catholic Church would stop being just
another division of the Roman Church but would begin to
fulfill its initial function — uniting Eastern and Western
Christianity. For this purpose, Father Gavryil began a
systematic review of Roman Catholic doctrine to isolate
what he considered true, undivided Christianity. Later, in
the 1930s and especially the 1940s, this theoretical
impulse changed somewhat - Kostelnyk became
disillusioned with the idea of uniting all branches of
Christianity here and now. Instead, he concluded that true
Christianity remained in the form of Orthodoxy, and he
became the initiator and main participant in the process of
uniting the Galician Metropolitanate with the Orthodox
Church. These two issues — how Kostelnyk transitioned
from the idea of internal change in the UGCC to the idea of
unification with Orthodoxy, and how this unification took
place — are the next directions for research that organically
continue the theme of this scholarly article.
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KuiBcbkui HauioHanbHUI yHiBepcuTeT imeHi Tapaca LUeB4yeHka, KuiB, YkpaiHa

MPUYUHN TA 3MICT KPUTUKU KATONULIN3MY NPOTOMPECBITEPOM FABPUINOM KOCTENIbHUKOM

B ¢ Ty n. HazonoweHo, wjo iHmenekmyanbHa cnadwuHa npomonpecsimepa aspuina KocmenbHuka Had3euyaliHO CusIbHO 8rJIUHY/IaHa peri-
2iliHy AyMKy YkpaiHu noyamky XXcm. Po6omu npomonpeceimepa sido6paxaromb 211u60Ke 3aHypeHHsl Yy HU3KYy meoJio2iYHux i coyianbHux nu-
maHb. 3a3Ha4yeHo, WO KoYyoeuli Moeopom Ha Lio2o meopyomy wiisixy eidbyecsi y 1925 p. nicnsi eizumy do Pumy, nicnsi 4o2o ¢hokyc yeazu
o. Maepuina 3micmuecs eid kpumuku amei3My ma coyianiamy o KpUMUYHO20 aHasli3y KamoJsiuyu3smy, npome Hagimb 0o yiei nodii KocmenbHuk
8UC/I08/1108a8 3aHEMOKOEHHS W00 MeOsI02iyHOi 3anexHocmi YkpaiHchkoi Fpeko-Kamonuubkoi Ljepkeu (YIKL|) eid Bamukany. Mozo onosuyis
kamonuyu3my 6ynia ocmamo4Ho cghpopmoeaHa pyxom "cxiOHukie" ecepeuHi YKL, siki eucmynanu 3a 36epexxeHHs1 opmodokcasibHUXx mpaduyii. Lje
docnidxeHHs1 Mae Ha Memi nNpoaHasnizyeamu meosio2i4Hy mpaHcghopmayiro KocmenbHuka, 30kpema lio2o 3aK/uk 0o noeepHeHHs1 00 Hepo30ifneHo-
20 xpucmusiHcmea ma Uio2o poJib Ha JIbeiecbkoMy cobopi 1946 p.

Me To aun. BukopucmaHo KommniaeKcHUli Mmemodosioz2idHull nidxid, wjo eksro4Yae sik icmopuko-6iospaghiyHuli aHania, mak i mekcmosozidHy
kpumuky npayb KocmenbHuka. OcCHO8HUMU OXKepenamu € apxieHi Mamepianu ma ony6nikoeaHi po6omu KocmenbHuka, 30kpemMa lio2o sidomi npayi
"Hoea epa Hawoi yepkeu”, "Cnip npo enikne3y mix 3axodom i Cxo0om" ma "BidpodxeHHs1 Liepkeu".

Pe3ynbTartu. llokaszaHo, wjo noizdka KocmenbHuka do Pumy e 1925 p. 2nu6oko ennuHyna Ha lio2o noa2asa0u ma niowmosxHyna ix y 6ik
ompodokcanbHo20 6oz2ocnie’si. KocmenbHUKoO8a Kpumuka Kamosiuyu3My rnocusnunacs, i iH no4yae nepeaasdamu 2peKo-KamoJsiuybKy 0o2Mamucky.
Kinyesum emanom ybo20 npoyecy cmaso nepeKoHaHHs, W0 npasocsias’s € icMUHHUM emineHHAM xpucmusiHcmea. Po3kpumo, ujo y ceoix npauysix
KocmenbHuk nocnidoegHo 3aknukae YKL eidmoeumucsi €id kamonuubkux iHHoeauiti i noeepHymucsi do do-cxusmamuyHux mpaduyii. Aozo
yyacmsb y JlbeiecbkoMy co6opi 1946 p., wo npu3seena do 06'edHaHHsA Manuybkoi Mumpononii 3 opmodokciero, cmana KynbMiHayieto io2o 3ycunb.
He3seaxaroyu Ha onip BamukaHy, lio2zo meosio2iyHi npayi npodoexxyeanu gpopmyeamu peniziliHuli QUCKypc y pe2ioHi.

BucHoBku. [JogedeHo, wjo wnsx Maepuina KocmenbHuka eid pegpopmamopa e mexxax YKL 0o npuxunbHuka npasocnae’ss niokpecnroe
lio2o eiddaHicmb 8iOHOBIEHHIO NEPBICHO20 XPUCMUSIHCLKO20 @4eHHsI. M020 KpumuyHull aHani3 kKamonuyu3my eidizpae ueHmpansHy posib y meo-
noeiyHux debamax i cymmeeo cnpusie npoyecam, wo npuseesnu do Jlbeiecbko2o cobopy 1946 p. CnadujuHa KocmenbHuka 3anuwaemscs eniueo-
8010 y duckycisix wodo ideHmuyHocmi YKL ma ii micys y wupwili xpucmusiHCbKili mpaduuyi.

Knw4yoBi cnoBa: xpucmusHcmeo, YkpaiHcbka 'peko-Kamonuybka Lepkea, Pumo-Kamonuybka Llepkea, npasocnae’s, peniziliHa gipa,
ceKynsipusayisi, penieis ma 3HaHHs1, penieiliHa 6e3neka.
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PECULIARITIES OF INTERFAITH RELATIONS IN UKRAINE IN THE (PRE)WAR PERIOD:
ON THE WAY TO DIALOGUE

Background. The article examines religious conflicts in independent Ukraine, focusing on their roots, current dynamics
and impact on society. Ukrainians' religiosity has always had a significant impact on their worldview and social behaviour, but in
recent years it has become a platform for manipulation and political ambitions.

Methods. By analysing religious conflicts, the authors seek to understand the mechanisms of interaction between
different socio-cultural groups in a post-conflict society and to develop strategies for interreligious dialogue and peacemaking. It
is revealed that before Russia's invasion, the level of fear of interethnic and interreligious conflicts among Ukrainians had
significantly decreased, as evidenced by survey data. However, conflicts between believers of different churches still occurred,
mainly due to political motives, the struggle for property and the church hierarchy's desire for power. The main conflict potential
was the interaction between the UOC and the OCU, reflecting the deep crisis in Ukrainian Orthodoxy.

The article presents data from sociological surveys on the causes of conflicts between believers of different religions in
Ukraine. While the percentage of respondents who believe that conflicts are caused by hierarchical power seeking fluctuates, it
has increased again in recent years (2023), although the number of respondents who believe that the national issue is the
essence of conflicts is increasing, with a particularly marked increase after 2019. Respondents note that the role of the media in
increasing religious intolerance is significant, but this indicator does not show a clear upward or downward trend.

Results. It is proved that the COVID-19 pandemic has also brought changes to interreligious dialogue, forcing religious
communities to adapt to new conditions while maintaining spirituality and support for believers. The quarantine measures have
contributed to the development of virtual communities and new forms of communication between believers of different religions.

Concluslons. It is substantiated that after Russia's full-scale invasion in 2022, interreligious dialogue in Ukraine has
acquired new important aspects. Religious organizations united to support the Ukrainian people by providing humanitarian aid,
moral support and psychological assistance to war-affected people. They actively condemned aggression and hate speech,
contributing to the formation of an objective public opinion about the war.

Keywords: Interreligious dialogue, religious conflicts, Ukrainian orthodox, political motives COVID-19, humanitarian aid,

religious security.

Background

The relevance of the study of religious conflicts in
independent Ukraine goes beyond the simple analysis of
international interactions and socio-cultural dynamics. It fits
into the context of contemporary political, ethnic and
identity tensions that arise in the context of a transforming
society. The religiosity of the Ukrainian people has
traditionally had a significant impact on their worldview,
subconscious and social behaviour, but in the context of
recent years it has become a frequently used platform for
manipulation and political ambitions. The analysis of
religious conflicts helps to understand the underlying
mechanisms of interaction between different socio-cultural
groups in a post-conflict society and contributes to the
development of strategies for interfaith dialogue and
peacebuilding. Taking into account historical perspectives
and current realities, such research is important for
ensuring stability, interfaith harmony and the development
of civil society in Ukraine.

Scholars from a variety of fields — V. Averyanov
(Averyanov, 2017), Y. Kharkovchenko (Kharkovshchenko et al.,
2024), G. Hrystokin (Khrystokin, & Lozovytskyi, 2024),
0. Predko (Kharkovshchenko et al., 2021, pp. 391-409),
N. Sobolieva (Sobolieva, 2021), V. Turenko (Turenko,
2023), S. Zdioruk (Zdioruk, & Tokman, 2023) including
sociology, political science, religious studies and history,
have been involved in the study of religious conflicts in
independent Ukraine. Aspects of the research can range
from analysing the historical roots of the conflicts to
studying contemporary social dynamics and political
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processes that affect the religious situation in the country.
Some studies may focus on the interaction between
different religious communities, while others may analyse
the impact of religious factors on the political landscape
and public culture. Scholars can also explore strategies for
reconciliation and interreligious dialogue as ways to resolve
conflicts and maintain social peace in Ukraine.

Methods

One of the principal methods employed in our research
is the administration of sociological surveys, the objective
of which is to analyse public opinion on matters pertaining
to religious conflicts, interethnic and interreligious relations.
This enables us to ascertain the extent of fear within
society, the wunderlying causes of conflict between
adherents of different religious communities, and the role of
religious organisations in maintaining social stability.
Notable examples of such studies include surveys
conducted by the Institute of Sociology of the National
Academy of Sciences of Ukraine and the Razumkov
Centre. In order to gain an understanding of the underlying
causes of religious conflicts, it is essential to examine their
historical roots. The historical method enables the analysis
of the evolution of religious communities, the conflicts that
have emerged over time, and their impact on contemporary
socio-religious processes. The utilisation of historical
materials facilitates the identification of patterns in the
evolution of religious conflicts. Media analysis enables the
examination of the role of the media in the coverage of
religious conflicts, their influence on public opinion and the
growth of religious intolerance. In light of the pivotal role of
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the media in the contemporary era, this method is crucial
for comprehending the dynamics of conflicts.

Results

Specifics of interreligious relations before Russia's full-
scale war against Ukraine. According to a monitoring
survey of public opinion conducted by the Institute of
Sociology of the National Academy of Sciences of Ukraine
in 2021, before the full-scale invasion by Russia, the level
of fears among the population has significantly changed
compared to previous years of Ukraine's independence.
The primary fears of Ukrainians remain socio-economic,
including the fear of rising prices (70,4 %), unemployment
(61,5 %), and non-payment of salaries, pensions, etc.
(53,3 %). However, in the past two years, there has been a
significant (almost doubled) decrease in the fear of inter-
ethnic conflicts, from 22,9 % in 2020 to 11,6 % in 2021. In
2014, this fear was at its highest level in the past decade,
at 35,0 %. Similarly, the fear of interreligious conflicts has
also significantly decreased, from 13,8 % in 2020 to just
7,9 % in 2021, with the highest level recorded in 2018 at
14,7 % (Sobolieva, 2021, p. 386).

The Razumkov Centre's research aligns with this
sociological data. According to their 2021 survey, the
domestic religious landscape in Ukraine exhibits a low level
of conflict. Despite some Ukrainian citizens holding certain
prejudices against specific religions, denominations, and
churches, the majority of respondents reported that
relations between believers of different churches and
religions in their areas are calm (58,0 %) and even friendly
(11,2 %). Only 2,6 % of respondents indicated conflicts,
and 4,8 % noted tensions. Conflict or tension in relations
between believers is most commonly reported by residents
of the central region of the country (10,6 %), "just
Christians" (10,4 %), and believers of the UOC-MP (9,8 %)
and the OCU (9,6 %) (Peculiarities of religious and church-
religious self-determination..., 2021, p. 124).

First of all, it should be noted that during the years of
independence of our country, there have been changes in
citizens' attitudes towards the factors of interfaith and
interchurch conflicts. Since 2000 (19,9 %), the importance
of the political factor has steadily increased, and it now
ranks among the top, with 39,6 % of respondents believing
that conflicts between churches are purely political. In
2021, compared to 2020, respondents were somewhat
more likely to attribute conflicts to ‘property’ motives
(39,7 % and 34,8 %, respectively) and the desire of church
hierarchs for power (34,3 % and 28,9 %, respectively).
Additionally, the proportion of respondents who see the
cause of conflicts as ‘the true church needing to prove its
superiority over others' has also increased to some extent
(10,3 % and 7,8 %, respectively) (Peculiarities of religious
and church-religious self-determination..., 2021, p. 122).

At the same time, we can follow the trends regarding
the reasons for the emergence of religious conflicts over
the last 25 years (Ukrainian society, state and church
during the war, 2023).

This study shows that before the war, the vast majority
of respondents believed that the political factor was the
basis of any religious conflicts, followed by the struggle for
property and buildings, and the lust for power of the higher
church clergy. In our opinion, this is not accidental. This
implicitly indicates that the main religious conflict potential
in Ukraine lies in the context of inter-Orthodox relations.

The crisis of Ukrainian Orthodoxy is a conflict with
distinct linguistic and symbolic dimensions. To analyze the
conflict between Orthodox actors, it is advisable to use a
critical-reflexive methodology that examines both the

ISSN 2521-6570

theological language and the tools that shape it. This
analysis has revealed that the Orthodox crisis in Ukraine
stems from a conflict between the religious narratives and
practices of the UOC and the OCU. The root cause is an
internal crisis within the evangelical community's narratives
and those of the denomination, where the church's
governing structures present self-preservation goals as the
ideals of the Church of Christ. The lack of productive
dialogue between the UOC and the OCU is due to differing
assessments of history and current events, as well as
divergent political and corporate interests.

In the case of the UOC, there is a strong conservative
corporate identity based on sympathy for the ideas of the
"Russian world", reinforced by the fear of losing symbolic
power, an unwillingness to engage in dialogue with the
OCU, and a reluctance to modernize. After receiving the
Tomos, the OCU dismantled the UOC's monopoly on
symbolic power and established its canonical equality in
the Ecumenical Church. The OCU is attempting to compel
the UOC to engage in equal public dialogue, officially sever
ties with the ROC, and thereby weaken its legitimacy.

The main issue for the UOC is its loss of a vital
connection with the rapidly changing political and cultural
context of society. A conflict has developed between the
canonical and political narratives of the jurisdictions, which
the denominations cannot resolve on their own. While
resolving the issue of unification at the level of church
leadership of both denominations is impossible, Ukrainian
Orthodoxy is capable of productive dialogue at the level of
laity, priests, and theologians. Unification efforts should
focus on harmonizing narratives and employ a
methodology that critiques the negative narratives of both
sides. Civil society serves as an important social base
around whose values Orthodoxy should unite. The
symbolic space of civil society is also essential for social
peace and productive interaction between the church and
the state (Khrystokin, & Lozovytskyi, 2024).

At the same time, it is worth noting the specifics of
interreligious dialogue in Ukraine in the context of COVID-19,
which was just before the full-scale invasion began. It
should be noted here that interreligious relations during this
period are a complex and at the same time important
aspect of public life. The quarantine measures imposed
due to the pandemic have significantly changed the way
religious communities function and interact with each other
and the state.

At the beginning of the pandemic, religious associations
such as churches, synagogues, mosques and temples
were among the first to stop mass gatherings, responding
to government calls and taking into account public health
recommendations. This led to changes in the conduct of
services, which were temporarily suspended or moved
online. Such measures marked the beginning of a new
stage for interreligious dialogue, where the main issues
were the preservation of spirituality and support for
believers under restrictions.

On the one hand, the authorities tried to ensure an
equal approach to all religious communities by introducing
common rules and guidelines for all faiths. On the other
hand, various religious leaders cooperated with each other
and with the state to ensure health and safety during
worship and religious ceremonies.

Interfaith dialogue has been key to coordinating
measures to minimise the risk of COVID-19 infection
among believers. Leaders of different faiths exchanged
ideas and best practices, promoting mutual consideration
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of cultural and religious sensitivities in the introduction of
restrictions and security measures.

Another important aspect was the preservation of social
contact and spiritual support for believers, despite the
physical distance. This contributed to the development of
virtual communities and new forms of communication
between believers of different religions.

On the other hand, the pandemic and quarantine have
drawn attention to the social and economic problems faced
by religious communities, which has contributed to
strengthening interfaith cooperation in the areas of charity,
assistance to medical personnel and those in need.

Thus, interreligious dialogue in Ukraine during COVID-19
proved to be an important mechanism for managing crisis
situations and strengthening social solidarity. It has allowed
religious communities to respond to the challenges of the
pandemic together, preserving traditions and values,
adapting to new conditions and changing approaches to
interaction with the government and society.

Peculiarities of interreligious relations in Ukraine after
the full-scale invasion. As V. Averyanov rightly notes, ‘Any
war has either direct or indirect religious roots. That is,
even if it is not a religious conflict, those who want to
change the world order are trying to turn it into a religious
one. We have gathered today to call on humanity to
prevent and condemn the use of religion in these conflicts.
We also understand that religion has thousands of years of
experience in conflict resolution, and we want to appeal to
religious leaders in Ukraine and the world to use their
authority, the experience of their churches and their
religions to resolve these conflicts (Averyanov, 2017).

Therefore, Russia's full-scale invasion of Ukraine, inter-
religious conflicts have become a potential threat to the
country's stability and unity. While most religious
communities in Ukraine demonstrate solidarity and support
for national interests, there are serious threats that could
destabilise interreligious relations and exacerbate conflicts.

One of the main threats is the political manipulation of
religion. Russian propaganda actively uses religious issues
to split Ukrainian society by spreading disinformation and
speculating on religious differences. This could lead to
increased tensions between different religious groups,
especially in regions where religious conflicts have
historically existed.

Among other things, it is worth noting the threat of an
internal split in the Orthodox Church of Ukraine (OCU).
Internal contradictions, struggle for power and influence,
as well as different approaches to church policy may lead
to increased tension within the church. This, in turn, could
affect the overall atmosphere of interreligious dialogue in
the country.

Another serious threat is the radicalisation of certain
religious groups. In a time of war, some religious
communities may become radicalised, leading to extremist
actions and violence. This applies to both certain Christian
groups and Muslim communities. Radicalisation can lead to
acts of terrorism, hostility and interfaith clashes.

The socio-economic problems caused by the war also
affect inter-religious relations. The loss of jobs, housing
and other means of livelihood creates the ground for
growing discontent and aggression, which can be
redirected towards religious ‘"others". In  such
circumstances, there is a growing risk that socio-economic
conflicts will take on a religious colour.

The threat of external influence also remains relevant.
Russian and other foreign agencies may try to influence
religious communities, using them to achieve political
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goals. This could lead to increased inter-religious tensions
and conflicts aimed at destabilising the situation in Ukraine.

Another important aspect is the issue of refugees and
internally displaced persons. A large number of people who
have been forced to leave their homes need spiritual and
social support. In the context of limited resources,
competition between religious communities for influence
and opportunities to provide assistance may arise, which
can also become a source of conflict.

Finally, the threat of a decline in tolerance and mutual
respect between religious communities is a significant
challenge. War and related stresses often lead to
increased ethnocentrism and religious fanaticism, which
complicates interreligious dialogue and cooperation.

Thus, inter-religious conflicts in Ukraine after Russia's
full-scale invasion pose a serious threat to national unity
and stability. Political manipulation, internal church
schisms, radicalisation, socio-economic hardship, external
influence, refugee issues and declining tolerance — all
these factors can lead to an escalation of interreligious
tensions and conflicts, which requires a careful and
comprehensive approach to resolve.

In this context, it will be appropriate to consider the
dynamics of understanding the emergence of religious
conflicts in inter-Orthodox relations in Ukraine (Ukrainian
society, state and church during the war, 2023).

This study shows the results of a sociological survey on
the causes of conflicts between believers of different
churches in Ukraine. The data reflects the responses of
respondents in different years: 2000, 2010, 2013, 2018,
2019, 2022 and 2023.

In the first answer, there is a tendency to increase the
number of respondents who believe that conflicts arise
because one church wants to prove its superiority over
others. At the same time, it can be seen that the number of
respondents who indicated other reasons for conflicts has
significantly decreased from 2000 to 2023. The number of
respondents who could not give a clear answer to this
question also fluctuated. The highest rate was observed in
2010 (22,8 %) and the lowest in 2023 (9,9 %). In general,
we can identify the following trends:

1) growth of religious ambitions: the number of
respondents who believe that conflicts arise because one
church wants to prove its superiority has been steadily
increasing since 2000, which may indicate an increase in
religious ambitions and interfaith tensions;

2) decreased role of other causes: the percentage of
respondents who cite other causes of conflict has
significantly decreased, which may indicate a focus on the
main conflict points related to religious superiority;

3) reduction of uncertainty: The number of those who
found it difficult to answer is generally decreasing, which
may indicate that respondents are becoming more aware
of the causes of conflict or have a clearer understanding of
their own views on the topic.

These data provide valuable insights into the evolution
of interfaith relations in Ukraine and help to understand
changes in public attitudes towards religious conflict.

Ukrainian scholars S. Zdioryuk and V. Tokman rightly
emphasise that the Russia's full-scale military invasion has
led to several important trends in Ukraine's religious
environment. Firstly, religious organisations have become
active participants in the humanitarian front. Together with
the authorities, international charitable associations, and
volunteer movements, churches and denominations have
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joined in addressing urgent problems related to the
restoration of society. Ukrainian denominations work in
various areas. The key ones are:

e support for the Armed Forces of Ukraine
(purchase/manufacture and supply of military equipment,
tactical equipment, ammunition, vehicles to the relevant
combat units);

e providing the population affected by the war with the
most necessary things (food, clothing, hygiene products, etc.);

e |ogistical support in the healthcare sector (delivery of
medical equipment, machinery, special equipment, vital
medicines from abroad);

e information and communication activities (maintaining
the moral stability of society, mobile response in difficult
humanitarian  situations, strengthening international
partnership in the context of confronting Russian invaders,
forming a true picture of Ukraine among the world
community);

e providing shelter for internally displaced persons
(accommodation at their own locations, assistance in
finding housing, participation in the construction of
temporary housing) (Zdioruk, & Tokman, 2023, p.18).

Following Russia's full-scale invasion of Ukraine in
February 2022, interreligious dialogue has acquired new
important aspects that have significantly affected religious
and social life in the country. In our opinion, the main
aspects of interreligious dialogue in Ukraine since then are:

|. Consolidation in the face of a common threat — in
the context of war, religious organisations of different
denominations united to support the Ukrainian people and
provide humanitarian aid. This created a unique platform
for cooperation and interaction between representatives
of different religions. Churches, mosques and
synagogues organised joint prayers for peace, provided
refugees with shelter and provided the victims with the
most basic necessities.

Il. Strengthening national identity — religious leaders of
different faiths actively support the idea of national unity
and sovereignty of Ukraine. Religious organisations have
become one of the key actors in shaping the patriotic spirit
and national identity, which includes a spiritual dimension.

I1l. Moral support and psychological assistance — faith-
based communities play an important role in providing
moral and psychological support to war-affected people.
Clergymen, imams and rabbis provide spiritual support to
the military, their families, refugees and all those who have
experienced traumatic events caused by war.

IV. Condemnation of aggression and hate speech —
Ukrainian religious leaders strongly condemned Russian
aggression and the hate propaganda that accompanied the
military actions. This was an important step in countering
disinformation and shaping an objective public opinion
about the causes and consequences of the war.

V. Maintaining international contacts — in the context of
war, interreligious dialogue in Ukraine is reaching the
international level. Ukrainian religious leaders actively
cooperate with colleagues from other countries,
organisinginternational prayer initiatives and humanitarian
projects. This helps to raise awareness of the situation in
Ukraine among the international community and attract
international support.

VI. Recovery and rehabilitation: Religious organisations
are actively involved in the restoration of destroyed
churches, mosques, synagogues and other religious
buildings, as well as in the rehabilitation of communities
affected by the hostilities. This includes rebuilding not only
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the physical but also the spiritual infrastructure necessary
for the normalisationof citizens' lives.

VII. Environmental and social responsibility — since the
full-scale invasion, religious organisations have been
actively engaged in environmental and social justice
issues. They call for careful use of natural resources and
support for the most vulnerable groups of the population,
especially those affected by the war.

Thus, interreligious dialogue in Ukraine after Russia's
full-scale invasion has become an important tool in
maintaining national unity, providing humanitarian aid,
resisting aggression and rebuilding the country. It helps to
strengthen  interfaith  relations, increase  social
responsibility and create a positive image of Ukraine in
the international arena.

Discussion and conclusions

The study showed that religious conflicts in Ukraine
are deeply rooted, dynamic and have a significant impact
on society. Although the religiosity of Ukrainians has
always influenced their worldview and social behaviour, it
has recently become a platform for manipulation and
political ambitions. The conflict analysis allowed the
authors to understand the mechanisms of interaction
between different socio-cultural groups in a post-conflict
society and to develop strategies for interreligious
dialogue and peacebuilding.

It is proved that before Russia's invasion, the level of
fear of interethnic and interreligious conflicts among
Ukrainians had significantly decreased. However, conflicts
between believers of different churches, mainly due to
political motives, struggle for property and power in the
church hierarchy, continued. The main conflict potential
was between the UOC and the OCU, reflecting the deep
crisis in Ukrainian Orthodoxy.

The author reveals that sociological surveys show that
the causes of conflicts between believers of different
religions in Ukraine are centered around property issues
and buildings, although there was a slight decrease in
2022. The percentage of respondents who believe that
conflicts are caused by the struggle for hierarchical power
has fluctuated, but has been increasing again in recent
years. Since 2019, the number of respondents who believe
that the national issue is the essence of conflicts has also
been increasing. Respondents note the significant role of
the media in increasing religious intolerance, although this
indicator does not show a clear upward or downward trend.

It is substantiated that after Russia's full-scale invasion
in 2022, interreligious dialogue in Ukraine has acquired
new important aspects. Religious organisations united to
support the Ukrainian people, providing humanitarian aid,
moral support and psychological assistance to those
affected by the war. They actively condemned aggression
and hate speech, contributing to the formation of an
objective public opinion about the war.

Authors' contribution: Eugene Piletsky — developing
recommendations for interreligious dialogue and peacebuilding,
emphasizing the importance of cooperation between religious
organisations in crisis situations; Mariia Nesterova — analysis of
the mechanisms of religious conflicts in Ukraine, identification of
their causes, and socio-cultural impact, analysis of sources and
design of research results.
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OCOBJIMBOCTI MDKKOH®ECIAHUX BIAHOCUH B YKPAIHI Y (NEPEQ)BOEHHUN NEPIOA:
HA WNAXY 0o alAnory

B ¢ Ty n. Po3anssHymo peniz2iliHi KOH¢hnikmu e He3anexHil YkpaiHi, yea2y akyueHmoeaHo Ha ixHbOMY KOPIHHI, cy4acHili QuHamiyi ma ennuei Ha
cycninbcmeo. HazonoweHo, wo peniziliHicmb ykpaiHyie 3aexou mMana 3HayHuli ennue Ha ixHili ceimoansid mac ouyianbHy noeediHKy, ane e
ocmaHHi poKu 80oHa cmaisna rnnameopmoro O MaHinynAyit ma nosimuyHux am6iyid.

M e T o awn. lpoaHanizoeaHo peniz2iliHi KOHGIKMU, W06 3pO3yMimu MexaHi3Mu e83aeMo0ii Pi3HUX COUiOKYIbMYPHUX 2pyn Y MOCMKOHIiKkm-
HOMYy cycninbcmei ma po3pobumu cmp ii mixpeniziliHo2o diano2y i Mupomeop4ocmi. BusieneHo, o do emopaHeHHs1 Pocii pieeHb cmpaxy
neped MixemHiYHUMU ma Mixpesniz2iliHumu KoH¢gnikmamu ceped ykpaiHyie 3Ha4HO 3HU3UBCSI, MPO WO ceid4ampb OaHi coyioso2iYHUX onumyeaHs.
OOJdHaK KOHGhNIIKMu MiX 8ipyroHuMu Pi3HUX YEPKO8 8ce X Mparnsnucs, nepesaxHo yepes nosimuyHi momusu, 6opomb6y 3a MaliHO ma npa2HeHHs1
yepkoeHoi iepapxii 0o enadu. Po3kpumo, wjo ocHoeHuli KOHGIKMHuli momeHyian mana e3aemodis mix YIL ma I4Y, wo eidob6paxano 2nuboky
Kpu3y yKpaiHCbKO20 rnpaeocsiag'si.

HaeedeHo OaHi coyionoziyHux onumyeaHb w080 MPUYUH KOHGbIIIKMIi8 MiX eipyro4yumMu pi3HUX penizili 8 YkpaiHi. Xoya ei0comok pecroHOeH-
mie, siki e8axkaromb, W0 NPUYUHOIO KOHGiKmMie € iepapxiyHa 6opomb6a 3a enady, KoslueaemsCsi, 8 0OCMaHHi POKU 8iH 3Hoay 3pic (2023 pik), npome
KinbKicmb pecrioHOeHmMis, siki esaxaromb, WO Cymb KOHG/liKmie nossizac 8 HayioHaslbHOMY MumaHHi, 3pocmae, npu4yomy ocobs1ueo NMoMimHo
nicns 2019 poky. PecnoHdenmu gid3Hayaroms, wo pons 3MI y 3pocmaHHi penieiliHoi Hemepnumocmi € 3Ha4yHoto, ane yel noka3HUK He deMoHcm-
pye 4imkoi meHOeHUuii 00 3pocmaHHs YU 3HUXXEHHS].

Pe3ynbTarTtu. JosedeHo, o naHdemiss COVID-19 eHecna 3miHu i @ MixpeniziliHuli dianoe, 3mycuswu peniziliHi 2pomadu adanmyeamucs
do Hosux yMos, 36epicaroyu OyxoeHicmb i niOmpumky eipyroyux. KapaHmuHHi 3axo0u crpusinu po3eumky eipmyanbHUX CMilbHOM ma Ho8ux
¢hopm KOMyHiIKayii Mix eipyroyumu pi3Hux peJiiaid.

B v cHoBEKKU. O6rpynmoearo, uio nicas nogHomacwmabHo2o emopaHeHHs1 Pocii y 2022 poyi mixpenizitiHuli dianoe e YkpaiHi Habye Hosux
saxxnueux acrniekmie. PeniziliHi opzaHizayii 06'e¢OHanucs ons nidmpumku ykpaiHcbko20 Hapody, Hadaro4yu 2yMaHimapHy Oornomo2y, mMopasbHY
niompumKy ma ncuxosoziyHy dornomoz2y nocmpaxadanum 8id eilinu. BoHu akmueHoO 3acyoOiyeasiu a2pecito ma Moy 80POXKHeYi, cripusiro4u ¢op-
MyeaHH0 06'ekmueHoi 2pomMadcbKoi yMKU npo eiliHy.

Knwo4yoBi cnoBa: Mmikxpenieilinuli dianoz, penieilini koH¢pnikmu, ykpaiHcbke npaeocnae's, nonimuyHi momueu, COVID-19, 2ymaHimapHa
donomoea, pesniziliHa 6e3neka.
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SPESIFICS OF RELIGIOUS SECURITY IN THE (PRE)WAR CONDITIONS IN UKRAINE:
THE TASK FOR HUMANITARIAN POLICY

Background. The article is dedicated to the analysis of the specifics of religious security in Ukraine in the context of
Russia's full-scale aggression. The authors examine the role of religion in shaping national identity and its impact on national
security, particularly during the hybrid warfare conducted by Russia. Special attention is paid to the strategic use of religious

factors by external forces to destabilize Ukrainian society.

Methods. The article employs interdisciplinary approaches, including content analysis, comparative analysis, as well as
the analysis of sociological data and religious studies sources. The research utilizes empirical and theoretical methods to
examine the religious situation in Ukraine before and after the autocephaly of the Orthodox Church of Ukraine.

Results. The key threats to Ukraine's religious security in the context of hybrid warfare have been identified, including the
use of religious conflicts to undermine state sovereignty. The autocephaly of the Orthodox Church of Ukraine emerged as a
significant factor that intensified interfaith tensions, while simultaneously strengthening national identity. State policy in the
religious sphere plays a crucial role in ensuring religious security by balancing religious freedom with national interests.

Conclusions. Based on the analysis, the authors conclude that it is necessary to develop an effective humanitarian
policy that takes into account both the preservation of religious freedoms and protection from external threats. This will help
strengthen Ukraine's national security amidst ongoing Russian hybrid aggression.

Keywords: religious security, state policy, Russia's full-scale war against Ukraine, humanitarian policy, inter-Orthodox

relations, UOC, OCU.

Background

The study of religious security in Ukraine prior to
Russia's full-scale invasion is crucial, given the significant
role of religion in shaping national identity and
consolidating Ukrainian society. Sociological studies
indicate a high level of declared religiosity in Ukraine,
positioning the religious sphere as a critical element of
national security. This issue has become particularly acute
in the context of Russia's hybrid war against Ukraine,
where the religious factor has been actively exploited to
undermine state sovereignty. The process of obtaining
autocephaly by the Orthodox Church of Ukraine (OCU) in
2018-2019 intensified interfaith contradictions and
provoked active opposition from the Russian Orthodox
Church (ROC). This necessitated a balanced state policy to
ensure religious security. Analyzing the specifics of
religious security in the pre-war period helps us understand
the preconditions and factors influencing the religious
situation after Russia's full-scale invasion. Key aspects of
this problem include defining the essence of "religious
security", analyzing the main threats, studying the impact
of interfaith relations on religious security, examining the
role of state policy in this area, and assessing the impact of
the autocephaly process on the state's religious security.
Addressing this scientific problem holds significant
theoretical and practical importance for ensuring Ukraine's
national security amid ongoing Russian aggression.
Religious security refers to the protection of the religious
sphere from threats that could disrupt societal harmony,
undermine state sovereignty, or incite violence and
extremism. In Ukraine, where religious identity plays a
crucial role in societal cohesion, maintaining religious
security involves ensuring freedom of belief, preventing
religious discrimination, and managing interfaith relations to
avoid conflict. The examination of religious security in
Ukraine before Russia's full-scale invasion reveals critical
insights into the challenges and strategies necessary for

ISSN 2521-6570

ensuring national security. The balanced state policy that
respects religious freedoms, mitigates foreign influence,
and resolves interfaith conflicts is essential. Understanding
these dynamics is vital for addressing the complex
interplay between religion and national security, particularly
in the face of ongoing full-scale aggression and hybrid
warfare tactics employed by Russia. Ensuring religious
security is not only about protecting the religious sphere
but also about safeguarding the broader national integrity
and stability of Ukraine.

Purpose and Objectives of the Study. The purpose
of this study is to analyze the specifics of religious security
in Ukraine in the context of Russia's full-scale aggression.
The study aims to define the role of religion in shaping
national identity and its impact on national security, as well
as to examine the strategic use of religious factors by
external forces to destabilize Ukrainian society. The
objectives of the study are:

1. To identify key threats to religious security in Ukraine
during the pre-war period and in the context of hybrid warfare.

2. To analyze the impact of the autocephaly of the
Orthodox Church of Ukraine on interfaith relations and
religious security.

3. To study the role of state policy in ensuring
religious security and protecting national interests in the
religious sphere.

Methods

The research methodology is based on an
interdisciplinary approach, including the analysis of
sociological data, historical sources, and religious studies.
Methods such as content analysis, comparative analysis,
and the synthesis of scientific works are used to identify
key trends in Ukraine's religious sphere. Particular
attention is paid to the use of religious factors in hybrid
warfare and their impact on national security.
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Results

V. Masovets notes that "religious security is a state of
protection of the vital spiritual and religious interests of
Ukrainian society from internal threats and external
interference and the corresponding system of socio-
political measures that ensures this protection" (Masovets,
2018, p. 112). The author also adds that religious security
depends on the state of religious and church life of the
nation, which can be a threat to the national interests of the
state, the stable development of society, and the rights and
freedoms of citizens In addition, it is noted that the spiritual
and religious factor affects the level of threats to national
security in various spheres of society

The collective monograph "Religious Security in
Ukraine in the Context of the Coronavirus Pandemic" is
devoted to the phenomenon of religious security Based
on the analysis of the text provided, the following
definition of the concept of "religious security" can be
formulated: it is a state of relations between religious
organisations, the state, and society, which ensures the
stable functioning and original development of the
religious sphere, taking into account both quantitative
(sociological) and qualitative (value, worldview)
characteristics, in the face of both internal and external
threats (Kharkovshchenko et al., 2021, p. 147).

Viktor Yelenskiy, in his article "Religious Freedom and
Security in a Warring Country: The Case of Ukraine", does
not provide a clear definition of religious security Instead, he
examines religious security through the prism of the
challenges faced by Ukraine during the Russian aggression
Here are the key aspects of understanding religious security
that can be distinguished from the text of the article:

I. counteracting the use of religion to undermine
statehood. the author emphasizes the threat posed by the
Moscow patriarchate, which justified Russian aggression
and spread the ideas of the "Russian world";

1. the balance between ensuring religious freedom and
national security. Yelenskiy describes Ukraine's strategy to
expand religious freedom while countering threats to
national security;

lll. preventing the use of religion to destabilize the
situation in the country, disrupt mobilization, and discredit
the state in the international arena;

IV. creating conditions for the free development of
different faiths without harassment or discrimination;

V. minimizing external destructive influence through
religious organisations subordinated to foreign centers in
the aggressor country (Yelenskyi, 2019).

The issue of religious security in the context of Ukraine's
national security has been studied by a number of domestic
scholars It is worth noting a comprehensive interdisciplinary
study of religious security in Ukraine, carried out by a team
of authors Ukrainian researchers from Taras Shevchenko
National University of Kyiv. The authors examined the
methodological foundations of the study of the problem,
historical connotations and modern semantic contexts of
religious security (Kharkovshchenko et al., 2021, p. 147).

Thus, although researchers does not provide a direct
definition, they considers religious security as a complex
phenomenon that includes the protection of state interests
from religiously motivated threats while ensuring religious
freedom and the rights of believers.

