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FEATURES OF EXPLICATION OF INTER-ORTHODOX RELATIONS
IN UKRAINIAN RELIGIOUS STUDIES

Background. This article explores the formation and evolution of Ukrainian religious studies in the context of examining
inter-Orthodox relations, which have gained particular relevance due to the establishment of the Orthodox Church of Ukraine (OCU),
shifts in the religious landscape of Ukraine, and global decolonization processes. The author highlights how Ukrainian scholars
interpret complex confessional interactions, jurisdictional conflicts, and the impact of Orthodoxy on national identity, societal
stability, and geopolitical agency.

Me thods. The study employs an interdisciplinary approach that integrates tools from religious studies, sociology, philosophy,
political science, and cultural studies. The methodological framework is based on narrative analysis, postcolonial critique, and
principles of hermeneutics. A comparative-historical method is applied to reconstruct the stages of development in Ukrainian
religious studies, alongside content analysis of scholarly works that address issues of autocephaly, jurisdictional disputes, and
globalization-related challenges.

Results. The study finds that the tradition of religious studies in Ukraine has undergone significant transformation — from an
ideologically constrained Soviet model to a modern analytical discourse that actively reflects on global processes. Key scholars
(V. Yelenskyi, O. Sahan, Yu. Chornomorets) are identified as having laid the intellectual groundwork for the study of inter-Orthodox
relations in the context of war, digitalization, globalization, and secularization. The article outlines major themes in contemporary
Ukerainian religious scholarship, such as autocephaly, canonical territory, Orthodox nationalism, the role of the diaspora, and digital
technologies in church life. It is demonstrated that Ukrainian Orthodoxy is increasingly integrated into global religious processes,
while also transforming the concept of ecclesial unity.

Conclusions. Ukrainian religious studies has emerged as an independent analytical instrument for understanding
ecclesiastical dynamics both within Ukraine and across the broader Orthodox world. The research argues that inter-Orthodox
relations should not be viewed merely as internal ecclesial matters — they also entail critical cultural, political, and security
dimensions. Thanks to the intellectual achievements of Ukrainian scholars, a productive analytical field has been formed, capable not
only of describing but also of interpreting and forecasting developments within the Orthodox environment amid global
transformations.

Keywords : inter-Orthodox relations, Ukrainian religious studies, autocephaly, globalization, ecclesial identity, Orthodoxy,
Orthodox Church of Ukraine (OCU), confessional conflict.

Background

In today's world, inter-Orthodox relations are gaining
increasing significance in the context of global sociocultural
processes, confessional competition, and geopolitical
influences. Positioned at the intersection of religious,
cultural, and civilizational vectors, Ukraine has become one
of the key arenas where dialogue and conflict unfold among
various Orthodox jurisdictions. In this context, Ukrainian
religious studies plays an essential role in the systematic
analysis of inter-Orthodox relations and the development of
academic discourse on autocephaly, canonicity,
ecclesiastical diplomacy, and religious identity.

The establishment of the Orthodox Church of Ukraine
(OCU), the response from other Orthodox churches —
particularly the Moscow Patriarchate — and the global dynamics
of contemporary Orthodoxy require scholarly interpretation. For
this reason, the work of Ukrainian scholars in the field of
religious studies has become not only theoretically significant
but also practically relevant to the preservation of religious
peace, the advancement of interconfessional dialogue, and the
protection of national security.

It should be noted that the contributions of such
Ukrainian scholars as V. Butynskyy (Butynsky, 2014),
K. Hovorun (Hovorun, 2018), H. Khrystokin (Khrystokin,
2021), and T. Vysotska (Vysotska, 2020) have been of
particular importance to this study. However, it must also be
acknowledged that their works lack a comprehensive
analysis of the development of Orthodox studies within the
framework of Ukrainian religious scholarship.

ISSN 2521-6570

Accordingly, the aim of this article is to explore the
contribution of Ukrainian religious studies to the examination
of inter-Orthodox relations in the context of global
sociocultural and political developments.

This aim involves addressing the following objectives:

1. to outline the main stages, directions, and key figures
in Ukrainian religious studies who have engaged with the
subject of inter-Orthodox relations;

2. to determine how Ukrainian scholarship reflects the
influence of globalization processes on conflicts, alliances,
and transformations within the Orthodox world.

Methods

The methodological foundation of the article lies in an
interdisciplinary approach that integrates tools from religious
studies, the sociology of religion, philosophy, political
science, and cultural studies. The research is conducted
through content analysis of scholarly works by Ukrainian
researchers, as well as critical reflection on trends in the
development of the Orthodox world under the influence of
globalization and geopolitical dynamics. Particular attention
is given to the use of postcolonial critique, narrative analysis,
and the concept of "open Orthodoxy" as analytical
instruments for identifying the causes of conflicts and the
potential for dialogue between Orthodox jurisdictions. The
author relies on comparative analysis of historical,
theological, and sociocultural dimensions of inter-Orthodox
relations, which allows them to be viewed as a dynamic
system responsive to contemporary challenges.

© Zbanko Oleksandr, 2025
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Results

Main stages, figures, and key directions in Ukrainian
religious studies within the context of interpretation. The
study of inter-Orthodox relations in Ukrainian religious
scholarship has deep historical roots and is developed along
several key lines reflecting the evolution of academic
thought in Ukraine from the Soviet period to the present.
These studies focus both on the internal dynamics of the
Orthodox Church in Ukraine and on its place within the
broader global Orthodox community.

During the Soviet era, religious studies developed
predominantly within the framework of Marxist-Leninist
ideology, which significantly limited objective analysis of inter-
Orthodox relations. Nevertheless, research approaches to
analyzing confessional structures, religious policy, and the
role of Orthodoxy in society gradually emerged. These studies
were mostly conducted within the fields of the history of
religion and the sociology of religiosity. A significant
contribution was made by historians of religion who, despite
the officially atheist discourse, compiled valuable empirical
data on the transformations of Orthodox institutions.

Following Ukraine's independence in 1991, a new stage
began in the development of religious studies, marked by
increased opportunities for objective and comprehensive
analysis of religious processes. During this period, scholarly
focus shifted to relations between different Orthodox
jurisdictions in Ukraine — particularly between the UOC,
UOC-KP, UAOC, and later the OCU. Scholars increasingly
addressed issues of autocephaly, canonicity, conflict, and
dialogue within Orthodoxy.

Prominent scholars in the field of inter-Orthodox
relations include:

e Yurii Chornomorets — philosopher, theologian, and
publicist, who seeks to integrate academic religious studies
with the practical dimensions of church policy. His writings
explore the philosophical foundations of autocephaly, the
notion of sobornist (conciliarity), and theological dimensions
of unity and schism (Chornomorets, 2012, p. 505).

e Oleksandr Sahan — Doctor of Science in Religious
Studies, who has conducted extensive analytical studies of
Ukraine's confessional landscape, the process of
recognizing autocephaly, and the role of the Ecumenical
Patriarchate. His works are fundamental for understanding
intra-church dynamics and the impact of global religious
structures on Ukrainian Orthodoxy (Sahan, 2004).

¢ Viktor Bondarenko — religious scholar. He examines
interconfessional relations, placing emphasis on questions
of identity, religious freedom, and the influence of religion on
political processes. His research elucidates how Orthodoxy
functions in contexts of democracy and war. For example,
that researcher writes "In accordance with the existing
administrative and legal mechanisms of the state regarding
religious organizations and based on the Law of Ukraine No.
8371 "On the Prohibition of Religious Organizations in
Ukraine Associated with the Aggressor Country”, a model of
legitimization of the UOC has been proposed, which should
contribute to the independence of the Orthodox Church of
Ukraine from Moscow and the unification of the Orthodox.
According to this model, the informational and ideological
threat from Moscow, which uses the UOC to spread Kremlin
narratives in the form of the so-called Russian world, will be
reduced" (Bondarenko at al., 2023, p. 3).

Since the late 1990s and early 2000s, a Ukrainian school
of religious studies has emerged that interprets inter-
Orthodox relations within  broader frameworks of
globalization, identity, modernization, and secularization.
Leading institutions in this research include the H.
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Skovoroda Institute of Philosophy of the National Academy
of Sciences of Ukraine, the Taras Shevchenko National
University of Kyiv, the National University of Kyiv-Mohyla
Academy, the Ukrainian Catholic University.

Scholars have increasingly focused on issues such as:

e relations between the Moscow Patriarchate and the
Ecumenical Patriarchate;

e participation of Ukrainian Orthodox churches in Pan-
Orthodox councils;

e the role of Orthodox churches in public life and civic
identity;

e the impact of the Russian-Ukrainian war on the
transformation of church identity and unity.