Summarizing previous studies, we will use the following
definition: Religious security is a state of protection of the
vital spiritual and religious interests of society, characterized
by the stable functioning and original development of the
religious sphere, harmonious relations between religious
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organizations, the state, and society, the absence of
religiously motivated threats to national security, ensuring
freedom of religion, and taking into account both quantitative
and qualitative indicators of religiosity.

An analysis of the religious situation in Ukraine from
1991 to 2022 reveals a number of challenges to national
security and humanitarian policy related to the activities of
religious organizations. The most relevant aspect of
religious security from 2014 to 2022 was Russia's hybrid
aggression against Ukrainian statehood. However, this
issue has remained relevant since 1991, when Ukraine
gained independence. Therefore, we will focus on this
aspect. Particular attention is paid to the role of the
Ukrainian Orthodox Church of the Moscow Patriarchate
(UOC-MP) in the context of complex church-state relations.
It should be noted that this name is well-established in
political and religious discourse but is legally incorrect, as
the religious center of this denomination is registered as
the Ukrainian Orthodox Church, i.e., the UOC.

Documentary evidence indicates that the UOC is
closely linked to the Russian Orthodox Church (ROC). In
particular, the statute of the UOC states that it is "united
with the Local Orthodox Churches through the Russian
Orthodox Church". This creates the basis for potential
external influence on the religious situation in Ukraine.

Between Ukraine's independence in 1991 and the
beginning of the full-scale Russian invasion on 24 February
2022, church-state and socio-religious relations underwent
significant transformations. In the early 1990s, the Ukrainian
Orthodox Church of the Kyiv Patriarchate (UOC-KP), the
Ukrainian Autocephalous Orthodox Church (UAOC), and
the UOC became key players in the Orthodox field in
Ukraine. It was the relationship between these church
institutions that determined the main trends in the
development of Orthodoxy in Ukraine for a quarter of a
century (Zdioruk, & Tokman, 2023, p. 25).

It should be noted that there is reason to believe that
the UOC enjoyed a more privileged position among the
above-mentioned churches. Since 1991, the main
Orthodox shrines of Ukraine — the Holy Dormition Kyiv-
Pechersk Lavra, the Holy Dormition Pochayiv Lavra, and
since 2004, the Holy Dormition Sviatohirsk Lavra — have
been under its jurisdiction. Furthermore, during the first
prime ministership of Viktor Yanukovych in 2002-2005,
these monasteries were transferred to the UOC for a
49-year lease (Zdioruk, & Tokman, 2023, p. 23).

The events of 2014 — Russia's annexation of Crimea
and the outbreak of the armed conflict in Donbas -
markedly clarified the positions of Orthodox denominations.
An analysis of public statements and actions by some
representatives of the UOC-MP reveals an ambiguous
stance on these events. This has caused concern among
segments of Ukrainian society and heightened interfaith
tensions (Yablonsky et al., 2015, p. 368).

This ambiguity creates preconditions for the UOC-MP
to be used as an instrument of ideological and propaganda
influence by the Russian Federation on Ukrainian society.
Notably, the UOC-MP's top leadership has shown a lack of
solidarity with the Ukrainian people amid Russian
aggression, failing to clearly condemn the occupation of
Ukrainian territories and the annexation of Crimea
(Hankevych, 2015). Concurrently, there have been
instances where UOC-MP clergy have supported the
"DPR" and "LPR" militants and called for Russian
interference in Ukraine's internal affairs. For example, the
Luhansk Diocese of the UOC-MP has been reported to
cooperate  with  pro-Russian  militants,  including
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consecrating their symbols and participating in propaganda
activities that reinforce Russian influence in the occupied
territories of Donbas. Additionally, the SBU has alleged that
Russian special services have targeted churches and
intimidated UOC-MP priests to destabilize Ukraine ahead of
elections, using religion for provocations (Balachuk, 2019).

These factors suggest that, at that time, the UOC-MP
was already functioning as an instrument of Russian
ideological and propaganda influence in Ukraine (Yavorska
etal., 2017, p. 138-140). However, it is crucial to recognize
the complexity and multifaceted nature of the religious
sphere. It is inappropriate to generalize the positions of all
UOC-MP believers and clergy, as some demonstrate
patriotic stances and support Ukraine's territorial integrity.

The religious factor is actively used by Russia to
legitimize its aggressive policies towards Ukraine. The
concept of the "Russian world" is promoted as a
civilizational model based on a "supranational confessional
tradition", allowing Russia to frame its actions as defending
Orthodox values and "historical heritage".

This phenomenon reflects the concept of political
Orthodoxy, which involves using political instruments and
methods to achieve certain social and public goals aligned
with the mission of the Russian Orthodox Church. Political
Orthodoxy in the modern context is characterized by
several key ideas: strengthening the Russian Orthodox
Church's influence on public life and state policy, making
Orthodoxy the foundation of national identity, and
promoting Russia's messianic role as the "Third Rome"
and the idea of "Holy Rus", which envisions the political
and ecclesiastical unity of Russia, Ukraine, and Belarus.

The influence of political Orthodoxy on Ukraine's
religious security between 1991 and 2022 manifested in
several ways. First, it created internal tension within the
Ukrainian Orthodox Church (Moscow Patriarchate).
Supporters of political Orthodoxy often criticized the UOC-MP
leadership, accusing it of attempting to separate from the
Moscow Patriarchate. This led to conflicts within the
church and complicated its relations with Ukrainian
society and the state.

Additionally, the ideas of political Orthodoxy posed a
potential threat to Ukraine's national security by promoting
concepts that undermined state sovereignty. Notably, the
idea of "triune Russia" contradicted Ukraine's
independence and could justify external interference in its
internal affairs. An important aspect of the impact of
political Orthodoxy on religious security was the incitement
of sectarian strife. Supporters often spoke negatively about
other faiths, creating tension in Ukraine's religious
environment and complicating interfaith dialogue.

Political Orthodoxy also served as a tool for political
mobilization and propaganda of ideas contrary to Ukraine's
national interests. This created additional challenges for
ensuring state information security and countering external
information influences.

A particularly acute problem was the creation of
obstacles by supporters of political Orthodoxy to achieving
the autocephaly of the Orthodox Church of Ukraine. Active
resistance to this process complicated the resolution of the
crucial issue of religious independence and the
consolidation of Ukraine's Orthodox community.

It should be noted that the leadership of the UOC-MP
officially condemned the phenomenon of political Orthodoxy.
At the Council of Bishops on 21 December 2007 and in
subsequent statements by Metropolitan Volodymyr
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(Sabodan), political Orthodoxy was described as a
dangerous phenomenon causing discord in the church and
leading people away from true Orthodoxy. This indicates that
the church leadership recognized the potential threats
associated with this phenomenon (Zuev, 2008).

Despite official condemnation, the ideas of political
Orthodoxy continued to influence Ukraine's religious
situation through various NGOs and individual clergy. This
created additional challenges for the country's religious
security and necessitated the development of effective
mechanisms to counteract the negative manifestations of
this phenomenon.

In summary, political Orthodoxy between 1991 and
2022 was a significant factor influencing Ukraine's religious
security. It created numerous challenges related to intra-
church conflicts, interfaith tensions, threats to national
sovereignty, and information security.

Another aspect of Russia's use of the religious factor is
its attempt to position itself as a reliable interfaith mediator in
the international arena. This strategy allows Russia to create
a positive image and justify its policy towards Ukraine.

Furthermore, the religious factor is used to deepen the
split in Ukrainian society. Issues like the autocephaly of
the Ukrainian Orthodox Church and interfaith
contradictions are actively exploited by Russian
propaganda (Vasylchenko, 2017).

Thus, the religious factor is a crucial component of
Russia's hybrid war against Ukraine. It is used
comprehensively to legitimize aggression, spread pro-Russian
narratives, destabilize the domestic political situation, and
create a favorable international image of Russia.

In conclusion, the religious sphere in Ukraine from
1991 to 24 February 2022 was a key arena of hybrid
aggression by the Russian Federation. The use of the
religious factor as an instrument of external influence
posed serious threats to Ukraine's national security,
undermining the foundations of statehood and national
identity. Addressing these problems required a
comprehensive approach that balanced the need to
ensure freedom of religion with the necessity to protect
Ukraine's national interests in the religious sphere.

Now let us turn to the sociological dimension of religious
security in Ukraine from 1991 to 2022 (Specifics of religious
and church self-determination of citizens of Ukraine, 2021).
Survey results show that Ukrainian society demonstrates a
fairly high level of religiosity. Between 2000 and 2010, there
was an increase in the proportion of citizens who identified
as believers—from 58 % to 71 %. Later, in 2010-2020, the
share of believers among adult citizens of Ukraine averaged
70 % (War and the church, 2023).

It is important to note that respondents' declaration of
affiliation with a particular religious organization or church
is not always associated with identification as a believer.
This may be due to socio-cultural or ethnic identity. For
example, among those who identify themselves as
Orthodox, 73% called themselves believers, 19% were
uncertain between faith and disbelief, and 5 % were non-
believers or atheists (War and the church, 2023).

Analysis of the data shows a significant difference
between the level of declared religiosity and the level of
actual religious practice. Although 70-75 % of respondents
called themselves believers, only about 20-25% admitted
to being members of a particular religious community. Only
about 15-20% of respondents attended religious services
regularly (weekly) (War and the church, 2023).
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The majority of citizens (about 60 %) believe that
religious faith does not imply obligatory religious certainty.
This point of view prevails in all regions except the West,
where the majority supports the view that a believer must
necessarily profess a particular religion. As for confessional
affiliations, the majority of respondents (about 60-65 %)
identify themselves with Orthodoxy. The number of
followers of Greek Catholicism is significant (about 10 %),
as well as those who call themselves "just Christians" (8-9 %).
Other denominations are represented by a smaller number
of adherents. It is important to note that religious identity is
much less important to citizens than civic or regional
identity. Only 3—4 % of respondents identify themselves
primarily with people of the same faith or church (War and
the church, 2023).

Thus, the analysis of sociological data shows a high
level of declared religiosity in Ukrainian society, but a much
lower level of actual religious practice. There are also
significant regional differences and a dependence of the
level of religiosity on the socio-demographic characteristics
of respondents. It is important to take these features into
account when studying the religious situation in Ukraine.

Discusion and conclusions

The task of humanitarian policy in the context of
ensuring religious security during Russia's full-scale war
against Ukraine is to protect the rights and freedoms of
believers, including their right to freely practice their religion
even during hostilities. It is crucial to prevent religious
conflicts that could be used to destabilize the country.
Special attention should be paid to helping internally
displaced persons, including providing opportunities to
meet their religious needs in their new places of residence.

Information support is critical to countering disinformation
and propaganda that can exploit religious themes to create
division in society. Equally important is the strengthening of
cooperation between different religious communities to
maintain social unity and solidarity during the war. Ensuring
the safety of religious sites from attack or damage as a result
of hostilities is also a priority. Psychological and spiritual
support for the military and civilian population, actively
supported by religious leaders and chaplains, plays an
important role in maintaining morale.

The tasks of humanitarian policy also include planning
and carrying out the restoration of damaged or destroyed
religious buildings after the end of active hostilities. All these
efforts aim to ensure religious security, support the spiritual
stability of the population, strengthen social unity, and
counter the use of religious issues to destabilize the country.

Authors' contributions: Yevhen Kharkovshchenko -
developed the conceptual approach to the topic, particularly
focusing on the theoretical foundations of the study of religious
security in the context of hybrid warfare. He also contributed to the
overall scientific direction and the formulation of key hypotheses
and conclusions, as well as examined the sociological aspects of
religiosity in Ukraine and the impact of the autocephaly of the
Orthodox Church of Ukraine on interfaith relations; Vitalii Turenko
— focused on empirical research and the analysis of political and
social processes affecting religious security in Ukraine. He also
participated in data collection and the analysis of state policies
regarding religious security and the protection of national interests
in the religious sphere.
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OCOBJMBOCTI PENIMNAHOI BE3MNEKU B (MEPEA)BOEHHUX YMOBAX B YKPAIHI:
3ABOAHHA ANA rYMAHITAPHOI NONITUKA

B c Ty n. lpucesiyeHo aHanizy ocobnueocmeli peniziliHoi 6e3neku YkpaiHu e koHmekcmi noeHomacwma6bHoi pociticbkoi azpecii. Po3ansHymo
posib pernieii y ¢popmyeaHHi HayioHanbHoI ideHmuyHocmi ma i ennue Ha HayioHanbHy 6e3neky, 3okpema nid 4ac 2i6pudHor eiliHu, wjo eedemncsi
Pociero. Okpemy yeazy npudinieHo cmpame2iYyHOMY eUKopucmaHHto peni2iliHux gpakmopie 308HiWHIMU cunamu Onsi decmabinizayii ykpaiHcbko20
cycninbcmea.

M e T o A u. BukopucmaHo MixducyunniHapHi nioxodu, ekioYyaro4u KOHMeHmM-aHai3, nopieHsINbHUL aHai3, a MakoX aHani3 coyiono2iyHux
OaHux i penizcie3Has4ux Axepes. 3acmocoeaHO MaKoX eMnipuyHi ma meopemuy4Hi Memoodu Oisl eue4YeHHs1 peniziliHoi cumyauyii e Ykpaini 0o i nic-
151 ompumaHHsi aemokedpanii [fpasocnaeHoi Liepkeu YkpaiHu.

Pe3ynbTaTtu. BusHayeHo kno4oe8i 3a2po3u peniziliHiti 6e3neyi YkpaiHu 8 KoHmekcmi 2i6pudHoi 8iliHu, 8KII0YarOYU 8UKOPUCMAaHHS peti-
2iliHux KoHgnikmie Ansi nidpusy AepxkasHo20 cyeepeHimemy. AkueHmoeaHo, ujo aemokedgpanisi [lpasocnaeHoi Lepkeu YkpaiHu eusieusnacsi eax-
nueumM ¢hakmopom, wo rnocusiue MixXKkoHgeciliHi cynepedHocmi, ane eoOHOYac crpusie 3MiUHEHHIO HayioHanbHOIi ideHmu4Hocmi. BusisneHo, wo
Odep)xaeHa nosiimuka y cgpepi penizii eidizpae krovyosy posb y 3abe3neyeHHi peniziliHoi 6e3neku wnsixom 6anaHcyeaHHs1 Mix caob6odoro eipocrno-
ei0aHHs1 ma HayioHanbHUMU iHmepecamu.

B ucHoOBEKMU. Ha ocHoei aHani3y 3po6s1eH0 8UCHOBOK NMPo Heob6xiOHicmb po3pobumu eghekmueHy 2ymMaHimapHy Noslimuky, Wo epaxoeye siK
36epexeHHs1 pesiziliHux ceo600d, mak i 3axucm 8i0 308HiWHIX 3a2po3, adxe ye do3eoUMb 3MiUHUMU HayioHanbHy 6e3neky YkpaiHu e ymosax
2i6pudHoi azpecii Pocii, wo mpuseae.

KnwuyoBi cnoBa: peniziliHa 6e3neka, depxxaeHa nonimuka, noeHomacwmabHa eilina Pocii npomu YkpaiHu, 2ymaHimapHa nonimuka, mi-
)XnpaeocnaeHi eidHocuHu, YTIL, IL]Y.

ABTOp 3as1BMsiE€ NPO BiACYTHICTb KOHPNIKTY iHTepeciB. CnoHcopu He Bpanu yvacTi B po3pobneHHi AocnigxXeHHs; y 36opi, aHanisi uun
iHTepnpeTaLii 4aHuX; y HanMcaHHi pykonucy; B pilleHHi npo nybnikadito pe3dynbTarTis.

The author declares no conflicts of interest. The funders had no role in the design of the study; in the collection, analyses or
interpretation of data; in the writing of the manuscript; in the decision to publish the results.

ISSN 2521-6570



70 COPIdA. 'ymanitapHo-pemiriesnaBunii Bicauk. Ne 1(23)/2024

YOK 2-5+141.72+27-523+930.85
DOI: https://doi.org/10.17721/sophia.2024.23.14
Ipuna LUABPIHA, kaHa. cdinoc. Hayk, aou.
ORCID ID: 0000-0001-8533-6256
e-mail: Shavrina_irina@ukr.net
KuiBcbkuit HauioHanbHUM yHiBepcuteT imeHi Tapaca LlleByeHka, KuiB, YkpaiHa

PERNIFE€E3HABYUN AHANI3 ®EMIHICTUYHUX KOHLIENLIA Y AABHLOMY PUMI

B cTyn. PenpezeHmoeaHo KoMriekcHe 00C/iOxeHHs1 gheMiHicmu4Hux idel, ujo 3apodxyeanucb ma po32opmasuchk y dae-
HbOPUMCBLKOMY cycninbcmei 8 napaduzmi pesniciesaHascmea. Po3ansiHymo coyianbHO-Mpaesosi, peni2iliHi, KynbmypHi ma nosii-
mu4Hi ymoeu, siKi 8U3Ha4asiu Xummsi XiHOK, npoaHarsizoeaHo, IKUM YUHOM Ui yMmosu o6Mexxyearu iHok ma oOHoYacHO Hadaea-
J1u iM Moxiueocmi, Wo € ceoePIOHUM SUKITUKOM CripuliHimmio ¢heMiHi3My Ik cymo cy4acHoz2o sieuwa. lpointocmpoeaHo me,
SKUM YUHOM XXiHKU ¢byHKUiOHyeanu e cycninbcmei, de ixHi posni 6ynu eusHayeHUMu Hanepeod, ik 8OHU peaslizosyeasu ceoi npasa
ma ockapiyeanu o6MexeHHsl, Wjo 0ae MoxJueicmeb yceidoMumu iHmeHyii mspkiHHs1 0o 2eHOepHOT pieHOcmi 3a Yacie aHmMu4Ho-
cmi ma 36a2ayye Hawe po3yMiHHs1 eeosrouil gpemiHicmuyHux idell.

Me Toawu. BukopucmaHo kpoc-ducyunniHapHul nidxio, adxe 3a3HavyeHa npobrieMamuka po3KpueaemasCsi NOBHOIO MipPOHO
3a doroMoz20t0 CUHMe3y KysbmypoJsio2iyHo20, coyiono2iyHo20, icmopuKo-nonimu4Ho2o0 ma pesizilie3Hag4oz2o acrnekmie. [1io-
KpecJsieHo cksladHicmb 2eHOepHoi OuHamiku y eumipi penizii, ujo deMoHcmpye, sik Usi OuHamika cnpusiia WupwoMy po3eUumkKy
ghemiHicmu4Hoi dymku.

Pe3ynbTaTtu. Po3kpumo, wo coyiokynbmypHuli euMip 3Ha4HOK Miporo 3yMoesieHul peniziliHuM ¢gpakmopom, momy
ocmaHHboMY npudineHo ocobnuey yeazy. Po3ansiHymo, sik peniz2iliHi npakmuku ma Hapamueu ¢hopmyeasiu HOpMuU ma ysiesIeHHs!
npo ponb, Micuye i 3Ha4YeHHs1 XIiHKU 8 cycninbcmei, ma siKuM YUHOM nepexio 8i0 A3u4YHUYmMea Ao xpucmusiHcmea rno3Ha4yuecsi Ha
ixHboMy xummi. Takox docnidxeHo npobrnemMamuky XiHo4Y020 xpeymea (hpeHoMeH eecmarok) siKk coyianbHoO20 sighmy, OCKinb-
Ku cneyudgbika yux ponel, 3 00Ho20 60Ky, Hadaeasa XiHKkaM neeHy aeMmMoHOMIl0, 3a 3aMo84Yy8aHHSIM 0bMexeHy e nampiapxasb-
HOMy cycninbcmei, do3eosisina iHmeapyeamuck y coyianibHo-nonimuy4Hi npoyecu ma Haeimpb 30ilicHro8amu neeHull ensue Ha
Hux. 3 iHwoz20 60Ky, iHcmumym xpeymea Haknadae cymmeei o6MexeHHsI Ha ocobucmuli npocmip XiHKu, yinKoeumo pezname-
HMyrYu ii npueamHe xummsi.

BucHoBku. JoeedeHo, w0 coyianbHuli koHmMexkcm [aeHbo20 Pumy siensic cob6or0 KoHmMpaeepciliHuli icmopuko-
KynbmypHul nnacm, momMy 0ocioxeHHs1 heMiHicmu4yHUX KOHUenuyil y ceimii penicieaHag4yoi napaduemu € ocobnueo yikasoro

ma cknadHor crnpoboro peKoHcmpyroeamu npobrieMy xiHoymea e 006y AHMuYyHocmi.

Kno4yoBi cnoBa:pumcbka penieisi, pemiHi3m, xpucmusiHcmeo.

Bctyn

Y nitepaTtypi Ta mucteuTsi [JaBHboro PuMy XiHOK YacTo
300paxanu y TpaguuiiHMx nigkopeHnx ponsx. OgHak y umx
KynbTYpHUX apTedaktax 3ycTpidaoTbcs 06pa3n XIHOK cu-
NbHUX Ta BNAMBOBUX, SKi BUCTYMalOTb HE MACUBHUMW CBIf-
Kamu, ane akTMBHUMM cyG'ekTamm TBOPEHHs icTopii: Bif
KOHoHM Ta MiHeBpwM, gki Bxogunu go cknagy Kanitonincekoi
Tpiaan, A0 MOBaXXHMX PUMCBbKMX MaTpoH: Aspenii (MaTtepi
KOonisi Llesaps), Nigii (matepi Mapka Mopuis KaTtoHna), JiBii
Opysinnu (matepi Tubepis). MpPomixkHOK NaHKoK Mk Goxe-
CTBEHHUM Ta 3€MHUM CBiTaMW BUCTYNanm XpeLji, y KOHTEKCTi
JOocCrnigKeHHs NpobneMaTukm XiHouTBa 0COBNMBO BaXKMMBUM
€ heHoMeH BecTanok — xpuub 6orvHi Bectu.

Metoan

I'DyHTOBHI PoBOTH, NPUCBSYEHI PUMCHLKOMY KIHOHOMY
XpeuTBy MOXHa 3HaWTW y TBOPYiIA CNagLuHi 3axigHWX [o-
cnigHukiB: Pob6iHa J1. Banmnpgdadra, EHgpio B. annia,
Monni Ilingep, Xonta H. Mapkepa, Cenii WynbL, Ta iHWKWX.
MpobnemaTuky PeMmiHICTUYHMX Ta reHOepHUX KOHLENUin y
OaBHbomy PumMi pocnigxyBann Mepi Bipa, €HtoHi Kop-
6ennn, ApiagHa Ctennb3, CaponTta Takakc, JliH ®okcan,
Emini Yitmtop. Cepen ykpaiHCbKMX AOCRIAHUKIB BapTO BU-
okpemuTn pobotn KaTtepuHu [1o6poBOnbCLKOI, E€BreHii
depnyeHko, Hatani Yyxum.

PesynbtaTtun

OuiHka cTaHoBMLWA XiHKM B [laBHbOMY PuMi He moxe
OyTu yHiBepcanbHO, OCKINbK1 cam nepiog, NPOTArom siKo-
ro BigbyBanucb KomocanbHi reorpadiyHi, couianbHo-
NOMITUYHI, KyNbTYPHI Ta PenirinHi 3pyLUEHHs, WO CYTTEBO
BMMAMBanNM Ha 3MiHy CTaTycy Ta poni XiHKM B CyCninbCTBI,
OXONMIOE OOCUTb BEMWKI XPOHOMOriuHi Mexi. Baromuii BHe-
COK B COULOKYNbTYpHY KaHBy Pumy 3giicHunun etpycku.
TpaanuiiHO eTPYCbKMX XIHOK 300paxkyBanu "BUKITHOYHO SIK
He3anexHux Ta nomitHux" (Lundeen, 2006, p. 35), ane
iHTErpoBaHMMKN B KOHTEKCT TUMOBMUX >XIHOYMX (PYHKLIN: Ha-
POMKEHHA Ta BUXOBAHHSA AiTEN, NIATPUMKN AOMALUHBbOro
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BOrHMWa, obnawTyBaHHs nobyTty. Cepen BULLIMX BepCTB
CYCNinbCTBa LUiHHICTb XiHkM Oyna 6Ginbw BigyyTHOM, WO
3YMOBJIEHO LiHHICTIO BNMBOBUX CiMeW, "NpU4oMy 4OmoBikK
Ta OpyXMHa OAHAKOBO LUAHYIOTLCH SIK 3aCHOBHUKW AMHACTIl
npasnsayux poguH" (Lundeen, 2006, p. 35). Akwo rosoputn
npo pecny6nikaHCbKUA Nepioa, To 3a3BM4yan XiHk1 [aBHb0-
ro Pumy nepebysanu nig onikoto pater familias, To6T0 Yo-
NOBIKIB-ONIKYHIB, LIO MEBHOK Mipol 0OMexyBano iXHio
CaMOCTIVHICTb, NPOTE PUAMYHI HOPMU CychinbCTBa AaBa-
N MOXNMBICTb MaTW NEBHY aBTOHOMIlO, 30Kpema: BOmogi-
T ManHOM (SIKk 0COBUCTMMM pevamu, IBENIPHUMU NpUKpa-
camu, 30r10TOM, NpegMeTamMu OOMAaLLHbOrO 3aTWLLKY, TakK i
HepyxoMmicTio, 3emneto, pepmamm, pabamu ToLLo), po3no-
psmKaTMCb CBOIM MpuaaHum, 3406yBaTu OCBIiTY, 3arima-
TUCb PEeMEecrioM, OTpuMaTu po3nyyeHHsi. [onpu Te, WO
PUMISIHKW Manu 3akOHHe NpaBoO PO3My4YMTUCh, CaMi po3ny-
YEHHs1 3acydXyBanucb TOrovacHWM CycCninbCTBOM, ANs
Toro, wob Koro oTpumaTtu, HeobxigHO Gyno maTu Baromy
NPUYMHY: Hanpuvknazg, nobuTTs YOroBiKOM CBOEI APYXUHM.
dopmyna po3nodiny ManHa B pasi po3fyyeHHs BTifeHa B
naTtuHCbkOMy Bupasi tuas res tibi habeto — man cBoi peui
ans cebe, WO o3Ha4yae NpaBoO Ha BOMOAiIHHS 0COBUCTMMM
pevamu (Parker, 2004). BapTo 3ayBaxuTtu, O CNagoK XiH-
ku (hereditas) 3a3Buyan cknagascs 3 iMeHi (nomen), Bnac-
HOCTi (pecunia) Ta 060B'sI3Ky BUKOHYBATW CiMENHI penirifHi
06psaun (sacra), npoTe cnagok Mir 6yTn yHacnigysaHui 6e3
3000B's13aHHA HacnigyBaTu penirinHi obpsiau.

LlikaBum nnactom ana LOCNIAXEHHS PeMiHICTUYHMX
inen y JaBHboMy Pumi € naHTeoH 6oris, cepeq SKux 3Hau-
Ha YacTka HanexuTb XiHouum GoxecTBaM, siki bynm nokpo-
BUTENbKAMU MYAPOCTi Ta 3HaHb, (POPTYHWU, POAKYOCTI,
BilHM Ta OOMALLUHBOrO BOTHMLIA, WO B Binbll LWNMPOKOMY
KOHTEeKCTi 6yno "yocobneHHsM Oep)XaBHOro BOrHMLLA, Bif
akoro 3anexana gons Pumy" (JoGpoBonbcbka, & Powma,
2023, c. 12). MepenniTaHHa penirii Ta reHaepy NOCnpusno
BUHMKHEHHIO paHHIX EMIHICTUYHMX KOoHUenuin, agpxe, Ge-
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pyyn y4acTb Yy penirinHuX OINCTBaXx, >KiHKM Mann MoXInu-
BiCTb OTpMMAaTK couianbHi Ta NoniTu4Hi npedepeHLii, oT-
Xe, chepa penirii noctaBana CnpusTNIUBMM NaHAWadToOM
ANsi 3apO[KEHHSA Ta PO3BUTKY deMiHicTu4HKX igen. Cepen
Xpeubkux Konerii (yHKUiOHyBana Koneris Becrtanok (nart.
Vestalés), wo ckrnaganacb BUKITHOYHO i3 XIHOK Ta nocigana
npecTmwkHe Micue B couiymi. Lia rpyna xxpuub Cryrye npuk-
NnagoM penirinHoil Ta NOMiTUYHOI CUAN XKIHOK Ta AEMOHCT-
pye noTeHujian xiHo4voi Bnaau B JaBHbomy Pumi. O60B'si3-
KOBOK YMOBOK MNpUHanexHocTi Ao konerii Bectanok 6yno
OOTPUMaHHsA LenibaTty, nokapaHHsAM 3a MOpYLUEHHS OBiT-
HUUi Byno NoxoBaHHsI NopyLUHULI xmBUeM ([obpoBonbChKa,
& Poma, 2023, c. 13). Bectankamn ctaBanu giyarta, sKi
Manu eniTHe MOXOMXKEHHS, AOBOMi YacTo ue Gynu OOoYKM
ceHaTopiB, NpoTe HaBiTb GraropoAHe MOXOAXKEHHs, Braga
0OaTbKiB Ta CTaTKM HE MOIMW BPATYBATU AiBYMHY Bi PU3UKY
OyTu nokapaHolo 3a NPOBUWHY, SIKa y NPU3Mi cy4acHoro ce-
MiHICTUYHOrO CBITOCMPUAHATTSA HE BBaXXaAETbCA HaBITb MPo-
BMHOO, @ € ocobuctum BMGOPOM i MpPUBaATHOK CNpPaBOKD
XIHKW, BTPyYaHHSA y SKy € Henpunyctummum (Beard, 1980).
OpHak cnpaBeanuBO 3ayBaXXWUTK, LLO Lie NOKapaHHs 3ymo-
BfiEHE HE reHAEepHOI0 03HAKOoK, a8 OCOOMMBICTIO CMPUNHAT-
T pPUMNSHaMMU MOPYLUEHHS PerniriiHAX NPUMUCIB: B iXHIN
CBITOMNAOHIM napagurMi HeAOTPUMAHHA PeniriiHOro KOHT-
pakTy Hapaxano Ha Hebe3neky gepxaBy, [oOpobyT sikoi
BBa)XkaBCsl HaMBULLOO LiHHiCTI0. OTXe, nopyLleHHs Leniba-
Ty pO3LiHIOBANOCk He sk NPOBUHA, a siK iep)KaBHa 3paja.

MopibHi HapaTUBK 3HANMLLMKW CBOE NOTiYHE NPOAOBXEHHSI
Y PaHHbOMY XPUCTUSAHCTBI. Y MepLUi CTONITTA PO3BUTKY L€l
penirii XiHKW BigirpaBanu XUTTEBO BaXNMBY, Xo4a N 4acTto
HeJoOoUHeHyY ponb y peniriiHin rpomagi, wo 3poctana. A
BCE TOMY, LU0 XiHKM 4acTO MepLiMMn NpUiAManu Xpuctu-
SIHCTBO Y CBOIX rpoMagax i BifirpaBanu BaxnvBy pofb Yy
MOro NoLUMpeHHi. YonoBiKM-sI3UYHNKN XPUCTUSIHOK Bynn vac-
TUM [KEPEnoM HaBepHEHHs!, 34e6inbLIoro 3aBasikvM nNpo3se-
niTuamy B ciM'i, 0cO6NMBO B pUMCLKUX LUMGax BULLOTO Kna-
cy (Moore, 2015, pp. 46—47) OcKinbku >iHKN 3a3BUYaii Ha-
BepTanucs nepwvMy, BOHW 3a3BuMyall BMXOBYBANM CBOIX
aiten abo Ak XpucTtusaHu, abo Mig NeBHUM XPUCTUSHCBKUM
BMNMMBOM, §K, Hanpuknag, Matu CBATOro ABryCTWHA; BWXO-
BYOUM HOBE MOKOMiHHA XpucTusH. Cepen Hux ocobnvse
MicLie nociganu OUSIKOHUCU — CIYXXUTENbKW LEPKBU, AKi BU-
KOHYBarnu yHikanbHi (pyHKUIT Y XpUCTUSIHCbKOMY CIY>KiHHi.

Piy y TiM, WO OoCTaHHIM 4YacoMm iCTopMYHa pornb OUSKO-
HUC BUKITMKAE MiABULLEHUI iHTEpeC, 0COBNNMBO B KOHTEKCTI
KOHQPECIN, SKi po3rnagatTb MOXIUBICTb BifHOBMEHHSA Xi-
HOYOro AMSIKOHIYHOro CcnyXiHHA. HaykoBui Ta ©orocrosw,
nepernagawyy nNpakTUKU paHHbOi LIepKBUY, 3BEPTaloTb yBa-
ry Ha iCTOpil0 OUSIKOHUC $IK Ha BaXMUBE CBiAYEHHS NpO
Pi3HOMaHITHICTb Ta AUHaMI3M porien, AKi XiHKK Bigirpasanu
y (bopMyBaHHi XpUCTUSAHCBKOI BipW.

3a ogHMM i3 NaHiBHUX NOrNSAAiB Ha XiHo4e nigepcTso B
paHHin Liepksi, xo4a >xiHKM Bynu NOMITHUMM B CITYXiIHHAX K
Maena, Tak i lcyca, iXx cuCTEMATMYHO BUKIOYANU 3 Kepis-
HWMX nocaj y Mipy TOro, sik XpUCTUSIHCTBO NepeTBOopHoBasio-
Csl 3 MapriHanbHOro pyxy Ha pyx 3 ycTaneHuMm npoCcTOpoM
ONsi NOKINOHIHHA (XapbkoBlieHko, & Kosap, 2019, c. 32).
3okpema, y cBoemy TBopi "CTaHOBMEHHs GibGNiNHOI XiHOY-
HocTi" Bet EnnicoH Bapp ctBepaxye, WO HEMae Hivoro
"BiGniNHOrO" y BWKIIOYEHHI XXIHOK 3i CRNyXiHHS; pagle ue
BUKIIOHYEHHS BigOyBanocs B KOHKPETHi iCTOPUYHI MOMEHTM
3 PYK CWUMbHWUX YOMOBIKiB, SIKi ©axanu 3MiuHWTU BRacHy
Bnagy. IHwa nonynapHa kHura [xevimca ®. Makrparta
"Yomy Icyc HaBuMBCS y XiHOK" po3rnsgae Tex BignosigHy
Temy. Lli gocnigkeHHs ceigyaTb Npo Te, WO XiHK1 cnovaTtky
Oynu UiHHOK YacTMHOK paHHboi Llepksu. Jlnwe nisHiwe
XIHKW 3a3Hanu ocTpakiamy, ocobnMBO B CepefHbOBIYHIN
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€Bponi, KON XpUCTUSIHCTBO PO3BMHYIO >KOPCTKY iepapXito i
BNagHi CTPYKTYpHU, y SKMX 4OMiHYBanu HYOmnoBiKu.

[omallHi uepkBu, OCHOBHI KaHanu MNiATPUMKM PaHHLOI
Llepksu, chiHaHCyBanucs i kepyBanucs XiHkamu, TakuMmum sk
Tigia (Oii 16:11-40), Himdba (Kon. 4:15) Ta Mapis (Lii 12:12).
Y 1 Con. 5:12 MaBno HaTsikae, WO Taki nigepy goMaLlHixX
LlepKOB Marnu 3Ha4yHy aBTOPWUTETHICTb, KON FOBOPUTb CBOIM
ynTadam OyTM BOAYHUMWM TUM, XTO "MIKINYETbCS Mpo Bac Y
locnogi" (Mowczko, 2021, p. 59-60). Ak y eBpenchbkin, Tak i
B rPEKO-PUMCBKI KynbTypax >iHKM He 3aBXau Manu piBHUA
poctyn abo npaBa B nyGnivHin ccepi, Tomy aiMm OyB Haii-
GinbL couianbHO NPUAHATHWMM i 3a0X04YBaHVMM MicLeM Ans
XIHOK, WOo6 roBopuTtu, HaB4aTu Ta 6patn Ha cebe Bianosi-
panbHicTb. Came B LpOMYy OOMaLLUHBOMY KOHTeKCTi Llepksa
po3BuBanacs 4o CBOro no4aTkoBoOro etary.

3okpema, Ha noudatky Il cToniTTs 3'sBNAeTbCA 4iTKe
pO3MEXYBaHHsSI MiX OUSIKOHICaMu Ta BAOBULUSIMU, sike Oy-
no 3adpikcoBaHe B "Oupackanii". Tam 3a3HavaeTbCs, WO
OUSIKOHWUCK MOBUWHHI LWaHyBaTucs sik obpasn Cesatoro [y-
xa. IxHi 0BOB'A3KM BKMIOYANM BiABidyBaHHA GOroBipPHUX
XIHOK, HaflaHHSA JOMOMOTM XBOPUM i HYXXOEHHUM, a TaKoX
y4acTb Y XpELLEHHi XiHOK, e BOHW BWKOHYBarnu ponb Ha-
CTaBHMULUb i MOMIYHUL.

CrapopaBHi JOKYMEHTU cBig4aThb, WO AUSKOHUCK Byru
odiliiHO BUCBAYEHi. XarkigoHcbkuiA cobop 3aTBepavB
BMMOIM OO0 BUCBSIYEHHSA OUSAKOHMC, a "AMOCTONIbCbKi KOH-
CTUTYLIT" MICTATb MONMUTBY iX NOCBAYEHHA. Takum YMHOM,
KpiM yCTaneHoro ysBMeHHs Npo acKeTUYHWI igean XiHKu,
sIka 34iNCHI0E MONUTOBHY AiANbHICTb, iCHyBana iHwa dop-
Ma y4acTi XIHOK Y XPUCTUSHCbKOMY >XUTTI.

DyHKUjT OUAKOHNC He 0OMeXyBanmcsl LepeMoHianbHu-
MU 00oB'A3kaMy; iM Oyno OOPYYEHO BMKOHAHHS 3HAYHMX
3aBAaHb, SKi BNAMBanu Ha NPaKkTUKy PaHHbOXPUCTUSIHCHKOT
uepkBn Ta 1 MPOMNOBIAHMLUbLKY AisnbHiCTb. Hanpuknag,
KnumeHT AnekcaHapincekuii aragye npo nocunaHHs MNMasna
Ha gusikoHuc y 1 Tumodpis 3:11, a OpureH komeHTye diy,
ausikoHuey, Ay lMNMaeno sragye y nocnanHi PumnaHam 16:1-2:
"Ller TekcT nigTBEpPAXYE aBTOpUTET AnocTona B TOMY, LUO
HaBiTb XIHKM Npu3Ha4alTbeca auskoHicamn B Llepksi. Lle €
dyHKUifA, Ky BMKOHyBana Pisa y uepksi Kenxpei, i MaBno
BWUCOKO Ti XBanuTb i peKOMeHAYE... Taknm YNHOM, Lier TEeKCT
BoAHOYaC MiaTBepaXye ABi pedi: wo B LlepkBi € XiHku-
OMSIKOHICK | WO BOHW, 3aBAsikM CBOIM A06pvM crnpasam,
3acnyroByloTb Ha BU3HaHHA AnocTtona" (Kroeger, 1988).

[VAKOHWCK He nuLle opraHi3oByBanu KynbTOBi NpakTu-
KW, Taki Ik NanoMHWUTBA, ane v BMKOHYBanu OYHKLUii, LWo
CMIPUANM 3MILIHEHHIO XPUCTUSIHCTBA | LIEPKBU. IXHE CRYXKiH-
HS MOINO MaTW acKeTUYHWI, CBITCbKM abo HaBYanbHWN
XapakTep, ane 3aBxau Oyno cnpsiMoBaHe Ha NiATPUMKY
penirii. MMpuCyTHICTb XiIHOK y cknagi knipy Ha paHHbOMY
eTani po3BUTKY XPUCTUAHCTBA NiOKPECIIOE iHKMIO3UBHUN
XapakTep PaHHbOXPUCTUSIHCLKOrO CIYXIHHS, [e XiHkam
Oyno HagaHo 3Ha4yHy OyXOBHY Brafgy Ta BignoBiganbHICTb,
sika 3rogom byna 3HayHo obmexeHa (Beers, 2020). OaHak,
He3BaXkaluu Ha 3aHenag, cnagwuHa ausikoHuc 3beperna-
CS SIK CBiYEHHS BaXXITMBOIO BHECKY XXIHOK Y 3aCHYBaHHS Ta
NOLUMPEHHSA PaHHBOTO XPUCTUSHCTBA.

[unckycis i BUCHOBKMU

TakuMm 4uMHOM, monpu Te, WO XiHkM B [JaBHbOMYy Pumi
YyacTo 3arManu TpaguuinHo nignopsakoBaHi No3wuii, icHy-
Banu TakoX MOTYXHi Ta BMMAMBOBI irypu, ski CyTTEBO
BMMBanu Ha ictopito. KOHoHa Ta MiHeBpa, a TakoX pUMChb-
Ki MaTpoHW AEMOHCTPYIOTb, LLO XXIHKM MOMMM BigirpasaTtu
BaXXITMBY POIib Y CYCMiNbHOMY XUTTi. CTaHOBULLE XIHOK Y
Pumi He 3anuwianocs He3MiHHUM i 3anexano Bif, couianbHo-
NONITUYHUX Ta KYNbTYPHUX 3MiH. XKiHKM Manu neBHy aBTo-
HOMilO, MOrnM BOMOAITM ManHoM, 3400yBaTU OCBITY Ta
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oTpuUMyBaTU po3nyyeHHs. OpHak couianbHi HopmK Bce Le
Haknaganu 3HadHi oOMeXeHHs1 Ha TXHi MoXnuBocTi. Bax-
NYBUM acnekToM € peniriiHa pornb iHOK, 30Kpema y4yacTb
y Kornerii Bectanok. Bectanku 6ynu kno4oBMMKU penirinHm-
MU fisykamu, ane ixHi o6oB'A3KM i CyBOpi NOKapaHHs, Taki
SIK MOXOBaHHA XMBLEM 3a MOpYyLUeHHs obiTHuUi uenibarty,
iNOCTPYOTb 0COBNMBOCTI PUMCBKOrO CMPUNHATTSA penirin-
HUX KOHTPAKTiB. Y paHHbOMY XPUCTUAHCTBI XIHKM TaKoX
BigirpaBanu 3HayHy posb, 30Kpema yepes cryxby Ansko-
Huc. BoHu gonomaranv XBOpWM i Hy>XOEHHUM, OpraHi3oBy-
Banu penirinHi npakTukM Ta HaByanu. Ponb AnskoHuc
NiAKPECMOE iHKM3NBHUIN XapaKkTep PaHHbOro XPUCTUSH-
CbKOro CMyXiHHS, Xo4ya 3 4YacoMm ii 3HayeHHHA Byno obme-
XeHe. CyyacHi demiHicTuuHi gocnigxeHHs JaBHboro Pu-
My Ta PaHHbOrO XPUCTUAHCTBA BUCBITMIOOTL BaXMBICTb
XiHOuMX pornen, ski, xoya 1 bynu obmexeHi 3rogom, 3a-
nuwvnu NOoMIiTHUIA cnig B icTopii penirii i cycninbcTBa.
BigHoBneHHs poni AMAKOHUC y CcydacHMX KOHpecisx cBia-
YUTb NPO TPWMBaNMWI iHTEPEC A0 BMBYEHHSI BHECKY XIHOK Y
PO3BUTOK PeNirinHUX TpaauLin.
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A RELIGIOUS STUDIES ANALYSIS OF FEMINIST CONCEPTS IN ANCIENT ROME

Background. This article is a comprehensive study of feminist ideas that can be found in ancient Roman society in the religious
paradigm. The paper examines the socio-legal, religious, cultural and political conditions that shaped women's lives, analysing how these
conditions both constrained and empowered women, challenging the perception of feminism as a purely modern phenomenon.

Meth ods. This attempt is made possible by the use of a cross-disciplinary approach, since this issue is fully revealed, taking into account
cultural, sociological, historical and political aspects. The study emphasises the complexity of gender dynamics in the religious context,
demonstrating how these dynamics have contributed to the broader development of feminist thought.

Results. lllustrating how women functioned in a society where their roles were predetermined, as well as how they exercised their rights
and challenged restrictions, makes it possible to understand the intentions of the desire for gender equality as far back as antiquity and enriches
our understanding of the evolution of feminist ideas. Since the socio-cultural dimension is largely determined by the religious factor, the latter is
given special attention. The article examines how religious practices and narratives shaped norms and ideas about the role, place and importance of
women in society, and how the transition from paganism to Christianity affected their lives. Also in focus is the problem of female priesthood (the
phenomenon of vestal women) as a social lift, since the specificity of these roles, on the one hand, granted women a certain autonomy, which was
limited by default in a patriarchal society, and allowed them to integrate into socio-political processes and even exert some influence on them. On the
other hand, the institution of the priesthood imposed significant restrictions on a woman's personal space, completely regulating her private life.

Conclusions. Since the social context of Ancient Rome is a controversial historical and cultural layer, the study of feminist concepts in the
light of the religious studies paradigm is a particularly interesting and challenging attempt to reconstruct the problem of women in the Ancient period.

Keywords: roman religion, feminism, Christianity.
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KUIBCbKA ®IJIOCO®CbLKA LWKOJIA | AECTPYKUIA MAPKCU3MY-NEHIHI3MY
B KAY IMEHI T. I'. WWIEBYEHKA (OAPYIrA NONMTIOBUHA 60-X - 70-TI POKM XX CTONITTA)

B cTyn. lpucesyeHo Kuiechbkili ¢hinocogpchkili wkoni dpyzaoi nonosuHu XX cm., sika npedcmasseHa nepedycim ii meopys-
mu e 60-x pokax XX cm. — suxoeaHysimu gpinocogpcbkozo hakynomemy KAOY imeHni T. I'. LLleeyeHka ma cniepobimHukamu IHcmu-
mymy ¢pinocogpii AH YPCP Ha 4yoni 3 lioeo dupekmopom y 1962—-1968 pp., akademikom AH YPCP [1. KonHiHum. HazonoweHo, wo
came ili Hanexumb 20/108HUlI 8HecOK doghaxosux MiOUeH3ypHUX nepeoyiHku ma decmpykuyii 8 YPCP MapKcu3my-/eHiHi3my.
lpomsizom 40-80-x pokie XX cm. — eid ¢hiHany enoxu cmasniHiamy 0o kKiHusi 2opbavyoecskoi "nepebydoeu” ma posnady CPCP,
mpu nokoniHHs distvie yiei wkonu, Hacamneped akademiku AH YPCP, cniepo6imHuku 32zadaHoz20 iHcmumymy U y4Hi I1. KonHiHa —
C. Kpumcbkuti, M. lMonoeu4 i M. FloH4YapeHko, siK i ixHi Koneau, sik-om A. EpmoneHko, €. Bucmpuubkul, A. Jlou, B. Manaxoe ma
C. lponeee, kpumu4yHO ocmucsio8anu ma decmpykmyeanu cmaniHcbky U iHwi ogiuyiliHi napaduamu Mapkcu3My-feHiHi3my e
HayKkoeux npausix ma Kypcax sekuil i3 ¢pinocogpcbkux oucyunsiin.

Mema cmammi nonsicae 8 po3ansidi sHecKy Kuiecbkoi ¢ghinocoghcbKoi wkKonu — euxoeaHyie ma euknadayie ¢pinocoghcbko20
gakynomemy KAY imeHi T. I'. LlleeyeHka, 0o peghopMyeaHHs, Kpumuku ma decmpykuyii MapKcucmcbKo-N1eHiHCbKOT ¢hinocogii y
dpyeili nonosuHi 60-x — y 70-x pokax XX cm. y ybomy euuwi, siK i y ¢hinocogpcbkux oceimi, Hayui U kynemypi YPCP Ha 3a2an.

Me T 0o Aaun. 3acmocogaHo knacu4Hi ma cyyacHi Memoodu siK ¢hinocoghcbko20 U icmopuko-gpinocogpcbko2o aHanisy, mak i Hu-
3Ku iHwux 2ymaHimapHux ducyuniiH. [Topy4 i3 OCHOBHUMU MPUHYUNaMu HayKkoeoeo Mi3HaHHs1 — icmopu3my, 06'ekmueHocmi ma
cucmemMHocmi, 6yno 3adisiHo icmopu4HuUli ma so2i4Hull 3a2anbHi Memoodu. Pazom i3 Memodamu 6ioepaghivHo20 aHanizy nocma-
meli 32adaHoOi WKOIU ma coyioKy/IbmypHO20 aHali3y po38UIMMKY OC8imHbO-HayKo8020 i CycninbHO-MoimuYyHo20 Xumms opyaoi
nonosuHu XX cm. e YPCP i ceimi eukopucmaHo Mmemoodu rnopieHsiIbHO-iICMOPUYHO20 i CMPYKMypHO-YHKUYiOHanbHO20 aHanizy
PO38UMKY yKpaiHCbKOI ¢hinnocoghbcbkoi GyMKu moz2o vacy.

Pe3ynbTaTtun. Ha niocmaei nonepedHbo20 sug4yeHHs yiei memu e nybnikayii I. BAdosuyeHka (2023) 6yno knacugikoeaHo
4omupu OCHOBHi YMOBHI emanu npouyecy decmpyKuyii ma kpu3su ogiyiliHux napaduam mapKcusmy-neHiHiamy e YPCP y disnbHo-
cmi meopuie Kuiecbkoi ¢pinocogpcbkoi wkonu opyzoi nonoeuHu XX cm. Ynepwe cucmemMHo docinioxeHo Oea nepwi 3 HUX:
1) noyamkoeuli, abo sumokie Kpumu4yHo20 nepeansidy cmasniHCcbKo20 eapiaHma MapKcu3My-feHiHi3my (KiHeyb 40-x — 50-mi poku
XX cm.), 2) cmaHoeneHHs1 cucmeMHOI NidyeH3ypHOi KPUMUYHOI NepeoyiHKU Yybo20o eapiaHma ma lio20 ogiyiliHux HacmyrnHukie y
CPCP 8id xpyu,oecbkkoi "eidnuau” do noyamky "3acmor” (kiHeyb 50-x — cepeduHa 60-x pokie XX cm.). Y yiti cmammi po3no4a-
mo eueYyeHHs1 080x (piHanbHUX emanis Uyb0o20 fnpoyecy, a came mpemboao, abo nybni4HOi Kpumuku ma decmpykyii HU3KU ogi-
yilHuUx eapiaHmie Mapkcu3amy-neHiHiamy ¢gpinocogpamu-wicmoecssmHukamu YPCP (cepeduHa 60-x — cepeduHa 80-x pokie XX cm.).
YcmaHoeneHo, w0 Ha HbO20 MpuNas Yac akmueHo20 OOJTyYeHHs1 ma iHmezpyeaHHs1 hinocogpcbKux oceimu, HayKu i Kynbmypu
YPCP do esponelicbko20 i ceimogo2o0 nocmmodepHoz20 ¢hinnocoghcbko2o Xumms 3as0siku nepesaxHo [1. KonHiHy i kuiecbkomy
gpinocogpcbkomy Kony.

BucHoBkU. Ha ocHosi manogidomux ny6nikayili y4acHukie nodili i HoeimHix npoekmie i3 8imyu3HsHOI ycHoi icmopii ¢hi-
nocogpii ynepwe cucmeMHO pPO3KpUmMoO 8HECOK MpPbOX repwux rnokosiHb Kuiecbkoi ghinocoghcbkoi wkonu Opyaoi nomnosuHu
XX cm. 0o HeoMapKcucmMcbKO20 i MocmMapKkcucmcbko20 decmpyKkmyeaHHs1 MapKcu3My-/leHiHi3My 3a ernoxu "3acmoro”. Ycma-
HoesneHo, wo y4acms [1. KonHiHa i lio2o koneez y MixHapoOHux gpinocogcbkux koHzpecax 50-70-x pokie XX cm. — eid Xll cm. y
Beneuyii (1958) do XV cm. y BapHi (1973), sik i 8 6aezambox iHwux ceimosux ¢hinocoghcbkux ¢ghopymax yux dsox decsimusims,
3ymoeusiu niioHe ocMucsieHHs i po3po6nsiHHsa Humu U Kuiecbkoro ghinocoghcbkoro wkosnoro dpyaoi nonoeuHu XX cm. idell "pesi-
3ioHicmcbko20" Heomapkcu3my. Lje mpueano e koHmekcmi ixHix cmydili 3 HiMeubKoTl Knacu4yHoi ¢hinocogpii ma modepHoi eepo-
nelicbkoi ¢hinocodpii 3azasom nid ensnueoM moz2oyYyacHuUx "JliHeeicmu4Ho20 noeopomy” ma "eK3ucmeHyiasibHO20 Heoz2e2esIbsIH-
cmea". llidkpecneHo, wjo, cnuparYucb Ha HeOMapKcucmchbKull nepeansid cmarniHiamy, meopui yiei wkonu — euknadayi gino-
cogcbkozo hakynbmemy KAY imeHi T. I'. LLlee4yeHka, nepedycim lio2o dekaHu e mi poku [1. KonHiH i B. lluHkapyk, eeodunu Ho-
eimHi cmaHdapmu eupa3HO €eporei3oeaHO020 8uUK/1adaHHSA WUPOKO20 criekmpa ¢hinocoghcbKux OucyunsiH, 30kpema icmopii
3aKkopdoHHOI ¢hinocoghii ModepHy ma nocmmoOoepHy.

Knwo4yoBi cnoBa: icmopis ¢gpinocogpii YkpaiHu, Kuiecbka ¢hinocogpcbka wkona dpyzoi nonoeuHu XX cm., lHcmumym
gpinocogpii AH YPCP, Kuiecbkuli depxasHuli yHieepcumem imeHi T. I'. lllesyeHka, ycHa icmopisi ¢hinocogpii, MapKcu3M-neHiHi3m,
1. KonHiH, B. LLluHKapyK.

Betyn

MpoBigHUM cy6'ekTOM npouecy iHCTUTYyUianidyBaHHS
YKPaiHCbKOI HaLjioHanbHOi dinocodceKoi Tpagumuii 3a nepi-
opy noctmogepHy Oyna, Ha Haw nornsg, KuiBcbka dino-
codocbka LKona Apyroi nonoBnHM XX cT. BuHukna B KiHUi
50-x — y 60-x pokax MWUHYFOro BiKy Ha 3acHOBaHOMY Micns
Opyroi ciToBOi BilHW pinocodcbkomy dakynbTeTi KOY
imeHi T. I". LLleByeHka Ta B IHCTUTYTI chinococpii AH YPCP,
BOHa BUSBMIACh YiNlbHUM igeNHO-OpraHisauinHnm akagemi-
YHO-BULLIBCbKMM LEHTPOM PO3BUTKY BiTYM3HAHUX Dino-
COOCbKMX OCBITW, HayKM i KynbTypu 3a nepiody "XonogHoi
BiHU" MK 3axigHum Ta CXigHMM BiIAICBKOBO-NOMITUYHUMU
©nokamu. Y ii CTBOPEHHI Bigirpanu 4inbHy pornb AMpeKTopu

ISSN 2521-6570

LbOro iHCTUTYTY, rONOBHUM YMHOM — akagemikn AH YPCP
M. KonHiH (1962-1968) i B. lUnHkapyk (1968—-2001), ski
nocnigoBHO Bynn fekaHamu BKa3aHoro akynbTeTy B KiHL
50-x — o kiHusa 60-x pokiB XX CT., Ta ixHi Koneru, nepesa-
YXHO BUMYCKHMKKM LIbOro (hakynbTeTy KiHusa 40-x — 50-x pokis
XX cT. Hawagku 3HuweHoro craniHiamom 3a "PoacTping-
Horo BigpomkeHHs" "dinocodcbkoro dpoHTy" YCPP, 30k-
peMa Woro penpecoBaHux pJisdviB — agebopiHuiB —
"nianekTukis", espomapkcuctis B. FOpuHus i M. Jemuyka,
3acHOBHMKM KWiBCbKOT hinocotcbKoi LWKONM Apyroi nono-
BMHM XX CT. Ta iXHi y4Hi, BracHe, ¥ iHiujloBanu 3a enoxu
XPYLLOBCbLKOT "Bignurn" npouec TpaHcOpMyBaHHS | ade-
CTPYKUii MapKcuamy-rieHiHiamy, nepegycim Moro crarniHcb-
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Koi Bepcii, B akageMiyHin Hayui W cucTemi BULLOI OCBITU
YPCP. OguH i3 aBTOpUTETHUX HayKOBMX Ta FPOMafCbKuMx
cy6'exTiB yKpaiHCbKMX KynbTypo-, Hauio- i OepxaBoTBO-
PEeHHS BiA BUTOKIB "XONOAHOI BiHU" OO BiOPOMXEHHSA He-
3anexHoi YkpaiHu, us LKona MUHYMa, Ha Haw nornag,
YOTVMpWM eTanu LpOro npouecy, nepedycim Taki ABa:
1) no4yaTKOBWIM, YN BUTOKIB KPUTUYHOIO nepernsgy craniH-
CbKOro BapiaHTa MapKcuamy-feHiHiamy (kiHeub 40-x —
50-Ti poku XX CT.), 2) ApYruii YN CTaHOBIIEHHS CUCTEMHOIO
KPUTUYHOIO nepernsgy Bka3aHoro BapiaHTa y CBiTNi pinoco-
il noctMoaepHy (kiHeLps 50-x — cepeamnHa 60-x pokis XX CT.).

YnepLue cMCTEMHO BUCBITNIOO4M iX cneundiky B nybni-
Kauii (BoosuueHko, 2023) Ha maTepianax onybnikoBaHoro
B MOCTPAASAHCHKMI Yac B YKpaiHi 3HA4YHOro Kopnycy MOHOT-
pacin Ta crtaten giadviB KuiBcbkoi inocodCbkoi LIKonm
Apyroi nonosuHyn XX cT., ii aBTOp 3BEPHYB Y Hill FOMOBHY
yBary Ha ManoBMBYEHWIN MacuB HEMiALEH3YPHUX MeMyapiB
HU3KM NoKoMiHb ii TBOpLIB. BesymMoBHa akTyanbHICTb iX
CMUCTEMHOrO OCMUCIIEHHS Y KOHTEKCTi 06'eKTMBHOrO BiTBO-
peHHs icTopii dinocodcbkoi AymMkn B YKpaiHi Bignosigae
He MeHL akTyanbHii nNoTpebi y daxoBii PEeKOHCTPYKLi
yCcebiyHOI KapTMHU pOo3BUTKY Uiei aymMmkn y XX cT. Y uin
CTaTTi NPOAOBXEHO aKTUBHE 3afisiHHA cnoragis il 3acHOB-
HukiB C. Kpumcbkoro, M. MNonosuya, B. Mopcbkoro Ta ixHix
Koner-ogHoniTkis, nepegycim €. onosaxn i A. lopak,
npeacTaBneHnX, 30Kpema, OCSXKHMMMW iHTEepB't0 Yy MPOEKTI
T. Yariku. lNpoTe AKkpa3 HacTymHi — TpeTss N 4veTBepTa,
YMOBHi reHepaLuii iXHiX Koner — y4HiB-cnagkoemuiB, SK-OT:
T. Awyk, A. Ilon, B. Taba4ykoBCbKUA, B. Manaxos,
€. Buctpuupbkuin, A. Epmonerko, C. lNponeeB Ta iH., — Oo-
CUTb TakM CyTTEBO iHPOPMaLiMHO AOMOBHUAN K TEMATUYHO
YPIiBHOMaHITHUIN B iXHiX iHTepB't0 3ragaHoMy CTyaeHTCb-
KOMY TOBapucTBY "YCHYy icTopit0" CTBOPIOBAHOI HUMMK 3
60-x pokiB XX cT. uiel wkonu. 3aBoaHHAM cTaTTi € y3ara-
NbHIOBaNbHUA PO3rnsg BHECKY YiNbHUX JisdiB yCiX LMX
reHepauin 3ragaHoi KON OO0 TPeTboro 3 BUOKPEMIEeHMX
HaMu eTanis npouecy AeCTPYyKUii MapKCU3My-NeHiHi3My Y
Buwax YPCP BnacHe Ha npuknagi KuiBcbkoro aepxyHise-
peuTeTy: Ny6nivyHMX KPUTUKM Ta AEeCTPYKUil LbOro BYEHHS
dinocogamu-wictaecaTHMKamMKM 3a enoxu "3actor” (cepe-
AvHa 60-x — cepeanHa 80-x pokie XX cT.). BUBYEHHSI ioro
nepLioro nepiogy, 3aBepLUeHoro B KiHuj 70-x pokiB XX CT. —
sikpa3 y nepenneHs 36ponHoi arpecii CPCP go AdraHicta-
Hy W cTapTy ekoHomiyHoi 6rnokagn CPCP cgiToBoto cnifnb-
HOTOO, BKITHOYAE i BUCBITNEHHA Npobnemn krnacudikyBaHHS
NOKOIiHb AiAYiB Ui€i (inocodCcbKoi LIKONN Ta OUiHIOBaHHS,
30KpeEMa HUMM, TXHIX Micusi Ta poni B OOCHidAXyBaHOMY B
Lin cTaTTi npoueci.

Mema Hawoi cmammi nonsrae y po3srnagi BHecky Ku-
IBCbKOI (hiffocodbCbKOi LWKOMM — BUXOBaHLIB Ta BUKNagadis
dinocodcbkoro pakynstety KAY imeHi T. I'. LeByeHka, oo
pecdopMyBaHHS, KPUTUKM Ta OeCTPYKUil MapKCUCTCbKO-
neHiHcbKOoi dinocodii y apyrivi nonosumHi 60-x — y 70-x po-
Kax XX CT. y ubOMy BULLUI, K i y dinocodCbkmx OCBITi, Hay-
Ui 1 kynbtypi YPCP Ha 3aran.

Oana0 nimepamypu. Y LeHTPi yBarn € Macve npoBe-
aeHux CTyaeHTCbKMM TOBapMCTBOM YCHOI icTopii dinoco-
dii npn KuiBCbkOMY HauioHanbHOMY YHIBEPCUTETI iMeHi
Tapaca LWeB4eHka y 2017—2024 pp. iHTepB'l0, 3 AKMUX 3agi-
SiHO BMAaHy B pedepoaHomy 3 2015 p. y 6a3i SCOPUS
XypHani "Sententiae" noro saromy yactky. Lle Hacamnepes
Aianorn 3 BigOMVMMK NpeacTaBHUKaMW APYroro W TPeTboro
nokoniHb TBopLiB KWiBCbkOi (DiNOCOMCLKOI KON ApYroi
NONOBUHM XX CT. Ta HU3KK iXHiX kKoner (Buctpuubkui Ta iH.,
2022; BsartkiHa Ta iH., 2020; NonoBaxa Ta iH., 2017; €pmo-
TeHKo Ta iH., 2022; Jlon Ta iH., 2021; ManaxoB Ta iH., 2021;
Mponees Ta iH., 2018; CtparTin Ta iH., 2018; Awyk, 2022).
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BogHouac y cTaTTi BUKOPUCTaHO BECb KOMMIEKC 3400YTKIB
NPOEKTY 3 YCHOI icTopii dinocodii — "YcHi icTopii dinoco-
gis" T. Yanku, nepegycim onpuniogHeHi y BuOaHHI
(Kpbimckuin, & Yamka, 2012) iHteps'to C. Kpumcbkoro Ta
M. Monosuya, sk i BugaHHa (Fopckun, & Yanka, 2014). Y
BCiX BKa3aHWX crnioragax Ta iHTepB'to, HagaHux i BUAaHuX y
He3anexHin YkpaiHi, ix aBTopu BAanucb Ao iHTepcy0'ekTu-
BHOIO BIATBOPEHHS CBOiX aBTobiorpacdii nepeBaxHO B
KOHTEKCTi npsaAMoro fAianory 3 ToBapuwamu no daxosin
dinocodCbKii CRiNbHOTI YKpaiHW — BUXOBaHUAMU qino-
codpcbkoro dakynbteTy KuiBCbKOro HauioHanbHOro yHise-
pcuteTy imeHi Tapaca LleyeHka T.Yaiikowo 1 ixHiMK
toHMK koneramu K. 36oposcekoto, A. Kxenydi, B. Xomoto
Ta iH. [1o OCHOBHOro macuBy nyOnikaui yBirwwmna HU3ka
MoHorpadin i iHWKX BuaaHb 3 icTopii Kniecbkoi ginocod-
CbKOi wWkonu Apyroi nonoBuHu XX cT. Ta KOY imeHi
T. I. WeByeHka. Lle Hacamnepen HanucaHi Buknagadamu i
HayKoBLUSIMU hakynbTeTy KonekTuBHi MoHorpadii (CyGep-
cbkuii Ta iH., 2010; KoHBepcbkuin Ta iH., 2005) i nepwi me-
MyapHO-HayKoBi po3Biaku noro BunyckHukie (TabavkoBCb-
kur, 2002; MNopak, 2009). Y aBox nepLumx, NiagroToBaHux nig
opyado AekaHa BkasaHoro dakynbtety A. KoHBEpCbKoro
3a yyacTi aBTOpPUTETHUX iCTOpuKiB dpinocodpii B YkpaiHi,
OaraToniTHiIX npocbecopiB LbOro cakynbTeTy, — OOKTOpIB
dinocodcbknx Hayk |. Buyka v | OropogHuka, Bneplue
CUCTEMHO BWUCBITIIEHO BCHO iCTOPItO BMKNadaHHs doinocodii
i dpinocodpcbknx crygin y KOY imenHi T.TI. lUeBuyeHka y
XIX — Ha noyaTky XXI cT.

Ak y umx npausx, Tak i B 3ragaHux — Tex NocTpaasHCb-
KMX i HenigueH3ypHUX, HayKoBO-MeMyapHUX MOHOrpaguisix
B. TabauykoBcbkoro Ta A. lopak sik BuknagadiB ginocod-
CbKUX OUCLMNMIH Y LbOMY BULLI Ta HaMBIgOMILIMX YnTaLb-
KoMy 3arany ictopukie cinocodii B YPCP gpyroi nonouHu
XX CT., Yamane micue npuceayeHe (paxoBOMYy PO3KPUTTHO
Temu uiei ctatTi. Maroun, sk B. TabaukoBcbkuit i A. Fopak,
OaraToniTHIN AocBig Ak BUKNagaHHs goinocodii y KAY imeHi
T. . WeByeHka, Tak i HAyKOBUX JocnigkeHb dinocodCcbKol
Tematukm B IHcTuTyTi dbinocodii AH YPCP 3 60-x pokis
XX cT., iXHi Kkomerm no 3ragaHi LWkoni, nepegycim
B. Jlicouin (JlicoBuir, 2014), 3BepHynu y CBOIX AOKNagHUX
cnoragax NpuyckinnuBy yBary Ha 3[iiCHIOBaHMI 3a 0cobnu-
BO aKTMBHOI yyacTi Opyroro 3 HMUX 3a enoxu "3acTor" npo-
Luec OecTpyKuii Mapkcuamy-neHiniamy B YPCP. lNokasoBo,
O caM aBTop Li€i cTaTTi 9K NpeacTaBHUK TPETbOro MOKOo-
NiHHSA KWIBCbKOT poauHK binocodis — BUMYCKHUK, SIK i KOro
6aTbko, KuiBCbKOro HauioHanbHOro YHiBEPCUTETY iMEHi
Tapaca LleBueHka, Ta, sk i noro gia, BUKNagad Lboro BuLLly,
BMKOPUWCTaB cnoragm npo CrifnkyBaHHs1 3 HUMU LUE LUKINbHUX i
CTYOEHTCbKUX POKiB Woao dinocodcbkoro xutTa B YPCP i
CPCP 60-80-x pokis XX cT. [lo akepenbHoi 6a3u Ljei ctaTTi
Tl aBTOp BKIOYMB i LMK BNACHMX HayKOBWUX cTaTen 3 icTopil
KuiBcbkoi ginocodcbKoi LKonu Apyroi NonoBuHN XX CT. i iH.
ny6nikauin 3a ue Ta MMHyne gecatunitta. Lle Hacamnepep,
ctatti  (Vdovychenko, 2020a; Vdovychenko, 2020b;
Vdovychenko, 2021a; Vdovychenko, 2021b; Baoosu4ieHko,
2023) i HM3ka maTepianiB 3 MiAroToBaHOi HamMwW OO APYKY
MoHorpadii "KniBcbka hinocodpcbka wwkona apyroi norosu-
HM XX CT. y ronocax nam'ati TBOpLiB i HaLaakis".

MeTtoau

[nsi focsArHeHHs MeTu cTaTTi 3aCTOCOBAHO KIacuyHi Ta
CcydyacHi meToaM SK  QINOCOdCbKOro W iICTOPUKO-
hinocodcbkoro aHanisy, Tak i HU3KW iHLWWX TyMaHiTapHuX
auncumnnin. Mopyy i3 OCHOBHUMW NpYHUMNaAMN HayKOBOrO
nidHaHHSA: icTopmamy, 06'eKTMBHOCTI Ta cucTemHocTi, Byno
3a0isHO 1 iCTOPMYHMI Ta MOriYHWIA 3aranbHi Metoau. Pa-
30M i3 meTogamm GiorpadiyHoro aHanisy nocraTten 3raga-
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HOI LUKONW Ta COLOKYNbTYPHOro aHanisy po3BUTKY OCBITHbO-
HayKOBOro i CYCMiNbHO-MONITUYHOIO XUTTA APYroi Nornosu-
HK XX cT. B YPCP i CBITi, BUKOPUCTAHO MeTOAM NOPIBHSAMb-
HO-ICTOPUYHOrO i CTPYKTYPHO-(PYHKLIOHAaNbHOro aHanisy
PO3BUTKY YKPaiHCLKOI (hiNnocodCbKoi AYMKM TOro Yacy.

PesynbtaTtun

KomnnekcHe BUWBYEHHs1 Mpouecy AeCTpykuii i Kpuan
oiLinHOT NapagMrMm MapKcuamy-feHiHiamy B ycix ii moni-
TUYHUX BUOO3MIHAX NPOTArOM CiMOECHATU POKIB iCHyBaHHS
CPCP aktyanisye nuTaHHs BU3HA4YeHHs Micusa i poni B
HbOMY BCiX reHepauin d¢inococgis YPCP. Ha ocobnuy
yBary sacnyrosye npobnemMa OCMWUCMEHHS caMumu Aisya-
MU KuiBCbKOT  innocodCcbkol LWKOAW ApYrol  MOonoBUHU
XX €T. cTaTycy CBOro i CBOIX Koner — yuutenis, TOBapuLLiB
Ta YYHiB MO 3ragaHux Bulle akynbTeTy W iHCTUTYTY, §K
peTpaHCcnATopiB ogHe O4HOMY AOCBIQY KpUTUKM Ta pedo-
pMyBaHHS MapKCU3MY-NeHiHi3My B Teopii Ta Ha npakTuui.
Ha Haw nornsap, came "ycHa ictopisa dinocodii" gossonse
HaMm CyTTEBO AOMOBHMTW MPUKPY NPOranuHy B akageMiyHo-
My BMBYEHHI L€l npobnemu, 4O SIKOro akKTMBHO [OKMAaBCS i
npenctaBHUK GinocodCcbKoi KMIBCLKOI AMHACTIT, npodecop
dinocodii KMiBCbkoro HauioHanbHOro yHiBepcuUTeTy iMeHi
Tapaca LeBueHka M. BonyeHko. Y3aranbHiowuM y cTaTTi
(BortueHko, 2015) nigcymkn BuBYEHHs1 BaraTbma MOro Ko-
neramu "dpeHomeHy" 3ragaHoi LIKONu, BiH BUXOAMB i3 0OC-
Bify SK BnacHoro GaraTopiyHOro cninkyBaHHs 3 ii TBOpLS-
MM, TaK i CUCTEMHOro LOCHigKeHHs icTopii dinocodcbkoi
aymkn YPCP Ta HesanexHoi YkpaiHu 3 HU3KM iHTepB'to,
cTaTtei, MOHorpadii, 3okpema i 1 ceoro 6aTtbka, BigoMoro
yyacHuKa 3ragaHoi wkonu, npodpecopa |. bonyeHka. 3a-
yBaxylouu, WO BXe Big Yacy 3acHyBaHHS (dinocodCbKOro
dakyneteTy KOY imeHi T. . LUeByeHka (1944) Ta IHCTUTYTY
dinocodii AH YPCP (1946) 6ynu HasiBHi iHCTUTYUIWHI i
KOHLEeNnTyanbHi  NigCTaBM  CTBOPEHHA  Uiei  wKonu,
M. BoriyeHko knacudpikyBaB Ta onucaB 4doTupu i "dino-
codocbki NokoniHHA". 3as3Havarouu, WO BOHU TpMBanui 4Yac
Oynu noB'A3aHi 3i CTAHOBMEHHAM LMX YHIBEPCUTETY Ta iH-
CTUTYTY i X MOEAHYE HE CTiMbKW BIK, CKiflbKM MPUYETHICTb
[0 NeBHOro etarny Moro po3BuUTKY, BIH BU3HaB 3a "neplue
NOKOMiHHA" 3ragaHoi WKonm "nepumnx anpektopis" IHCTUTY-
Ty dinocodii AH YPCP. BnacHe, came 1. KonHiH, 3a ioro
cnosamu, i cpopmyBas i iIHCTUTYLiNHI 3acaau.

MocTane B KiHUi 60-x — y 70-x pokax XX CT. Y KOHTEKCTI
LMX HaykoBo-kagpoBux 3axogis [1. KonHiHa "gpyre ino-
codocbke MOKOMiHHA" | BUABUNOChL, Ha AyMky M. BoryeHka,
"HanbinbL NpeacTaBHULUBKMM" ANS UiET WKOMW 3 ornagy Ha
HasBHICTb Yy HboMy i X "knacukie": B. LLUunHkapyka,
M. MNMonosnya, B. IsaHoBa, O. AueHka, M. 3noTiHoI,
B. KyueHka, M. bBynatosa, C. Kpumcbkoro, B. 'opcbkoro,
A. KonogHoro Ta iH. Ocobnuvee micue cepef HUX nociga-
10Tb, 3a Koro crnosamu, B. JlicoBuin Ta €. MpoHoK, K i
"6rm3bki O HUX 3aXMCHUKWU HauioHanbHOI igei cepea cnis-
pobiTHUKIB IHCTUTYTY". Bkrovatoum o uiei wepern 1
|. Buuka, M. BoryeHko nigkpecnue, WO Us reHepauis dino-
coghiB YPCP, BoueBuap, Gyna 3rypToBaHa [oOBKOMa CBIiTO-
rMsgHoi TeMaTuKK 3 AESIKUM aHTPOMOMOriYHUM i KynbTypo-
NOriYHMM yxurnom. HactynHe — TpeTe, "NMOKONIHHS i€l WKo-
nn", 3a Oro cnoBamu, BUPI3HAETBCS TUM, LLO, Maro4un re-
HeTUYHi 3B'A3kKn 3 IHCTUTYTOM binocodpii AH YPCP, gokna-
10 BENUKNX 3ycusb A0 nowmpeHHs 6a3oBux igen npeacta-
BMEHOI HUMW LLKONW A0 BULLMX 3aKnagiB OCBITU Yepes OHO-
BMEHHSA HaBYarnbHWX Nporpam yxe HasiBHUX Kadedp dino-
codpii Ta aKkTMBHY y4acTb Yy CTBOPEHHI HOBUX OcCepenkis
dinocodcbKkoi OCBITU. 3apaxoByoun A0 UiEl reHepadii ne-
penycim ekc-gekaHa dinocodcbkoro dakynetety KOY
M. TapaceHka, sk i €. buctpuubkoro, B. TabavkoBcbKkoro,
A.Jlos, B.MaseHka, |. bonyeHka, M. MuxanbyeHka,
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A. EpmoneHka Ta iH., M. bolyeHko 3a3HayuMB, WO Le — Ti
OOCNiAHMKN, TanaHT $KMX pPO3KPMBCH nepeaycim y
80-90-x pokax XX cT. i BBibpaB y cebe gyx couianbHux
3MiH. OfgHak BiH JOCUTb NOBIXXHO OKpecnuB 4yeTBepTe —
BXe CyyacHe, MOKOIiIHHS Ui€l WKonu, nocrane npoTsarom
OBOX MUHYNUX OECATMPIY, Ske BU3HAB 3a "HaMMeHLl BU-
pasHe iHCTUTYUiMHO". La knacudikauia posrnaganacb
HaMu y CBIiTNi KOPEKTUB HU3KM YyYaCHWUKIB TUX MOAIN, noyn-
Hatouu Big B. lUnHkapyka.