The past decade has marked a period of intensive
development in analytical religious studies in Ukraine,
characterized by an increasing reliance on interdisciplinary
approaches that combine theology, philosophy, sociology,
political science, and cultural studies. Since 2018, in particular —
when the Tomos of autocephaly was granted to the Orthodox
Church of Ukraine — the topic of inter-Orthodox relations has
become central to academic, media, and public discourse.

Ukrainian scholars have increasingly addressed such
issues as:

e the loss of canonical authority by the Moscow
Patriarchate;

¢ the transformation of the OCU into a self-sufficient
religious institution;

e the typology of
postcolonial discourse;

¢ the need to rethink the concept of Orthodox unity in a
multipolar world.

As V. Lozovytsky rightly emphasizes, "Contemporary
Ukrainian Orthodox theology, as a theoretical expression of
'open Orthodoxy,' enables the formation of ideological
foundations for intra-Orthodox dialogue in pursuit of national
unity. A critical analysis of ten major obstacles to Orthodox
unification in Ukraine becomes possible through the
comprehensive application of modern hermeneutic methods
—especially narrative analysis. At the core of inter-
jurisdictional confrontation in Ukraine lies a complex conflict
of narratives, the resolution of which requires dialogue,
cooperative practices, and a renewed identity increasingly
oriented toward theoretical and practical acceptance of the
values and principles of 'open Orthodoxy." (Lozovytsky,
2025, pp. 10-11)

In conclusion, it may be emphasized that Ukrainian
religious studies, having evolved from a system under
ideological constraint to one grounded in pluralistic analysis,
has established a robust scholarly foundation for the study of
inter-Orthodox relations. Its contribution lies in the systematic
investigation of processes such as autocephaly, jurisdictional
conflict, theological divergence, and the geopolitical influence
on Orthodoxy. Thanks to the work of Ukrainian scholars, inter-
Orthodox relations are now viewed not merely as an internal
ecclesiastical issue, but as a multidimensional phenomenon
with direct implications for social stability, national security, and
Ukraine's international image.

Peculiarities of How Ukrainian Scholars Address the
Impact of Globalization on Transformations within the
Orthodox World. The contemporary Orthodox world is
increasingly immersed in globalization processes that are
transforming traditional models of ecclesiastical hierarchy,
communication, and inter-jurisdictional interaction.
Ukrainian religious studies actively reflect on these shifts by
offering a multifaceted analysis of the relationship between
global sociocultural transformations and the current state of
the Orthodox community.

Orthodox nationalism  within
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In academic religious discourse, globalization is
understood not merely as an economic or political
phenomenon, but as a comprehensive process that affects
identity, values, modes of religious expression, and the
structure of interaction among churches. In the Ukrainian
context, scholars emphasize that the globalization of
Orthodoxy is unfolding through several key mechanisms:
the intensification of inter-church communication, the
international diplomacy of patriarchates, the influence of
diasporas, and the active use of digital technologies in
ecclesiastical life.

As V. Yelensky rightly notes, "Despite the significant
decline of religion's role in everyday life among the citizens
of nearly all European countries over the past century, it
plays a greater role in politics and international relations
today than it did one hundred years ago. Regardless of the
divergent policies pursued by Ukraine's presidents over the
last thirty years, it is unimaginable for any of them — unlike
Volodymyr Vynnychenko —to proclaim a principled rejection
of the Church, or like Mykhailo Hrushevsky, to declare, 'We'll
manage without priests!' These transformations are linked to
globalization, which, by compressing the world, provokes
resistance to unification and fosters the emergence of new
identities, as well as the collapse of the 'grand ideologies' of
the twentieth century that themselves aspired to become
religions. The post-communist history of Orthodoxy entails
its active integration into domestic political processes and
geopolitics, a struggle to regain status and influence, and
the pursuit of adequate responses to the challenges of
secularization, globalization, and the ‘human rights
revolution.' A new generation — millennials — has entered the
Orthodox churches, and for many of them, Orthodoxy is
internalized as a way of life rather than a compensation for
a lost or ambiguous identity. However, the national-territorial
principle that underpins the organization of Orthodox
Plenitude, along with the dense and sometimes inextricable
link between 'faith, land, and blood," makes Orthodoxy a
significant factor in ethnopolitical mobilization and national
consolidation. Orthodox churches defend their respective
states on the international stage — even when major
disagreements persist over domestic political issues. Some
churches even regard nationalism, or at times imperialism,
not as external to the Church but as fundamentally
ecclesiological. In such a context, expectations regarding
the privatization of Orthodoxy, its relegation to the domain of
personal significance, and its gradual depoliticization remain
unfulfilled" (Yelensky, 2021, pp. 136-137).

In general, several key analytical emphases can be
distinguished in contemporary Ukrainian religious studies:

1. Globalization as a challenge to national ecclesial
identity.

2. The Orthodox diaspora as a factor of global influence.

3. The digitalization of Orthodoxy.

4. Religion and war as factors prompting the rethinking
of inter-Orthodox relations.

Let us briefly examine each of these points in greater
detail.

First and foremost, Ukrainian scholars interpret the
conflict between the Ecumenical Patriarchate and the
Moscow Patriarchate as a manifestation of deeper global
trends — particularly decolonization, the shift toward a
multipolar ecclesiastical order, and the transformation of the
concept of "canonical territory". Studies highlight that the
recognition of the Orthodox Church of Ukraine (OCU) by the
Ecumenical Patriarchate carries not only ecclesiological, but
also geopolitical significance. Scholars such as Sahan,
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Yelensky, and Chornomorets emphasize the paradigm shift
from centralized to network-based models of Orthodox unity.

A recurring theme in Ukrainian scholarship is the
dilemma of how to preserve national identity within a
globalizing Orthodox framework. Globalization compels
local churches to choose between openness to the world
and the preservation of their authenticity. Issues such as
liturgical translation, intercultural dialogue, engagement with
the diaspora, and integration into the pan-Orthodox space
are analyzed through the lens of balancing the local and the
global. Considerable attention is devoted to the role of the
Ukrainian diaspora, especially in North America and
Western Europe. The diaspora not only promotes Ukrainian
church life abroad but also actively participates in global
discussions — through involvement in ecumenical structures,
relations with Constantinople, and the development of digital
resources. These processes are shaping new models of
spiritual leadership and enhancing the international
legitimacy of the OCU.

Despite the conflict-prone nature of the Orthodox
domain, research also identifies efforts to build horizontal
forms of inter-church cooperation. These are expressed
through joint social initiatives, international theological
dialogues, and humanitarian aid. The OCU is increasingly
integrated into global initiatives, thereby forming not only a
local but also an international ecclesiastical agency.

It should also be noted that in the context of
globalization, digital communications have emerged as a
new dimension of Orthodox public engagement. Ukrainian
studies point to a profound transformation in the nature of
ecclesial communication, the dissemination of information to
the faithful, and theological discourse. Online platforms have
become channels for church diplomacy, image-making, and
influence projection. At the same time, Ukrainian scholars
warn of the risks of digital polarization, the spread of
disinformation, and manipulation by hostile ecclesial and
media actors.

Finally, it is crucial to emphasize that since 2014 — and
especially after the full-scale Russian invasion in 2022 —
Ukrainian religious studies has begun to reassess the nature
of ecclesiastical participation in conflicts. The war has
illuminated the connection between religious identity and
political loyalty, revealing hidden forms of religious influence
on national security. Scholars are analyzing how global
reactions to the war (such as statements by patriarchs, calls
for peace, and the isolation of the Russian Orthodox Church)
are reshaping the architecture of the Orthodox world.

Ukrainian scholars of religion apply contemporary
approaches drawn from the sociology of religion, global
studies, postcolonial critique, and the philosophy of religion.
Models of global Christianity, the dynamics of transnational
institutions, and theories of social communication provide
analytical tools for interpreting globalization not as the
destruction of tradition but as its transformation under new
conditions.

Ukrainian researchers of Orthodoxy do not merely
document ongoing changes — they interpret them within a
complex, multidimensional framework. This perspective
enables a view of inter-Orthodox relations as a dynamic
system that is highly responsive to global challenges. As a
result, a robust analytical foundation is being formed for
church policy, interconfessional dialogue, and strategic
forecasting of religious developments in both Ukraine and
the wider world.