MoB'asytoun "HoBi "BisiHHA" y dinocodii nicns XX 3'i3gy
KMPC B Ykpaini" 3 IN. KonHiHum, B. LUnHkapyk HakpecnuB y
ctaTtTi (lnHkapyk, 1998) kono "Monoamx Ha Ton 4ac dino-
cogiB IHcTuTyTy Ta KuniBCcbKOro YyHiBepcuteTy", poboTta
AKMX BigbyBanack y piuvwi noro x "gocnigpkeHb Ta qgino-
copCcbKmMx iHiuiaTMB": M. MonoBuy, €. Xapwkos,
C. Kpumcbkui, |. Buyko, B. Koconanos, M. MonoH,
B. YopHoBoneHko, A. ApTiox Ta iH. Ha xanb, BiH OMWHYB
MOBYaHKOI NocTaTi CBOIX Y4HIB y 000X LMX 3aknagax Ta
(Tabaukoscbkuir, 2002). O6cTOOIOYM DAKT iICHYBaHHS Ta
nnigHoi poboTn AocnigKyBaHOI LIKONW, aBTop Uiei i —
nepLuoi, icTopii BU3HaB i TBOpUIB 3a sickpaBy nnesgy "yk-
paiHCbkMx binocodiB-LWiCTAECATHMKIB" i 3ragaB nepLuvmMm
M. KonHiHa Ta B. lUuHkapyka. BucsitTniooun pani dino-
copCbkMn  WNax cnisydeHuui Ta konern [1. KonHiHa
M. 3noTiHOi Ta BXe npeacTaBHUKiB, 3a M. bonyeHkom,

"apyroro nokoniHHa": |. Buuka, O. AueHka, B.|BaHoBa,
M. MNonosuya Ta C. KpyMcbkoro, — BiH PO3KPUB BHECOK i
M. TapaceHka sk "npegcTtaBHMKa" TpeTboOi — "MONOALIOI,

reHepauii  ykpaiHcbkux cpinocodis-wictaecaTHuki". bnu-
3pkicTb  nornsagis  B. lUuHkapyka 7 Hacamnepepq
B. Taba4ykoBcbkoro no HaBeaeHof knacudikauii
M. bon4yeHka 3HaxoOQuTb YacTKOBE NIATBEPLAXKEHHS | B HU3-
ui cnoragiB mMoro ctapwmx koner Ta Buutenis: A. [opak,
C. Kpumcbkoro, M. TMonosuua i B.Tlopcbkoro. Ak
B. WuHkapyk i B. TabaukoBcbkuiA, aBTopka MOHorpadii
(Copak, 2009) Bu3Hana 3a "no4YyaTok yCcboro" B NOCTCTaniH-
CbKMX hinocodcbkmx ocBiTi, Hayui h kyneTypi YPCP "npu-
xig KonHiHa" i BMOKkpemuna uiny nnesay "nrawart rHisga
MaBnoBa" — 1A0Oro BMXOBaHLUIB, "CBITWMI YKpaiHCbKOI dino-
codpii": C. Kpnmcbkoro, M. MNonoBunya, B. IBaHOBa,
O. AueHka, B. YopHoBoneHka, — Ha yoni 3 B. LLUnHkapykom.
BoHa 3ragana # "He meHWw TanaHoBuTy Monoab": A. Jlos,
B. TaGaukoBcbkoro, . MornoHa 1 iHWuX siK, no cyTi, TpeTe
NOKOMIHHSA AisiviB L€l LWKonu.

Cnoragu C. Kpumcbekoro, M. Nonosuya i B. MNopcbkoro,
BNacHe, 3acBiguvnuv, Ha Haw Norns4, YCBiAOMIIEHHS HUMM
cebe sk HanexHux 0o "Haykooi opb6itn" M. KonHiHa B IH-
ctutyTi dinocodii AH YPCP npenctaBHukiB reHepallii vio-
ro y4yHiB Ta igerMHux HacTynHukiB. BuceitTneHa A. ['opak ix
LWinbHa CTyAEeHTCbKa 3MIOTOBAHICTb Y KOHTEKCTi MpOTUCTO-
SHHA odiUinHIN igeonorii 3Hanwna NpsamMi NigTBEPOXKEHHS B
iXHiX nornggax Ha cebe sik chopMOBaHe Le Ha CTyOEeHTCb-
knx naeax inocodpcbkoro pakynbtety KOY  iMeHi
T. I'. LeByeHka Komno ogHoaymuiB. 3ragytoum nNpo CTyAeHT-
cbki Bunyckn 1953—1955 pp. — oCTaHHiIX poKiB CTaniHCbKOT
enoxu, A. lopak, no cyTi, okpecnuna ocepasi BUOKpemrie-
Hoi M. BowuyeHkoM Apyroi reHepauii AisadviB L€l LWKonu:
M. MonoBwny, C. Kpumcbkui, O. AueHko, |. Buyko,
B. IBaHOB, B. PomeHeup i iH. Baxxnuse micue cepep cnora-
4iB npo reHepadii gisdvis KuiBcbkoi dinocodcbkoi Lwkonm
apyroi nonoBuHM XX CT. NocigaloTb CBiQYEHHSA OisviB Ha-
cTynHoi — 3a M. BonueHkom, "TpeTboi", ii reHepadii, nepe-
aycim (ManaxoB Ta iH., 2021). Yonogik Ta konera T. Yanku
no IHctutyty chinocodii AH YPCP, BiH knacudikysas ABi
YMOBHi — "cTapwy" i Ty, Wo Hacnigysana i, — Noro BnacHy,
"reHepadii KMiBCbknx ginocogis Toro Yacy". [lo nepwoi 3
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HUX, Y1 "Hawmx BuuTenis", BiH 3apaxysaB: B. LLUuHkapyka,
M. MNMonosuua, |. Buuka, C. Kpumcbkoro, B. [opcbkoro i
IXHiIX TOBapwWLWiB Ta Koner, — siki Manu cBoi "KOMno cninky-
BaHHs" i "cbinocodpcbki 3acagn”, | "[oOCUTL pisHOMaHITHI" —
"pi3Hi pinocodpcbki iHTEepecn W napagurMM MUCREHHS".
Ykasytoumn y cnoragax (Awyk, 2022), sk i ii konera (Jlon Ta
iH., 2021), Ha NpoBiIgHY POnb Yy CTAHOBIEHHI BKa3aHUX Kona
Ta wkonu M. KonHiHa Ta B. WnHkapyka, T. Awyk 3BepHyna
yBary Ha "TpeTe MOKOMNIHHA" KMIBCbKUX MUCNUTENIB — y4vac-
HukiB CTygeHTCbkOro HaykoBoro ToBapuctBa KOY iMeHi
T.T. leB4yeHka Ha 4oni 3 AekaHOM Moro inocodCLKOro
dakynbtety [1. Quwnesum: €. buctpuubkoro, A. Epmo-
nexka, A. Ilos, B. Tabaykoscbkoro, M. TapaceHka Ta iH.
Bucoko oOUiHIOKYM CBOIX HacTaBHUKIB Ha chinocodchb-
KoMy dpakynbTeTi Lboro Buwy B 70-xX pokax XX CT., iHLWi
BiJOMI AifYi TPETbOro NOKOMIHHSA, SK-OT AUPEKTop IHCTUTYTY
dinocogii im. I'. C. Ckoeopoan HAHY A. EpmorneHko Ta
MNoro konera Mo iHCTUTYTY i BUKNagay UbOro akynbTeTy
€. buctpuubkuin, 3BepHynu y ixHix iHTeps'to (EpMoneHKo
Ta iH., 2022; bucTtpuubknii Ta iH., 2020) yBary Ha gpyre
nokoniHHA KniBcbkoi dinocodcbKoi WKoNM Apyroi Nonosu-
Hn XX cT.,, a came: M. [NMonoBuya, |. buyka, B. IBaHOBa,
O. AueHka, HO. Kywakoea n M. BynatoBa, — Ta iXHbOro
cninbHoro BunTens B. LUuHkapyka. Moka3oBo, WO iXHA KO-
nera sragana y (BatkiHa Ta iH., 2022) uto nnesgy mucnu-
Tenis, a came B. lNopcbkoro, |. buuka n O. AueHka, sk re-
Hepauito cniByyYHiB ii Mamu no ginocodcbkoMy dakynbTe-
Ty KOY. lMNpeactaBHMK 4eTBEpPTOro MOKOMIHHA AisdiB Uiei
wKonu HaeiB y cBoeMy iHTeps'to ([poneeB Ta iH., 2018)
LikaBi haxoBi OLiHKM OBOX nonepeaHix reHepadin sk HeBe-
nukoro "kona niogen” 3i 3ragaHoro iHCTUTYTY, Hanpukniag
B. WWnHkapyka, B. IBaHoBa, C. Kpumckkoro, M. Monosuya
Ta iH., — 3ragytoun npo €. buctpuubkoro 1 B. ManaxoBa sik
NpeAcTaBHUKIB "MOMOALIOro MOKOMiHHA". YKasyoun Ha ne-
pLIMX i3 HUX 5K Ha "oAHEe NpoAyKTUBHE dinocodcbke NoKo-
niHHa" B YPCP — wWwictoecaTHWKIB, BiH Haronocms, §iK i
Malke BCi MOro 3ragaHi BuLLE Koreru, Lo iXHi HayKOBWIA
ycnix — ue "mawvxe BukMoYHO 3acnyra KonwiHa". BukoHa-
HUA BULE OMMSA OUIHOK CaMuMK fisiyamu LOCTimKyBaHOI
LLKOSM Micus Ta pori B ii iCTOpii CBOro 1 ixHix ToBapuLLiB no
HaBYaHHIO " poboTi, 3 NPUAHATTAM 3a OCHOBY Knacudiky-
BaHHA M. BoyeHkoM ik 3HaHVMM NpeaCcTaBHUKOM YETBEPTO-
ro NMoKoniHHSA, UMX reHepauin, Hagae Ham niacTaBy NPUNHS-
T horo. HeobxigHo 3ayBaxuTy, WO popMyBaHHS ABOX ne-
pLwmx i3 HUX BiAGyBanock nifg NOTY>KHUM BNMBOM, 30KpeMa,
HayKoBLUiB i Buknagadis uporo iHcTuTyTy Ta KOY imeHi
T. T. leB4yeHka — peabiniToBaHUX y4acHUKIB "dpinocodcbko-
ro dpoHTy" YCPP "Po3scTpinsHoro BigpomkeHHs", 30kpema:
M. lOwmaHoBa, [. OcTpsiHnHa, M. Unenakosa, M. OBan-
aepa Ta iH., — nnesiga skvMx Oyna NakoHiYHO y3aranbHeHa
iXHbO BMxoBaHKo A. opak y Ha3Bi "cTapa reapgis".
Pasom i3 Tex penpecoBaHUMU, SK i BOHM, 3@ €mnoxu
craniHiamy koneramu A. bnygosum Tta M. JlorBUHOM, BOHM
Bifirpanu 3HayHy ponb y NiAroTyBaHHI KPUTUYHOIrO neper-
nagy cTaniHCbkoi Bepcii MapKCU3My-feHiHisMy B LbOMY
BuLWi i IHcTUTYTI hinocodpii AH YPCP, 3okpema cnoragamu
3 icTopii BiTYM3HAHOT hinocodcbkol Aymkn y 20—30-x pokax
XX cT. AKWo neplle MNOKOMiHHA MOBOEHHOMO KMIBCHLKOrO
dinocodcbkoro kona, Hacamnepeg 1. KonHiH, noro 3acty-
MHVK NO HayKOBI YacTWHI Ha nocagi avpektopa IHCTUTyTy
dinocodii AH YPCP y 1962-1968 pp. M. NoH4YapeHkKo, 5K i
ixHi konerm no iHcTuTyTy M.3notiHa i ii  4onosik
|. FonoBaxa, Bxogunu go Haykosoro xutta CPCP y koH-
TEKCTi po3nany cTaniHiamy, TO nepLle MOKOMIHHA iXHIX y4-
HiB YBIWLLMO 40 BULLIBCBKOrO i akageMiyHoro goinocogcbko-
ro xxutta B YPCP HanpukiHui uiei enoxu. Came uMm aBom
reHepauiam KuiBcbkoi inocodcbkoi Wwkonu Apyroi noso-
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BUHM XX CT. i cyaunocs cratu rofoBHUM pyLUieM 3akna-
OaHHA nigBanvH NOCTMOAEPHMX BIiTYU3HAHMX INOCOdChb-
KMX OCBITU, HAyKM Ta KynbTypu Mig 4Yac Tak 3BaHoro "ykpai-
HidyBaHHS" kBasigepxxasn YPCP 3a xpyLuoBcbKoi "Bignurn'.
YKpan BaxnmBmMM iXHIM HayKoBMM 3400yTKOM CTaB BUXig Y
cBiT y Kuesi Ha Mexi KiHLA XpyLLOBCLKOI "Bignurn" Ta nova-
TKy "3acTo" HannepLloi akageMivyHoi 1 yKkpaiHCbKOMOBHOT
po3BiakKM 3 icTopii BiTYM3HAHOI dinocodii (OCTpsAHUH Ta iH.,
1966), sika Ha cTagii npoekTy 300bynacb Ha HN3KY 3ragok Yy
dinocodchkivt Ta iH. nepioaumui kpaiH CxigHoro Ta, LWo no-
Ka3oBO, 3axigHOro BiCbKOBO-MOMITUYHMX OnokiB. Y Ui
npaui B KOHTEKCTI MIMOTHOro B pagsiHCbKiN Hayui BiaTBO-
PEHHSI PO3BUTKY BITYM3HAHOrO dhinocodysaHHs Big Ykpai-
HU-Pyci no YPCP sk 6e3nepepBHOI HaLioHanNbLHOI Tpaguuii
Oyno [O0BOri KPUTMYHO PO3MNSAHYTO Ta 3aCy[PKEHO CTasiH-
CbKWUIM BapiaHT MapKCUCTCbKO-NIEHIHCLKOI OOKTPUHM, LO
CcTano TakoX i MiACYMKOM OCMMUCIEHHSI aBTOpaMu LbOro
Hapucy Linoro iXHboro Ta ixXHiX poauH XUTTEBOrO JOCBIAY B
ToTanitapHomy CPCP.

Opyra nonosuHa 50-x — 70-Ti poku XX CT. cTanun Yacom
MOMITHOrO PO3BUTKY PiNOCOCHKNX OCBITU, HAyKn W Kyrb-
Typu B YPCP, nepeagyciv — came B KOY imeHi
T.T. leByeHka, 3yMOBIEHOro iX BiAYYTHUM OOJNyYEHHSAM
[0 MiKHapOOHOro HaykoBOTO XXUTTSI YHAcnigoK QieBOi, XOY i
no3ipHoi, rymaHisauii 3oBHiWHLOI nonitukm CPCP 3a xpy-
woBcbkol "Bignurn". Ha cinocodcbkoMy hakynbTeTi Liboro
BULLY MocTanu kadedpu: ictopii Ta Teopii ateismy (1959)
Ha Yoni 3 B. TaH4yepom; eTukmn, ecteTukm i norikn (1961) Ha
yoni 3 B. KyaiHum; dinocodii npupogHuumx dakynbteTiB
(1963), ogHieto 3 NepLuMx oYiNbHULBL SKOI Oyna nepLua AokK-
Top hinocodcbkmx Hayk YPCP H. Koctiok, Ta iH. MpukmeT-
HOK MoAiel  3-NMOMXK YUCHIEHHMX HayKOBMX iHiLiaTMB
M. KonHiHa y cTiHax yHiBepcuTeTy cTano npoBefdeHHs B
TpaBHi 1960 p. Bcecos3Horo cMMnosiymy 3 fOriku Hayku,
SKUA BUSIBUBCS SICKpABUM MPUKITAZOM PO3BUTKY TBOPYOI
B3aemMofil akageMiuyHUX i BULLIBCbKMX BIiTYM3HSAHUX HayKo-
BMX CWM, Hacamnepen inocodcbkoro gakynbTeTy yHiBe-
pcutety # IHcTuTyTy dhinocodpii AH YPCP. 3aegsku
M. KonHiHy MiX uumm gBoma npoBigHUMK ¢inocodCbKMm
iHcTUTYuisMuM YPCP y 60-x pokax XX CT. yCTaHOBIIOETLCS
NNigHUA KagpoBUIN 3B'A30K, MONIOBHUM, ane He 34iMCHEHUM
[OCSITHEHHSIM SIKOTO MaB OyTu MOro NpoekT 06'eqHaHHs Lnx
hakynbTeTy i IHCTUTYTY B €OWHUIA HayKOBO-OCBITHIN KOM-
nrnekc i3 MeTOl ChniflbHOro BeAEHHs1 $K HayKoBO-
OOCTiAHMLBKOT, TakK i BUKIagaubKkoi poboTu.

Buknagaui ginocodcbkoro gakynbTeTy B Li pOKu 3po-
OVnM Yumanun — NiJUEH3yPHUA, NPOTE BAXITMBUMA, K HA Ti
Yyacu, BHECOK [0 MOLUMPEHHS] KOMMMEKCY 3HaHb 3 icTopii
cBiTOBOI chinocodii MoaepHy i noctMoaepHy. Moro Bkpai
SICKpaBMM NPUKNagoM cTana AisinbHiCTb cniBpobiTHMKA 3
1961 p. kacdenpm cinocodii icTopuyHoro Ta AianekTMYHoro
MaTepianiamy dinocodcbkoro cakynstety KOY |. Bruka,
3anpoLeHoro Ha U poboTy OuvinbHWKOM Uiei kadeapu
M. KonHiHnm. Ak aBTOp Kypcy nekuin "Teopis nisHaHHS",
BiH gopyuuB |. BnykoBi BeAeHHS CeMiHapCbKuX 3aHATb 3
HbOrO, MPUYOMY 3 HACTYMHOTrO POKY OCTaHHIi, yXe nicrns
nepexopy I. KonHiHa Ha nocagy gupektopa IHCTUTYTY i-
nocodii AH YPCP, nouvnHae Buknagatu Len Kypc y MoB-
HoMy o06csasi. BopgHouwac Big 1961 p. |.Buuko Ta
M. MNMonoBuy cninbHO BUKNaganu Ha MN'ATOMY Kypci LbOro
hakynbTeTy KypC NEKLil i3 KpUTUKM cydYacHOoi BypxyasHoi
hinocodii, y AKOMy NepLUnii i3 HUX YnTaB po3Ain i3 dino-
codvii ekancTeHuianiamy n ncuxoaHanisy, a aApyrmn — pos-
Oin i3 nosutmeicTcbkoi pinocodpii. Came 3 60-x poki
XX cT. BUKNagaui kageap icTopii Ta Teopii ateiamy, eTuku
Ta eCcTeTUKM 1N iHWKX ynepLle B CUCTEMI BULLOI OCBITU YK-
paiHu — yxe nicnacTaniHCbKoro nepiogy, posnoyanu cuc-
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TeMHe JoCniaXeHHs 3000yTKiB YKpaiHCbKUX i CBITOBUX €TK-
YHOI Ta eCcTeTMYHOI AyMOK i penirieaHascTBa. Ha 60-Ti poku
XX cT. npunaB noyatok Buxody B CBIT y KOY imeHi
T.T. lWeB4eHka pecnybnikaHCbKMX MiXBIGOMYMX HaYyKOBUX
36ipHukiB i3 LWKnpokoro, sk Ha Togi B CPCP, kona dinocod-
CbKMX Aucumnnid, Hanpuknag "lMuTaHHa HayKOBOro aTeis-
My" (1963) i "ETuka Ta ecteTtuka" (1965), ogHMM i3 Hawno-
NyNSApHILLMX 3 SKMX CTaB 3acCHOBaHW HeBAOB3i 30ipHUK
"Mpobnemun dinocodii” (1968). Buceitnioloum B HUX SK
ManoBigomi 3006yTku, Tak i npu3abyTi Tpagwuuii 3axigHo-
€BPONENCLKOI Ta CBITOBOI yMaHITapuMCTUKK, BUKMagadi
KOY 1 ixHi konern 3 Buwie YkpaiHm Ta AH YPCP TOpKHY-
NNCb Ha iX CTopiHkax i GaraTocTpaxaaneHoi icTopii IHCTK-
Tyuianisauii BiTYM3HAHOT HauioHanbHOI ¢inocodcbkoi Tpa-
Anuii y nepLin nonoBmHi XX CT. — 3a enoxu cTaniHiamy.

Brninckyumm B3ipLieM crHTe3y BUBYEHHS Uiei npobnema-
TUKA 3 EHUMKMONeAUYHUM 3a MacluTabHicTIoO po3rnsgom
icTopii pinocodpcbkoi AyMKM CBITY Bif, aHTUYHOCTI 4O NOCT-
MOAepHYy € HaykoBui Jopobok |. Buyka. BiH Bigomuin, 30k-
pema, sik aBTop Maibke copoka biorpadiyHnx i iHWKX cTaTen-
racen 4o Maike BCiX TOMIB 3HAHOrO NPOEKTY 3a pedakuieto
akagemika AH YPCP M. BaxxaHa — nepLuoro pecnybnikaHcb-
koro B CPCP Takoro BuaaHHa "YKpaiHcbka PapgsiHCbka
EHuuknonegis: B 17 11." (1959-1965). Y 1960-1965 pp.
BiH BMCBITNUB Y Hill ANs y4HiB, daxiBLuiB, MacoBoro yKpaiHCbKO-
MOBHOro 4uMtadya Aoni W HaykoBi 3BEPLUEHHSA HEBIAOMMX
LUMPOKOMY  3aranoBi kracukiB  cpinocodpii, 3okpema:
J1. Bannu, Bonbtepa, M. MNonbbaxa, B. Ixemca, P. Nynnis,
L. MoHTeck'e, Y.TMipca, bB.Paccena, [.CaHTasHu,
P. Cennapca, A. llaBgxos, A. Yaitxega Ta iH. B ony6niko-
BaHOMy Bxe BugaBHuutBom AH YPCP "HaykoBa gymka"
"®inocogpcbkomMy crioBHuky" (1974) |. Buyko BMiCTMB Maii-
e COpPOK cTaTen 3 icTopil i Teopii cBiToBOI dinocodii XIX—
XX cT., sk-0T: "l'erenbaHcTBO", "KaHTiaHcTBO", "Heopeaniam",
"Heodpernansm", "HiyweaHcTtso", "lMpakTtuyHa dinocogia”
Ta iH. ABTOp Ui€i cTaTTi, Toai cTyaeHT KniBcbkoro HauioHanb-
HOro yHiBepcuteTy imeHi Tapaca LlleByeHka nepLuoi nono-
BMHM 90-x pokiB XX CT., MaB Harogy ChifnkyBaHHS 3
|. BYkOM sIK aBTOpPOM Kypcy iCTOpii 3aKopAoHHOI doinocodil
i cneukypcy "ETHOHauioHanbHMM acnekT inocodcbknx
yyeHb". [Moka3o0Bo, Lo MOro YCHi cnoraam nig vyac nekuin npo
DiSnNbHICTb KMIBCbKOro cpinocodcbkoro kona B 60—70-x pokax
XX CT. NpsiIMO 3acBiA4vylOTb akTUBHY W MNigHY yyacTb K
camoro |. Buuka, Tak i noro koner-ogHoniTkiB, nepeaycim
C. Kpumcbkoro, M. Monosuya Ta B. Nopcbkoro, nig opyaoto
M. KonHinHa i B. lLnHkapyka, B OCBiTHbOMY NPOLEC Y BULLAX
YPCP Ta akageMiyHOMYy (irflocOdhCbKOMY XXWUTTi, @ TaKoX i
X aKTUBHWIA BUXIO TOi X HA 3axiQHOEBPONEWNCHLKY i, BNacHe,
CBITOBY HayKoBY apeHy.

Baromum acnektom gectaniHidyBaHHS i 4acTKOBOI nig-
LeH3ypHOI AeMokpaTtusadii rymanitapuctukn CPCP, 30k-
pema Takoro ii LeHTpanbHOro CknagHuka, sik akagemivyHo-
BULLIBCbKE iNOCOdChbKe XUTTS, NocTana Ha TtoAi odiuinHa
B3aEMOJis pagsHCbKMX HAyKOBUX i OCBITHIX iHCTUTYLIN i3
3aKOPAOHHVMMM — NEePEBaXHO y KpaiHax Tak 3BaHoro "coui-
anicTmyHoro Tabopy" i BogHovac "TpeTboro” Ta "kanitanic-
TuyHoro" "cBiTiB". BucsiTnioouMm B HU3LI cTaten, Sk
(Vdovychenko, 2021b), konisii UbOro iHTEpHaLiOHaNBLHOIO
"cniBpoBITHULTBA — NPOTUCTOSHHA", MU 3ayBaXXUnW NPUKpe
3abyTTs HaWMMK Koneramu-cydacHukamy Takoro BenbMu
LjikaBoro " ManogocnigXeHoro moro acnekTy, sik BUCBITMNEH-
HS1 | KPUTUYHWMIA po3rnag TBopusamy KuiBcbkoi dinocodcbkoi
LUKOMM ApYyroi MonoBuHM XX CT. iXHbOro YHikanbHOro Ha
TOAI LUbOro BnacHoOro MixkHapogHoro gocsigy. Ha gymky 6a-
raTbOX NPeaCcTaBHWKIB OPYroro Ta TPETbOro MOKOMiHb i Ais-
yiB, BKasaHu [JoCBi4, Mepegycim 3000yTWA  FOMOBHO
M. KonHiHum Ta M. 'oH4apeHkom y cepeanHi 60—70-x pokis
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XX CT. 1 BenbMM UiKaBO BigobpaXeHUn y HM3Li iXHiX Ta
iXHiX koner MoHorpadin, fk-oT (KonHuH, & [lepenepun,
1964; lNoHuyapeHko, & KonHiH, 1965; NoHuyapeHko, 1967),
OyB BUHATKOBO BaXKIMBMM A1 3HAYHOrO MPULLBUOYEHHSA
Ta sIKICHOrO 3pOCTaHHA Npouecy AeCTPYKLUIl Ta Kpu3n Mapk-
CUCTCbKO-TeHIHCbKOT dhinocodii B YPCP. Lli BYeHi sik nepuui
ctuneHgiatn Ykpainu Big KOHECKO Ta generatu, pasom i3
B. WuHkapykom, JI. CoxaHb M iHWMMU iXHIMK Komeramu,
penerauin CPCP Ha HalaBTOpPUTETHILWI TOrovacHi MixkHa-
poaHi HaykoBi yuyTn — Big MixHapoaHMx inocodCbKmx
KOHIpeciB A0 HU3KW iHTepHaLioHanbHUX KOHrpeciB 3 ecTe-
TUKK, couionorii, norikn, Mmetogonorii i dinocodii Hayku,
iCTOpIl Haykun, — 9K | rereniBCbKMX Ta iH., Bigirpanu yHikanb-
HYy POJb Y O3HAMOMJSIEHHI CTYAEHTCbKOI MOSofi, BYEHUX i
BMKITaQa4viB, MacoBOi YMTALBKOI Ta cryxaubkoi ayautopii
YPCP 3 ixHiM BenbMW akTyanbHUM i BUHATKOBO LIEH3YpO-
BaHWM PafsHCHLKOK BMafok AO0CBIAOM PO3ropTaHHs couio-
KyNbTYPHOrO i HAyKOBOro NOcTymny NocTMoAepHy Big kpaiH
BaxigHoi €sponu go liBHiyHOI Amepuku Ta Big kpaiH [liB-
AeHHoi Amepvkn go AscTpanii Ta Okeanil.

MpoTtsarom cepeanHn 60-x — y 70-x pokax XX cT. 3aBas-
kn sik ToBapuctey "3HaHHs" YPCP, Tak i BMOaBHUUTBY
AH YPCP "HaykoBa gymka", nobaunnm cBiT — nepeBaxHo
YKpaiHCbKOK MOBO, HOTATKM NPO HayKOBi BiAPAOKEHHS Ha
MiXHapoaHi dinocodcbki CMMMO3iymMn YinbHUX cniBpobiT-
HUKIB IHCTUTYTY dpinocodii AH YPCP, nepeBaxHoO — 1noro
aupekTopa . KonHiHa Ta noro 3actynHuka 3 HaykoBOi po-
60TM Ha Ui nocagi M. FoHYapeHka. Y HUX BUKOPUCTaAHO
TEeKCTM iXHIX gonosigen, BuaaHi y 3bipHuKkax MaTepianis
3aKOPAOHHMX 3'i34iB | KOHIPECIB aHrMiCbKO, HIMELIBKO 1
iHLUMMM MOBaMM Ta HaMLLMPLUMIA CNEKTP iXHiX BpaXkeHb Bif
BMiLLlEHMX TaM camo, arne X He onybnikoBaHnx y CPCP,
BMCTYNIB iXHiX iHO3eMHUX Koner, sk i gocsigy ix nepeby-
BaHHA y KpaiHax "TpeTboro" Ta "BinbHOro" "cBiTiB", Hanpu-
knag Mekecwui, sk i Asctpii, PPH, ®paHuii, KaHagi n CLUA.
Yumanuin daxosuii goceig [l. KonHiHa 6yB npeameTHO
3baraveHuin yyacTtio y Hu3Li MixkHapogHux ¢inocodcbkmx
KoHrpeciB i3 dinocodii, ak: Xl y Benreuii (1958), XIll y
Mekeuui (1963), XIV y BigHi (1968) Ta XV y BapHi (1973),
AK i B MbDKHQpOLHUX rereniBcbknx koHrpecax — V' y 3anbu-
6ypsi (1964) Ta VIII B BepniHi (1970), iHWNX NogibHUX KOH-
rpecax, 3okpema V 3 ecteTukn y Amctepaami (1964) ta IV
3 norikn, metogornorii 1 dinocodii Hayku y ByxapecTi
(1971). 3Ha4YHO MeHLU BiAOMUM € TeX [0BOMi NPeAcTaBHU-
LUbKUI OOCBIg MOro kornern t1a ogHooymusi M. FoH4apeHka,
YM He HaWACKpaBILLMM MPUKIAgoOM SKOro NocTarno onvcaHe
B (FToH4apeHko, 1967) maxke niBpiyHe BiapSAXeHHs ii aB-
Topa B 1964-1965 pp. no Benukoi BputaHii, KaHagn Ta
CLWA pnsa "o3HanoMneHHs i3 3apybikHOI eCTETMKO i couyi-
onoriet”, siK i "3 NOCTAHOBKOK HayKOBO-40CHiAHOI poboTh B
uin ranysi". BoaHoyac BiH 6yB aKTMBHUM Y4YacHWKOM HU3KM
MiXXHapOOHUX KOHIPeciB 3 ecTeTuku, sik-oT: V B AMcTepaami
(1964), VI B Yncani (1968), VIl y OapmwraaTi (1976), Ta
coujonorii, 3okpema VIII B TopoHTo (1974), i B39B y4yacTb y
1972 p. y NpUKMETHI NOAOPOXi "HEBENUKOI CrnevianisoBaHoi
rpynun” Typuctie 3 CPCP go Asctpanii Ta Okeanii.

He MeHW nokasoBUM CTaB i MiXXHapoOA4HWUM axoBum
pocsig B. lunHkapyka sk HacTynHuka [1. KonHiHa Ha nocagi
OMpeKTopa 3rafjaHoro iHCTUTYTY, a nepef UMM — i AekaHa
dinocodcbkoro dakynetety KOY imeHi T.T. LeB4yeHka,
SK-OT MOro yyacTb y npucesyeHomy 150-pivyto HapomKeH-
Ha K. Mapkca cumnosiymi "Mapkc i cydacHa HaykoBa oym-
ka" nig erinoto FOHECKO B Mapwxi (1968), a Takox y
XIV MixxHapogHOMYy  oinlocopCbKOMYy  KOHrpeci 'y  BigHi
(1968) Ta VII MixHapogHOMy reremniBCbKOMY KOHIpeci B
Mapwuxi (1969). ®opmyBaHHA haxoBOro A0CBi4Yy CBITOBOro
PIBHA SIK UMX YiflbHMX JisdiB KUIBCbKOro diniocodcbkoro
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kona 60—70-x pokiB XX CT., TaK i HA3KW IXHIX Koner, Hacam-
nepeq C. Kpumcbkoro, M. lMonosuya, B. [opcbkoro,
B. Mepepepia ta J1. CoxaHb, npunano Ha Yac posnany "ro-
HUTBM 030poeHb" i "XxonogHoi BiNHW" 3aranom Mk CxigHUM
Ta 3axigHuMm BilCbKOBO-MONITUYHUMK Onokamu. CnagaHHsa
Mk CPCP Ta CWA, gk i Bcima ixHiMn kpaiHamu-
cartenitamu, 3 1946 p. cymMHO3BIiCHOI "3ani3Hoi 3aBicu", Wo
Brnana nuw i3 posnagom CPCP y 1991 p., cynpoBoaxyBa-
1N0Cb HAPOCTaHHSIM CBITOBMX aHTUBOEHHOIO i MpaBO3axmc-
HOro pyxiB 3 ornsiay U Ha yxsaneHHs [eHepanbHo acam-
6neeto OOH B 1948 p. "3aranbHoi Aeknapauii npas nogu-
HK". HesBaxawum Ha nignucaHHa 3rogom — y 1975 p.,
lenbciHkebKoi Aeknapadii, npotarom 50-80-x pokis XX cT.
y €Bponi Ta Ha 6araTbOX KOHTMHEHTax TPMBaro BiiCbKOBO-
AVNNoMaTuyHe Ta igeonoriyHe NPOTUCTOAHHA ABOX 3raja-
HUX OnokiB, sike He pas, sk nig vac Kapubebkoi kpusm
1962 p., cTaBuUNO UiNWIA CBIT Nepes 3arpo30 MOoro Lisiko-
BUTOrO 3HULLEHHS. 3a uux ymoB Ha GaraTbox, 3okpema 1
inocodpCbkmx, MKHapOOHUX HAyKOBUX ManaHuMKax ak-
TMBI3yBanocCb CBITOrMSAHE MPOTUCTOSAHHS YKpal 4MCreH-
HUX HanpsamiB, TeYin | LWkKin noctMogepHoi dinocodii
"BiNbHOro CBITY" TOTaniTapHii igeonorivHii  ekcnaHcii
CPCP. Moro npvkmMeTHUMM cTopiHkamu Gynn sickpaBo Bifo-
OpaxeHi B 3ragaHux npausax M. KonHiHa Ta B. MoH4YapeHka
IXHi AMCKYCiT Ha 3ragaHux dopymax 3 LUMPOKOK NaniTporo
OMNOHEHTIB: Big HEOTOMICTiB, "cnipuTyanicTis 3 IHAi", de-
HOMEHOMOriB Ta eK3UCTeHLianicTiB A0 nparMaTucTiB i Heo-
NO3UTUBICTIB, BKMIOYHO 3 "peBi3ioHiCTaMn" MapKCU3my.

Y noni ixHbOi yBarn sik NUMbHUX AOCNIAHUKIB Ta 3HABLIB
3axiaHOEBPONENCHKOI Ta CBiTOBOI hinocodii NoctmoaepHy
B Ti Aecatunitrta OyB i cnaBeTHUIA TOro4YacHUi "niHreicTnY-
HUA NOBOPOT" Y KOHTUHEHTanbHIN dinocodii, wo 6ys ne-
PEXOAOM Bif KracuyHoi napagurmm doinocodii cBigoMocTi
0O KpUTukn MeTadisnku cyb'ekta, y AKii anbTepHaTUMBO
KapTesiaHCbKOro cogito cTae came MOBa, 30KpEMA TEKCTMU i
[0CBig 0cOBUCTOro CninkyBaHHS 3 OAHUM i3 NOro NPoBiCHM-
kis [".-T. 'anamepom Ta Moro yuHsMU. Sk y4acHUK 3raaaHo-
ro koHrpecy B Mexiko (1963), M. KonHiH GyB cnyxayem i
MMOBIPHMM Y4YaCcHMKOM OGroBOpeHb AOMOBIAEN HA HbOMY
BCECBITHLOBIAOMNX PO3POOHUMKIB hinocodcbkoi aHTpono-
noril, ak-oT BucTynis "lMpegMeT cinocodcbkoi aHTPOMnono-
rii" il cnieTBOpUA I, [necHepa Ta "AHTpononoriyHa ocHoBa
poceigy icTMHM" T MoHaca. YUnmane BpaxeHHs Ha
M. KonHiHa i M. MNoH4apeHka sk Ha LibOMY KOHrpeci, Tak i Ha
HacTynHux dopymax, fk-oT 3ragaHomy V MixHapogHomy
rereniBcbkoMy KoHrpeci B 3anbubypsi (1964), cnpasumnu
BUCTYNW YiNbHWUX NPeACTaBHUKIB (PPaHLy3bKOro eK3UCTEH-
uianismy K. Innonita n . Mapcens, nepwun i3 skux gas
"ek3ucTeHujianicTcbky iHTepnpeTauito erens”, aka, 3a ix-
HiMK crioBamu, nepeTBoptoe aBTopa "deHomeHonorii gyxy"
Ha "Captpa cBoro 4acy" ([oHuyapeHko, & KonHiH, 1965).
Okpemoo — BefnbMM LjiKaBOK, CTOPIHKOI CTOCYHKIB
. KonHiHa i noro koner, nepegycim M. ['oH4apeHka, 3 ixHi-
MM TOrOYaCHUMMU iAeHMMM ONMOHEHTaMM | BogHo4Yac "nony-
THUKamn", Gyno He pa3 3mManbOBaHe HUMW iXHE CMinKy-
BaHHSA, 3okpema — B CLUA, sk i3 uneHamu ToBapucTtBa 3
BMBYEHHS [ianekTuyHoro Mmatepianiamy B CLUA, Hanpu-
knag 1. ComMepBinom, Tak i 3 iXHiMy rocTpummn KpuTuKamu,
ak-oT HO. boxeHbebki Ta [. J1. KnanHom. Lle 3HaiiomcTBO
ouinbHUKIB Ta TBOpUiB KuiBCcbkoi dhinocodcbkoi LiKonm
Apyroi nonosuHM XX CT. 3i CBITOBOIO NOCTMOAEPHOK ino-
cogpieto B 60—70-x pokiB XX CT. TpuBano B KOHTEKCTi ix
HE3BOPOTHOrO iENHO-CBITOrNA4HOMO €BOMOLIOHYBaHHS Bif
3acaj ogiUiNnHOro pagsHCLKOro MapKCUCTCbKO-NEHIHCLKOro
BYEHHA [O €BPOMENCHKOr0 HeoMapKCU3My-"peBi3ioHi3my"
Ta NoCTMapKCU3my B MOro po3amaiTux BigTiHkax. [loka3oso,
Lo TXHi konern Ta ogHoaymui, Hanpuknag |. buuko gk aB-
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TOp BMilLeHMX Yy BuaaHHi (Apowoseup, 2006) i moHorpadii
(KoHBepcbkuii Ta iH., 2005) ypuBkiB MemyapiB npo ui nogi,
TPOXM BiAKpUBaOTb HaM 3aragkoBe "nigueH3ypHe AHO"
0ocobmCcTMX MNOo3uuii nigepiB KUIBCbKOro inocoCcbKoro
kona . KonHiHa i B. luHkapyka.