In this context, V. Voynalovych rightly emphasizes: "The
Ukrainian Orthodox community, burdened with longstanding
and unresolved wounds, stands on the threshold of new and
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equally serious challenges. The Tomos of autocephaly for
the Orthodox Church of Ukraine does not in itself resolve the
pressing issues currently facing Ukrainian Orthodoxy — it
merely opens a window of opportunity to address the mand
achieve something genuinely significant for both the Church
and the country as a whole. Ukrainians have long needed a
qualitatively 'different Orthodoxy' — one made possible by a
decisive departure from the Moscow-centered model of
church-building, by the genuine restoration of conciliarity
(sobornist), and, most importantly, by a reimagined concept
of unity. This unity entails readiness for civilized and
peaceful coexistence between parallel Orthodox
jurisdictions, the reestablishment of normal human and
ecclesial communication, and a reexamination of dialogical
capacities in relation to other confessions and religions —
both nationally and globally. The Ukrainian ecclesiastical
project may take one of two directions: it will either find the
courage to become universal and open to the world and to
society, or it will eventually devolve into a purely state-bound
institution" (Voynalovych, 2018, pp. 187-188).

Discussion and conclusions

The conducted research makes it possible to summarize
key findings concerning the role of Ukrainian religious studies
in the examination of inter-Orthodox relations under the
conditions of global transformations. The analysis takes into
account both the historical stages of the field's development
and the contemporary context marked by the challenges of
war, globalization, secularization, and the digitalization of the
religious sphere. Special attention is devoted to how
Ukrainian scholarship conceptualizes the processes of
autocephaly, confessional identity, relations among Orthodox
jurisdictions, and the geopolitical significance of ecclesiastical
subjectivity. Based on the objectives pursued, the following
general conclusions can be drawn:

1. Ukrainian religious studies has developed a unique
tradition of researching inter-Orthodox relations, evolving
from ideologically constrained Soviet-era approaches to a
modern, pluralistic, and analytically sophisticated discourse.
As a result of this historical progression—spanning both the
Soviet and post-Soviet periods — Ukrainian scholars have
not only maintained interest in interconfessional issues but
have significantly expanded the analytical scope of inquiry
to include philosophical, theological, and sociological
dimensions. Leading figures such as V. Yelensky,
0. Sahan, and Yu. Chornomorets have established a
foundational scholarly framework for the study of
autocephaly, canonical territory, and the identity of Orthodox
churches operating in Ukraine. Their work has contributed
to the emergence of a critical mass of research capable of
interpreting intra-church transformations not only in religious
terms but also from geopolitical and security perspectives. A
distinct school of analysis on inter-Orthodox relations has
thus taken shape within the Ukrainian academic community,
capable of independently modeling the confessional
landscape amid war, postcolonial emancipation, and global
religious resurgence.

2. Ukrainian scholars consistently demonstrate the
ability to integrate inter-Orthodox issues into the broader
context of global processes, identifying new mechanisms
through which global trends influence the development of
Orthodoxy both in Ukraine and worldwide. By employing
approaches from postcolonial critique, global studies, and
the sociology of religion, Ukrainian religious studies offers a
deep interpretation of such phenomena as digitalization,
religious diaspora, confessional identity, and political
mobilization. Particular attention is paid to critical aspects
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such as the conflict between the Moscow and Ecumenical
Patriarchates, the typology of Orthodox nationalism, the
transformation of the concept of canonical territory, and
there thinking of unity in a multipolar world. These dynamics
impact not only Ukraine's confessional landscape but also
position Ukrainian Orthodoxy as an active agent in the global
religious arena. Thus, Ukrainian religious studies is not
limited to documenting events — it provides an analytical
framework for understanding the future of the Orthodox
world in an age of global change.
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KuiBcbkui HauioHanbHUI yHiBepcuTteT imeHi Tapaca LleBuyeHka, KuiB, YkpaiHa

OCOBNUBOCTI EKCMNIIKALIT MDKIMPABOCNABHUX BIGHOCUH
Y BITYHA3HAHOMY PENIMNE3HABCTBI

B c Ty n. [lpucesyeHo aHanizy ¢popmyeaHHs i egonroyii 8imyu3HsaHo20 penizie3Haecmea 8 KOHMeKCMi 8UBYEHHS MiXMPasoc1a8HUX 8iOHOCUH,
wo Habynu ocobnueoi akmyanbHocmi y 38'a3Ky 3 ymeopeHnHsm [1LY, 3mMiHamu e yepkosHoMy naHOwadgpmi YKkpaiHu ma 2nobanbHUMU npoyecamu
dekosloHi3ayil. BuceimneHo, sik ykpaiHCcbKi Haykoeuyi inmepnpemytoms cknaoHi KOHGeCIliHi 83a€MUHU, KOHIIKMU MiX OpUCOUKYiMU, @ MaKoX
ensue npaeocnae's Ha HayioHasbHy iOeHmu4yHicmb, cycninbHy cmab6inbHicms i 2eononimuy4Hy cy6'ekKmHicms.

M e T o A n. 3acmocoeaHo mixducyunniHapHuli nidxid, uyo iHmezpye iHcmpymeHmu penizie3Haeacmea, coyionoaii, ghinocodpii, monimonoeii ma
Kynbmypousnogzii. Memodosiozi4Hy ocHosy cmaHoensimb HapamueHull aHasi3, MoCMKOJIOHIabHa Kpumuka ma npuHyunu 2epMeHeemuku. Bukopuc-
maHo MopieHANbLHO-ICMOPUYHUlU Memod Onsi peKoOHCMPYKUil emanie po3eumky 6im4u3HsHO20 peflicie3Haecmea ma KOHmMeHMmM-aHani3 Haykoesux
npayb ykpaiHCbKUX asmopie, ujo euceimsioroms NUMaHHs1 asmokegbanii, opucOuKyiliHux KoHgikmie ma anobanizayiliHux e uknukis.

Pe3ynbTaTtu. YcmaHoeneHo, ujo penizciesHasya mpaduyisi 8 YkpaiHi 3a3Hana icmomHoi mpaHcghopmauii — eid ideonoziyHo obmexeHoi
padsiHcbkoi Modesti 0o cy4yacHo20 aHanimu4Ho20 QUCKypcy 3 akmueHoto pegbriekcieto Ha 2robanbHi npoyecu. BuokpemneHo npoeidHux Haykosuie
(B. €neHcbkuli, O. CazaH, 0. YopHoMopeuys), siki cpopmyeanu iHmenekmyasnsHy 0CHO8y 01151 00CiOXeHHs MiKnpaeociagHUX 8iOHOCUH y KOHmMeKkcmi
8iliHu, yudgpposizauii, 21o6anizauyii i cekynsipusayii. BusHa4eHo Ki1t0408i meMu cy4acHo20 yKpaiHCbKO20 perlicie3Hagcmea — asmokegbarnisi, KaHOHi-
YHa mepumopisi, npaeocnaeHuli HayioHaniam, ponb diacnopu ma yugpoesux mexHonoezil y yepkosHomy xummi. [lokazaHo, wjo ykpaiHcbKe npaeoc-
nae'ss dedani akmusHiwe iHmezpyembcs y 2nobanbHi penieiliHi npoyecu, 800HOYac mpaHcgHOpPMyYU KOHYenm edHocmi.

B u c HoBKW. HaconoweHo, w0 8imyusHsiHe peslicie3Haecmeo cmasio caMoCMmiliHUM aHanimu4HUM iHCMpPYMeHMoOM OCMUCIIEHHS UepPKOBHOI
duHamiku 8 YkpaiHi ma npasocnasHoMy ceimi 3azanom. [JosedeHo, w0 MixnpasocsasHi 8i0HOCUHU He MOXHa po32s1i0amu siK Cymo eHympiuwHbo-
UepKoeHe sisule — 8OHU Maromb 8aXk/1uei KysibmypHi, monimuyHi U 6e3nekoei eumipu. 3aedsiku iHmenekmyanbHUM 3006ymkaM yKpaiHCbKUX HayKo-
suyie cgopmosaHo npodykmueHe aHanimuyHe mnosie, 30amHe He suwe onucysamu, a U iHmMepnpemysamu ma Mpo2Ho3yeamu 3MiHU 8
npaeocnasHoMy cepedoeuuwi Ha mni 2nobanbHuUx mpaHcgopmayit.

Knio4yoBi cnoBa: MiknpaeocnasHi eiO0HocuHu, yKkpaiHCbKe penicie3Haecmeo, aemokegpanisi, 2nobanizayis, yepkoeHa ideHmuyHicms,
npaeocnae ‘s, 1LY, koHgheciliHuli KOHgIiKM.
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RELIGIOUS TOLERANCE AND THE SECURITY DIMENSION:
UKRAINIAN-EUROPEAN INTERACTION

Background. The article substantiates that religious tolerance is one of the fundamental values of modern democratic
society, contributing to the preservation of peace, ensuring stability, and fostering mutual understanding among various national
and ethnocultural communities. It is established that in contemporary secularized society, issues of religious tolerance acquire
particular significance. It is proven that a significant portion of the population exhibits aggressive attitudes primarily due to
insufficient information about believers of other denominations. The author of the article asserts that religious processes in Ukraine
are closely linked to the security dimension of both individual states and the international community.