MpukMeTHa ponb NepLUOro 3 HUX Y 3anpOBaKEHHI BU-
knagaHHsa y Buwax YPCP norikv i meTogonorii Hayku, §K i
NOro 3Ha4yHWUM BHECOK B iHTErpyBaHHS FOriK1 3 NPUPOLHU-
YO-HayKOBWM 3HaHHSM, MOegHyBanacb y Hboro 3 "iHTe-
pecom [0 KaHTIBCbKOI (a MOXe, i HeOKaHTiaHCbKOI) TeMaTu-
kn" i "HaBiTb 00 IHTYITUBICTCbKO-ippauioHanicTu4Hoi cde-
pn": "OcTtaHHA x npaus KonHiHa kuiBcbkoro nepiogy "Bse-
[eHne B MapKCUCTCKyto rHoceornoruto” (Kuis, 1968), Hanw-
caHa 3a MOTMBaMM Kypcy Teopii nidHaHHS, Wwo 1noro KonHiH
yntaB cTygeHTam-inocopam ago 1962 p., "Bnmcye"
LeHTparnbHy rHOCEOMNOriYHYy KaTeropito iCTUHWU B EK3UCTEH-
uinHum (y pyci Manperrepa i K'epkeropa) koHTeKcT "kpacu” i
"cBo6oan" (KoHBepchkuit Ta iH., 2005, c. 239). Ha nepeTuHi
uux BekTopiB HaykoBoro nowyky [1. KonHiHa nocTaB
1965 poky iHiuiioBaHWU HUM "HaykoBuIn maHidecT Kuiecb-
Koi dhinocodebkoi wkonu" — "kuiBcbka" inocodcbka Ko-
nektneHa MoHorpadois "Jlorika HaykoBOro AoCrimpKeHHs".
BoHa nobGauuna cBiT Ha noyaTtky enoxu "sacTow" nicns
3HATTS 3 nocagu reHepanbHoro cekpetapst LIK KIMPC
M. XpywioBa B 1964 p. Ha XKoBTHeBomy nneHymi LIK KIMPC.
Mpuxig xxe B 1965 p. Ha nocagy AekaHa dinocodcbkoro
dakynetety KOY imeni T.T. lleBueHka B. LUuHkapyka, 3
noro, Ha AyMKy aBTOpIB L€l X npaui, "NoTy>KHOo dinocod-
CbKO-aHTPOMOMOriYHOK NO3ULIE", ACKPABO 3acBig4EHO B
noro moHorpadii "Ilorika, Aianektuka i Teopisa ni3HaHHA
lerena" (1964), iHiuitoBaB noctaHHA yxxe B 1968 p. apyroro
"eTany po3BuTky" uiei KuiBcbkoi inocodpcbkoi Lwwkonm,
"cneundika" 9koro BUsIBreHa v y i nporpamHin moHorpadii
"IMiognHa — cBiT nmoguHn" (1977). 3acHoBKkM Uiel no3uuii
3aKknaganucs y Hboro B poku HaBYaHHs B yHiBepcuTeTi: "[o
aHTpononoriyHoi Tematukn KuiBcbkoi ¢inocodcbKoi LIKo-
nu WwuHkapyk gony4aeTbes igesaMyn QOKTOPCbKOI ancepTta-
uii "Iorika, pianektuka i Teopisa nisHaHHA [erens", y Skin
pobuTb Haronoc Ha "®eHomeHonorii gyxa" i "®inocodii
npaea" (a He Ha "Hayui norikn"), Wo BMBOAUTL AOCHIIKEH-
HA Ha inocodito OCBITU, KyNbTypu, BUXOBAHHS, Ha Mpo-
6rnemy noaMHM Sk camocyLoro 6yTTs; Tum camum LunHka-
PYK NOB'A3ye YSIBNEHHSI Npo OyTTS 3 0COBNUBOCTAMM NIOACH-
KOro iCHyBaHHS, yHacnifok 4oro ginocodis nocrae sik cBoe-
pinHa dpeHomeHonoria noacekoro ByTTa" (KoHBepcbkuii Ta iH.,
2005, c. 240). MNokaso.o, wo i . KonHiH, i B. LLnHkapyk Bu-
XOOMNKM i3 CUCTEMHOrO MEepPeoCMUCIIEHHS] OOCBidy TBOPLIB
HiMeLbKOT Knacu4yHoi cinocodii, a came akTMBHO nonynsipu-
3oBaHuX Humn y KOY imeHi T.T. LlleByeHka noctaTen Ta
TBOpYocCTi |. KaHta Ta I. lerens.

Lle BinbyBanocb y cBiTni siBUa "paavkanbHOI ek3unc-
TeHujianisauii" rerenbsaHCTBa, WO TpMBano Todi y dginocod-
cbkin gymui @paHuii i Bciei 3axigHoi €Bponn Ha Tni 1oro,
3a crnoBamu aBTopa npaui (TabaukoBcbkuit, 2002; c. 65)
"Tpiymdy" He B OCTaHHIO Yepry 3aBAsKu CTyAisM MpoBigHO-
ro dppaHuyabkoro rerenesHasus XK. Innonita.

YucneHHi  aHoHiMHI  Haknenn Ha [1. KonHiHa i
B. WuHkapyka go LUK KIMY kiHus 60-x pokiB XX CT., OCHOB-
HWIA 3MICT SIKUX, 3a crioragamu apyroro 3 Hux y ctatTi (LvH-
kapyk, 1998), 3BoamBca 4O TrymayeHHs iX "peBi3ioHICTChb-
Koi ninHii KonHiHa — LWnHkapyka" sik BigBepTo "BOpOXOI" Ma-
PKCM3MY-NEHiHI3MY, BUCBITNIOOTb BigYYTHWUIA BNAMB Ha iXHi
iNeNHO-CBITOrNAAHI No3uLii HacTaHoB sk PpaHKdypPTCbKOT
wkonu, Tak i "rpynn "Mpakcuc" 3i COPKO Ta ixHix uncnen-
HMX anororeTiB-HEOMapKCUCTIB. 3ayBaxylun, O KOXEH,
XTO no4vmHaB cninkyeatucs 3 I1. KonHiHum, 6a4mB y HboMy
"Gopus 3 "kaHOHi3auier" MapKcucTcbkoi dinocodii" 3 me-
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TOK 3pobUTK Ti "aKTMBHOI y4acHWLE0 CBITOBOrO iHTENekK-
TyanbHoOro fianory", noro y4yeHb Ha pinocodcbkoMy daky-
neTeTi KOY imeni T.T. lLeByeHka B. TabaykoBCbkuin npo-
TWUCTaBUB JIEBO iHiUiioBaHy HUM 3 kiHUA 50-x pokie XX CT. y
LbOMY X BULWi "aTMocdepy MOCTIMHMX iHTEeneKTyanbHuUX
3MaraHb" CTaniHCcbKin "BakxaHanii cnpoweHcTBa" y BUKNa-
AaHHi dinocodii B YPCP. Woro konera T. Awyk BigsHaun-
na B iHTepB'to (Awyk, 2022), wo came 1. KonHiH "Ha xBuni
AectaniHisauii” i Hagas "npogymaHy nporpamy OHOBIEHHS
pagsHCbKOI MapKCUCTCbKOI pinocodii”, BTineHy ii aBTO-
poMm, 30Kpema, Y NpoYnMTaHoOMy M il y LbOMY YHiBEpCUTETI
Ha noyaTky 60-x pokiB XX cT. Kypci "Teopia nisHaHHA".
A. o — yueHb [. KonHiHa n B. lUuHkapyka B 1966—
1971 pp., a 3rogom — ixHin konera no IHCTUTYTY dinocodii
AH YPCP, conigapnsyBaBcs i3 BUCOKO OLiHKO T. Awyk
BHecky B. LLnHkapyka Ta M. BynatoBa 4o CTBOpPEHHsI TOro-
YyacHoi aTtMoctepu naHyBaHHA B dinocodii YPCP "en-
dopii Woao HiMeubKoi kKnacukun". Hakpecnioloum HaTXHEHHI
nopTpeTn cBoix yuntenis — "kaHTtiaHua" . KonHiHa Ta "re-
renbaHua" B. LUnHkapyka, nepluuni i3 sikux irHopyeaBs Cy-
YaCHU NOMYy MapKCcu3M i BiApOAUB akTyarnbHIiCTb TepMiHa
"rHoceonorig", A. Jlon 3a3HauuB, Wo ocTaHHA Yy [1. KonHiHa
Oyna "neBHMM cMMOBiO30M paHHLOro Mapkcuamy, lerens,
KaHTa, TouHile, HaBiTb KaHTiaHCTBA, a TaKOX KPUTUYHOrO
pauioHaniamy [Monnepa" (Jlom Ta iH., 2021, c. 167]. He
MeHLU YiTKO BiH 3acBigumB BigkpuTicTb i B. LUnHkapyka go
Aocsigy cBiToBOI hinocodii, 30kpema sik HayKOBOro KepiB-
Huka nepwoi B YPCP pguceptauii 3 deHomeHonorii
€. lN'yccepns €. MNpuyenis.

Ounckycis i BUCHOBKM

Y opyrin nonosuHi 60-x pokiB XX cT. y dinocopcbkmx
OCBITi, Hayui Ta kynbTypi B YPCP Big0ynocs yxe paHiwe
noyaTte ix MOnNiTU30BaHe KOMYHiKyBaHHS 3i CBITOBOIO Qifio-
codieto, Lo 3806ynock Sk Ha HeodiLinHi AMCKyCii y camo-
My KUIBCbKOMY (PiftlocOpCbKOMY KOIli, TaK i Ha cynepeynusi
OLiHKK B CyCMinbHiN Aymui yKpaiHCbKOl Aiacnopu, nepeny-
cim y MNiBHivHIn Amepuui. Yumano ii waHoBaHWX aBTopuTte-
TiB, Ak-OT 4uneH [onoBHOi ynpaBu OpraHisauii 060poHu
4oTMpPbLOX cBOBGOA YKpaiHu, ronoBa Acouiauii gisyviB ykpa-
THCbKoi KynbTypu B CLUA, BUNyckHMK dhinocodcbkoro dha-
KynbTeTy JIbBIBCLKOrO yHIBEPCUTETY | aBTOP CTYAIN 3 icTopii
"XpUCTUSIHCBbKOTO ek3ucTeHuianiamy" i Heotomiamy M. KyLHip,
HaronowyBanu, wo 4ac nicna Kapubcbkoi kpusi 1962 p.
3acsigumB "gunnomaTtudny rpy" Mk CPCP Ta CLUA, y skin
"Mocksi noTpibHe nepemup'a y Xono4Hin BinHI". Ha npoTtu-
Bary iM 4ymmana yactka KynbTypHUX i rPOMafCbkux Aisdis
YKpaiHCbKOi Aiacnopu, Sk BUAaBeLb Ta pegakTop MiCsyHM-
ka "Hosi gHi" B TopoHTo 1. BonuHsak y (BonuHsik, 1965,
c. 17-26), skvn maB Tpu 3ycTpivi 3 M. FoH4YapeHkoM Yy
1965 p. y KaHagi, Bu3HaBanu, wo 3aranom y CPCP nicns
BifiHW cTanucs "noBaxkHi 3mMiHU" 1 36epexeHHs "Mypy" Mix
HapogoMm B YPCP i ewmirpauieto € wkignusum. BogHouac
LikaBMM npukrnagom y daxoBomy ¢inocodcbkoMy cepe-
posuwi YPCP nanknx guckycii Mk npubidyHMkamm noct-
MapKCM3My i HEOMapKCcuamy, Lo TpMBanu B Ti AeCATUNITTS,
cTana 3manboBaHa B cCrnoragax iX aKkTMBHOIO Yy4acHWKa
(JlicoBnir, 2014) "cynepedka norikie i gianektukis" B IHCTU-
TyTi pinocodpii AH YPCP Mixk HUM 5K "MpUXMIbHMKOM aHa-
niTnyHoi dhinocodii” i M. BynatoBuM sk NpUGi4YHMKOM "TBOP-
4YOro po3BUTKY AianekTnyHoro nigxogy" Bcynepey odiliiHo-
My AianekTMyHoMy maTepianiamy sk "npumiTvsiadii gianek-
Tnkn". BoHa BusBUNachk, Ha Hally OyMKY, OAHVM i3 BUPa3HWX
CYMNTOMIB 3aHenagy aBTopuTeTy odiuiliHoi ginocodcbkoi
AokTpuHn CPCP nepeg 06nmM44sM Heo- Ta NOCTMAPKCUCTCh-
KMX igen, 9K i NPOBILLEHHAM HE3BOPOTHUX — KapOuHanbHUX,
3MiH y dhinocodcbkmnx OCBITI, Hayui Ta kynbeTypi YPCP yxe
HeBaOoB3i — B Apyrin nonosuHi 80-x pokis XX cT.
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Y4acHUKM NpoeKTiB 3 YCHOI icTopii dinocodii T. Yawkn
Ta CTyOoeHTCbKOro ToBapucTBa — Aisdi gpyroi i TpeTboi
reHepauin Kuiscbkoi inocodcbkoi LWKonu apyroi nornosu-
HK1 XX CT., He pa3s 3acBigyMnn ponb HaykoBWX Ta negarori-
YHUX iHiuiaTme [1. KonHiHa 1 B. lWnHkapyka B pedopmy-
BaHHI dinocodcbkoro xuntta YPCP Ta BM3HayeHHi Bnac-
HUX — aKTUBHWX i HOBATOPCbKMX, MO3uUi y HbOMy. Big
30iMCHIOBAHOMO HMMM 3a NiJUEH3YPHUX YMOB "BiAHOBMEHHS i
PO3BUTKY F'yMaHicT14yHoro 3micty cdinocodii K. Mapkca", sika,
Ha BNy4Hy ragky aBTopiB npaui (KoHBepcbkuii Ta iH., 2005),
Oyna "cnoTBopeHa i 3Bynbrapu3oBaHa B [yCi NEHIHCbKO-
CTaniHCbKOro NpuHUMNY napTiiHocT" came 3agns "ocss-
YeHHs1 | KoHcepBaUii POCiNCLKO-paasHCHKOrO, GiNbLIOBULIBKO-
ToTanitapHoro cycninsctea”, BCi ui y4Hi [1. KonHiHa n
B. lunHKapyka nwnn oo "poaropTtaHHs "BecerikoBoro" pos-
MaiTTs KOHKPETHUX MO3ULiN | NOBOPOTIB AYMKU" SIK BUPA3HO
HEOMAapPKCUCTCLKOrO PEBIi3iOHI3My Ta, MO CyTi, NMOCTMapKcu-
3Mmy. Baxnuee micue y haxoBux peKOHCTPYKLUiSX BRacHUX
XKWUTTEBUX | HAYKOBUX LUMAXIB LUX HAYKOBLIB, Hanpuknag
B. Tabaykoscbkoro, T. Awyk, A. Jloa ta B. Manaxosa, no-
cigae nnwpanicTMYHUM — HenigueH3ypHUA, posrnsag Bnac-
Horo, iXHiX CniBy4HIiB i Nnegarorie 4OBOS KPUTUYHONO CTaB-
NEHHs1 A0 MapKCU3MY-JIEHiHI3My Ta iXHbOrO CMifbHOro BHe-
CKy 0O TpaHcopMyBaHHS MOro Teopil i NpakTUk1 B akage-
MiYHI Hayui i B HaykoBO-neaaroriyHin poboTi y BuLiax
YPCP. Posnouyati B CPCP pgepXaBHMM Big3Ha4YeHHAM
100-pivys 3 gHA HapomxeHHs B. JleriHa B 1970 p., "3acTin-
Hi" 70-Ti pokn XX cT. Hecnu i3 cobok [OKNagHO onuMcaHy
Ha ocHoBi apxiBiB y ctaTTi (LLepemeTa, 2013) kpn3y nocrty-
ny cinocopcbknx ocsiTW, Hayku i kynbTypm CPCP Ta
YPCP 3 ornsggy Ha aBTOKpaTU4HY BHYTPILLHIO MOMITUKY
pexumy J1. BpexHeBa. ApeluTy cniBpobiTHMKIB LbOro iH-
ctutyTy B. JlicoBoro v €. MNpoHioka B 1972 p. — poui Bia-
3HAYEeHHSA YKpaiHoW Ha  MiXHapogHoMmy piBHI 150-piyus
HapoaxeHHs . CkoBopoan, BUBENN Ha KiH CBITOBOI HayKo-
BOi i cycninbHOi Aymkx noctatb B. JlicoBoro sk HawmBigomi-
woro, nopag, i3 . KonHiHum Ta B. WuHkapykom, dinocoda
YPCP — yxe sk mucnutens-gucugeHTta. Came 1ioro obpas
Buaesmecs y 70-80-x pokax XX CT. HamBni3HaBaHiWUM Yy
CBiTi 06nnyuam gaxosoro cinocoda 3 YPCP — onoHeHTa
pagsHCBKOI Briagu Ta B'A3HSI CYMITIHHSA, SKUIA CTaB O4HUM i3
CMMBOIMIB KIHLUEBUX KpU3W Ta [LOECTpyKuii MapKCcu3my-
NeHiHI3My B He3anexHii YKpaiHi.
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KYIV PHILOSOPHICAL SCHOOL AND THE DESTRUCTION OF MARXISM-LENINISM
AT T. G. SHEVCHENKO KYIV STATE UNIVERSITY (SECOND HALF OF THE 1960S — 1970S)

Background. Kyiv philosophical school of the second half of the 20" century was presented, first of all, by its creators in the 1960s,
namely graduates of the Faculty of Philosophy of the said university and employees of the Institute of Philosophy of the Academy of Sciences of
the Ukrainian SSR, headed by its director in 1962-1968, Academician of this Academy of Sciences P. Kopnin. It was under his leadership this
school began and made a major contribution to the professional but censored revaluation and destruction of Marxism-Leninism in the Ukrainian
SSR. Throughout the 1940s — 1980s, namely since the end of Stalinism to the end of Gorbachev's "perestroika” and the collapse of the USSR, three
generations of the creators of this school critically rethought and destructured the Stalinist and other official paradigms of Marxism-Leninism. This
problem in their scholarly works and courses of lectures on philosophical subjects was solved mainly by P. Kopnin's students and apologists, his
colleagues at the institute and academicians of the said Academy S. Krymskyi, M. Popovych and M. Honcharenko, as well as their colleagues and
students, for example A. Yermolenko, Y. Bystrycky, A. Loy, V. Malakhov and S. Proleiev.

The purpose of our article is to assess the contribution of the Kyiv philosophical school, namely graduates and professors of the Faculty of
Philosophy of Taras Shevchenko Kyiv State University to the destruction of Marxist-Leninist philosophy both in the said university and in
philosophical education, science and culture of the Ukrainian SSR since the second half of the 1960s till the end of the 1970s.

Methods. To study this problem, classical and modern methods of both philosophical and historical and philosophical analysis and other
humanities were used. In addition to such principles of scientific knowledge as historicism, objectivity and consistency, the author also used
historical and logical general methods. Together with the method of biographical analysis of the figures of the said school and the method of
sociocultural analysis of the educational, scientific and socio-political processes in the second half of the 20" century in the Ukrainian SSR and the
world, methods of comparative historical and structural and functional analysis of the Ukrainian philosophical progress of that time were also used.

Results. Four main conditional stages of the process of destruction and crisis of the official paradigms of Marxism-Leninism in the
Ukrainian SSR, carried out by the creators of the Kyiv philosophical school of the second half of the 20" century, are classified in our preliminary
study of this topic in (Vdovychenko, 2023). In that article we systematically examined the first two of these stages for the first time: 1) the initial
stage or origins of the critical revision of Stalin's version of Marxism-Leninism (late 1940s — 1950s); 2) the second stage or emergence of a
systematic censored critical reassessment of this version and its official successors in the USSR from the Khrushchev "thaw"” to the beginning of
the "stagnation” (late 1950s — mid 1960s). This article begins the study of the two final stages of this process, namely the third one or the period of
public criticism and destruction of a number of official versions of Marxism-Leninism by the sixties philosophers of the Ukrainian SSR (mid-1960s —
mid-1980s). It was established that this period was the time of active involvement and, in fact, real integration of philosophical education, science
and culture of the Ukrainian SSR into the European and world Postmodern philosophical process, thanks mainly to P. Kopnin and the entire Kyiv
philosophical circle.

Conclusions. On the basis of rare publications by the participants of the events and the newest projects from the Ukrainian oral history
of philosophy, the contribution of the three first generations of the Kyiv philosophical school of the second half of the 20" century to the neo-
Marxist and already post-Marxist destruction of Marxism-Leninism during the era of "stagnation" has been systematically revealed for the first time.
It was established, that the participation of P. Kopnin and a number of his colleagues from the Ukrainian SSR both in the World Philosophical
Congresses since the late 1950s till the mid-1970s, primarily from the XIl one in Venice (1958) to the XV in Varna (1973), as well as in many others
international forums of these decades, led to serious ideological shifts in Ukrainian philosophy. This Europeanization of it led to a fruitful
considering and elaboration by the Kyiv philosophical circle of that time ideas of neo-Marxist revisionism in the context of studies on German
classical philosophy and modern European philosophy under the influence of the contemporary "linguistic turn” and "existential neo-Hegelianism".
Relying on the neo-Marxist reassessment of Stalinism, the creators of the mentioned school, professors of the Faculty of Philosophy of
T. G. Shevchenko Kyiv State University, first of all P. Kopnin and V. Shynkaruk, as it deans, introduced the newest standards of really Europeanized
learning of a wide range of philosophical disciplines, in particular the history of foreign Modern and Postmodern philosophy.

Keywords: History of philosophy of Ukraine, Kyiv philosophical school of the second half of the 20th century, the Institute of Philosophy of
the Academy of Sciences of the Ukrainian SSR, Taras Shevchenko Kyiv State University, Oral History of Philosophy, Marxism-Leninism, P. Kopnin,
V. Shynkaruk.
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METOAOJNOrNYHE 3ACTOCYBAHHA MDXAUMCUUNNIHAPHOIO niaxoany
niag YAC AOCHIOAXEHHSA CMNIBICHYBAHHA HAYKM TA PENIrI

B cTyn. lpucessyeHo memodosioezii y docnidxeHHi Hayku ma penieii, Aka € minbku @ pa3i KOHCMpPyKMueHo20 diano2y yux
deox ek3ucmeHuyiliHux nposieie. lMonpu ye po3ansdarombcsi mpu eapiaHmu e3aemMo0ii Hayku ma peniaii, siki icHyeanu npomsi2om
memnopasnbHO20 MuHy icmopii. | nuwe 8id cepeduHu XX cm., Konu no4epaoeo i penizisi, i Hayka empa4anu AoMiHy8aHHs y coO-
yiymi, po3no4yuHaemscsi eumyweHuli Heob6xiOHicmio empamu iXHb020 asmopumemy ceped esponelicbKoi yueinizayii, ei0HOCHO
pieHonpaeHull dianoz yux nposeie 10ACcLKOI QisssibHOCMI.

M e T 0o A4 u. BukopucmaHo emnipu4Hi ma meopemu4Hi Memoou criocmepexeHHs ma OfnucyeaHHs, aHai3y i y3azaslbHeHHS.

Pe3ynbTaTu.Ha mni euceimneHHs noansdie cydacHux mucsumernie npo crigicHyeaHHs yux, 30asasiocsi 6, HeCyMicHuUx i
npomuJsieXxHUx yapuH /TACbK020 6ymmsi, npoaHasizoeaHoO 3acmocyeaHHs1 MixAucuyuniHapHo20 nidxody Onsi AoCiOXKeHHs!
Ha2anbHUX nNumaHb sIK Hayku, mak i penieii. Ockinbku i HayKa, i peniziss € iHmenekmyanbHUMu nposieamu s1H0OCbKOI GissrIbHOCMI,
sika meopumb 6a2amouwiapoey peasnibHicmb, 0e KOXHa i3 yux yapuH Mmae ceill enacHuli 06'ekm docnioxeHHs / ewaHy8aHHs1, Mo i
8 Memodosiozii B0HU MOBUHHI cnupamuck Ha Hoei 3a2aslbHi aHmponosio2ivyHi eidkpummsi ma GocsicHeHHs1. Y uboMYy KOHmMeKcmi
npudineHo yeazy cuHepzemuyi, mixxoucyunniHapHocmi ma mpaHcoucyuriiiHapHocmi. OKpeMo po32/1siHyMmo KOXeH i3 yux Hao-
ducyunniHapHux nioxodie do memodonoezii docnioxeHHs1 i NpocmexeHo iX mpaHcgopmayiro 3i cmpiMKuUM iHmenekmyanbHUM
npozpecom cepeduHu XX-20 — XXI-20 cmonimb. Takox euesieHo pu3ukKu ix 3acmocyeaHHs w000 A0cCliOXeHHs1 pesligii, OCKinbKu
Hayka HaknaOdae ceoi wabrloHHi ysieneHHs1 8iOHOCHO docideHHs1 ceimy i Ha peni2iliHi npakmuku, kompi 3a ceoero cymmio Oa-
neki i0 Memu ma 3ae0aHb Haykoeux docioxeHb. Lje sidbyeaembcsi momy, ujo 6o20cs108’ss 8NE8HEHO MOXHA e8axkamu peJii-
2iliHor0 HayKoI — C8OEPIGHOIO HayKOK y Mexax peslieii Ha mol Yac, Kkonu iHwi ¢hpopmu 6ynu 3ab6opoHeHi ma yeH3ypoeaHi. [onum-
nueuti nrodcbKull po3ym wykae 6yodb-sikuli euxio ceoim mompebam, Kompi 32000M 8UOKPEMUJSIUCH y Yucmy HayKy, i 3anuwumu
ons penieii ponb MicmuYyHuUX NpakmMuk cninkyeaHHs i3 boxecmeom ma iHmpocnekuii. Ane e 3a2afnibHOMy pPO3yMiHHI penizii Mix-
ducyunniHapHi Nioxodu € dyxe saxsusuUMU HOBUMU OOCSI2ZHEHHSIMU, SIKUMU He CJ1i0 Hexmyeamu i npupieHroeamu ix pesysbma-
mu 9o eKrleKmu3my.

BucHoBku. Ha nidmeepodxeHHss HagedeHUX apaymMeHmie ma pe3ysibmamie AocsidKeHHs1 HagedeHO OyMKU KoMremeHm-
HUX 3aKOPOOHHUX ma eim4u3HsiHuUx AocsliGHuKie y 2any3i dianoz2y Hayku ma penizii, kompi nodekydu Kame20pPUYHO 8UCJI08JIt0-
g8asiucb cmocoeHo doyinbHoOcmi crigicHyeaHHs i crnienpayi yux yapuH, ane siki He 3anepeyyesasu ece X ix cninbHoi ma oci6Hoi

doyinbHoCcMi 8 po3eumky J1l00CbKO20 6ymms.

Knwo4yoBi cnoBa: Hayka, penieisi, cuHepzemuka, mixoucuyunniHapHicms, mpaHcAucyunsiHapHicms.

Bctyn

CrtaH pe4ent y BigHOCUHAxX Hayku i penirii He 3MiHMBCSA
NpakTUYHO 3 MUHynoro XX cToniTtsa. barato € npuxunbHU-
KiB nornsay, WO peniria ctana aHaxpoHi3MOM, LWO Hayka,
noHag yCsikv CyMHiBW, nNepesepLuye ii, i Wwo Micue penirii y
cy4acHOMy CBITi AecCb nopsig i3 My3esiMv cTapoBuHu. Lle
nornsa, Hae'A3aHW CycninbCTBY Lie 3 YaciB NaHyBaHHS
JianektuyHoro Mmatepianiamy. [pyra Bepcis nepeanbavae
MMPHE CniBiCHYBaHHA LUMX LiapuH. TOGTO peniria 3ailicHoe
CBOI creungiyHy npakTU4Hy AinbHICTb | Mae BnacHe Mic-
Le B CyCninbCTBi, a HayKa JOCMiAXye, BUBYAE, eKcnepume-
HTY€E y 30BCiM iHLLOMY MOfi, SIke He nepeTuHaeTbes 3i cde-
poto BNnmBY penirii. | TpeTin, 6inblw cy4acHWin nornsa: Hay-
Ka i peniria mMalTb cninbHi obnacti BNNMBY, TiNbKK Mo-
Pi3HOMY BWCIIOBIIOTLCA MPO HUX i MO-Pi3HOMY AOCHiOXY-
I0Tb Ta cnpuiMaloTb. MPUXUNBHMKM UBOro Nornsay Hama-
ratoTbCs CTBOPUTU CBOEPIOHWA CUHTE3 Hayku Ta penirii,
HapewTi NpuMUpUTK, 3gasanocs 6, BigaaBHa BOPOXi ranyasi
aHTPONOSIONYHOrOo BUMIpPY. [OCRIAHWMKM KOXHOrO i3 TpbOX
nornsigis 036potooTbes | BiANoOBigHUMKU MeTodaMu Aochi-
[PKEHHS penirii, MaloTb OKpeMi Migxoan O LbOro; TakoX
BMOKPEMITIOIOTb MPIOPUTETHO B penirii Ti 4M iHWi 06'ekTy
pocnigxeHHa. Lli cknagHukn SkicHO BNNuBaKTb Ha came
[OCNiOXeHHs i noro pesynbTar.

Mema i 3aedaHHs1. Big Toro, i3 sikoro came nornsgy (i3
BYLLE NepepaxoBaHuX) PO3rnsaacTbCs perniris, 3anexuTb i
mMeTogonoria ii aHanidy (abo ii BigcyTHicTb). OTxe, Hawe
OOCMIOXKEHHS CNPsIMOBAHO Ha aHaniTMKy MeTOLOMOrYHMX
nigxo4iB Hayku B AOCRIDKeHHI penirii, TXHiX HegonikiB 4u
nepe.ar i NepcrneKkTuB.
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Metoau

Poarnagatoum KOXXHUI i3 TpbOX MOrMA4iB Ha B3aemMogito
Hayku Ta penirii, MM 3aCTOCYyEMO eMnipu4Hi MeToau cro-
CTepexeHHs1 Ta onucyBaHHs. KnacudikyBaHHsi BinbyBaTtu-
MEeTbCS 3a [OMOMOrol TEOPETUYHUX METOoAIB aHanisy Ta
y3aranbHeHHsi. PesynbTaTiB 6yae focarHyto 3a 4omnomo-
roto KoMnapaTUBHOIO METOAY Ta cucTemMaTmn3aalii.

PesynbTtatn

MepLwono4vaTkoBO chif, 3a3HaynTK, WO Hayka Ta peniria
B iX B3aeMogii iCTOpMyHO Oynun He B piBHMX ob6cTaBuHax. Y
CepefHi Biky CBOEPIOHOI XKEPTBOK BUCTYyNana Hayka, siKy
nepecnigyeana Ha Togi naHiBHa peniria. (TyT, 3BM4anHo,
NOeTbcst NPO XPUCTMSIHCTBO | NepeBaXxHO 3axigHe, xo4va
CXOXi napaneni npocTexytTbes i B icnami.) Ha anami XIX
Ta XX cToniTe BOHW Oynu arpecvBHO HanalToBaHi OfHe
[0 OJHOrO, OCKINbKW peniria BTpayana cBoi no3uuii, a Hay-
ka Habvpana o6epTiB. B enoxy nocTMoaepHy acoLjiloBaHHs
cebe 3 penirieto CTano He TiNbKM HEMOAHWM, ane i Takum,
IO 3acnyroByBanio Ha npe3npcTBO 3 OOKy Tak 3BaHOro
npocBiyeHoro cycninbcTBa. Ha cborogHi agentn penirii
HamaralTbCs He adillyBaTu CBOIX NepeKkoHaHb, Wob He
nignactu nig kap6 mapriHanbHocTi. Peniria noctae xepT-
BOIO, @ Hayka, Y HaWkpallomy pasi, ii ycebiyHo gocnimxye,
a B ripLIOMy — arpecuBHO LibKYE.

Mepwwun, 3ragaHnii Hamu y BCTynNi, Nigxig 0o B3aemMopii
HayKu Ta penirii € B3aeMHO BOPOXMM, TOMY LLO peniria ab-
cTparyeTbCsl TyT Bif HayKu, a Hayka BBaXae penirito nepe-
XKMTKOM HeBIrnmacTBa i He BBaXkae 3a NoTpidHe BMOKpeEMItO-
BaTW OCTaHHIO y 06'EKT CBOro JOCMiaXeHHs. 3BMyainHo, 3a
TaKoro CTaHy pedel HaBiTb He WaeTbes nNpo Byab-sKy me-
TogonoriyHy 6a3y. "AnbTepHaTUBHUM KOHNIKTY icTOpUY-
HAM TUMOM BIOHOCWMH HayKku W penirii cTano BWU3HaHHS iX
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He3anexHoCTi IK CaMOCTINHUX cdpep Mi3HaHHS i 4iANbHOCTI,
AKi OpieHTOBaHI Ha BUPILLIEHHSA PI3HUX NWUTaHb, BUKOPUCTO-
BYIOTb Pi3Hi MeToau, pisHi MoBM ToLLO. MpMBIYHUKM no3umuii
HEBTPYYaHHS HayKu W penirii y cnpaBu ogHe OOHOro BBa-
XaloTb, LWO iXHi 3aBAaHHS He nepeTnHalTbCS: Hayka npar-
He akTiB i po3BMBAE TeOpii, sIKi iX NMOSICHIOKTL, a peniris
CMNpPsIMOBYE CBill iHTepecC y cepy NACLKUX Uinen, cMmuc-
niB i uyiHHocTen" (Wawkosa, 2008). PyinHyBaHHS ccopmo-
BaHWUX TpaauLUinHMX ysiBNeHb penirii npo 6yaoBy CBiTy, Npo
NpUYpOAHI siBMLLA TOLLO po3noYvanuy npouec Aecakpanisauii
Ta nobyayBaHHS HOBMX KOHLENTyanbHUX MOAENew CBiTy Ta
npupoaun. BogHovac kynbTypHi TpaHcdopmauii noactea
CMPUYUHUITN BUOKPEMIEHHSI HAyKOBOro MOrnsifly, Hesanex-
HOro Bif, TpPaAMUINHOrO penirinHoro.

[Ba iHWKMX niaxogmM — MUpPHe CriBiCHYBaHHA Ta B3aEMO-
OOMOBHEHHS — € nuLe YMOBHUMU KracudikauisMn, ocKinb-
KV i B nepLuomy, i B Apyromy Bunagkax Hayka "3asixae" Ha
cyBepeHiTeT penirii gocnigHuubkuM BTpyYaHHsM. "Cydac-
HWI dianor Hayku i penirii NigTBEPOXY€E HEOOXIQHICTb OHO-
BMEHOro Nornsaay Ha penirito, Wwob cnpobysaTth 3po3ymiTw i
rMBVHHY 3aranbHicTb. CBig4eHHAM cnpaBeanvBoCTi Tako-
ro nigxody € KoHcTaTauis CTPIMKOro BKITKOYEHHSA OO BUKNa-
OaHHS TakMX OUCUMMIIIH NyMaHITapHOro CrpAMYBaHHS, SiK
icTopia penirii, dinocodis penirii, ncuxonoris penirii, coui-
onoria penirii, NOpiBHANbHE penirie3HaBCTBO TOLWO. ICHYE i
pyX HasycTpiy: yce 4acTiwe 60rocrnoBu 3BepTalTbCs [0
po3pobnsHHA nporpamu GOrocrnoe's HaykuM sik HOBITHLOrO
Hanpsimy 6orocnoscekoi gymkn" (LLawkosa, 2014). |, 3Bic-
HO, MPOrpec y B3aeMMHaxX Hayku Ta penirii icHye: nocTalTb
yCe HOBi akafeMmiyHi AMCUMNMIHW, Y Ha3Bi SKUX MPUCYTHE
cnoso "peniria”. MNMpoTe KoXHa 3 HUX OOCRILXYyEe OKpeMuin
KOMMOHEHT penirii i TO Ha 3pas3ok iHWKX 06'ekTiB Aocni-
OXXEHHS, BiAWTOBXYOUNCE Big Te3u, WO Hayka Ta peniria €
"dbeHoMeHamn KynbTypu". ['yMaHiTapHi Hayku nig yac goc-
NifKeHHs1 penirii BUKOPUCTOBYIOTb 3a3BMYan Taki MeToaum
ni3HaHHA, K 3aranbHO INOCOMChbKNA, COLIOMNOriYHNNA,
cneuianbHWM  3aranbHOHAyKOBUIN, TEOPETUYHWUA, eMnipuy-
HUIA. AKLLO XX MK Bi3bMEMO, 4118 NpuKniagy, Couionorito peni-
rii, TO TYT 3aCTOCOBYHOTbLCS COLONOrYHi MeToan, BUKOPUC-
TOBYBaHIi A5 BUBYEHHS PeENirii sik NEBHOI CoLianbHOI CTPYK-
TYpU, eneMeHTy CycninbCTBa, i3 BNacTUBUMU il CTPYKTYPOIO,
couianbHUMK 3B'A3KkaMu, YHKUiAMA. Lle — BUBYEHHS OOKY-
MEHTIB, Pi3HOMaHITHUX iHTEpPB'I0, aHKeTyBaHHS; MeToau nep-
BMHHOIO OMpaLloBaHHS OaHUX, FPYMNyBaHHS, paHXUpyBaHHS,
CKIaiaHHsl CTaTUCTUYHMX Tabnuub. | B pe3ynbTarTi Ui AaHi He
BiOpI3HAOTLCA 3a CyTTHO Big 6yab-sAKMX iHLWWX AOCHiAHULb-
KMX JaHMX MPO HecakparnbHi uapuHi. Cneuudpiky penirii Big-
HOCHO 30epirae Ta nigkpecntoe nuwe 6orocnos'a (Teonoris) i
TO — SIK CBOEPIAHOI "peniriiHol Haykun".

BpuTaHcbkuin  gocnigHuUK B3aemogil Hayku Ta penirii
[x. MonkiHXxopH BUXOAWUTbL i3 MOCTynaTty npo Te, Wo pea-
nbHiCTb — uUe GaraTowapoBa eAHiCTb. BiH BBaxae, Lo
cchepa gianbHocTi 6orocnos'a — ocarHeHHs Bora, skun
nepeBULLYE Hac i 3 SKMM TOMY MOXHa cnpobyBaTu CRinky-
BaTUcH, nuwe o036poiBWNChE LWaHOBNMBMM CTpaxom Ta
YMOKOPEHHAM. TiMbKM 3a TaKOro YCBIOOMIIEHHS MOXHa
cnpuiiMaTy Hayky i 6orocnos's sik 6rmM3bKMX poandiB y iH-
TenekTyarnbHOMY CEHCi, He3Baxaroum Ha Te, Lo 06'eKkTn ix
DOCMIKEHHA HACTIfMIbKW  Pi3HATLCA OAWH  Bi4 OOHOrO:
"IleATMOTMBOM Halloi po3noBiai 6yno Te, LWo, He3Baxarouu
Ha o4YeBMAHI BiAMIHHOCTI NpegMeTa, ABi AUCUMNAIHM MaloTb
CMinbHUM TOW (hakT, WO BOHM 0OuABI 3auikaBneHi B 4ocni-
DKEeHHi. 3aBasikm UbOMY BOHM 34aTHi B3aEMOAIATM OfHa 3
OHOI: TEONOris, WO MOSICHIOE AXepeno pauioHanbHOro
nopsaKy i CTPYKTYpW, KOTpe Hayka npunyckae i nigreep-
OXye y CBOEMY OOCHIOXEHHI CBiTYy; Hayka, slka CBOIM AOC-
NigKEHHsIM CTBOPKOE YMOBMW BCTAHOBMEHHS CMiB3BYYHOCTI,
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sika MOBMHHA BpaxoByBaTu Oyab-sKy Bepcito TBopus i oro
gisaneHicte" (Polkinghorne, 2007). Takuin nornsag, 3suyai-
HO, € igeanom penirii, a He Hayku. Ane, SIKLWO BCce X 3a Oc-
HoBy OepeTbCs Te3a Npo pearnbHiCTb Ak GaraTowapoBy
€0HICTb, TO NOCTae MUTaHHA MPO AOCNIMKEHHS CRiNbHUX
TOYOK JOTMKY HayKu Ta penirii Takox CrifibHOW MeTonoro-
rieto. Y4eHi wWykawTb Yy penirii Oinbl LUMPOKNA KOHTEKCT
ONns CBOiX JocnigXeHb, a Teonorn noTpebyoTb HaykoBUX
aprymMeHTiB Ans MoAepHisauii ysasneHb. MabyTb, Hanromno-
BHILLUOIO TOYKOK OOTUKY LUX LIApPWH € eK3UCTEHLanbHe BU-
paXXeHHs NI0AWMHN, TOMY, BPIBHOBaXYOUM KpalHi nornsau,
HayKkoBLji Ta 60rocnoBy MOBWHHI BUPILUMTU MUTaHHS enic-
TeMOonorii Ta MeToAonNoril.

3a J1. WawkoBoto, "...Agianor Haykv i penirii € nnigHum 3
NPUYMHU MOXIMBOCTEN METOAONOrNYHNX napanenen, 30K-
pema, y BUKOPUCTaHHI aHanorii, Mogenen, napagurm, me-
Tacdop. Ak Hayka, Tak i GOrocrnos's BWKOPUCTOBYHOTb B
aHaniTMYHIN QianbHOCTI HU3KY aHanorin. Lle noscHoeTbes,
no-nepLle, HEMOXMUBICTIO AaTW NpocTe i hakTuyHe onu-
CaHHSA TUX 06'eKTiB, 3 AKMMWN BOHU MalOTb CMpaBy (3 O4HOro
6oky, ue bor, a 3 iHWoro, Hanpuknag, — 06'eKTU KBaHTOBOI
MexaHiku), a, no-gpyre, HeobOXiOHICTIO AEeAKOro CrpoOLLEHHS
0N ONMCYBaHHA 3aHaATo cknagHux ob'ekTiB. Tomy Sk Oo-
NoMikHI 3acobu i Hayka, i peniria 3acTOCOBYIOTb MEBHi MO-
neni, metacopu, CUMBOMK, WO CBIgYUTE NPO MOXIUBICTb
BMKOPUCTa@HHsI  CXOXOro iHcTpyMeHTapito"  (LLawkoBa,
2020). . Wawukosa BBaxae, WO LiHHICTL MeTadop 3aBxaun
nonsirae y Tomy, LIO BOHW JO3BOSSAOTL NO-HOBOMY OMUCY-
BaTM OOCBIS | 3MiHIOIOTb HaBiTb ocobucTte xutTsa. Lle gyxe
BMNYYHO MiAMIYEHO, OCKiNbkM He 60rocnoBCbki Mpaui, He
MoparbHi peniriviHi noctynatu, He obpsaaoBicTb i 6orocny-
XiHHA, @ caMe MICTUYHMIA [OCBiO €AHaHHA 0COOUCTOCTI Ta
Bbora, sike 3MmiHlO€ "HaBiTb ocobucte XUTTS", € HaMCOKpPO-
BEHHILLIOK CEepLEBUNHOIO penirii.

3BicHo, i Hayka, | peniria y CBOIX MeTo4onorifAx 3acTo-
COBYIOTb MPOrpecuBHi HOBi OOCArHEHHs nmoacTea. A TeH-
aeHuis i3 XX ¢T. HamiTMnach Taka, o obMeXeHHs crneum-
hiYHUMK MeToAaMU JOCAIAKEHHS, MPUTaMaHHUMKN OKPeEMil
OMCUMNAiHI, NOCTYNaeTbCA MICLLEM LUMPOKUM MEeTOO0rIoriY-
HUM 3aMNO3NYEHHAM Bif iHLIMX, HaBITb HECMOPIOHEHUX Hay-
KoBMX Aucumnnid. CyyacHuiA mMucnutenb i HaykoBelb
®. Kanpa y nparHeHHi 4O HayKOBOro BWPILLEHHS 3aragku
XWUTTS CUHTE3YE HOBI OOCATHEHHs y i3nui, maTemaTuui,
Gionorii Ta coujionorii. Ha ocHOBI LUMX AocArHeHb BiH HaMma-
raeTbCsl BUPILUNTM MNUTAHHA CcaMoopraHisadii cknagHux
CcUCTEM, PO3LWMdpPYBaHHA FEHETUYHOrO Koady, nepefaBaHHs
Ta BMKOPUCTaHHs GionoriyHoi iHdhopmadii 3 no3uuin egmHoi
MEeTOoAONOril, WO TaKoX BKIHOYAE HayKoBI, DinocodChbki Ta
MICTUYHI AYMKM pi3HMX enox Ta umBinizauin: "OpgHak pisHo-
MaHITTS CTae cTpaTeriyHo MnepeBarol nuilie B TOMYy BU-
nagky, sIKWO Le cnpaedi YyiiHa cninbHOTa, WO PEe3OHYE,
ob'egHaHa NaByTMHHAM B3aeMUWH. SAKWO cninbHoTa dpar-
MEHTOBaHa Ha i30MbOBaHi rpynu Ta iHAMBIAYanbHOCTI, pi3-
HOMaHITTA MOXe nerko ctaTu martepianom ans 3abo6oHiB
Ta TepTa. KO X CniBTOBAapUCTBO YCBIOOMIIIOE B3aEMO3a-
NEXHICTb YCiX CBOIX YreHiB, TOAI pisHOMaHITTa 3barayvye yci
B3aEMOBIAHOCUHM i, OTXe, 36aradye ycio ChinbHOTY 3ara-
nom, SK i 1i iHAMBIAYyanbHUX YneHiB. Y TakoMy cniBToBapuc-
TBi iHdopmauia Ta igel BiNbHO MepeMmilwyloTbCcs Mo BCiN
Mepexi, a Pi3HOMaHITTS iHTepnpeTauin Ta cnocobiB ni-
3HaHHS — | HaBiTb PI3HOMAHITTA NOMWUMOK — 36aradvyoTb
ycio cninbHOTy 3aranom" (Capra, 1996). OTtox, came rno-
6anbHa MOXNMBICTb Cy4aCHOCTI MaTu JOCTynN A0 iHdopMa-
uii, 3000yTKiB Ta BIOKPUTTIB Yy ranysi iHLWKWX LapWH Cycninb-
HOTO XWUTTA YMOXITMBIIIOIOTb CUHTE3 NiAXo4iB Ta MEeTOAIB
[OCNiOXEHHsSI KOHKPETHUX 00'eKTIB, sIKi MOXYTb OyTK gocni-
[PKyBaHi i3 MO3ULiN Pi3HOMaHITHUX AMCUMNIIH Ta napagurm.
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. MakeH y 1969 p. 3acHyBaB HOBY HayKy CUHepreTuky
(aHrn. Synergetics; Big rpeu. syn — pa3om, cninbHe, ergos
— TOonW, wo Aie, aia). CuHepretTuka — MixgucuunniHapHa
Hayka, L0 BUMBYAE NPOLIECUM CaMOOpraHi3auii i BUHUKHEHHS,
NiGTPUMKM CTINKOCTi i po3nagy CTPYKTyp (CUCTEM) pi3HOI
npuvpoaun Ha OCHOBI MeToAiB MaTemaTuyHoiI isukn ("dop-
MarnbHUX TexHonorin"). BoHa gocnigkye cknagHi cuctemu,
LLIO CKNafarTbCH 3 YacTUH, KOMIMOHEHTIB Ta €NIEMEHTIB, LU0
B3aemMogitoTb. Came Us B3aeMofis YaCTWH / KOMMOHEHTIB /
€ereMeHTIB CKMagHWX CUCTEM MNOPOOXKYE MNPOCTOPOBO-
YyacoBi Ta (PyHKLiOHanNbHi CTPYKTYpX 3a AOMOMOrow ix ca-
MoopraHisauji. CuHepreTka HamaraeTbCsl 3HalTU OCHOBHI
NPVHLMNM camoopraHi3auii cknagHux CUCTEM, HE3BaXaroum
Ha npupoay ixHix cknagHukie. CuHepreTMyHWi nigxig 3a-
CTOCOBYETLCSl ANSA BMBYEHHS, 30Kpema, cKnagHux isuy-
HUX (Na3epwu, Nnasma), xiMivHMx (XiMivHi peakuii), Gionoriy-
HUX (MopdporeHes, eBonLis) cUCTEM, ane TakoX Yy MCUxo-
norii Ta neuxiaTpii (rewTanbTACMXoNOoris), couionorii (3poc-
TaHHA HacerneHHst micT) Towo. 3rogom [. MakeH noyas go-
cnigxysaTtv poboTy MO3Ky Ta MCUXOOrit0 CPURHATTS i3
3aCTOCYBaHHAM CuHepreTuyHoro metoay. "Konm meHi cna-
110 Ha AyMKY, Lo B3aemogis 6aratbox nigcuctem i cuctemn
KEPYETbCA TMMM CaMMMM MPUHUMNAMU He3anexHo Bif
npupoaun nigcmucTem, s BigdyB, LLIO HacTaB Yac LiykaTu Ta
gocnigxysaTn Ui aHanorii 'y Mexax MikgucuunniHapHoi
ranysi gocnifgkeHb, Ky 1 Ha3BaB CMHepreTukoto. MovaTko-
BO S NOYMHAB 3 Di3UKM i MPUALLOB A0 NuUTaHb Ximii Ta Gio-
norii; 30BCiM HegaBHO Konern 3 AesKuX iHWMX OucumnniH
3BEPHYNM MO yBary Ha dakT, L0 KOHLenNLis, ska Has3nBa-
€TbCA CUHEprieto, y)ke AaBHO 0BroBOpOETLCS Y TakMx cdpe-
pax, sik coujornoris Ta ekoHoMmika" (Haken, 1983). CuHepre-
TMKa ofHO3HayHo Oyna NpopvBOM y MeTOAOororii, xo4a
BBEAEHHs LUbOro TepMiHa BUKMWKAE cynepeyku i Joci, ocki-
NbKW NpegMeT OOCNIMKEHHS NEXUTb cepel pisHUX Ancum-
NniH, a OCHOBHI METOAM CUHEPreTMKM 3arno3nyeHo Big He-
NiHINHOT HEePIBHOBICHOI TepMoAnHaMIkL. Y CydacHOMY Hay-
KOBOMY CMiBTOBapPMWCTBI iCHYE AeKinbKa LUK, Y Mexax sKux
PO3BMBAETLCA CUHEPreTUYHMI niaxig. [eski B4eHi nosuuio-
HYIOTb CUMHEpreTuky sk "rnobanbHui eBosnoLioHI3M" abo
"yHiBepcanbHy Teopilo eBonwuii", Aska Aae eguHy OCHOBY
ONsi ONUCYBaHHSA MeXaHi3MiB BUHWUKHEHHS Oy[b-SKMX HOBa-
Uii. FonoBHe NOMNOXEHHA CUHEpPreTUKM NoB'A3aHe 3 KOHC-
TaTauieto 3aranbHOro MexaHiamy HasiBHOrO B Mpupopi Ha-
npsiMy eBonNioLii: Big enemMeHTapHoro i NPUMITUBHOIO — A0
CKMagHoro, poaranyeHoro i 6inblw gockoHanoro. 3aranbe-
HOK O3HaKOK CUHEPreTUYHOro MiAXo4y B Pi3HMX ranyssx
Hayku € po3rnsag anHamikv Oyab-sKux HE3BOPOTHUX NpoLe-
CiB i BUHWKHEHHS NPUHLIMMOBMX HOBAL,iN.

Ak nucae cam [akeH, couionorn BUNepeannn Noro Ho-
BaUilo i Wwe Jo oilinHOro BUHNMKHEHHS CUHEPreTUKN BUKO-
pUCTOBYBanu eneMeHTu cuHepreTudHoro nigxoay. «Couio-
noru gepani Ginble ysIBNSNM CycninbCTBO siK rpy, Apamy,
TEKCT 4M BMCTaBy, @ He MalLUHy Yu KBasiopraHiam. BoHu
3anosudyBanyM MeTOAM MOBHO-akTOBOro aHanidy, mogeni
OUCKYPCY | KOTHITUBHY €CTeTUKY, nepeTuHaoum Tpaguuin-
HUM NOAIN Ha NOSACHEHHA Ta iHTepnpeTadito. Kpim Toro,
coujanbHi HaykM He Bynu 3axuLleHi BiA BNNMBY €K3UCTEH-
uianiamy Ta deHOMeHonoril, CTPyKTypaniamy, AeKOHCTPYK-
Lii, NOCTCTPYKTypaniamy, HEOMapKCU3My Ta MOPIBHAMbHOI
Teopii kynbTyponorii. Mo iHwwui 6ik AvcuunniHapHoi oro-
pOXi rymMaHiCTU 3MiHIOBaNu aHTPOMOMOriyHi, COLIOMNOriyHi,
NOMITUYHI Ta iCTOPMYHI HayKOBI HaMpaMMK, 3ano3nyyroymn
noHATTA "MoTuMBIB", "aBTOpuTETY", "NepekoHaHHs", "obMiHy"
Ta "iepapxii"» (Thompson Klein, 2017). Ox. TomncoH Kne-
iH, gocnigpKyrouM TMnonorii MixxgucumnniHapHoCTi, pobuTb
aKkueHT Ha nobyayBaHHI TUMONOriM, WO KnacugikyoTb
AIBMLLA Ha OCHOBI NOAIGHOCTI Ta BiAMIHHOCTI, Y1 TO COpPTY-
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BaHHA XYOOXHiX XaHpiB, MEAUYHUX CUMNTOMIB, BUAiB TBa-
pvH i pocnuH abo dopm 3HaHHS. BoHa Haromouwlye, Lo
NpOTAroM ABaAUSITOrO CTONITTS 3HAHHSA Y 3axigHiv iHTenek-
TyanbHin Tpaguuii 6yno knacmugikoBaHO Ha cneLianioBaHi
cchepy B Mexax OinblIOi CUCTEMU AUCUMMAIHW. Y Apyrin
MOSOBUHI CTONITTHA, OAHAaK, L cuctemy Oyrno LOMOBHEHO
nepani OinbLIOK  KINbKICTHO  MiKNpeaMeTHOI  QisinbHOCTI.
HamBupaTHiwmm cnocobom ix opraHisauii € nobyayBaHHs
TUNONOFIN, AKi rpyNyTb NOB'A3aHI BUAM AiSANbHOCTI B KaTe-
ropii, NO3Ha4YeHi TEXHIYHUMU TEpMiHaMMU.

Llle BigHOCHO HegaBHO AOCHIAHUKM OTOTOXHIOBANN CU-
HepreTuKy Ta mixgucumnniHapHicte. "CrHepreTuka (Teopis
camoopraHisauii) — ue HOBWUI HaykoBMI MiXauCUMNNiHap-
HWA HanpsiM, CyTb SIKOrO BMAIMBAE Ha KapTWHY CBITY, CBITO-
rMAOHI YABMNEHHSA, CTUIb MUCMEHHS, SIKUA A€ OCHOBY Ansi
30NMKEHHSA KynbTyp: NPUPOAHUYO-HAYKOBOI Ta ryMaHiTap-
HOi" (KpemeHb Ta iH., 2014). B.T. KpemeHb BBaxaB, L0
CUHepreTMYHUN Nigxig — ue MeTodonoriyHa opieHTauis y
nisHaBanbHiN Ta MpPaKTUYHIA AisnbHOCTI, Wo nepenbavae
3aCTOCYBaHHS CYKYMHOCTI iAen, NoHsATb, MeTodiB y AOChi-
DPKEHHi 1 ynpaBsriHHi BiGKPUTUMUW HEMiHIMHMMK camofocTa-
THIMW cucTemamu. MoaibHi OTOTOXHEHHSA Marnn CBOE Noriy-
He OOrpyHTyBaHHs. BBaxanocb, WO CUHepreTuka — Ue
MiKOMCUMNNIHApPHUIA NigxXig, OCKINbKU NPUHLMNK, SKi Kepy-
I0Tb NpoLuecaMmn camoopraHisadii, Ti XX cami He3anexHo Big
NpUpoaMn cUCTeM, i Ansa iX onucyBaHHS Mae ByTu npuaat-
HWIA CNINbHUI MaTeMaTUYHUA anapar.

3rogom noHATTS "MiKAMCUMMNIHAPHICTL", Tak 61 MoBU-
TV, BUALWINO 3-Mig OMiKM CUHEpPreTukM i "MaTemMaTuyHoro
anaparty". Ak gopeyHo nigmitne C. TapHep, we ApictoTens
3aCTOCOBYBAB Yy CBOIX OOCHIIKEHHAX MeToh MibXaucumnIii-
HapHocTi: "lNpoTe Taki KOPOTKOCTPOKOBI CTPYKTYPU MOXYTb
MaTM [OBroCTPOKOBI Hacnigku: TBopw Apictotensa ©Oyno
CTBOpPEHO B LUikaBii cnisnpaui 3 "MixgucumnniHapHUmMn"
iHCTUTYLiSsMM B OAHOMY MOKOMiHHI, ane BiATBOpIOBaNuChb
BOHM MPOTAroM ABOX Tuca4voniTe. Cy4vacHi guckycii npo
3MiHM B HayLi Ta HayKOBil OisiNbHOCTI 3aranoM, KOHLUenLii
nicnsakagemiyHoi, NOCTHOPMarnbHOI Ta NPUKNaAHOI HayKu
crnpobyBanu TeopeTnsyBaTh Li HOBi (hOPMU OOCTIiIAKEHHS,
AKi BUXoAATb 3a Mexi gucumnnin” (Turner, 2017). Y ubomy
KOHTEKCTi MPO CUHEPreTUKy MOXHa roBOpUTU SIK Mpo 3ara-
NbHOHAYKOBY NapagurMy, sika nopyLumna nuTaHHsa npo po-
3LUMPEHHST KaTeropianbHOro anapaTy pPi3HOMaHITHUX guc-
UMNniH, HaJana noLTOBXY NMEPeOCMUCIIEHHIO METOLO0SOo -
YHUX nigxogie. Ane, 3aranom 3aMiHIKYM MaTeMaTU4HUIA
KaTeropianbHWIN anapaT CMHTE30M KaTeropii Ta MeTOAiB
ryMaHiTapHUX HayK, MibXgucumnniHapHicTb abcTparysanach
Bif, CMHEPreTUKM N yCnilHO 3acToCoBYBanach sk epeKkTmBe-
Ha MeTogonoriyHa 6a3a B fOCNigKEHHAX HeMaTeMaTU4HO-
ro xapakrepy 3okpema. Ak 3a3Havae P. ®pogmaH, "3 uboro
npveody MbKAUCUMNMIHAPHICTL Nonsrae He nuwe B JOCHi-
[PKEeHHi cnocobiB iHTerpauii pisHux Buais agucumnniHapHoro
3HaHHA — HA3BEMO Lie eniCTEMiYHUM 3aBOaHHAM — ane Tak
camo B aHanisi npobnem, nos'a3aHux 3 ePEKTUBHUM Cnif-
KyBaHHSM i3 pPi3HUMM ayauTOPIAMW — Ha3BiTb Lie NoniTny-
HUM | puTOopnyHMM enemeHToM" (Frodeman, 2017). Takumu
yHiBEpCanbHUMN BNAcTUBOCTSAMU HaAINSTb MiKAMCLMM-
NiHaPHICTb T NPUXMUABHUKN.

Ane He TifNbKN MiXXZUCLMNIIHAPHICTL CTana rofloBHO
TEeHOEeHUE NocTHeKNnacu4Hoi Hayku. HoBoto meTogonori-
YyHOI 06a3ol AOCMiAXeHb Cy4acHOCTI Ha3nBalTb TaKoX
TpaHcaucuMnniHapHiCTb.  AkWwo  MikgucuunniHapHiCTb
0O3Ha4yae B3aeEMOJi0 Pi3HOMaHITHUX HayKOBMX Ll@apuH Yy AO-
CnigpKeHHi KOHKPETHMX HayKOBUX siBULL, Ta 06'eKTiB, TO Tpa-
HCOMCLUMNNIHAPHICTb XapakTepu3ye TaKOoX [OOCHIMKEHHS,
AKi NpoXogsaTb HeHade "depes3" Ta "Kpi3b" gucuMnniHapHi
KOPOOHM, BMXOOSAYM 32 MEXi KOHKPEeTHMX gucumnniH, ob'ea-
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HYIOUN CYMiKHI AUCLMNMIHM Ta OMUHSIIYUCH K OU Hag Hu-
mu. J1. lawkoBa y CBOIX Mpausx O6rpyHTOBYE NOriYHWUN
nepexig Big MixaucumnniHapHOCTI A0 TpaHcaucuumnniHap-
HOCTi, 3yMOBJIEHWI Cy4aCcHMMM 3anuTamu MeTogonorii oo-
cnigXeHHs Hayku: "TemaTtuka TpaHCAMCLMNMIHAPHOCTI ak-
TyarnisoBaHa B HayKoBMX i diffOCOPCbKUX OOCHIIKEHHAX 3
OCTaHHbOI TPeTUHM XX cTopivvsa. HoBi TeHAeHLIi y po3BuT-
Ky HayKku LbOro nepiogy nos'a3aHi 3 OpMyBaHHSIM i OCMU-
CMNEHHAM CUTyauii aBTOHOMIl HayKOBOro 3HaHHsi (a WwBua-
e — NOopYyLUEHHAM L€l aBTOHOMIT), @ Takox i3 dpopmyBaH-
HSIM TakMX Mi3HaBanNbHUX CUTYyaUil, siki nepenbavaloTb BU-
Xig AoCnioXeHb y MOMEXOBi TEPUTOPIi Haykn 3 XXUTTEBUM
CBIiTOM, Ha SKMX AOMiHYIOTb 3anuTh i BUMOIU MPaKTUYHOI
cchepu. 3ragaemo, WO NOLIMPEHi B HayLi cutyauii mixgumc-
LUMMIiHApHOCTI BXe BUMaratoTb 3MiHW XapakTepy Hayku,
BMXoAy 3a il AucumnniHapHi KopaoHu, mexi nabopaTopii, a
3HaYUTb, MEXi HAayKOBUX AMCUMMIIH CTaloTb Binblu rHyYKuW-
MU, a nepes OocnigHMKaMy NOCTalTb NMUTAHHS NOEHaHHS
iCTUHHOCTI Ta npakTuyHoi kopucHocTi" (Lawkosa, 2022).
TaknMm 4YMHOM, SK BBaXawTb CyyacHi AOCMIAHWKW, TpaHc-
ancumnnniHapHicTb — Le BigKpuTa, cknagHa Ta GaratorpaH-
Ha €OHICTb 3HaHb, WO 3gaTHa 3abe3neunTn NobyayBaHHS
CTiikOro mMambyTHLOro, y sIKOMy TigHa CUTyauis IoOUHU
CTaHe MOKa3HUKOM PiBHSA LMBINi3oBaHOCTI cycninsctea. |
nig Yac gocnigXeHHs sBULL Ta 06'ekTiB, 3rigHO i3 TpaHc-
OVCUMNNIHapHICTIO, HaykoBeLb MOXe BWKOPUCTOBYBaTU
3HaHHS, KaTeropii Ta MeToAM CyMDKHUX AUCUMNIIH, Kepyto-
YMCb MPU LbOMY iX AOUINBHICTIO Ta e(PeKTUBHICTIO NOTEH-
LiNHMX ogepXaHuX pesynbTaTiB.

0O620e60peHHsA. "3 peTanisauielo Ta posranyxeHHsIM
KynbTYpy LUNSXW HAyKW i penirii nocTynoBo Bce Oinblue
noyanu po3xoauTvCs BiAMOBIAHO OO PO3Pi3HEHHS 3aBAaHb,
AKki M MpuaHayalTbca. TOMy LWO, HACKiNbKW 3HAHHA Ta
BMiHHSI HE MOXHa 3aMiHUTU CBiTOrMAAHUMU NEPEKOHAHHS-
MW, HACTINbKM HE MOXHa BUPOOUTU NpaBuUibHE CTaBMEHHSI
00 MoparnbHuUX npobnemM Ha 3acagax CyTo palioHarnbHOro
nisHaHHA. poTe obuaBa Ui WNAXM He PO3XOAATbCs, a
nayTb napanenbHo i 3ycTpivalTbCa B HECKIHYEeHHOCTI Bins
ofHoi 1 Toi camoi metn" (Planck, 1938). M. MnaHk kaTero-
pUYHO posnoginse cdepw OOCNIMKEHHS HAYKU Ta penirii.
Ha BigMiHy Bid HWU3KM Cy4YacHWX AOCNIAHUKIB, BiH HEe Hama-
racTbCs CTBOPUTU AEAKWA APYXKHIA CUHTE3 LUX EK3UCTEH-
LiHUX NpOsBIB MIOACHKOI OiAnbHOCTI. Ona Hayku gk Takoi
nepLUONOYaTKOBO € BNacTMBMM AOCHiAXyBaTW, Hanpasns-
TV CBOi MEeTOoAM i Uini Ha TOM um iHWun npeameT / ob'ekT.
Akwo peniria 3QiMcHI0E JOCMiIOXEHHS, TO BOHA 3aCTOCOBYE
TaKOX came HayKoBWW Miaxig i amMyLueHa BUKOPUCTOBYBaTU
HaykoBi MeToau. TeHOeHUiss OTUiB-MICTUKIB CXiOHOXPUCTU-
AIHCBbKOI OYMKW OKPECMIETLCS TakUM BUCMOBOM: TaMm, Ae
noynHaeTbcs  Gorocrnos's,  3akiHY4yETHLCA MiCTUYHO-
cnornsgansHa npaktuka. Omke, Gorocnos's (Teonoria) sk
Hayka (xo4a i peniriiHa), noBMHHa Oyna 3acTocoByBaTy
METOAONOrYHWI Ta KaTeropianbHUA anapar, SK1I i3 Yacom
TpaHcOpMyBaBCH Y UMHHMKM CYTO HAYKOBOro Mnigxoay
Cy4acHOCTIi. 3BMYaiHo, 3anepeyyBaTt 3MiCT i aKTyarbHICTb
Teororii 6yno 6 NnposiBOM HesirnacTea. | Tomy peniria icto-
pWYHO Mae NpaBO 3aCTOCOBYBATW OOCATHEHHS HayKu, 30K-
pema, MeTOoAonoriyHi. AKWOo Hayka, peniria, sK nucas
MnaHk, € napanenbHUMK LWNSXaMu, WO NpsiMyloTb OO OA-
HIi€l MeTN, TO BOHN MaloTb MaKCMMarbHO CNiBLiISATM B JOCS-
rHeHHi uiei metn. "Bo TiNo He 3 oaHoro uneHa, a 3 bara-
TbOX. AKLO HOra ckaxke: 9 He Hanexy Ao Tina, 60 s He py-
Ka, TO HEBXe Yepes Lie BOHA He HanexmTtb o Tina? | skwo
BYXO CKaXke: 1 He Hanexy [0 Tina, 60 9 He OKO, TO HeBXe
yepes Le BOHO He Hanexutb o Tina? Akwo Bce Tino —
0oKo, TO Ae cnyx? Axkwo Bce cnyx, To ge oko? [1 Kop.
12:14-17]" (Hoeun 3asit..., 1988). Lli cnosa i3 Hosoro
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3anoBiTy sk aHanoris NigTBepAXYTb, WO AiSnbHICTb 0Co-
BGucTocTi € pi3HOGIYHOW i Ans Toro, Wob HabyTu sKHawk-
palli pe3ynbTaTu 3aranbHoro AOCBiAy noAcTBa, Crif He
abcTparyBaTucs Bif, Ha nNepLuMn nornag, 30BCiM He Cropi-
OHEHNX NposBIB L€l AIAnNbHOCTI, a BUKOPUCTOBYBaTW iX
fieBi JOCArHEHHA Ta BUHaxoau. TOMYy 3aCTOCYyBaHHS MiX-
OUCLMNNIHAPHOCTI / TpaHCANCUMMITIHAPHOCTI SIK NS HayKu,
Tak i Ans penirii, neranisye BUKOPUCTaHHA MeToaonorii, Ha
nepLmn nornag, HenpuTamaHHUX Ui LapuHi gucumnnif.
Ak 3ragyBanochb y Ui cTaTTi, yKe ApicToTenb BUKOPUCTO-
ByBaB OaraToMaHiTHICTb MiXgucuunniHapHUX nigxoais He
TinbKW, Hanpuknag, abconTHO Pi3HMX INOCOMCHKNX LLUKIN
aHTWYHOCTI, ane N NPOTUNEXHNX 3a CNPSMYBaHHAM i 06'ek-
TOM TOrovacHux gucumnnid. Hixto 3 Hawaakie He 3BUHYBa-
YyBaB MOro B €KIEKTM3Mi, a HaBMaku, BOHU 3aXONsioBa-
NNCb NOro HaykoBOK CMafLMHOL0, po3BMBanu ii, yTBOpHo-
Banu 6a30BaHi Ha Ui cnafLyHi WKOMW i, BUKOPUCTOBYHOUU
Te3n LbOro MUCNUTENsi, pO3BMBann CBOI OpuUriHanbHi cuc-
Temu. FAKWO B HAayKOBOMY OOCHIAKEHHI KepyBaTUCS MPUH-
LUunoMm He cenapadii Ta getanisauii, a OOUINbHOCTI Ta YHi-
BepCanbHOCTI, TO came MiXXAUCUUMIIHAPHUA MEeTOAOMNOriY-
HWA nigxig, y Moro pisHMX cydacHux Bapiauisix, oyae Han-
Bi4MNOBIAHIWMM Y OOCRHILXEHHI Cy4aCHUX €eK3UCTEHUiIMHUX
3anuTiB 3aranom i penirinHoi AisnbHOCTI 30Kkpema.

[unckycisa i BUCHOBKMU

Cepen TpbOx nigxofiB y B3aemogii Hayku Ta penirii,
TiNbKkM cniBnpaus Ta B3aeMHEe TONepaHTHE BUKOPUCTAHHS
HOBITHIX JOCSIrHEHb 060X rany3sew ek3UCTEHLIAHOro NPosiBy
[ae nepcrnekTuBy po3BUTKY IXHbOrO MOTEHLMHOro Aianory.
CninbHOI y JOCHIOXKEHHI Cy4aCHUX Hayku Ta penirii noctae
Hacamnepen MeTogosoris. 3anovaTkoBaHa couiorioramm
CcuvHepreTuka TpaHcdopmyBanach nig BNJIMBOM CydYacHUX
HayKOBUX BUHaxXoZiB Ta TEOPETUYHUX BiOKPUTTIB Y LUMPOKO
3aCTOCOBYBaHWA MixaucumnniHapHui nigxia. BukopuctaH-
HA MeTOAOrIorii CNopigHEHMX rany3ein Ta HayKoBUX Hanps-
MiB [O3BONWMO BIiAKPUTU HOBI 06pIi y AoCNioKEeHHI Haranb-
HUX NUTaHb Hayku Ta penirii. MpoAOBXEeHHAM MixXaucumn-
niHapHOro MeTOoAOoNOrYHOro nigxody HanpukiHui XX cT.
cTana TpaHCOMCUMMMIHAPHICTb, Sika OCTATOYHO YCyHyna
y3yprauilo 3HaHHA OKpeMUMW AucuunniHamm i cTBopuna
YMOBW ANsi YHiBEpCanbHOro 3aCTOCYBaHHS PiZHOMaHITHMX
[OCSITHEHb NMIOACBHKOI AYMKN B OOCHIOKEHHSIX aKTyanbHUX
HayKoBUX Ta penirinHnx Tem. MpoTe, Sk HaronowyTb Bi-
OOMi cyyacHi gocnigHukK gianory Hayku Ta penirii, He cnig
3abysaTu, WO peniris, y CBOIN CepueBuHi, Mae rmmboki Mic-
TWYHI Ta ippauioHanbHi MOMEHTH, | 3BOANTM iX 4O €TUYHOIo
abo HaykoBOro cknagHuka, gocnigKyeatu ii, SK i iHWi npo-
SIBM 30BHILLUHBOI @HTPOMOSOriYHOI AisANbHOCTI, 3aCTOCOBYHO-
UM HayKOBi METOAM, € HEKOPEKTHUM i NPUMITUBI3YE L0 M-
60Ky ocobucTicHy naHKy egHaHHsi i3 boxecTBom 3a gono-
MOFOH JOCUTb AEeNiKaTHOIO EK3UCTEHLIMHOIO NPOosiBY, SIKUM
€ HepauioHanbHa Bipa.
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METHODOLOGICAL APPLICATION OF THE INTERDISCIPLINARY APPROACH IN THE STUDY
OF THE COEXISTENCE OF SCIENCE AND RELIGION

Background. The article is devoted to the methodology in the study of science and religion, which takes place only in the constructive
dialogue of these two existential manifestations. Despite this, three versions of the interaction of science and religionare considered, which took
place during the temporal course of history. And only from the middle of the 20th century, when religion and science alternately lost dominance in
society, a relatively equal dialogue between these manifestations of human activity began, forced by the necessity of losing their authority among
European civilization.

Meth ods. The research uses empirical and theoretical methods of observation and description, analysis and generalization.

Results. Against the background of highlighting the views of modern thinkers about the coexistence of these seemingly incompatible and
opposite areas of human existence, the application of an interdisciplinary approach to the study of urgent issues of both science and religion is
analyzed. Since both science and religion are intellectual manifestations of human activity, which creates a multi-layered reality, where each of
these realms has its own object of study / honoration, then in methodology they must rely on newgeneral anthropological discoveries and
achievements. In this context, attention is paid to synergy, interdisciplinarity and transdisciplinarity. Each of these interdisciplinary approaches to
research methodology is considered separately and their transformation with the rapid intellectual progress of the middle of the 20th —
21st centuries are followed.

Attention is also paid to the risks of their application in relation to the study of religion, since science imposes its stereotyped ideason the
study of the world and on religious practices, which, by their very nature, are far from the goal and tasks of scientific research. This is because
theology can safely be considered a religious science — a kind of science within religion at a time whenother forms were banned and censored. The
inquisitive human mind was looking for any solution to its needs, which were later separated into pure science, and left for religion the role of
mystical practices of communication with the Deity and introspection. But in the general understanding of religion, interdisciplinary approaches are
very important new achievements that should not be neglected and their results equated with eclecticism.

Conclusions. In support of the given arguments and the results of the research of this article, the opinions of competent foreign and
domestic researchers in the field of dialogue between science and religion are given, who in some places categorically expressed the expediency of
coexistence and cooperation of these areas, but who did not deny their joint and individual expediency in the development of human being.

Keywords: science, religion, synergy, interdisciplinarity, transdisciplinarity.
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AE®OPMALLIA CMIPUMHATTA MUHYIIOIO B POCIi IK YMOBA BIMHM 3 YKPAIHOIO

B cTyn. HazonoweHo, wo odHiero 3 npoeidHux npu4vuH eiliHu Pocii 3 YkpaiHoto € deghopmauisi mexaHiamie crnpuliHimmsi
MUHYJ1020, coyianbHoi nam'ami. Pocilickka MemMopianbHa napaduzma nobydoeaHa Ha nocmiliHoMy HazadyeaHHi mpaem, 3aeda-
Hux pi3HUMU eiliHamu, 30Kkpema [jpyzoto ceimoeoro giliHor. AKUyeHmoegaHo, w0 MeMopianbHull duckypc Pocii 306paxye minbku
mi nodii, siki donomazaromb hopmMyeamu MOHyMeHmMaJsibHy icmopito, momy 6ys10 nocmaesnieHo 3aedaHHs 3'acyeamu ii ocobnu-
eocmi. Lje noHssimmsi 6yno eeedeHo ma po38UHymo e8idoMum HiMeybKum ¢pinocoghom Ppidpixom Hiywe. Y Opyeili yacmuHii yuk-
ny "HeeyacHi mipkyeaHHs1" —"lpo kopucmb ma wkody icmopii Ansi xumms" ¢hinocogh posansdae npobnemy nam'sami. Baxnueum
€ Po3yMiHHS1 Mo20o, sk 8id6yesaembcsi nepedasaHHs1 PocCilicbKO20 MOHYMeHMaslbHo20 MemaHapamuey e cycninscmeax. AMepu-
KaHcbKull coyionoe lMon KoHHepmoH demanbHo euknae ocobnusocmi npoyecy nepedasaHH MemaHapamuey & Cycninbcmeax.
Y npayi "SIk cycninbcmea nam'smaroms " @iH eauokpemsitoe 3acobu nepedagaHHs1 coyianbHoI nam'sami.

Me Toawu. Bxumo 3a2anbHOHaykoei MemooOu aHani3y 3a3HavyeHux euuje Oxepesl. 3acmocoeaHo ¢hpaHUuy3bKy ¢heHOMeHo-
no2iyHy Mmemodosiozito Onsi HaGaHHs1 KOHUEeNnmyaslbHO20 38'sI3Ky MOHSIMmsIM "nam'ssmb — 38u4ka” ma "MOHyMeHmasibHa icmopis”,
wo dozeosnusno susieumu deghopmauii y pocilicbKili napaduzami cnpuliHAMmMs MUHY1020.