Methods. A number of methods were applied during the writing of the article: historical analysis was used to study
interconfessional and state-church relations in dynamics and historical retrospect; content analysis was employed to examine the
current situation in the security space of the religious sphere; the hermeneutic method was used to study the Statutes and main
sacred texts of the confessions represented in Ukraine; the comparative method served to compare data indicators from the State
Service for Ethnic Policy and religious reports and statistics; the method of expert evaluations and statistical analysis was used
to interpret various sociological data related to interconfessional tolerance. The use of a range of philosophical and general
scientific methods made it possible to comprehensively study and forecast the confessional structure of Ukrainian society.

Results. Itis determined that Ukraine, as part of the European space, actively cooperates with international institutions in
ensuring interfaith peace and protecting the rights and freedoms of believers. The fight against religious discrimination in Ukraine
is declared at the highest level. However, it is demonstrated that in the context of contemporary challenges-primarily open warfare,
migration processes, and the rise of radical sentiments-issues of religious tolerance constitute an integral part of the strategy for
ensuring national and international security.

Conclusions. Thus, the article proves that the issue of religious tolerance and the security dimension in the context of
Ukrainian-European interaction is both relevant and significant from scientific and practical perspectives. Today, it generates
considerable public resonance. Prospective research on this issue will enable a deeper understanding of the mechanisms for
ensuring religious peace and stability both in Ukraine and in Western European countries, which is an integral part of democratic
development and international cooperation.

Keywords : information security, religious organizations, the existence of Ukrainians, state policy in the field of religion,

privacy policy, civil society.

Background

Relevance of the topic. Over the years of independence,
Ukraine has not developed a stable methodological
approach to building information security in the religious
sphere. As one of the post-Soviet countries, Ukraine
emerged after the dissolution of the Soviet Union as a
polyconfessional and multinational state. The presence of
numerous religious organizations with a long history and
traditions has shaped a unique national cultural landscape,
customs, and rituals. However, over three and a half
decades of independence, the religious issue in Ukraine
remains one of the most significant conflict-generating
factors, periodically escalating into tensions. The
development of civil society based on the model of modern
Western democracy is impossible without the peaceful
coexistence of representatives of different religious
denominations within the same territory. Adherence to the
fundamental principles of tolerance should contribute to the
harmonization of state-church and interfaith relations in
contemporary Ukraine.

Religious tolerance is one of the fundamental values of
modern democratic society, ensuring peace, stability, and
mutual understanding among different national, religious,
and cultural communities. In today's secularized world,
globalization processes are gaining significant intensity,
which further highlights the importance of religious and
intercultural tolerance. Russia's war against Ukraine has
demonstrated the close connection between religion and the
security dimension, affecting both individual states and the
international community as a whole. Therefore, the
relevance of this study is driven by the interrelation between
interfaith and state-church relations in Ukraine and their
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direct connection to national security issues. Moreover, the
religious question in Ukraine has gained international
attention, with the issue of religious tolerance in the country
being actively discussed by the leaders of major Western
democracies.

Analysis of recent research and publications. The
proposed article is one of the first academic explorations of
a new understanding of the security issue in the context of
interreligious conflicts. Today, the global community is
reassessing the distorted religious-political doctrine of the
Russian Orthodox Church (ROC), one of the largest
Christian organizations in Europe. Concepts such as the
"Triune Rus", the "Russian World", and the "grace-filled
Russia versus the sinful West" have had a toxic impact on
shaping a new order of interaction among Local Orthodox
Churches worldwide. Religious controversies and security
issues in Europe are now closely interconnected. This article
represents one of the first political science studies dedicated
to examining the interdependence of state policy in the
religious sphere, European experiences in interfaith
relations, national security, and the formation of a new Local
Church. This complex set of issues has been one of the
primary causes of the invasion of Ukraine. According to the
leading contemporary Orthodox theologian, a former
member of the Ukrainian Orthodox Church (UOC),
Archimandrite Cyril (Hovorun), the activities of the UOC-MP
in Ukraine have become a crucial "bargaining chip" in the
negotiation process between the United States, Russia, and
Ukraine (Hovorun, 2025).

The foundation of classical research in the field of
interfaith relations and Ukraine's security policy traditionally
includes the works of |. Bohachevska, V. Bondarenko,

© Kobetiak Andrii, 2025
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S. Bortnyk, K. Govorun, O. Horkusha, V. Voynalovych,
Father Heorhii Kovalenko, A. Kolodnyi, O. Predko, O. Sahan,
L. Filipovych, Yu. Chornomorets, and many others. Referring to
the works of these domestic and foreign scholars has facilitated
the analysis of religious and security policy in Ukraine,
particularly in the context of Ukrainian-European cooperation
and the joint struggle against the aggressor.

The purpose of this article is to analyze state policy in the
religious sphere in the context of national security and the
formation of a common Ukrainian-European space for
combating Russian occupation. Intense interfaith interactions
and poorly conceived state-church relations have led to the
absence of dialogue based on tolerance. The ban on the
Ukrainian Orthodox Church of the Moscow Patriarchate
(UOC-MP) is, on the one hand, an obvious and justified step
in the context of Russia's war against Ukraine. However, it has
also sparked significant resistance both within Ukrainian
society and among the global community. Therefore, studying
the interdependence of security factors and state policy in the
religious sphere becomes even more relevant. Particular
attention is given to the development of new effective
mechanisms for combating religious intolerance.

Methods

The research methodology was based on methods such
as systemic and structural-functional analysis, synthesis,
comparison, and generalization. Content analysis and the
historical approach were also of particular importance.
Additionally, a key method for all political science studies is
the behavioral approach, which involves examining human
behavior and the ability of individuals to coexist within a
shared social environment.

Results

In any democratic society that upholds freedom of
conscience and religious belief, there are inevitably diverse
religious, cultural, and ethnic communities and groups. The
process of their peaceful coexistence depends on numerous
factors. First and foremost, these include historical traditions
and the experience of interfaith and state-church relations.
Secondly, the level of cultural development plays a significant
role. Thirdly, existing legislation regulating religious freedom
is a crucial factor. Fourthly, the attitudes of adherents of
different religious organizations and their spiritual centers also
influence this process (Kuzmuk, & Petruk, 2018). Thus, the
degree of mutual respect, and indeed the very possibility of
coexistence within a shared territory, is contingent upon
multiple factors — primarily, the disposition of believers
themselves and their religious leaders.

Given the multiculturalism that has historically developed
in Ukraine, it is essential to find ways to ensure peaceful
coexistence and constructive dialogue. Clearly, for further
improvement of the situation, it is necessary to substantiate
and establish principles that would enable the harmonization
of interfaith relations within the framework of Ukrainian state-
building (Kobetiak, 2015, p. 81)

The concept of tolerance has always been significant;
however, it began to be widely applied during the era of
European interreligious conflicts. It became evident that
Catholics and Protestants could not achieve dominance over
one another through theology or missionary efforts. For
Ukraine, which is currently experiencing war, establishing
tolerant relations among representatives of different religious
communities is a strategic task, as it is directly linked to the
security dimension and the national identity of Ukrainians.

In its literal translation from Latin, tolerantia means
"patience". However, modern researchers such as
A. Kobetiak, A. Kolodnyi, P. Saukh, and L. Filipovych, whose
views are worth considering, argue that such a translation
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inaccurately (and narrowly) conveys the essence of this
concept, impoverishing its meaning. In the Russian
language, for example, "tolerance" traditionally implies
merely a willingness to indulgently accept another opinion,
often carrying a connotation of condescension toward others
(Kobetiak, 2023, p. 104).

Indeed, in the tradition of East Slavic languages, the
term "tolerance" is often associated with the word
"TepnumocTb" (tolerance, forbearance). However, in our
understanding, tolerance is not merely passive coexistence
or religious indifference (apathy), which leads not to respect
for others but to general indifference toward anything
"different" (Gavrilyuk, 2011, p. 108). Tolerance is not about
"enduring" out of mercy or pity; rather, it is about empathy,
active engagement, understanding, recognition, and
acceptance of the "other" as an equal. Most importantly, it
implies openness and a willingness to engage in equal and
constructive dialogue. The modern world and contemporary
living conditions dictate that people do not simply want to be
"tolerated"; they seek acknowledgment and respect for their
personal choices.

In the general perception of a 21st-century democratic
society, religious tolerance as a socio-cultural phenomenon
serves as the foundation for the peaceful coexistence and
interaction of religious communities within a shared territory
(for example, within the borders of a single country). This
understanding of tolerance implies the recognition of every
individual's right to their own religious beliefs and practices,
the absence of discrimination based on religion, and, most
importantly, a willingness for dialogue and cooperation
(Ishchuk, & Sagan, 2022, p. 22).

Large-scale global conflicts, such as those in Ukraine
and the Gaza Strip, have a pronounced religious dimension.
Therefore, the impact of religious tolerance on the national
security of any country is evident. This influence can
manifest through the reduction of interfaith conflicts, the
prevention and eradication of extremism and xenophobia,
the strengthening of social cohesion, and the reinforcement
of national self-identification, including through a shared
religious framework. In particular, in democratic societies,
where freedom of religion and equality of rights are
theoretically guaranteed at the legislative level, a favorable
environment for peaceful coexistence and constructive
dialogue is established. At the beginning of the 21st century,
such harmonious coexistence became known as
multiculturalism (Saukh, 2001).

The term "multiculturalism" emerged in academic
discourse in the early 1990s. It denotes a respectful attitude
of the majority population toward minorities, the equal status
of different cultural traditions, and an individual's right to
choose their identity. A key defining feature of
multiculturalism is the ability to preserve one's identity within
a multicultural society despite the influence of other cultures.
Ukrainian researcher Svitlana Drozhzhyna, whose
perspective is worth considering, notes that contemporary
philosophers, legal scholars, and political scientists define
multiculturalism as a new ideology, policy, and social
discourse that recognizes the value and legitimacy of
cultural pluralism as well as the significance of religious
diversity. The fundamental factor of a multicultural and multi-
religious society should be universal human values and the
uncompromising observance of human rights in all spheres
of life, including the protection of national, political, religious,
and linguistic rights. This, in turn, fosters a process of steady
democratization of society, modeled after the Western
world. Thus, only multiculturalism, based on universal
human values and principles of equal coexistence among
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various forms of cultural life—including subcultural forms—
should become a new unifying ideology that contributes to
strengthening security factors (Drozhzhyna, 2008, p. 104).

Legal mechanisms, social initiatives, and modern
educational programs play a crucial role in ensuring religious
tolerance. Before the war, Ukraine had gained significant
experience in this area. The interfaith situation, compared to
the 1990s, had stabilized considerably. While there was
tension between the newly established Orthodox Church of
Ukraine (OCU) and the Ukrainian Orthodox Church of the
Moscow Patriarchate (UOC-MP), it was neither overt nor
aggressive. The active phase of parish transitions from the
UOC-MP to the OCU had already concluded by 2020. Thus,
over 30 years of independence, governance institutions
largely succeeded in establishing interfaith and state-church
relations that could be characterized as peaceful and
tolerant. With few exceptions, religious tolerance in Ukraine
was based on a general declaration of peace, a policy of
non-interference in the affairs of other religious
denominations, respect for differing views, and a relatively
democratic legal framework in the realm of freedom of
conscience (Clark, & Vovk, 2019).

In addition to stabilizing interchurch relations, the
security situation in Ukraine also significantly improved.
Despite Russian aggression and the ongoing Anti-Terrorist
Operation (ATO), religious organizations—especially after
the Revolution of Dignity—played a positive role in stabilizing
society. They actively participated in prisoner exchanges,
peacekeeping efforts, the establishment of military
chaplaincy, and international peace missions. These
underscores significant achievements in interfaith dialogue,
although several challenges remain due to political and
social factors. European practices, particularly through
organizations such as the Council of Europe and the OSCE,
offer effective approaches to strengthening religious
tolerance as an essential component of national and
international  security. Thus, over the years of
independence, Ukraine has largely succeeded in developing
a comprehensive model of state-church and interfaith
relations that aligns with the European model of civil society
in a multicultural environment (Boreyko et al., 2021).

Despite significant positive aspects of state policy in the
religious sphere, a constructive dialogue between the
hierarchs and adherents of Ukraine's two largest religious
denominations has not been achieved. The key goal of
Orthodox reform in Ukraine—all the radical actions of the
Ecumenical Patriarch, which largely led to a crisis in the
Universal Church, as well as the efforts of numerous
Ukrainian and global theologians and hierarchs—was the
formation of a Single Local Church in Ukraine. However, this
primary goal has not been realized.

Another significant conflict-generating factor is the
presence of the Moscow Patriarchate in Ukraine's religious
landscape. For a long time, the Ukrainian Orthodox Church
(UOC) positioned itself as a separate structural and
administrative unit of the Russian Orthodox Church (ROC)
"with broad autonomy rights". After the Council in Feofaniya in
May 2022, the UOC declared full independence from the
Moscow Patriarchate. All references to affiliation with the
Russian Church were removed from its Statute. Metropolitan
Onufriy  introduced  specific  liturgical  modifications,
characteristic only of the Primate of an independent Church,
while some dioceses openly declared their complete breakwith
the ROC. However, a special religious studies examination,
conducted by the State Service for Ethnopolitics and Freedom
of Conscience, confirmed the continued affiliation with the
Moscow Patriarchate (Conclusion of the religious expert
examination ..., n.d.).
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From the end of 2022, a new phase in church-state
relations in Ukraine began. A new head of the State Service
for Ethnopolitics and Freedom of Conscience was
appointed—Professor Viktor Yelensky, a former MP from the
European Solidarity party and an active advocate of the
Orthodox Church of Ukraine (OCU). President Volodymyr
Zelensky, previously a passive-neutral observer of religious
affairs, transformed into a lobbyist for the Ukrainian Church.
At the same time, on August 20, 2024, the Parliament
adopted Bill No. 8371, banning religious organizations
affiliated with the Russian Orthodox Church (ROC).
Gradually, the OCU took on the role of a state church,
displacing its long-time leader, Patriarch Filaret. Meanwhile,
the UOC continued to lose parishes, which transitioned to
the OCU. It became labeled as a collaborator church,
accused of cooperating with the aggressor state. In various
regions, criminal cases were initiated against clergymen,
including well-known hierarchs, with some facing long-term
imprisonment (Kuzio, 2022).

The new aggressive state policy in the religious sphere
has led to further parish transitions, instability in interfaith
relations, and tensions in the interaction between the Church
and local authorities. The possibility of a constructive
dialogue in the UOC—OCU-state format has been lost. Amid
the ongoing war with Russia, this significantly affects the
stability of the state and serves as a major conflict-
generating factor within the country. Religious conflicts and
public resistance against the perceived "persecution" of
Orthodox believers undermine national security, which
remains a top priority today. Moreover, there is growing
speculation that the UOC issue could become a key topic in
U.S.—Russia negotiations. Recent statements by newly
elected Donald Trump align with the possibility of a scenario
where UOC churches and property could be returned.

Finally, it is essential to emphasize that in such complex
and unpredictable wartime conditions, marked by
widespread misinformation, rapidly shifting geopolitical
intentions of our overseas partners, and an oppressive
interfaith situation, a new model of state-church relations
must be developed. This model should be effective
regardless of changes in state leadership or political
directions. It must remain independent of political agendas,
ensuring harmonious and stable relations between religious
organizations, based on peaceful yet competitive
cooperation. Only then will global transformations and shifts
in Ukraine's international interactions not pose a critical
threat to interfaith relations within the country (Hovorun,
2016, p. 290).

Discussion and conclusions

Summarizing the findings, it is important to highlight that
Ukraine's experience in state policy within the religious
sphere, particularly in its connection to national security,
demonstrates significant achievements in the development
of interfaith dialogue. However, a number of challenges
remain, primarily related to political and social factors.
Ukraine's cooperation with European partners in this context
includes experience exchange, the development of joint
projects and programs aimed at strengthening interreligious
dialogue and preventing conflicts based on religious
differences. Such collaboration not only enhances security
levels but also creates conditions for the harmonious
coexistence of various religious traditions, fostering the
development of an open and tolerant society.