Pe3ynbTaTu. fJosedeHo, wo Pocilickky ®edepayito Ao egiliHu crnoHykae deghopMoeaHe mpaemMamMu CrPUliHIMMs MUHY-
71020, NPo w0 3a3Hayvanu Ppidpix Hiywe ma Mon KoHHepmoH. Lro deghopmauito 6ys1o cnpuduHeHo eidcymHicmio niacmu4Hoi cu-
JlU nam'amaHHs, HeMOXJIUGICMI0 KPUMUYHO NepeocMucsIro8amu eslacHy MemMopianbHy napaduamy, 83aemModissmu 3 MeMopianbHu-
mu napaduamamu iHwoi nroduHu. Takox ®pidpix Hiywe 3a3Havyae npo eaxnueicmes 6asaHcy mpbox eudie icmopii: MOHyMeHmasb-
HO20, aHMUKeapHO20 ma Kpumu4Ho2o. Po3kpumo, wo e Pocii yeli 6anaHc nopyuweHo, MOHyMeHmarsibHa icmopisi 0omMiHye Haod iH-
wumu eudamu i 3aoxo4vye 0o 80€H. 3ae0siKu aHanisy ma cunmesy idet Hiywe ma KoHHepmoHa 6yno 3'ascoeaHo, uj0 MOHyMeHma-
JNibHa icmopisi nepedaembcs Yepe3 nNam'simb-38uUY4Ky 3a 00MOMO200 UePeMOHill ewaHyeaHHs1 nam'ssmi ma minecHux npakmuk.

BucHoBku. JoegedeHo, wjo cnocibé crnpuliHamms MuHysio2o eidizpae Ayxe saxnuey posib y (pyHKUioHy8aHHi cycninbcm-
e8a ma enueae Ha lio2o noslimuky. Ap2yMeHmoeaHo, Wo eaXsiueum 3acobom Ao nodosnaHHs 3as1eXXHOCcmi 8i0 MOHyMeHmasbHo-

20 MUHYJI020 € I1acmuyYHa cusia nam'smi.

Kno4yoBi cnoBa: nmacmu4Ha cuna nam'smi, MOHyMeHmasnbHa icmopisi, nam'asmb-38uYKa, UepeMOHIii ewaHy8aHHs1

nam'smi, minecHi npakmuku, pocilickka MeMopiasibHa napaduama.

Betyn
KoHuenuis ictopii, BuknageHa ®pigpixom Binbrensmom
Hiuwe y apyrin yactuHi "HesuacHux MipkysaHb", — "Mpo

KOpUCTb Ta wkopy ictopii ansa xutta" (Hiywe, 2022), Ha
Xanb, Mano gocnigxeHa y BiTYU3HAHOMY DINOCOCHKOMY
AVCKypCi. 3 NO3WMTUBHMX TEHOEHLiA BapTO BiA3HAYUTM MO-
YaToK Tak 3BaHoro "Hiule-npoekTy" — cepii nepeknagis
npaub HiMeLbKoro ginocoda ykpaiHCbKMM BUOABHULTBOM
"AcTponsibis". Baromum 3006yTKOM CTano BMAAHHS nepLuoi
kHurn @. Hiuwe B cepii "YkpaiHcbka inocodcbka 6ibnio-
Teka", kyau BBiMWNAM npaui "HapogxeHHs Tparegii" i yoTu-
pu "HesuacHhi mipkyBaHHa" ("Oasig LUTpayc sik cnoBigHuWK i
nucbMeHHUK", "Mpo KOpuCTb i WKoAy icTopii ansa xutta",
"LLloneHrayep sik BuxoBatens" i "Pixapg BarHep y Banpopri").
Llen Tom noyacTtu BiaTBOpOE Neplumin Tom "TNoBHOro 3i6-
paHHa TBOpIB" ®. Hiuwe 2004 poky, WO BUALLOB APYKOM
Takox y BuaaBHMUTBI "AcTponsbis” (Hiuwe, 2004). Takox
BuaasHULUTBO "Temnopa" y 2023 poui 34iNCHUNO BUAAHHA
npaudi ykpaiHcekoro dinocodga Tapaca Jlotoro "Hiuwe.
CamonepesepLueHHs" (Jliotuin, 2017), y akomy aBTop onu-
cye Giorpadiito Ta dinocodcbky cnagwmHy Ppigpixa Hiu-
we. Ta Bce X dinocogis icTopii Hiuwe 3anuwanacs nosa
yBarow YykpaiHCbkux inocodis.

Po3awmipkoBytoun nNpo KOpUCTb Ta wkogy ictopii, Hiuwe
BUOKPEMIIOE TPY BUOU CNIPUMAHATTS iCTOPIl: MOHYMEHTanb-
HUA, aHTUKBApHUA Ta KpUTUYHUIA. KpuTuyHuiAe  cnoci6
CMPUAHATTS ICTOPIT € KNAaCUYHUM ANS akageMiYHUX YYEeHUX.
OpfHVM i3 'PYHTOBHUX HanpautoBaHb y LbOMY HanpsMmi €
posigHuk  "Handbook of Historical Methods for
Management", oe 3a3Ha4YaeTbCA NPO KPUTUYHE CIIPUAHATTA
ictopii (Critical realism in historical research) (Decker et al.,
2023). AHTMKBapHY iCTOpPil0 MOXHa MOPIBHATU 3 eTHorpa-
diyHolo rany3asto ictopii. Tofi Ik MOHyMeHTanbHa icTopid
3anuwanacs HeBmBYeHOW B YkpaiHi. KoHuenuis MoHyMeH-
TanbHOI iCTOPIi aKTMBHO BMBYAETLCS 3@ KOPAOHOM. AMepu-
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KaHCbkui yyeHun Maiwikn peHke y coint npadi "Nietzsche
and Political Education" posrnagae notpeby niogen y mo-
HyMeHTanbHiW icTopii y nonituyHomy pauckypci (Grenke,
2023). DxyniaH AHr y ceoint ctatTi "The Uses and Misuses
of History: Reflections on Nietzsche's Second Untimely
Meditation" rpyHTOBHO aHanisye icTopuyHy koHuenuito Hi-
ywe (Young, 2023). Tomy HeobxigHO peTenbHO AocnianTu
dinocodito icTopii Ppigpixa HiuLwue.

Oyxe BaXNMBUM NOHATTAM ANS YKPaiHCbKOro AUCKYpCY
€ TaKoX nnacTuyHa cuna nam'ati. YKpaiHCbke CycninbCTBO
B yMoOBax MoBHomacwTabHoi arpecii 3 6oky Pocincokoi
depepadii no4ano nepeocMmncnioBaT CBOE MUHYIE | TOMY
notpebye 3gaTHOCTI A0 KPUTUYHOTO CPUNHATTS CBOrO MU-
HYNOro Ta TenepiHbOro 3aAnsA YHUKHEHHS TpaBm nam'aTi.

Mig 4Yac aHanisy koHuenTy nam'aTi-aBu4kn lNMona Kox-
HepToHa (KoHHepToH, 1989/2004), My 3HanaeHo dyHKLio-
HanbHY Ta 3MICTOBY MOAIGHICTb i3 MOHATTSAM MOHYMEHTa-
NbHOI Ta aHTUKBapHOI icTopii. MNMaM'aTb-3BUYKa, SK i MOHY-
MeHTanbHa icTopis, mae Ginblwe rabiTyanbHUi xapakrep i
dopmye cycninbHi meTaHapaTmeu. LLo6 3'acyBatu, sk gie
MOHYMeHTarbHa icTopis, HeobXigHO AOCNIAWTU KOHUenT
couianbHoi nam'aTi amepukaHcbkoro couionora Mona Kok-
HepToHa. LlepeMoHil BllaHyBaHHA nam'aTi Ta TinecHi npak-
TUKN POPMYIOTb colianbHy nam'atb. Yepes yxe 3asHayeHy
nopibHicTb Ui 3acobu cnyrytoTe Anst OPMyBaHHS aHTUK-
BapHOro Ta MOHYMEHTanbHOro cnpunHATTS ictopii. MNpoTte
aHTUKBapHUIM cnocib, Ha aymky Hiywe, 3aBoae TinbKK iH-
hopmaLinHOi  WKoAW, OBMEXYHUYM CNPUNHATTS MOAUHU
nvwe BRacHMM MuHYNUM. MoHyMeHTanbHa X icTopia cno-
HyKae NIOAUHY A0 XMOHOro TNyMayeHHs MWHYNOro Ta Ha-
MaraHHsi NOBTOpUTK criaBy npepkis. Lle MoxHa cnocTepira-
TW 3a CYy4YaCHOIO POCINCBLKOK MeMOpianbHOK Napagurmoro,
ynii imnepianiam Ta 36poliHa arpecis MOTUMBYHOTbLCS, 30K-
pema, MOHYMEHTanbH1MMN NParHeHHSAMM.

© MiHeHko AHApin, 2024
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Mema i 3aedaHHs1. CnpuiAHATTSI CYCNinNbCTBOM AiA no-
NiITUYHUX eniT 6araTto B YOMY 3anexuTb Bif iX CIPUAHATTS
MUHyroro. ToMy Le [OoCnigXeHHs CrpsIMOBYETbCS Ha
aHani3 gocnigxeHb nam'aTi Himeubkoro dginocoda dpia-
pixa Binbrensma Hiuywe Ta amepukaHCbKOro couianbHOro
aHTpononora MNona KoHHepToHa Ans Toro, wob BUSBUTK
MexaHi3aMu POpPMyBaHHSA CNPUUAHATTS MUHyRoro B Pocin-
cbkin depepadii.

Metoan

Onsa BusBneHHa gedopmadii pocincbkoi MemopianbHol
napagurmu 6yno npoBeAeHo aHaniTuyHy poboTy BUGpaHMX
nonNynApHUX Axepen y BiAKPUTOMY AOCTyMi, Wo Bigobpa-
Kae Nornsamn pocincbKoro CycninbCTBa Ha BriacHe MUHyre.
BukoHaHO KoOHUenTyanbHWMA aHani3a KoHuenuin "nam'atb-
3Bu4yka" lNona KoHHepTOHa Ta "MOHyMeHTanbHa ictopis"
Opigpixa Binbrenbma Hiuywe ons BUSBNEHHS CRINbHUX pUC,
O [03BOMUTL 3HAWTU LUNSIXM 3anobiraHHs gedopmyBaH-
HIO CMPUIAHSATTSE MUHYOTO.

PesynbtaTtun

OcHOBY LbOro AOCHiMKEHHS CTaHOBNATbL npadi Nona
KoHHepToHa "Ak cycninbctBa nam'atatoTb” (KOHHEPTOH,
1989/2004), ®pigpixa Binbrensma Hiuwe "Mpo kopuctb Ta
wkopy ictopii ansa xutta" (Hiywe, 2022), Ananga AcmaH
"MpocTtopu cnoragy. ®opmu Ta 3acobm KynbTypHOI TpaHC-
dopmauii” (AccmaH, 1999/2012).

Mpauto amepukaHcbkoro couionora Nona KoHHepToHa
"Ak cycninbcTBa nam'ataTb" ("How societies remember")
Oyno nepeknageHo 3 aHrmincbKoi KynbTyposiorom, Teope-
TMKOM ypbaHismy CsitnaHoto LWninyeHko y 2004 p. Y
2013 p. BuaasHuuTBO "Hika-LleHTp" 3aiicHuno gpykoBaHe
BMAaHHSA. LA npaus oxonme LapuHy KynbTypHOI aHTpo-
nonorii Ta memory studies. KOHHepTOH NpoAoBXy€e Harnpa-
LloBaHHA [lropKranMcbKOl COLOMOrYHOI LLKOMK, 30Kpema
dpaHuy3bKoro couionora Ta couianbHoro ginocoda Mo-
pica AnbbBakca (Halbwachs, 1950/1992), po3BuBa€ KOH-
uent "konekmusHoi nam'ami". Tinbkn B KOHHEpTOHa Konek-
TUBHA NaM'aTb cTae "coujanbHor nam'smmio”. Takox BOHA
Tenep OXOMNIIOE He NoKarnbHi CycninbCTBa, SK y BUNaaky 3
AnbbBakcom, a aepxasu Ta Hauii. KOHHepTOH KoHuenTya-
Ni3ye MOHATTA couianbHOi NamM'aTi Ta nam'aTi-3BUYKM Ha
OCHOBI ncmxoaHanisy ®poriga Ta goCnimpKeHb Y HernpoHayLi.
MamM'aTb-3BMYKa BTIMOETBCA Y LIEPEMOHISX BLUAHYBaHHS
nam'ati Ta TiNeCHUX NpPakTuK. YCi Ui XapakTepucTuki AaTb
3MOry CTBEPKYBATU, LLO Nam'ATb-3BUYKA Ma€ LieHTparibHe
3HaYEeHHS Y MOHYMEHTarbHil icTopii.

Mpauto Himeubkoi dinocoduHi Anaram Accman "MNpoc-
Topw cnoragy. Popmu Ta TpaHcdopMaLii KynbTypHOI nam'a-
Ti" nepeknanu 3 Himeubkoi ginocoduHi KceHis OMUTpeHko
Ta Jlapuca [JopoHiyeBa nig KepiBHUUTBOM KaHaugata i-
nonoriyHux Hayk Onekcangpa tOgiHa. Y 2014 p. ii 6yno
BuAaHo y snaasHuuTei "Hika-LleHTp". Lia npaus € rpyHTOB-
HOK 30ipKol0 OCHOBHMX HampautoBaHb Yy ranysi memory
studies. Onsi pocnigXkeHHa Oyno BUKOPUCTAHO aHani3
Accman TBOpIB LLekcnipa, 3okpema icTopuyHMX Apam. As-
TOpKa nokasarna Ha ix npvknagi, Sk nocTiinHe HaragyBaHHS
obpa3 npm3BoANNO OO HECKIHYEHHUX BIlH, i TiNbkK B Apami
"Puyapg [I" HOBWIA KOponb 3anponoHyBaB YHiBepcarbHy
dopmyny mupy: "Forgive, forget, conclude and be agreed".
Lisa cdopmyna mupy, amHicTis moxe OyTu 3acTocoBaHa [0
HOCIIB MOHYMeHTanbHOi icTopii fK LWNAX A0 NOAOMNaHHs
TpaBM nam'aTi.

Mpauto Ppigpixa Hiywe "MNpo kopucTb Ta wkody icTopii
ansa xkutta" nepeknanu 3 HiMeubkoi dinocodu KatepuHa
KoTiok Ta Oner ®ewoBeup y mexax "Hiuwe-npoekty", Bo-
Ha BUMLLNA ApykoM y BugaBHMUTBI "AcTponsbis” y 2022 p.
Mpaus € dyHOoameHTanbHUM HanpauloBaHHSAM Yy ranyasi
dinocodii ictopii. PopmynioBaHHA BUAIB CAPUAHATTA MU-
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HYIOro € AyXXe BaXXNMMBMM BHECKOM Y AOCTIIKEHHSA Nam'siTi.
Ha BaxnuBocTi Hiulle sk TeopeTuka nam'ati HaronowuyBsa-
na Ansinga AccmaH. BoHa HasuBae 1oro "TMTaHom Konek-
TMBHOI nam'ati" pasom 3 [l'epom Hopa Ta Mopicom
Anb6Bakcom (AccmaH, 1999/2012). KputnyHui aHania
Hiuwe npusHadeHun ona nepernggy CNpUAHATTS MUHYIOMO
Ta no3baBreHHs1 TpaBM NaM'saTi. TOMy MOro HanpawBaHHS
€ LleHTpanbHYMMW Ta BaXXNTMBUMW B LibOMY JOCHiIXEHHI.

Ha gymky Hiulwe, niognHa € yHikanbHOW iCTOTOO, sika
BECb Yac nam'smae. Ampxke TBapuHU He 3HalTb, WO Take
MWHyIe, | NPOCTO iCHYIOTb, HE CTpaXaakun Yepes MUHyne.
HaTomicTb noguHa MpoTMCTOITL BENUKiIA Basi MUHYNOro,
KOTpa Becb 4ac 36inblwyeTbcs. Bara muHynoro TucHe Ha
NOOVHY | 3aBaXae i XXUTK, Toai SK NoguHA MOXe i He yc-
BigomntoBatu uew tarap (Hiuwe, 2022).

Ta Bce x Hiuwe noromxyeTbes, Wwo 6e3 MUHYNOoro Xutu
HEMOXIMBO 3a YMOBW, LLIO HeOOXigHO 3'AcyBaTu nnacmuy-
Hy cuny moduHu, Hapody, Kynbmypu. Himeubkuin cinocod
BM3HA4ae NNacTUyHy cuny sik 30aTHICTb BUPOCTaTH 3 caMoro
cebe, BMOO3MIHIOBATM 1 3aCBOIOBATN MUHYIE Ta dyxe, 3Lj-
noBaTK paHu, 3amiHioBaTy BTpayeHe, 3 camoro cebe BigHO-
BnoBatn po3outi dopmm (Hiuwe, 2022). dinocod Hatania
Kpuega, nocunatounce Ha dpigpixa Hiuwe, Bu3Havae nnac-
TUYHY CUIY Nam'aTi K 30aTHICTb B3aEMOAIATU 3 FOPU3OHTOM
nam'aTi iHLWOro, BUKOPUCTOBYHOUN cuny 3abyeaHHs (Kpueaa,
2019). Taknm YMHOM, CTae MOXXITMBUM Jiarnor 3 HOCIEM iHLLOi
MeMopianbHOI NapagurMu, iXHs B3aemogis.

Mpogoexuna gymky Hiywe npo wkody HaaMipHoro na-
M'ITaHHA HiMeubka gocnigHuus Ananga AccmaH. [ins Toro
Wo6 nosicHUTK, Ak came BiabyBaeTbCA Leln npouec, BoHa
BOAETbCA OO aHanidy ictopuyHux gpam Llekcnipa. Y nig-
CyMKy ACCMaH po3yMie, WO MoSimuYHi KOHAIKMU € KOH-
nikmamu crioezadie. Came iCTOpuYHi Ta couianbHi cnoragm
BM3HA4aloTb CyyacHi NONiTUYHI AUCKYPCK.

AHanoriyHo B LUEKCNiPIBCbKMX ICTOPISAX KOHMNIKTU Mpo-
OOBXYIOTbCS Yepes3 NOCTIiNHI 3ragknm MuHynux ysap. Came
yepes Ue TpmBae BinHa binoi Ta YepsoHoi TposHa i noc-
TiViHi noBcTaHHa 3HarTi. | ocb y apami "Puyapg 11" Wekcnip
NMPOMOHYE yHiBepcanbHy OpPMY NPUNWHEHHS  4Bap:
"Forget, forgive, conclude and be agreed" (3abydb, npoc-
mu, Has4quck i npumupuce) (AccmaH, 1999/2012). | Tinbkn
B3aeMHe Ta [obpoBinbHe 3abyBaHHSA 34aTHe nepepBaTtu
NaHUoXOK Hacunns, sikun cam cebe penpoaykye. Hassa
LbOro A06poBINbHOrO 3abyBaHHs — amHicmis. Agxe, 3a-
BASKWA aMHICTii pO3puBaETbCA AECTPYKTUBHUIN B3aEMO3B'A-
30K Mi>X MPOBMHOI Ta MOMCTO: BOHA € HaBaXIMBILLO
nepenyMoBOl0 AN HAacTaHHs HOBOI Jobwu mupy (AccmaH,
1999/2012). MpoTe aMHICTiAA CTUKAETLCS 3 BEJTMKOK KiNbkKi-
cTio npobnem, 3okpema 3 Heposipoto. CTOpoHaM, KOTpi
BOPOry0Tb, BAXKO MOBIPUTY B KiHELIb MPOTUCTOSIHHS.

3po3ymino, Lo noeT yTOMMUBCA MiA NOCTIMHUX BHYTPILL-
HBbOMONITUYHMX YBap i NparHe o6'egHaTh kpaiHy. MNpoTe, Yn
3anULIAETbLCA akTyanbHUM Usi hopMyna Mupy, KON KOHM-
nikT BiabyBaeTbCA He TiNbKM B MeXax OAHIEl KpaiHu, ane i B
pasi CyTU4KM 3 MEMOpianbHOK NapaanrMor0 iHLWOI KpaiHn?

KoHdniktn Mk kpaiHamMuM He Tak MpPOCTO BragHaTw,
OCKifbKM MOMITUYHI, KyNbTYpHi Ta couianbHi BigMiHHOCTI
3aBaXkaloTb CTOPOHAM MPURHATK iHWKX. Ta we GinbLwi ne-
PENOHN YMHATL Pi3Hi BUOU CNPUMAHATTA MUHynoro. Hiuwe
PO3pi3HSIE TPU TaKUX BUAN: MOHYMEeHmMaribHa, aHmuksapHa
ma Kpumud4Ha icmopis.

Mepwwnii BuA ictopii, Npo akuii rosoputb Ppigpix Hiu-
we, ue MOHyMeHmarbHa icmopis. Ha “oro gymky, MOHy-
MeHTanbHa icTopis obmaHie Yepes aHanorilo, CTBOPHE
npvBabnuei NoQiOHOCTI, SKi CMOHYKaTb MYXXHbLOrO 0 3YyX-
BanocTi, 3BOpyLeHoro — Ao gaHaTtnamy. Konu Takuin BuA
icTopii oNMHSAIETLCA Nig BNIIMBOM Ta KOHTporieM obaapoBa-
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HUX eroicTiB abo 3ampisiHUX 3MOYMHLIB, TO BigOyBaeTbCA
pyMHyBaHHS iMnepii, yOMBCTBA KHA3IB, pO3MNarntoBaHHS
BOEH | peBOMIoLi Ta NOBTOPHE 36iNbLUEHHS KinbKOCTi icTO-
puyHux "edpexTiB y cobi", TO6TO pesynbTaTiB 6€3 JoCTaTHIX
nigctas (Hiuwe, 2022). Anaviga AccmaH po3BuBae NOHATTS
MOHYMEHTarbHOI iCTopii i CTBepaXyeE, WO Nig MOHYMEHTa-
nisauielo MaeTbCa Ha yBasi eCTeTUYHe YLiNbHEeHHS i nigHe-
CEHHsi mopfii [0 piBHA sICKpaBoro nam'ATHoro ob6pasy
(AccmaH, 1999/2012). Takum YMHOM, MOHYMEHTarbHa ic-
TOpiA CTBOPIOE MihiyHi igeanu MuHynoro, ki €, No cyTi,
MicpiyHUMK DiKLissMU. BOHWM NoOYMHalOTb BUKOHYBaTU (PyHK-
uito neritumizadii NOMNITUYHUX AiA NEBHOTO OepXXaBHOro
napy. 3aBAsikM apeKTMBHOMY HaBaHTaXEHHI0 MidivHi ige-
anu MWHYIoro ctalTb He3abyTHiMu. Hiuwe Takox ybadvae
NeBHY KOPUCTb MOHYMEHTarnbHOI icTopii. BoHa nonsrae y
TOMYy, IO MOAKN, KOTpi 6avaTb MUHyNe 4Yepe3 npuamMy Mo-
HyMeHTarbHOI icTopii, cTaloTb Oinbl yNeBHEHNUMU Ta Ha-
TXHEeHHUMW. [lepcnekTBa cTaTM YacTUHOK MOHYMEHTasb-
HOI icTOpii ANa CBOIX HalwlaakiB Hagae NoAuHI cun Ta Mo-
TMBaUii 4O peanisauii Baxkmx nNpoekTiB. ToAi AieBeub po-
OMTb BUCHOBOK MPO Te, LU0 BENuKe, SKWO BXe pa3 iCHyBa-
1o i TaK 4u iHaKwWwe mMoas1o Konucb ByTun, TO, HaNeBHO, MOXe
CTaTWCA KOMUCb 3HOBY; i BiH MYXHille KPOKYE CBOIM LUMS-
XoM. Ta Ha ubOMy LUNAXY, B roanHy cnabKocTi, AieBUSA OXO-
NMNoTe CYMHIBU: a AKkwo baxae 6iH parnmomM 4o2oCb He-
MOXueo20? 3aBAsikKM MOHYMEHTAnbHIN icTopii Ui cyMHiBY
ctatoTb 6esniactaBHumn (Hiuwe, 2022). Ta Bce X MOHy-
MeHTanbHa ictopis, Ha gymky Hiulwe, Hece GinbLue WKoau,
Hi>X KopucTi. 30Kpema, 3afns CTBOPEHHSA MidivHoro igeany
O0BOOUTBCS MakCUManbHO CMpPOLLYBaTW MWHYNI nogii, He
nepenMarodmMcb MUTaHHAMM iCTMHHOCTI. Hiuwe Hasusae
nogii MOHyMeHTarnbHOI icTopii "eghekmamu 6 cobi" (Hiuwe,
2022). Konn mMoHymeHTaneHe GaveHHs icTopii naHye Hapg
BCiMa iHLIMMM, TO MUHYIE 3a3Hae LUKOOM.

Opyrum Buaom ictopii ctae aHmuksapHa icmopis. Hiu-
e BBaxae, WO Konu niognHa A6annueo NiknyeTbecst Npo
Te, WO iCHYE Yxe BigAaBHa, nparHe AisHaTUCh, 3Bigkum BOHO
NoxXoAuTb, Aie BOHO MOCTano, i nparHe 3bepertn ymosu, 3a
AKMX BUHUKNA cama, ANns TUX, XTO Ma€ BUHWKHYTU Micns
Hel, Toh 6aunTb MUHYNe Yepe3 NpuU3My aHTUKBAPHOI iCTO-
pii. IcTopisa 1i micTa cTae gnga Hei ii BNacHoOW icTopieto
(Hiuwe, 2022). Ananga AccMaH BU3HAYae aHTUKBapHY
iCTOpito sIK BUKOPUCTaHHS icTopii 3 MeTol nobyayBaHHS
ineHTndikauii (AccmaH, 1999/2012). KopucHoto dyHKLiE
aHTUKBApPHOI icTopii € Te, WO BOHA NpuB'A3yBana Hapoamu
[0 GaTbKiBLMHM Ta 3BMYAiB NpPeAkiB, YTpUMyuM iX Big
HEeCKiHYeHHNX MaHApiB, Ha AyMKy Hiuwe. NpoTe aHTUKBap-
Ha icTopid, K i MOHyMeHTarnbHa, 3aBaXa€ iCTUHHOCTI iCcTo-
pii. Hiuwe Boaetbca oo metadopu Agepea: oepeBo Oinb-
Wwe BigyyBae, Hix GaunTb CBOI KOpeHi, ane ue BioYyTTS
BMMIPIOE X BEMWYMHY 3@ BEMUYMHOK Ta CUMOK BUAMMOIO
rinnga (Hiuwe, 2022). Takox 3a aHTUKBAPHOrO CNPUNHATTS
MUWHYIIOro Ay>e BaXKKO CnpuiMaTh 3aranbHi iCTOPWYHI npo-
uecw Ta igei, 3anuwiaroym 3mMory nisHaBaTh BCi OKpeMi peui
AK Baxrmei. Ane HOBi pedi OyayTb cnpuiMaTucs BOPOXe
Yyepe3 HagMipHUI KoHcepBaTM3M. [ieBeub Yy Ui cuTyauii
napanisyeTbes i He MoXxe pyxaTucs gani.

OcrtaHHin, TpeTin, BUA ictopii € kpumuyHum. Hiuwe
CTBEPOXYE, LU0 N0AMHA NMOBMHHA po30uTH Byab-sike MUHY-
ne, NOCTaBUTU KOro Nig cyd Ta OroniocuTM CBii BUPOK
(Hiuwe, 2022). Ane niognHa B KpUTUYHIA icTopii 3abysae,
O TenepiwHsA AiSnbHICTb € Hacnigkom YCiX MUHYNuX no-
Ain, 30Kkpema " NOMUIOK i3 Cy4acHOro nornsagy.

MpoTe, po3rnsHyBLIN NepeBarn Ta HeOornikM BuAiB ic-
Topii, Hiuwe cTBepOye, L0 KOXEH i3 TPbOX BUAIB iCTOPIi €
OOLINbHMM TiNbku B NeBHMUX ob6cTaBnHax. Hanpuknag, konu
HeobXifHO CTBOPUTK SIKMICH idean MWHYIoro, To Heobxia-
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HO BMKOPWCTOBYBAaTWM MOHYMEHTanbHy ictopito. Konu Heob-
XigHO 30epertv HasiBHUA NOpsiAoK peden, TO HeobXigHo
3anuwaTtuca B aHTMKBapHOMY MOrnsdi Ha icTopito. AKLo
nNoAMHa xode B3arani No3dyTncs MUHYNoro, To BUKOPUCTO-
BYE KPUTUYHMWI NOrNag Ha MUHYIeE.

Ta Tpeba nam'ataTi, WO pi3HE CNPUIAHATTS MUHYIIOro
MOXITMBE TifbKM 32 YMOBM MAACTUYHOI cunun nam'ati. Konum
nogunHa, KyneTypa, Hapof He Mae uiei NnacTUYHOI cunu,
TO icTopisi noyvHae 3aBpaBatu wwkoau. OOHUM i3 Takmx
NpUKNagiB € MOHOMOMis MOHYMEHTanbHOro nigxogy Ao
icTopii. 3a3Buyan, cTBOpMBLUM MidbiuHi ineanun, BoHa 3abo-
pOHSE€ iX iHTepnpeTauito Ta 3aMiHW. 3aBAsKK LbOMY, iAeono-
MM MEeBHOr0 MOHYMEHTarnbHOro Nornsgy Ha icTopilo oTpu-
MYIOTb KOHTPOIb Haf Nam'aTTio cycninbcTBa. AMepuKaHChb-
ki couionor MNMon KOHHEPTOH CTBEpPOXYE, WO KOHTPOISib
Hag Mmam'aTTio cycninbcTBa OOYMOBMIOE iepapxito Bnagu
(KoHHepToH, 1989/2004).

Lle koHTponb Yacto HabyBae BUIMsiAy MeTaHapaTuBIB,
KOTPi iCHYIOTb Y (POPMi HECBIAOMMX KONEKTUBHMX CNoragis.
CycninbcTBa YTBOPIOKTLCA 3a paxyHOK CHiflbHUX crioragis
ycix uneHiB cycninectsa. Lli cnoragun, Ha aymky MNMona KoH-
HepToHa, NIATPMMYIOTBCA Ta NMepefalrTbCs ABOMa Croco-
0aMu: y LepeMOHIAX BLIAHyBaHHA nam'ati (commemorative
ceremonies) Ta TinecHux npaktukax (bodily practices)
(KoHHepToH, 1989/2004). TakMm 4uHOM i BigbyBaeTbcs
HacagXeHHs cBoro OayeHHs Ta cnpurAHATTA Ginbliowo
MipO0 MOHYMEHTanbHOro MuHynoro. ToTaniTapHi pexwu-
MU, KON HamaralTbCsi N036aBUTU ManeHbKy KpaiHy Ha-
LioHanbHOI CBIAOMOCTI, 3aCTOCOBYIOTb MEmMOd op2aHi3o-
8aHo20 3abysaHHsA (KoHHepToH, 1989/2004). MpocTtexy-
€TbCSA 4iTKa TeHAeHuisa: Imnepis — ue 3abyBaHHA CBOrO i
nam'aTaHHs MOHYMEHTAaNbHOIO MUHYIOrO; BiflbHUIA Hapog
— ue NocCTiHe 3ragyBaHHs CBOro, @ HE MOHYMEHTANbHOMo
MUWHYIOro. YHacnigok uboro oopMyeTbCH NPOTUCTOSIHHSA
"3ragyBaHHsA — 3abyBaHHA".

MepenaBaHHA MOHYMeHTarnbHMX MidpidHUX kUi Bioby-
Ba€eTbCA 3a Aonomorot nam'smi-3sudku (habbit-memory).
dinocom BaraTbCA LWOAO TEOPETUYHOIO OKPECIEHHA Ta
BM3HAYEHHS LpOro MOHATTHA. Paccen, Hanpuknag, yneBHe-
HURA, WO Ua nam'atb € cneumdidyHMM BUOOM NEepeKoHaHHS
(KoHHepToH, 1989/2004). BoHa € cBOepigHMM Habopom 3BU-
Yok Ta BnogobaHb Ha NpoTMBary yCBiJOMITEHUM LisIM.

Came nam'siTb-3BUYKa JO3BOMSE MOHYMEHTANbHIN ic-
Topil HacagxyBaTu Ta nepegaBaTu CBOI MidpiuHi ineann
HaCTYNHUM MOKONIHHAM. FAK 3a3HayeHo BuLle, NpuKna-
OOM MOXYTb CNyryBatu UepemMoHii uwaHy8aHHs nam'smi.
LlepeMoHii nepepgatoTb NeBHi HapaTuBu. Ane HapaTuBU
po3noBigaTb He MPO 3BMYAMHI iCTOPUYHI nofii, a TpaH-
ccopMoBaHi He3MiHHi cybcTaHUii, nepeTBOpeHi Ha Mic-
TUYHI NoAii, KOTpi penpe3eHTOBaHO TakKMM YMHOM, LLO iX
3MIiCT He nigndrae >XogHWM 3MiHaM y ManbyTHbOMY
(KoHHepTOH, 1989/2004).

LlepemoHii € cdopmanizoBaHMMKM akTamu, LWO CTUNI30-
BaHi, CTEpeoTUnHi Ta 34aTHi 4O MOCTINHOIMO MOBTOPEHHS.
BoHu noBuHHI BigOyBaTUCcA y cneuianbHO BioBEAEHUX Mic-
LUAX — Micysx nam'ami, i B TOMHO NpusHadyeHun vac. Llepe-
MOHii )OPMYIOTb CUCTEMU LIHHOCTEN | HadiNsioTb CEHCOM
XUTTA YCiX y4aCHUKIB — BOHW MOBWHHI nam'ataTu. Yci puty-
anu n obpaan € NOBTOPHOBaHMMM, a NOBTOPEHHS Nepeaba-
Yae NOCTINHUIM 3B'A30K i3 MUHYNUM. PuTyann € nepeHeceH-
HAM niofen i3 npodaHHoi y cakpanbHy AiACHICTb. PuTtyan €
po3irpaHuM y pomnsx KyrnbTOM, KU Yyepes puTyanbHi nep-
opmeHcu Ta AiicTBa nepefae HapaTMBW HACTYMHWUM MO-
koniHHsM (KoHHepToH, 1989/2004).

Opyruin meToa nepefaBaHHA HapaTWBIB MOHYMeEHTarb-
HOT iCTOpIi, NOB'A3aHWNI i3 TINECHICTIO NIOAUHKU, € NO3IPHO
MeHLW o4eBuaHUM. [NpoTe AoBOMi 3HAYYyLMM, SK MoKa3aB
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Bonogumup lMpuxoabko y cBoin ctatTi "®eHOMeEH BilHU:
Toyka GayveHHs maTtepianicTuyHoi deHomeHonorii", pos-
KpMBLUM TinecHi 3acagn deHomeHy BiiHU ([puxoabko,
2023). Mon KoHHepTOH HasmBae WOro minecHi npakmuku.
Ix nediniLis € He Takol OYEBMIHOID, SK LIEPEMOHIT BLUAHO-
BYBaHHA nam'sTi. AMEpPMKaHCbKNIA COLLIONOr OiALLOB BUCHO-
BKY MpPO iCHyBaHHA LbOro MEeTOAY, aHamnisylouu maChKi
Tina, ski B Xo4i LepeMOHiN BlaHyBaHHS Nam'aTi CTUMi30-
BaHO BiATBOPIOIOTE 0Opasn 3 MUHYINoOro, i Takox 3bepira-
I0Tb MUHYNe, NpuyoMy AO0BOMi ehEKTUBHO, 3aBASIKN CBOIN
HEe3HULLEHHI 3AaTHOCTI yABNATU NEBHI 3aBYeHi pyxu Ta aii
(KoHHepTOoH, 1989/2004).

KoHHepTOH noginge TiNecHi NpakTUKM Ha OBa TUMKU:
iHKopriopysaHHs1 / emineHHs1 (incorporating practices) Ta
3arnucysaHHs (inscribing practices).

MpakTnkamn FiHKOpropysaHHs € MOCMillKa, PYKOCTUC-
KaHHS 41 CrioBa, 3BEpHEHi [0 NeBHOI NoanHu. Lle ceoepia-
Hi MocnaHHs, ski BTiNOWTLCS Yy 6e3nocepegHboMy isny-
HOMY KOHTakTi. MNpakTukamu 3arnucysaHHsi € Cy4acHi npwu-
cTpoi Ans 36epiraHHa Ta JOCTyny A0 BXe 30epexeHoi iH-
dopmauii, ApyK, eHumknonegii, inaekcu, doTtorpadii, mar-
HITOGOHHI 3anucK, KoMn'toTepu, WO A03BOMSATbL CXOMNSI-
BaTM Ta yTpumyBaTU iHOpMaLilo HaBiTb nicna TOro, sk
TNIOACBKUI OopraHiamMm nepectaHe dyHKUiOHyBaTH.

[MosicHIoYM NepLInMin BUA, TiINECHUX NpaKTUK iHKoprnopy-
BaHHsi, KoHHEepTOH roBopuTb Npo no3wu Tina. To6To B cycni-
NbCTBI iCHYIOTb Aitodi Mogeni XiHOK Ta YOroBIKiB, KOTpi cu-
OsiTb npaBuneHo. Lli Mmoaeni € 3acagHU4MM MOMEHTOM Anst
KOMYHikaLii 06yMOBMNEHNX KyNbTYpol MOBELIiHKOBMX HaBU-
YOK, SIKi CTOCYIOTbCHA M03 Tina. ToOMy BaxnuBICTb NO3 And
BMOYOOBYBaHHS CMiNbHOI nam'aTi € odeBmaHow. Bnapa i
paHr 3asBuyan BUPaXaktTbCs 3a AOMOMOrOK MEBHUX MNO3.
Mo3wn Bigpi3HAOTECA y pi3HMX nogen. Big Toro, akum ym-
HO TiN iHWKWX NO4en, MU MOXEMO BUCHYBaTK CTYNiHb Bra-
AW, No3uuito y BNagHin iepapxii, Ky, SK yBaxaeTbcs, noci-
Aa€ KOXeH i3 Hux abo Ha Ky BOHU npeTeHaytoTb (KoHHep-
TOH, 1989/2004). Tomy KOXHa KynbTypa nepedae CBOH
nam'saTb 3a paxyHoOK XecCTiB Ta no3 Tina.

MoscHIoUYM NpakTUku 3anucyBaHHs, KOHHEPTOH HaBo-
AnTb Npuknag gpaHuysbkoro dinocoda MNonga Pikepa npo
abeTky, sika € cucTemMaTUYHUM MEepeknagomM TUMYacoBKX,
noB's3aHMX i3 4acoBMMMW NapameTpamMu BracTUBOCTEN
NIOACLKOrO rofiocy B 3anMcaHi Mo3Hauvku, L0 MaloTb HaTo-
MiCTb MPOCTOPOBI XapakTePUCTUKN, SKi MOXHa HECKIHYEHHO
BiATBOpIOBaTM Ta AKi MatoTb NeBHy GOPMy, pO3TallyBaHHS,
KOHKPETHI BiACTaHi, MOpsSAoK i niHeapHy Agucno3sudito (KoH-
HepToH, 1989/2004).