The issue of tolerance in the religious sphere and its
security dimension in the context of Ukraine-Europe
interaction remains relevant and significant both from a
scientific and practical perspective. Research in this area
allows for a deeper understanding of the mechanisms that
ensure religious peace and stability, which are essential for
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democratic development and international cooperation. The
scientific interest in this topic is expected to grow. Without
the involvement of government officials, religious and
political experts, philosophers, sociologists, and other
specialists, it is impossible to develop a well-thought-out and
effective model of cooperation between state institutions
and religious organizations. Only such collaboration can
contribute to harmonizing interfaith interactions based on
tolerance. In turn, peaceful cooperation between religious
organizations is a crucial component of national security,
both in Ukraine and on a broader European scale.
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XuToMupcbKkuii aepxkaBHUIA yHiBepcuTeT iMmeHi IBaHa ®PpaHka, XKutomup, YkpaiHa

PENIMNAHA TONEPAHTHICTb TA BE3MNEKOBUA BUMIP: YKPAIHCbKO-EBPOMEWUCBHKA B3AEMOAISA

B ¢ Ty n. HazonoweHo, wio penizitiva monepaHmHicms € 0OHi€r0 3 OCHOBHUX YiHHOCMel cy4acHo20 0eMOKpamuyHo20 Cycrinibcmea, sika crpusie 36e-
PEXeHHI0 Mupy, 3abesneyye cmabinbHicme ma 63a€MOPO3YMIHHS MiXK Pi3HUMU HauioHaIbHUMU ma emHOKY/IbMyPHUMU CriiflbHomamu. YcmaHoes1eHo, Wo
@ CyYyacHOMY CeKyJIsipu3oeaHoMy Cycrinibcmei numaHHs peniziliHoi moniepaHmHocmi Habyearomsb 0co6/1u8020 3HaYyeHHs1. [loeedeHo, W0 3HaYHa KinbKicmb
HaceJleHHs1 HalaulmosaHa azpecusHo Jiuwe momy, wo eosiodie HedocmamHbOHo iHghopmauieto Npo 8ipsH iHwWux KoHgbecil. BucoeneHo nepeKoHaHHs, Wo
peniziliHi npoyecu e YkpaiHi micHo noe's3aHi 3 6e3nekosum eUMIpoM sIK OKpemux depxaes, mak i MbXHapoOHoI cninsHomu.

M e T o A u . 3acmocoeaHo HU3Ky Memodia: icmopu4Huli aHani3 01151 8UBYEHHSI MiXKKOHGbeCilIHUX ma Oep)KasHO-YepPKOBHUX 8iOHOCUH y OuHamiyi ma
icmopuyHili pempocnekmuei; KOHMeHmM-aHani3 0711 eU8YEHHs MOMoYHoI cumyauii y 6e3nekoeomy npocmopi pesni2iliHol nIowuHu; 2epMmeHeeMuUYHuUl
MemoOd — 07151 suUBYEHHS cmamymie ma OCHOBHUX caKpalslbHUX meKkcmie npedcmassieHux 8 YkpaiHi koHgbecil; mopieHsnbHUl Memod — 01151 3icmaeneHHs
OaHux rnoka3Hukie ciyx6u 3 emHonosimuku ma peniziliHux 3eimie i cmamucmuk; Memod eKkcrnepmHuUx OyiHOK ma cmamucmuY4Hull aHani3 pi3HomaHim-
HuX coujonio2i4YHux GaHux noe's3aHux i3 mosiepaHmMHicmMr MiKKOHpeciliHux e3aeMuH. BukopucmaHHs HU3KU ¢hinocoghcbKux ma 3a2asibHOHayKoeux
memodie do3eosnusno ecebiyHo docnioumu ma cnpo2Ho3ysamu KOHGeCiliHy cmpykmypy yKpaiHCcbKo20 cycninbcmea.

Pe3ynbTaTtu. O6rpyHmoeaHo, ujo YkpaiHa sik YacmuHa €epornelicbko20 Mpocmopy akmueHo crienpayroe 3 MbkHapoGHUMU iHcmumyuyismu y
chepi 3abe3neveHHs1 MiXXKOHgpeciliHo2o Mupy, 3axucmy npae i ceo60d eipyroyux. B YkpaiHi 3a0eknapoeaHa 6opombba 3 peniziliHolo duckpumiHayieto
Ha Halisuwyomy pieHi. OOHaK eusiesieHo, UWj0 8 yMoeax Cy4yacHUX UKJIUKie, nepedycim 8idkpumoi eiliHu, miepauiliHux npouyecie, pocmy paduKanbHUX
Hacmpoie, nuMaHHs pesi2itiHoi mosiepaHmMHocmi € Hegid'eMHOIO YacmuHor cmpamegii 3abe3nevYeHHs1 HayioHasIbHOI ma MiXKHapoOHOT 6e3neku.

B u c H o BKWu.[JosedeHo, ujo mema peniziliHoi monepaHmuHocmi ma 6e3nekoeoz2o eumipy 8 KOHmeKkcmi ykpaiHcbKko-eapormnelicbkol 83a€mo0ii €
aKkmyarsnbHOI0 i 8aXK/1UBOIO SIK 3 HAYKOB020, MakK i 3 Ipakmu4Ho2o noansdy. Cbo200Hi 80Ha 8uUKIUKae 3HaYyHuUll cycninbHuUll pe3oHaHc. [epcnekmueHi
docnidxeHHs yieil npo6nemamuku 0o3eonsimsb 2nubuie 3po3ymimu MexaHi3amu 3abe3neyvyeHHs penieiliHo2o Mmupy ma cma6inbHocmi sik 8 YkpaiHi, mak
i 8 kpaiHax 3axiOHoi €eponu, wjo € He8id'eMHOI YacmMUHOI 0eMOKPamu4YHo20 Po38UMKy U MiXXHapOOHOI crienpayi.

Knio4yoBi cnoBa: iHppopmayilina 6e3neka, peniziliHi opaaHizayil, 6ymms ykpaiHyie, depxaeHa nonimuka y cdpepi penieii, monimuka
KoHgbideHyiliHocmi, 2pomadsiHcbKe cycnifibcmeo.

ABTOp 3asiBNsie Npo BiACYTHICTb KOHGNIKTY iHTepeciB. CnoHcopy He Gpanu y4yacTi B po3pobreHHi AocnigkeHHs; y 36opi, aHanisi um
iHTepnpeTaLii AaHWX; y HaNUCaHHI pyKonucy; B pilLeHHi npo nybnikaLiio pe3ynbTaris.

The author declares no conflicts of interest. The funders had no role in the design of the study; in the collection, analyses or interpretation
of data; in the writing of the manuscript; in the decision to publish the results.

ISSN 2521-6570



CODId. I'ymanitapHo-pesiriesnaBunii Bicauk. Ne 1(25)/2025 13

YOK 2-184.2+165.612+322]:351.758.5
DOI: https://doi.org/10.17721/sophia.2025.25.3

Bonogumup MEJIbHUK, acn.

ORCID ID: 0009-0004-2047-8711

e-mail: volodymyr.melnyk@knu.ua

KuiBcbkuit HauioHanbHUM yHiBepcuteT iMeHi Tapaca LleBuyeHka, KuiB, YkpaiHa

PENIFIAHA BE3MNEKA SIK OB’EKT BITYN3HAHONO HAYKOBOIO AUCKYPCY

B c Ty n. HaconoweHo, ujo penizilina 6e3neka eucmynae eayiueum acrieKmom HayioHasbHoI 6e3neku, wo cmae o6'ckmom
docnidxeHb eimYu3HsIHUX HayKoeUie pi3Hux 2any3el: penizie3Hasuyie, ¢hinocogpie, nonimonoezie, icmopukie, ropucmie ma ghaxie-
yie y eanysi ny6niyHo2o0 adMmiHicmpyeaHHsl. 3ocepedxeHO yeazy Ha momy, siK pesiziliHi gpakmopu ensuearoms Ha MONIMUYHI,
couianbHi ma KynbmypHi npoyecu, a makox Ha cmabinbHicms i 2apMoHiliHicmb cycninscmea.

M e T o 4 u. BukopucmaHo Memod KOHmMeHm-aHanisy, w,o do3eosiue docsidumu Haykoei nybnikauii ma mediamamepianu, eu-
s:eueWU KiMroYoei meMu ma meHOeHUuii uy0d0 AocidxeHb peni2iliHoi 6e3neku. 3a 00NoOMO20t0 aHasi3y po32/siHYymo oKpeMi acne-
Kmu sieuwa, Hanpukiad coyiasibHi Yu nonimuyHi, a MemodomMm cuHme3y ui AaHi 06'¢dHaHoO 8 uinicHy kapmuny. lMopieHsANLHULU
memod dae 3Mo2y 3icmaensimu nidxoou pi3HUX y4eHux ma cneyianicmie. Kom6iHauyisi yux memodie cnpusie 2r1ubwomy po3yMiHHIO
ma o6rpyHmosaHuUM 8UCHOBKaM.

Pe3ynbTaTu. BusieneHo, wo penizilina 6e3neka € 6azamoepaHHUM sisuujeM, sike Mae 3HayHul ensue Ha ¢hopMyeaHHs!
HayioHanbHoOI nonimuku, coyianbHoi cmabinbHocmi ma mixpeniziliHo2o dianozy. lMokasaHo pi3Hi Nidxodu Ao po3yMiHHS i aHani3y
s:euwa peniziliHoi 6e3neku, a Mako)XX eusHa4eHo K/1to4oei 3a2po3u ma UKIUKU, noe'sa3aHi 3 peniziliHoro ceo6000r0 ma MOoXu-
euMuU KOHGblikmamu.

B u c H o B k u. [liokpecneHo saxnueicmsb peniziliHoi 6e3neku sik ckradHuUKka HayioHanbHoI 6e3neku, npoaHasizoeaHo pPi3Hi nio-
xo0u do po3yMiHHSA yiei npobnemamuku npedcmasHuUKaMu pi3Hux 2anysel Hayku. PekomeHdoeaHO po3pobrieHHss cmpameeili Ons
rnocusieHHs1 2apMOHii MiX peniz2iliHumu 2pomadamu, 3anobicaHHsi KOHiKmam ma 3abe3neqYeHHs1 3axucmy npae 2pPomMadsiH y pesii-
2iliHoMy KoHmekKkcmi. 3azHa4eHo, wo MixkducyunniHapHull Nioxio € e¢ghekmueHuUM Os1s1 AociOKeHHs peni2iliHoi 6e3neKu, OCKiNbKU
8iH ypaxoeye pi3Hi acnekmu i nidxodu Ao po3e'sizaHHA npobrieM, ocobnueo e cyyacHill cknadHili cumyauii. 3pobieHo y3azanb-
HIo8aslbHIi 8UCHOBKU MPO cymHicmb pestiziliHol 6e3neku: ye cmaH 3axuweHocmi ocobu, sika npazHe ompumMamu pesti2iliHuli doc-
8i0, a makox 36epexeHHs1 ma po3euImoK mux peJi2iliHux crninbHom, wWo crnpusitoms OyX08HOMY 3POCMaHHIO ma ¢hopMye8aHHIO
nroduHu. Lle makox cmab6inbHe ¢pyHKyioHy8aHHs1 ma e¢hekmueHull po38umok e3aemModii 1IoOUHU 3 pesiizieto, 3 penigiliHuMu op2a-

Hi3ayissMmu ma 3 depikaegoro.

KnwuyoBi cnoBa: 6e3neka, peniziiiHa 6e3neka, dep)xxagHO-KOHheciliHi 8i0HOCUHU, MiXXKOHGbecCiliHi iIOHOCUHU.

Bctyn

PeniritHa 6e3neka € Knto4oBUM acneKkToM HalioHanbHOT
Ta rnoGanbHOi Ge3neku, Lo OXOMMIOE He Nule NUTaHHS
npas i ceoboa, ane n coujianeHy cTabinbHICTL, MUP Ta rap-
MOHIit0 y CYCninbCTBax i3 peniriiHo pisHOMaHiTHICT0. 3Ba-
Xawun Ha B3aEMOAil0 MK penirielo | gepxasoto,
rnobanisauinHi npouecu, pagukanisadito, peniriiHi KoHdni-
KTW, BiliHY, OOCNIMXEeHHS penirinHoi 6e3nekn ctae 06'ekToM
yBaru BYEHUX pi3HUX ranysen Hayku: penirieaHaBuis, dino-
codpiB, MOMITOMNOrIB, iICTOPWKIB, OPUCTIB Ta dhaxisLiB y ranysi
ny6niYHoro agMmiHiCTpyBaHHA Ta ynpaBsriHHA. Takui KoMm-
NNeKkCcHWIM nigxig aossonse 3abesneunTtn GaratorpaHHe po-
3yMiHHS penirinHoi 6e3nekun i 3HaxoauTN ePeKTUBHI LLNAXU
il 3abe3neyeHHs B yMOBax Cy4acHOro CBiTy 3aranom Ta Yk-
paiHn 3oKpema.

PenirinHa 6e3neka, 3 ogHOro 60Ky, 03Ha4YaEe 3axuCT npas
nogvHM Ha ceoboy BipOCNOBiAaHHS Ta PIBHICTb penirinHnX
rpomag, a 3 iHWoro — cTabinbHICTb coujanbHUX IHCTUTYTIB, 3a-
XMCT Bif, peniriiHnx KOHANIKTIB, HacUNbCTBa Ta pagukanisadii.

[ins pisHnX ranysen Hayku peniriviHa 6e3neka € LikaBoto pi-
3HUMKM acnekTamu, Wo noTpebyoTb OKPEMOro AOCHIMKEHHS.
Lle oxonntoe He nuie dinocodCbki Ta COLOKYNbTYPHI, ane i
npaBoBi Ta NOMITUYHI NUTaHHS. TOMy METoAM Ta HayKoBi Mia-
X04wW A0 aHanisy Lboro sIBULLA MOXYTb CyTTEBO Pi3HUTUCS.

Memoto docnidkeHHs1 € CUCTEMHE BUBYEHHS penirinHoi
6e3nekn K MiXXKOMCUMMIIHAPHOTO SBULLA Ta SIK BaXXMMBOTO
enemeHTy HauioHanbHoi 6e3nekun. Lle noHATTA npueepTae
yBary npeAcTaBHWKIB Pi3HWX rany3ew Hayku. Y pesynbrarti
Pi3HOGIYHI JoCnioKeHHs penirinHoi 6e3nekn A03BOMNSATbL HE
nvwe rmubwe 3po3yMmiTy ii 3HaYEHHs Ta BNNMB Ha Cycninb-
CTBO, arne " 3anporoHyBaTh MPaKTUYHI pekoMeHaauii ans
cTabinisauii Ta rapmoHisauii cuTyauii y cy4acHUx ymoBax.

MeToau

Ons nigrotyBaHHs uiei cTatTi 6yno BMKOPUCTaHO Aeki-
nbKa HaykoBux meToaie. MeTon KOHTEHT-aHani3y 4O3BOMMB
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CUCTEMHO BMBYMTWU TEKCTOBY Ta iHLWY iHdoOpMaLito, NoB'a-
3aHy 3 JOCNISKEHHsIMM B ranysi penirinHoi 6esneku. Lie go-
3BONNNO 3'ACyBaTK, SIK YAaCTO Ta B IKOMY KOHTEKCTi MOHATTSA
"peniriiia 6e3neka" 3ycTpivyaeTbCcs y HaykoBux nybnikauiax
abo HOpMaTMBHMX OOKYMEHTax, siki MUTaHHSA Ta 3arposu
HandyacTiwe BUWCBITNOTLCA. Lle gonomorno igeHTndiky-
BaTN B poboTax NpeacTaBHUKIB PisHUX ranysen Hayku nai-
BHi TEHAEHLUIT Ta TeMU, siKi CTOCYOTbLCS penirinHoi 6e3neku.

Takox 6yno BMKOpUCTaHO aHani3 Ta cuHTes. MeTtopa aHa-
nisy [o3Bonsie po3rnsaatu peniriiHy 6e3neky sik 6araTor-
paHHMI heHOMEH, po36MBakyM NOro Ha CKNaaoBi YacTUHU
— Ha couianbHi, NONITUYHI, OPUOWYHI, ICTOPUYHI 1 KYNbTYpPHI
acnekTtn. MeTop cvHTe3y 403BONMB 06'€gHATN OTpUMaHi pe-
3ynbTatv Ang popmyBaHHS UiNICHOMO YABMEHHS Npo persi-
rinHy 6e3neky B KOHTEKCTi HaLioHanbHOI 6e3neku. 3aBasku
LbOMY MOXHa NobyayBaT KOMMMEKCHY MOAENb PO3YMiHHS
LbOro siBumLLA.

MopiBHANBHUI MeTOA AaB 3MOTry NPOBOAMUTY NOPIBHSAHHS
MK PIBHUMW rany3samn Hayku, iCTOPUYHMMKU nepiogamun Ta
nigxogamu go 3abesneveHHst penirinHoi 6esneku.

KombiHOBaHe BMKOPUCTaHHSA LMX METOAIB CNPUANO rmu-
©oKkomy i BCEBGIYHOMY BMCBITNIEHHIO pPENirinHOi Be3nekn sk
MiXOUCUMNAIHAPHOMO SIBULLA, WO € BaXNUMBWUM AN OTpu-
MaHHs1 06r'pyHTOBaHUX BUCHOBKIB i pekoMeHAaLlil.