Mpuknagom BiACYTHOCTI NNacTUYHOI cunu nam'aTi Ta
MOHYMeHTarnbHOoI icTopii € pociicbka MeMopianbHa napa-
anrma. 3a 4ONOMOro LiepeMOHIN BLUaHyBaHHS nam'ati Ta
TiNecHMX MpakTuK BiAOYBa€eTbCS MOHyMeHTanisauiss MuHy-
noro. N'onoBHa MeTa Takux Ail — BUNpaBAOBYBaHHS iMnep-
CbKMx 3aBotoBaHb Pocincbkoi ®enepadii. MoHyMeHTanbHa
icTopia cyyacHoi Pocilicekoi Pepepadii r'pyHTYeTbCS Ha
Kynbmi Benukoi lNepemozu.

MignonkoBHuk B. Jlerkogyx, AOCRIMXYUN POCINCLKY
nponaraHgy BiiHW, OiALWOB BUCHOBKY, LLO OAHWUM i3 ronoB-
HUX 3acobiB nponaraHau BilHW cepen HaceneHHs PO e
Anckypc "Benukoi nepemoru pociicekoro Hapoay B [pyrin
cBiToBiN BiMHI" (Lehkodukh, 2024, pp. 34-37). Llen anckypc
YTBOPIOETLCA LUNSAXOM 0AHODBOKOI iHTepnpeTauii icTopuy-
HUX hakTiB Ta POPMyBaHHSI BMIACHOI iICTOPMYHOI Midhonorii.

KynbT Benukoi MNepemorn 6a3yeTbcs HAa MOHYMeHTarb-
Hil iHTepnpeTauii icTopii Ta Ha NOBHIN BiACYTHOCTI NnacTu-
YHOI cunu nam'ati. BigcyTHiCTb nnacTuyHoi cunu nam'ari
nonsrae B MOBHOMY MPOAOBXEHHI CTapux pagsHCbKUX Ta
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iMnepcbknx HapaTtusiB. [puknagomM € ceaTkyBaHHA [OHs [Me-
pemoru 9 TpaBHs, LLO Hece peBaHLUMCTCbKi Ta MiniTapucTcb-
ki meTaHapaTtueu ("Moxem noBTOpUTL"), TOAI SIK KOHCONIAO-
BaHa €BpoOMeiicbka Ta aMepuKaHCbka CninbHOTa Jocsarna
KOHCEHCYCy CBATKyBaHHA [HA nam'ATi Ta nepemoru Hag Ha-
unsmoMm y [pyrii cBiTOBIM BilHI 8 TpaBHA 3agns npoTuail
peBaHLWM3My Ta MiniTapuamy nig racriom "Never again”.

MoHymeHTanbHa icTopisi pociicbkoi MemopianbHOi na-
pagurmMm nonsirae B cakpanisauii [lpyroi CBiTOBOI BiiHW Y
Burnaai Benukoi BiTumaHaHOT BiHW. Benuka BiTumsHsHa
BillHA € POCINCbKMM Ta pafsiHCbKUM MeTaHapaTtusoM [py-
roi CBiTOBOI BiliHW, LUO NEPETBOPIOE MONITUYHUA Ta BOEH-
HUI KoHnikT PagaHcekoro Cotody Ta TpeTtboro Peiixy Ha
CBSILLIEHHY BiiHY fo6pa i 3ra. Y cyyacHin ictopiorpadiyHin
iHTepnpeTauii NogaeTbca AK OAMH 3 eTanis MeTaHapaTuBy
"cBsILEeHHa BiltHa npoTn 3axoay"!.

BinbyBaeTbcs cTBOpeHHA MoTuBY "cnagkosocTi" 6opo-
Tb0K NpoTn 3axoay:

e MockoBcbke uLapcTBO (Midornoremun npo 6uTBY Ha
Yyacbkomy 03epi 5 KBiTHA 1242 poky, BiAOMi B POCIVCbKin
icTopiorpadii sik "llegoBoe nobowuie");

e Pocincbka imnepia (midphonoremu Nnpo BOEHHWI KOHM-
nikt Pocincekoi Ta Mepoi PpaHuy3bkoi imnepii 1812 poky,
BiJOMi B pocCiiicbkKi icTopiorpacdii Ak "BiT4nM3HsAHaA BinHa
1812 poky");

e PapsiHcbkuii Coto3 (Midbonoremu npo [Opyry cBiTOBY
BiHy 1939-1945 pp., BigoMi B pociicbkin icTopiorpadii sk
"Benuka BitumaHsaHa BinHa").

MepenaBaHHA UMX MeTaHapaTUBIB BigOyBaeTLCA Yepes:

e LiepeMOHii BLUaHyBaHHA nNaMm'aTi, Taki Sk mapuwi bes-
CMepTHOro norky, WTypm Oytadopcekoro Pevixcrary B
MicTeuky KybuHka y KBiTHi 2017 poky, CBATKYBaHHsI [Hs
[Nepemorun 9 TpaBHs;

e TiNEecHi NpakTUKM IHKOPNOpYyBaHHs (PO3MOBU 3 BeTe-
paHamu Benukoi BiTYM3HAHOT BiiHW, HOCIHHSI reopriiBCbKMX
CTpPIYOK, BiCbKOBOI (pOpMU Ta iH.) Ta 3anncyBaHHSA (HasB-
HICTb BENUKOI KiNbKOCTi nponaraHAnCTCbKMX maTtepianis).

Ouckycis i BACHOBKMK

BiiHa 3 YkpaiHoto gns Pociricbkoi Penepadii € 6eano-
cepegHiM pesynbTatoM Aedopmadlii MexaHi3amiB crnpun-
HATTS MUHYINOro y CBIiTNi 3a3HavyeHnXx Hamu igen Ppigpixa
Hiywe i Mona KoHHepToHa. 3a3HayeHe BMKPUBIEHHS COLi-
anbHoi nNam'ati gemoHcTpye cebe sk: mo-nepwe, BiOCcyT-
HICTb MNACTUYHOI CUM NaM'aTaHH4, WO NpPsMO MoB'A3aHa
3i 34aTHICTIO MIOAUHM KPUTUYHO NEPEOCMUCTIIOBATM BRacHy
MemopianbHy napagurmy Ta KOMYHiKyBaTW 3 Memopianb-
HUMUW NapagurMamu iHWOT NI0AWHK; Mo-0pyae, BUXOOAuN 3
MipkyBaHb ®pigpixa Hiuwe npo kopucTb Ta KOOy TPbOX
BUAIB iCTOPIl: MOHYMEHTarnbHOI, aHTUKBaAPHOI Ta KPUTUYHOI,
MOXxHa 3acpikcyBaTtu B Pocii gucbanaHc Mk HAMK 3 SBHUM
[OMiIHYBaHHAM MOHYMEHTarbHOI iCTOpii, ska 3aoxodye [0
BOEHHMX Ta MONITUYHUX KOHQIIKTIB, LUNSAXOM igeanisauii
MWHYIIOro; Mo-mpeme, BUKOPWCTOBYHUM KOHLIEMLilo ame-
pukaHcbkoro couionora Nona KoHHepTOHa, MOXHa 3asiBU-
TW, WO MOHYMEHTarbHa iCTOpIA B HiLLIEaHCLKOMY CEHCI
nepefacTbCsl Yepes nNam'aTb-3BMYKY 3a AOMNOMOrOK Lepe-
MOHII BLUAHYBaHHS Nam'aATi Ta TiNeCHUX NPaKTUK.
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DEFORMATION OF THE PERCEPTION OF THE PAST IN RUSSIA
AS A PRECEDENT FOR WAR WITH UKRAINE

Background. One of the main reasons for Russia's war with Ukraine is the deformation of the mechanisms of perception of the past and
social memory. The Russian memorial paradigm is based on a systematic reminder of the traumas caused by different wars, including World War II.
Russia's memorial discourse represents only those experiences that help shape monumental history. Therefore, the task was set to find out the
specifics of monumental history. This concept was developed by the famous German philosopher Friedrich Nietzsche. In the second part of the
cycle "Untimely Meditations” — "On the Uses and Misuses of History for Life" the philosopher discusses the problem of memory. It is important to
understand how the reproduction of the Russian monumental metanarrative functions in societies. The American sociologist Paul Connerton has
described in detail the specifics of the process of metanarrative transfer in societies. In his work "How Societies Remember” he analyzed the
methods of generating social memory.

Methods. We have applied general scientific methods of analyzing the mentioned sources. The French phenomenological methodology
was used to provide a conceptual connection between the concepts of "habit-memory” and "monumental history”, which allowed to identify
deformations in the Russian paradigm of perception of the past.

Results. As aresult, it was determined that the Russian Federation is triggered to war by a perception of the past deformed by trauma, as
noted by Friedrich Nietzsche and Paul Connerton. This deformation is the lack of the plastic power of remembrance, the impossibility of critically
thinking through one's own memorial paradigm, and communicating with the memorial paradigms of others. Friedrich Nietzsche also noted the
importance of the balance of three types of history: monumental, antique, and critical. In Russia, this balance has been off, with monumental history
dominating the other types and stimulating wars. Analyzing and synthesizing the ideas of Nietzsche and Connerton, it was found that monumental
history is reproduced through habit-memory through commemoration ceremonies and bodily practices.

Conclusions. The way we interpret the past is very important for the functioning of society and determines its politics. An important
means of helping to change the dependence on the monumental past is the plastic power of memory.

Keywords: plastic power of memory, monumental history, habit-memory, commemoration ceremonies, bodily practices, Russian memorial
paradigm.
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FROM THE MYSTICAL A7 A/7TH THE INTELLECTUAL AMOR| CARITAS.
THE TRANSFORMATION OF CONCEPTS IN THE BRIDAL MYSTICISM OF THE X1l CENTURY

Background. The article is mainly devoted to the conception of intellectual love in the tradition of the Bridal mysticism
of the Xll century. This investigation shows that theologia mystica of Bernard of Clairvaux, William of Saint Thierry and Richard
of Saint-Victor was formed under the influence of the conception of a mystical agape and metaphorical language of the Song of
Songs by the Fathers of the Church. Moreover, it was also stressed that the spiritual sources of intellectual love came from
Augustine's Neoplatonic tradition. His work "The Trinity" made polysemantic caritas the central notion for the Bridal mystics in
the Xll century who used it to describe Divine and human love.

Methods. This investigation used a descriptive method to demonstrate the genesis of the concept of love in the tradition
of the early Fathers of the Church and Bridal mystics of the Xl century. It also applied textual analysis to explicate the conceptual
link between different meanings of love in the works of the Bridal mystics.

Results. This study underlined that St. Bernard of Clairvaux, William of Saint-Thierry and Richard of Saint-Victor worked
out the conception of the intellectual love (amor / caritas) that is an extension of the concept of the mystical agape by the Fathers
of the Church.

Conclusion. It was concluded that the Bridal mystics of the Xll century often used notions of amor and caritas as
synonyms in their texts when they wrote about recognising God through the perfect love - virtue charity or a strong love — amor
fortis in the human soul. However, their concept of epistemic love: caritas intellectualis or amor rationalis also impacted the
works of the Flemish and German mystics in the XllI-XIV centuries.

Keywords : Bridal mysticism, caritas, amor intellectualis, amor rationalis, agape, mystical theology.

Background

The article focuses on the conceptual link between
notions of agape and intellectual caritas/amor in the Bridal
mysticism of the XII century.

This research consists of three parts. The first part is
devoted to the spiritual sources that formed the Bridal
language of the mysticism of the XlI century. It takes into
account the historical and philosophical investigation of
"The Foundations of Mysticism: Origins to the Fifth
Century" by Bernard McGinn, in which the author
accentuates the meaning-creating role of images of the
Bride and Groom in the Song of the Songs in the texts of
Christian mystics since the V century.

The second part of the article deals with the genesis
and the Latin translation of the Greek notion agape in the
works of the Latin Fathers of the Church and St. Augustine
based on the works "Knowledge, Love, and Ecstasy in the
Theology of Thomas Gallus" by Boyd Taylor Coolman, also
McGinn's work "The Foundation of Mysticism".

The third part analyses the meanings of notions caritas
and intelligentia amoris in the Bridal tradition by William of
Saint-Thierry, Bernard of Clairvaux and Richard of Saint-
Victor. It declares an important and leading role of the
intellectual caritasor amor in the recognition of and unity with
God. This part is grounded on research "Love. A Brief
History through Western Christianity" by Carter Lindberg. It
is also based on "A course in Christian mysticism" by Tomas
Merton, "Love, Knowledge, and Mystical Union in Western
Christianity: Twelfth to Sixteenth Centuries" by Bernard
McGinn and "The Image and Likeness: The Augustinian
Spirituality of William of St. Thierry" by David Bell.

Methods

This study was conducted by using the hermeneutics
approach and comparative analysis of the texts by Fathers
of the Church and William of Saint-Thierry, Bernard of
Clairvaux and Richard of Saint-Victor.

Results

Spiritual sources. The Bridal mysticism of Cistercians
Bernard of Clairvaux, William of Saint-Thierry and Richard
of Saint-Victor in the Xll century is a type of Christian
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theologia mystica or contemplative theology, derives from
the early Fathers of the Church of the II-Ill centuries. But
early Christian mysticism wasn't about the experience of
God's presence. It was based on exegesis and the mystical
presence of Christ in the Church. According to Bernard
McGinn, the ‘mystical' is a term that originated in
paganism, but that had become a Christian possession by
the second century. It was used to denote the hidden
contemplation or even a mystical union with God in Christ,
but was always "ecclesial" (McGinn, 1994, p. 184).

Most early mystics, like Clement of Alexandria, Origen
and Dionysius, used Hellenic philosophy and mystical texts
of Judaism to describe "a special access to God". This
strong relationship between mysticism and exegesis lasted
until the XII century.

The Bridal mysticism was also characterised by the
allegorical reading of the Song of Songs. Images of the Bride
and Groom, which symbolise spiritual marriage between the
Church (or soul) and Christ, first have been provided in the
early Greek Christian tradition of the II-VI centuries by
Origen, Gregory of Nyssa and Macarius. The Latin Christian
tradition of the IV century in the face of Ambrose of Milan
(mentor of Augustine) not only commented on the Song but
also made reading of this book an inescapable part of
Christian mysticism. Ambrose, in furtherance of Origen's
ideas, united the description of individual Paul's rapture with
the symbolism of the Song of Songs.

"Prince of the mystics" — Augustine, was an exception
to the mystical tradition of the IV-V centuries. He avoided
using the language of the Song in his works, which did not
diminish his influence on the following mystics. The
tradition of Ambrose was continued by Gregory the Great.
Pope Gregory (at the turn of the VI-VII centuries), although
following Augustine, went beyond his teacher's views and
used the language of the Song in the description of unity
between God — Divine Beloved and an individual human
soul. The next wave of interest in the Song arose in the
Xl century in the works of Peter Damian and a series of
works written in the style of the Song.

© Savynska Inna, 2024



COPIdA. 'ymanitapHo-peairiesaaBumii Bicauk. Ne 1(23)/2024 93

Cistercians Bernard of Clairvaux and his friend William
of Saint-Thierry used the Song's language to emphasise
the key role of caritas in the preparation for unity with God.
Bernard of Clairvaux in his works "Sermons on the Song of
Songs" and "On loving God" writes about the decisive role
of the Divine grace and the caritas that restore faded imago
Dei in the human soul (Bride) and direct it to the union with
God (Groom) in the spirit, where two wills are in
agreement. Such a loving union is the deification of the
human soul, which becomes united with God. William of
Saint-Thierry in his turn interprets the Song as a mystical
text and comments on it in "Exposition on the Song of
Songs". In this book, he finds and uses a lot of imagesof
the restoring lost Godlikeness in the process of
transforming the carnal love into the spiritual love.

The Bridal mysticism of the XII century, besides
adopting the language of the Song, is characterised by the
phenomenon of the visio spiritualis which is represented,
for example, by Rupert of Deutz (visions in dreams) and
Hildegard of Bingen (lux vivens, excessus mentis). They
continued the tradition of using the language of the Song,
but in the centre of their point of view, there is not so much
exegesis of the Song as their spiritual feelings and
experiences of God's presence.

The next stage of the Bridal mysticism was formed by
the canons of Saint-Victor, particularly, Hugo and Richard.
They combined the affective Song's language with the
Dionysian tradition of mystical theology. The second wave of
interest in Dionysianism arose in the XlII century by Thomas
Gall (Thomas of Saint-Victor) in his texts "Commentaries on
the Song of Songs" and "Mystical theology".

Mystical Ayamn. Platonic and Neoplatonic notion
"ayamn" which is itself a translation from the Hebrew
"ahev" becomes central in the early Christian tradition,
mainly thanks to the apostles Paul and John; Origen and
Dionysius. "In fact, to translate the Hebrew 'Ghév, which is
applied to the love of God, Christian authors initially
adopted relatively new terms, either Greek ones like agapé
(whereas agapan [dyaTrdv] is older) rather than erés or
philia, or Latin ones such as caritas rather than amor. In
Latin, they even invented dilectio, built on the older verb
diligere" (Auvray-Assayas, & Cassin, 2014, p. 599). "Agapé
was not a Christian creation, but it was a rare word until the
early Greek-speaking Christians adopted it as the special
designation for the love which God directs toward us and
which we, through his grace, can in turn address to him"
(McGinn, 1994, p. 72).

mystical love (dydrn) to neighbour and participation in
religious sacraments. Apostle John transformed Paul's
formula "in Christ" into "¢uoi pévwv" ("in me remaining,
dwelling") (John 14:10) (McGinn, 1994, p. 78). He
emphasised that Christ is dwelling in all believers — "en
emoi menein".

In his turn, Origen equated Platonic €pwg (Latin
analogue "amor") and dyamn. Real £pwg, nudged away
from thematerial world. Its spiritual force inside humans
directs us to the Creator through the Logos (Christ). Origen
was the first who interpreted the Song's images of the
Bride and Groom as the route to God through love and
charity. Pseudo-Dionysius continued Origen's conception
and stressed on metaphysical meanings of €pwg, which
takes an active role in the human spiritual "journey upward"
to the God or deification (Godlikeness). Also, God itself has
been described as Aydmn/’‘Epwg in Pseudo-Dionysius and
Origen conceptions: "[...] the Greek fathers pioneered a
new view of mystical love, one that was based on the love
that the Saviour had implanted in the community and
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therefore implied an active concern for others as much as a
contemplative and  erotic yearning for  Christ"
(McGinn,1994, p. 185).

The intellectual amor / caritas. The tradition of the
apostles and Greek fathers was carried on by Augustine.
He developed the Latin concept of caritas as an analogue
to ayarn while amor "retains more of the Platonic sense of
eros" (McGinn, 1991, p. 53). Carter Lindberg expands the
definition of the caritas and stresses: "this old Latin word
had a variety of senses: familial affection, friendship,
sometimes patriotism. It took on the special sense of love
of God and love of the neighbour for the Christians. At the
same time, it took on a rich religious and ethical content
due to the frequency of its use in the Latin Bible. Caritas
expressed in the least imperfectly possible way the nature
of God of which the essential attribute is love [...]"
(Lindberg, 2008, p. 17).

For Augustine caritas is the root of all that is good
(Lindberg, 2008, p. 59). It is the essence of God.
Augustine echoed "Deus Caritas est” (1 John 4:8) in the
work "On the Trinity": "Wherefore, if the Sacred Scripture
proclaims: "God is love" [Deus caritas est] as also that
love is of God and acts in us that we may remain in God
and He in us, and we know this, because He has given us
of His Spirit, then the Spirit Himself is the God who is
love" (Augustine, 2002, p. 208).

Augustine's tradition of caritas as God "per se" (Christ
and Trinity) has been reflected by the Bridal mysticism of
Bernard of Clairvaux, William of Saint-Thierry and
Richard of Saint-Victor. Their Unio mystica is the core of
Christian mysticism.

In their texts, polysemantic caritas are used to define
both God's essence and the human soul. Tomas Merton
underlines: "St. Bernard loved Domina Caritas ("Lady
Charity") as St. Francis loved Lady Poverty. In the writings
of the Cistercian Fathers of the twelfth century, the central
place belongs to the teaching on the love of God, and on
the perfect union of love between the soul and God"
(Merton, 2017, p. 114).

Concerning God's essence, Caritas is the Divine love
and co-love (condilectio) in the Trinity. Richard of Saint-
Victor in the work "De Trinitate" calls God's love supreme
caritas or fullness of love: "Now, it is necessary that
supreme charity be altogether perfect. Yet in order it may
be supremely perfect, just as it is necessary that it be so
great that nothing greater can exist, so it is necessary that
it be such that nothing better can exist" (Richard of
St. Victor, 1979, p. 384). In later texts of Cistercians, this
supreme caritas was named amicitia or the spiritual
friendship (by Aelired of Rievaulx).

But the particular attention in the texts of Bridal mystics
is given to the caritas as the Divine power or the bridal love
in the human soul that influences the human faculty of
intellect and will and prepares them for the union with God.
As has been noted by Bernard McGinn, "the mystics spent
much time analysing the respective roles of love and
knowledge in the path to mystical interaction between
notions of union and the ways in which love and knowledge
relate to these both as means and as end" (McGinn, 1977,
p. 7). In his turn, Tomas Merton pointed out that "we
cannot [...] think that union with God can exist in a soul that
has zeal without knowledge and discretion. Blind fervor and
zeal are not the signs of a spouse united to the Word, for
the Spirit of wisdom and understanding not only enkindles
the fire of love but the light of knowledge [...]" (Merton,
2017, p. 127). Therefore, love as affectus — carnal love or
feelings is a lower type of love than reasonable love.
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Carnal love is an emotional love that opens the possibility
of errors. Contrary to this kind of love there is a reasonable
love which "must be guided and formed by Scientia,
"knowledge". We must love God not only with our whole
heart but with our whole mind" (Merton, 2017, p. 136).

Thus, according to Bernard of Clairvaux "[...] both love
and knowledge were indispensable for union with God,
however great love's priority remained" (McGinn, 1987,
p. 203). He describes bridal love as wise (sapiens), prudent
(prudens), reasonable (rationalis) and at the same time
sweet (dulcis), violent (vehemens) (McGinn, 1987, p. 200).

It should also be mentioned that Bridal mystics of the
Xll century, such as Augustine, often used the notions
"amor", "caritas" and 'dilectio" as synonyms. In this
manner, St. Bernard named the bridal love — amor sapiens.
In his turn, William of Saint-Thierry used the notion
intellectus amoris or intelligentia amoris. This tradition
came from Gregory the Great whodefines love as "amor
ipse notitia est" — love itself is understanding (Homelia in
Evangelia 27.4, PL 76, 1207 A). It emphasises the
conjunction between love and reason/intellect/knowing
during the mystical union with God. Reason is illuminated
by love (amor illuminatus), and love is protected by
Reason. It refers to the highest level of the presence of
God — amor intellectualis.

Thus, William of Saint-Thierry echoes the formula of
Gregory the Great that Amor ipse intellectus est in his work
ExpositioCantica (X, 54: CCCM 87, 47). "Cognitio uero
sponsae ad sponsum et amor idem est, quoniam in hac re
amor ipse intellectus est". "But from the Bride to the
Bridegroom, knowledge and love are all the same; for here
love itself is understanding" (William of St. Thierry, 2010,
p. 46). Thus, love is the kind of true knowing of God. As
pointed out Jean-Marie Déchanet, William's concept of
intellectual love was also indirectly influenced by Plotinus's
ideas of two principles of knowledge: "the vol¢ which
reasons (the intellectual or animus of William) and the voiig
transported by love" (Déchanet, 2010, p. 48).

In addition to Plotinus's ideas, William followed
Augustine's ftradition. Therefore, the concept of amor
intelectuallis is about the recognition of God through love:
"Love is the key to the knowledge of God, and the more we
love him, the more we know him" (Bell, 1984, p. 231). This
knowing is also the Holy Spirit which is the image of the
Divine love in the human soul. Thus, the second meaning
of this phrase is that the Holy Spirit (Love — caritas as the
bond inside the Trinity) itself is knowing. The third meaning
is that the Holy Spirit gives grace to the human soul and
enlightens it. Consequently, the transformative human soul
can know God. It has the fruition of God (union, unitas,
adhaesio with God). Genealogy of this concept refers to
Plato's “o0d¢ Ti poi £oTiv elpnua ToloUTov yeyovog TAG EUfg
wuxiig ékyovov" — "offspring born of my own soul" in
Theaetetus 150d (Plato, 1921/2006, p. 34-35) and to the
"fruition of the soul" of the spirituality of Augustine and
John Scotus Erigena. Thus, Erigena in the work "De
contemplando Deo" explains fruition (from Latin fruor,
fruition, fructus) as a perfect love or enjoyment of union with
God. McGinn stresses that William of Saint-Thierry in the
"De natura corporis et animae" describes union with God as
the seventh last step: "He, who enjoys it alone understands
what are the joys and what is the fruition of the true and
supreme good, what is the breath of peace" (McGinn, 1997,
p. 150). Therefore, fruition is the offspring of our soul, which
is genuine as the result of unity with God.

The conception of reasonable or intellectual love is also
reflected in the Christian theory of virtues. Hence, caritas is
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a human virtue of charity: love to God and neighbours.
Bernard of Clairvaux interprets "caritas = love as amplexus,
love rejoicing in union and wisdom, fruition, delight, praise,
gratitude, fullness, fulfiiment" (Merton, 1917, p. 114). In the
work "De diligendo Dei" he states that caritas is "true and
sincere charity, | say, must be said to proceed wholly from a
pure heart, a good conscience, unfeigned (1 Timothy 1:5),
by which we love our neighbour's good as our own"
(Bernard of Clairvaux, 1987, p. 200). Intellectual caritas is
the higher love: "The proper province of amor rationalis is
the life of virtue and illumination. It takes care of good
works and discretion. It loves "with all the vigilance and
circumspection of your understanding”. It no longer is
content merely with "feeling" certain sentiments of
devotion and love at the thought of Jesus suffering on the
Cross, but it puts into effect good works which spring from
the truth of Christ. It is marked by zeal for justice and
truth, discipline of morals, sanctity of life. It is guided in all
things by principles of faith and by the mind of the Church
and not merely by human feelings, however sure and
however right, for the mysteries of Christ" (Richard of
St. Victor, 1979, p. 137).

Bridal mystics used the metaphor of the staircase or the
upward ascension as the analogy of "Jacob's Ladder".
Therefore, they wrote about the gradation of types of love.
According to St. Bernard, after amor rationalis strong love
or amor fortis comes, without which amor rationalis is
imperfect and incomplete (Merton, 2017, p. 137). Amore
fortis is the spiritual force in the human soul for all the
"difficulties of life" (Merton, 2017, p.137). Merton
emphasised: "With this strong love the soul has not only
fervor and light but constancy and ability to stand firm and
resist evil in all its forms, not by our own power but by the
power of God" (Richard of St. Victor, 1979, p. 137). This
perfect kind of love is the spiritual gift or the Divine grace
which is greater than all types of love. It brings spiritual
perfection and makes possible mystical union with God.

Finally, Bridal mysticism of the XIl century adopted the
early Christian conception of mystical ayarn/caritas and
gave a new concept of the reasonable caritas or amor
intellectualis as a spiritual instrument of recognising God.
The tradition of Cistercians' ideas has been transformed
and continued by the mystics of the next centuries.
Especially by the mystics of the XllII centuries. Among them
are: French theologist Thomas Gallus and his theory about
love as cognitio affective that exceeds knowing (intellectus)
and leads to the union with God and Flemish mystic
Hadewijch and her conception of the human Rede
(Reason) that leads to perfect Minne/Karitate (Love).

Discussion and conclusions

Researching the tradition of the Bridal mysticism of the
Xll century allowed us to trace the conceptual
transformation of the notion of love from the mystical agape
to the intellectual caritas/lamor. Based on the texts of
Bernard of Clairvaux, William of Saint-Thierry and Richard
of Saint-Victor, | explicate that Bridal mysticism underlines
the value of both — love and knowledge in the way of union
with God. Thus, this investigation sheds light on the
reasonable side of union with God.

At the same time, this article demonstrates that Bridal
mystics in the Xll century, following the tradition of the
Fathers of the Church and St. Augustine continued to use
the bridal language from the Song of the Songs. But, their
vocabulary portrays the mystical union between the
individual human soul and Christ as a bridal ceremony
between "Bride" and "Groom" (e.g., in the Bernardian
texts), while in the tradition of the Fathers of the Church
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"Bride" plays the role of the Church or Christian
community. Thus, Bridal mystics emphasise the individual
role of the human soul in knowing God.

The Bridal mysticism of the XlI century absorbed the
conception of the mystical agape and developed the
concept of the importance of intellectual love. Hence
intellectual love in the works of St. Bernard has been
marked as amor sapiens or amor rationalis. William of
Saint-Thierry preferred the notion of intellectus amoris or
intelligentia amoris which is the synonym of the
polysemantic notion of caritas, which denotes Divine and
perfect human love. In his turn, Richard of Saint-Victor
used the notion of supreme caritas to describe the highest
type of mystical bridal love. Both concepts underline not
only the unity between love and intellect but also indicate
human love as the type of a true knowing God. Therefore,
the Bridal mystics of the Xl century were the predecessors
and thought leaders for the mystics of the next centuries
who continued to develop a theory of the leading role of
intellectual love in the road to recognizing God.
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KuiBcbkui HauioHanbHUM yHiBepcuteT iMeHi Tapaca LLleBuyeHka, KuiB, YkpaiHa

BiA MICTUYHOI O ArAl1H OO IHTENEKTYAIIbHOIO AMORICARITAS:
TPAHC®OPMALUIA KOHLENTIB WNKOBHOIO MICTULM3MY XII CTONITTA

B ¢ Ty n. lIpucesiyeHo koHyenyii iHmenekmyansHoi nro6oei @ mpaduyii wirob6Ho2o micmuyusmy Xl cmonimms. 3dilicHeHo OocnidxeHHs1, sike
YHao4HIoe 38'A30K Mix theologia mystica Bepnapda Knepeockkozo, litioma i3 CeH-Tbeppi Ui Piwapa CeH-Bikmopcbko2o ma KoHUenyieo Micmuy-
HO20 azane paHHix omuyie Llepkeu, siki saukopucmoeyeanu memagopuyHy moey [licHi lliceHb Onsi onucyeaHHs1 Micmu4Ho20 eGHaHHsA 3 Bozom. [1io-
KpecneHo, wo ideliHum OxxepesioM KoHUenyii iHmenekmyanbHoi nro6oei wnrobHux micmukie Xll cm. 6ye HeonnamoHiam Ae2ycmuHa Aepenisi, 30K-
pema lioeo mpakmam "lpo Tpiliyto", 3a80siku IKOMY rMosliceMaHmMuy4He NMOHsAIMMSI caritas cmaso yeHmpanbHUM 0nsi mpaduyii wnro6Ho2o Micmu-
yusMy ma eukopucmoeyeasocsi ik 0nsi no3Ha4yeHHsi boxxecmeeHHoi no6oei, mak i Ons eusHayeHHs1 euw02o muny nob6oei e Aywi NOOUHU —
caritas intellectualis, a mako (io20 cuHOHiMy amor rationalis. Taka po3ymHa nro6oe — caritas / amor € pe3ysibmamomM 2apMOHiliHoT e3aeModii J1o-
608i ma po3ymoeoi 3damHocmi nrodckkoi dywi. BoHa eede 0o Micmu4yHo20 eGHaHHs 3 Bo2zom ma eodHoYac € 3HaHHSIM / ni3HaHHsIM Boza.

M e T o A n. BukopucmaHo deckpunmueHuli Memod O5s1 onucyeaHHs 2eHe3u KoHyenmy sito60ei 8 mpaduuyii paHHix omuyie yepkeu ma wio6-
Hozo micmuyu3smy Xll cmonimms. Takox AocnidxeHHs1 6yno 30ilicHeHO Ha OCHO&i mekcmyasibHo20 aHanizy pobim wno6Hux micmukie XIl cmo-
nimmsi, wjo A03601USI0 eKCliKyeamu KoOHyenmyasbHUl 38 ‘130K MiX iXHiMu noHssmmsimu n0608i.

Pe3ynbTaTtu. O6rpynmoeaHo, wjo bepHapd Knepeocskkuli, litiom i3 CeH-Tbeppi ma Piwap CeH-Bikmopcbkuli cpbopmyeanu KoHyenuyito
pauyioHanbHoi 1t060oei (amore / cariras), Wo € NPodoexeHHsIM KOHUenuyii MicmuyHo20 a2arne paHHix omyie yepkKau.

B ucHoOBEKMU. BusHayeHo, wjo wnrob6Huli micmuyusm Xll cmonimms 3a3euvali exxueae MoHIMmMsi amor ma caritas sik CUHOHIMU y ceoix
mekcmax 01151 No3Ha4YeHHs nisHaHHs Boza 3aedsiku nro608i 00 6/IUXHBLO20, W0 € 4eCHOMOK ma G0CKOHalUM MUroM cusnbHoi nro6oei amor fortis y
Oywi smoduHu. KoHuenm po3ymHoi nro6oei — caritas intellectualis ma amor rationalis 6ye eaX/lueor0 cMUC/I08010 KOMITOHEHMOK uUnio mystica
XIl cmonimms ma cmae eu3Ha4yasibHOI OCHO80I0 05151 hnamaHACbKUX ma HiMeybKux criekynsimueHux micmukie XllI-XIV cmonims.

Knw4yoBi cnoBa: wnobHui micmuyusm Xll cmonimms, po3ymHa nroboe, caritas intellectualis, amor rationalis, MicmuyHa meosnozis.
ABTOp 3asBNS€ Npo BiACYTHICTb KOHMIKTY iHTepeciB. CnoHcopu He Bpanu yvacTi B po3pobreHHi gocnifxeHHs; y 36opi, aHanisi un
iHTepnpeTauii 4aHuX; y HanMcaHHi pykonucy; B pilleHHi npo nybnikadilo pe3dynbTarTis.
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HALWLII ABTOPM

A6y Anpy6 Emap — noktopaHT, KniBcbknii HalioHanbHUI yHiBepcuTeT iMeHi Tapaca LeByeHka (M. Kuis, YkpaiHa).

BorpaweBcbkuih Bnagucnae NepmaHoBuy — acnipaHT, KniBCbkuiA HauioHanbHUA yHiBepeuteT iMeHi Tapaca LLes4yeHka
(m. KuiB, YkpaiHa).

BpoBuueHko Neoprinn BanepinoBuu — goktop inocodcbkmx Hayk, AoueHT, KWIiBCbkU HauioHanbHUIM yHiBepcuTeT
imeHi Tapaca LLesyeHka (M. Kuis, Ykpaina).

36aHko OnekcaHap BacunboBu4 — acnipaHT, KWIBCbKMI HauioHanbHUIA yHiBepcuTeT iMeHi Tapaca LlleBueHka
(m. Knui, YkpaiHa).

Koctiok OnekcaHap BacunboBu4 — kaHanaat pinocodcbknx Hayk, AOLEHT, AOKTOpaHT, KMIBCbKMIA HaLiOHaNbHUNA
yHiBepcuTeT imeHi Tapaca LleByeHka (M. KniB, Ykpaina).

NaBuHokoBa AHHa-Banepis PobepTiBHa — acnipaHTka, KniBCbkuii HauioHanbHWUIA yHiBepcuTeT iMeHi Tapaca LLeByeHka
(m. KuiB, YkpaiHa).

Numap BsivecnaB BorpaHoBuY — kaHAMAaT INOCOMCLKMX HayK, AOKTOpPaHT, KWiBCbKMIA HaLioHanbHUIN yHiBepcuTeT
imeHi Tapaca LLesyeHka (M. Kuis, Ykpaina).

MakcumeHko Irop FeHHaginoBu4 — acnipaHT, KniBcbknin HalioHanbHWI yHiBepcuTeT imeHi Tapaca LesyeHka (M. Kuis,
YkpaiHa).

ManaHsik AHgpin OneroBu4 — acnipaHT, KniBcbkuiAi HauioHanbHU yHiBepcuTeT iMeHi Tapaca LUeyeHka (M. Kwis,
YkpaiHa).

MiHeHko AHppin BonogumupoBuy — acnipaHT, KuiBCbkuiA HauioHanbHUMIM YHiBepcuTeT iMeHi Tapaca LlesyeHka
(m. KwuiB, YkpaiHa).

HecTtepoBa Mapis IBaHiBHa — acucteHT, KuiBcbkuin HauioHanbHUM yHiBepcuTeT iMmeHi Tapaca LleByeHka (M. Kuis,
YkpaiHa).

OpnoBcbkuin PomaH BonogumupoBu4 — acnipaHTt, KniBcbknii HauioHanbHuii yHiBepcuteT imeHi Tapaca LleByeHka
(m. KnuiB, YkpaiHa).

Mineubkunn €BreH AHaTtoninoBuY — kaHOUOAT PINOCOPCbKMX Hayk, AOLEHT, KUIiBCbkUI HauioHanNbHUIM yHiBEpCUTET
imeHii Tapaca LLeByeHka (M. KniB, YkpaiHa).

Poma AHppiaHHa IropiBHa — acnipaHTka, KuniBCcbkMi HauioHanbHWUIA yHiBepcuTeT imeHi Tapaca LlesuyeHka (M. Kwuis,
YkpaiHa).

CaBuHcbka IHHa BonogumupiBHa — kaHamaat dinocodcbkmx Hayk, KWiBCbKMI HauioHanbHUiA yHiBepcUTeT iMeHi Tapaca
LLieByeHka (M. Kuis, YkpaiHa).

CapaniH OnekcaHap BacunboBuy — kaHamgat inocodCcbkmMx Hayk, AoUeHT, KMiBCbKMIA HauioHanNbHUI yHiBEpCUTeT
imeHi Tapaca LLeyeHka (M. KuiB, YkpaiHa).

Crteusik loaHH BacunboBuyY — acnipaHTt, KWiBCbKMI HaLioHanbHWI yHiBepcuTeT iMeHi Tapaca LleBueHka (M. Kwis,
YkpaiHa).

TypeHko Bitanin EayapaoBuy — noktop inocodCbkmx Hayk, cTaplumii gocnigHuk, KniBcbkuii HauioHanbHUA yHIBEpCUTeT
imeHi Tapaca LUeByeHka (M. Kuis, YkpaiHa).

XapbkoBLyeHKO €BreH AHaToninosny — JOKTOp hinocodcbknx Hayk, npodecop, KniBCbkuii HaUioHanbHWI yHiBepcuTeT
imeHi Tapaca LLeByeHka (M. KuiB, YkpaiHa).

LWaBpiHa IpuHa BaneHTuHiBHa — kaHAMAAT inocodCbkMx HayK, AoueHT, KMIBCbKUIM HauioOHaNbHUA YHIBEPCUTET iMEHI
Tapaca LeB4yeHka (M. KuiB, YkpaiHa).
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