Pe3ynbTaTtn

PeniriiHa 6e3neka € GaraTtorpaHHol npobnemoto, Lo
OXONIIOE K couianbHi, NONITUYHI, TaK | AYXOBHI acnekTu cy-
CMINbHOrO XUTTS. Y KOHTEKCTi Cy4yacHUX CycninbCTB, Ae pe-
nirinHa pi3HOMaHITHICTL | peniriiHi  cynepeyHocTi 4acTo
CTalTb [xepenamm KOHMNIKTIB, AOCHIAXKEHHS penirinHoi
6esnekn HabyBae 0cobBNMBOI akTyanbHOCTI. Y4YeHi-peniries-
HaBLi, 30KpeMa, po3rnsigalTb peniriiHy 6e3neky sik HeoO-
XiAHWUA KOMMOHEHT CTabinbHOro yHKLiOHYBaHHA OepXKaBu
Ta CycninbCTBa, WO BKIKOYAE 3aXUCT Npas penirinHnx rpyn,
3abe3neyeHHs BiNNbHOIO BUPaXKeHHs peniriiHuX nepekoHaHb

© MenbHuk Bonogumup, 2025
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Ta 3anobiraHHs penirininm koHdniktam (KonogHuii, & du-
nunoswuy, 2022, c. 70).

[nsa penirie3aHaBuiB NUTaHHA penirinHoi 6e3neku € rmu-
6OKO KynbTYpHWUM i OyXOBHUM. BoHM 30cepemkyloTbCa Ha
TOMYy, SIK peniriiHa Bipa, igel, NPaKkTUKN MOXYTb CTaTu OCHO-
BOO A9 rPOMafCcbKoro Mmpy abo, HaBnaku, J>Keperiom KOoH-
dniktiB (Mpegko, 2021, c. 127). OgHum i3 BaxnMBKX
acCrnekKTiB € TaKOX BUBYEHHS TOrO, SIK peniria B3aemMogie 3 iH-
LUMMU coLjianbHUMM iIHCTUTYTaMu, TaKUMU SIK KynbTypa, Aep-
XaBa, nNpaBo, i AK Lie BrnnuBae Ha 6e3neky B CyCninbCTBi.

Cy4acHui CBIT € Ayxe Pi3HOMaHITHAM 3 penirinHoro no-
rnagy. barato kpaiH (i YkpaiHa 3okpema) matoTb 3Ha4Hy Ki-
NbKICTb penirinHMX Tevin, siki YacTo BiAPI3HATLCA Of4Ha Big
OfHOI 3a CBOiIMM gorMaTamu, obpsgamu Ta KyrnbTypHUMMK
npakTukamu. Y TakMx ymoBax peniriiHa 6e3neka crae nu-
TaHHSAM He nyLle NpaBoBOro 3abeaneyvyeHHs penirinHMx cBo-
6on, ane N CTBOpeHHs GesneyHnx yMOB ANS OTPUMAHHSA
penirinHoro foceigy Ta rapMOHIMHOMO CiBICHYBaHHSA Pi3HNX
penirinHnx rpyn.

YueHi-penirieaHaBLi BUBYalOTb MeXaHi3amu, siki JonomMara-
HOTb LibOro JOCArHYTH, MPY LibOMY HE JO3BOMSAYN PENiriiHAM
NnepeKkoHaHHAM CTaBaTh J)KEperioM CoLianbHOro HanpyKeHHs
un KoHnikTiB. Lle nutaHHA Bkntoyae B cebe BMBYEHHS TOrO,
SK penirinHi BigMIHHOCTI MOXYTb CMPUATU PO3BUTKY TOMNepaHT-
HOCTi | B3aEMOPO3YMiHHSI MiXK peniriiHAMU rpynamu, a Takox —
AK YHUKaTU KOHNIKTIB, WO MOXYTb BUHMKATU Yepe3 penirinHi
cynepeuykun abo pagukanisadito (Knimyk, 2013, c. 204).

lMpobnema penirinHoi 6e3neku B 6araTokoHMECINHMX Cy-
CMiNbCTBax TaKoX BKIOYaE B cebe gocnigxeHHsa poni aep-
aBu B 3ab6e3neyeHHi NpaB Bipytounx, Npas penirinHux rpyn,
3anobiraHHi penirirHin guckpumiHauii Ta 3abe3neveHHi piB-
HocTi BipocnoBigaHb. PeniriesHaBLi, 3okpema, aHanisyoTb
pi3Hi MoAeni AepXaBHOro peryrioBaHHA penirinHnX BigHO-
CVIH: Bi4 NOBHOI CBITCbKOCTI A0 GinbLU TICHOrO B3aEMO3B'sI3KY
MiX penirieto i Aep>xaBoto.

OfHMM i3 rofnoBHMX acnekTiB penirinHoi 6e3neku € 3ano-
GiraHHA peniriiium koHdNiKTam Ta ix BupiweHHs. Jocni-
OXKeHHs 'y ranysi peniriiHoi 6e3nekn TakoX BKIOYaE
BMBYEHHS NPaKTUK Ta CTBOPEHHS METOAMK MUPHOIO Bpery-
ntoBaHHs penirinHux cynepedok (Predko, & Predko, 2024,
c. 60). Lle moxxe BkntoyaTtu B cebe iHiliaTUBM Anst CTBOPEHHS
MiXXpenirinHoro gianory, po3BMTOK B3aEMHOI NoBarun Ta cnis-
npaui Mx peniriitHuMyn rpoMagamMu, a TakoXx po3pobnsiHHA
BHYTPILLHbOAEPXXaBHUX Ta MDKHAPOAHMX MexaHi3amiB Ans
BUPILLEHHS PenirimHNX KOHMNIKTIB MUPHUM LLFISIXOM.

Penirie3aHaBui Takox 30cepesKyoTbCsl HA BUBYEHHI B3a-
emofii MiX peniricio Ta gepXaBol Yy KOHTEKCTi penirinHol
6e3neku, 30kpema y BU3HaYEHHI poni AepxaBu B 3axXUCTi pe-
nirinHMx npae i ceo6oa rpoMasiH. YueHi aHaniayoTb, SK pi-
3Hi (hOpMU B3AEMOZIT 3 AePKaBOK BNMBAKOTL HA penirinHy
6e3neKy (3anexHo Big TOro, Y Le CBIiTCbKa Aepxasa, un
AepXaBa, WO NigTpUMye OfHy 3 penirii abo HaBiTb MOB's-
3aHa 3 Helo).

BaxnvBrmM acnekTom € BU3HAYEHHS TOro, SIK AepkaBa no-
BVMHHA CTaBUTUCb 40 penirinHux rpyn. Y1 noBMHHa BOHa BTPY-
yaTucst y iXHI AisinbHiCTe abo, HaBMaky, rapaHTyBaTh iXHIO
aBTOHOMIO? Ak 3abe3neunTn 6anaHc Mix penirinHoto cBobo-
[O0K0 Ta HauioHanbHOW Ge3nekot? Penirie3HaBLi 3BepTaloTb
yBary Ha po3pob6nsiHHSA MONITUK, SKi JO3BONAOTb AepXKaBi He
nuwe 3abesnevyBaTy NpaBa peniriiH1X rpyn, ane h KOHTPo-
noBaTU AisNbHICTL penirivHnX opraHisadini, wob 3anobirtu
pagvkanisauii abo BUKOPUCTaHHLO penirii Ansi arpecuBHMX Mo-
niTnyHuX dinen (dununosud, 2024, c. 213).

Peniriina 6e3neka € BaxnuBuMM acnektom inocodcb-
KMX JOCnigXeHb, OCKINbKM BOHA OXOMNIIOE B3aEMOSito penirii,
couianbHUX CTPYKTYp i iHAMBIAyanbHWX NepekoHaHb. Y oi-
nocodii penirinHa 6e3neka po3rnsgaeTbCst He nue Yepes
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npu3my 3axucTy penirinHMx npae i cBobon, ane W y KOH-
TEKCTi MOpanbHUX, eTUYHUX | MeTagi3MYHNX NUTaHb, NOB'S-
3aHUX 3 iCHyBaHHSAM peniriiHnx cuctem Ta iX BNAMBOM Ha
cycninbCTBO. BuBYeHHs peniriiHoi 6e3nekn y cinocodcbkomy
KOHTEKCTi A03BOMSE 3'AcyBaTu, Aki NpuHUMNK 3abesnedvyioTb
rapMOHiNHe iCHYBaHHS penirii B CyCninbCTBi, @ TakoX po3rns-
AaTn NOTEHLjHI 3arpo3n Ans iCHYBaHHSA peniriiHUX cucTem i ix
npeacrasHukie (Prvnunosuy, & Mopkylua, 2024, ¢. 79).

Ak dinocodcbke NOHATTS 6e3neka TpaguuiiHO po3rns-
[aEeTbCs sIK OCHOBa cTabinbHOCTI 0ocobucTocTi Ta cycninbc-
TBa, SIK OJHA 3 OCHOBHMX NOTPe® MOAUHW. Y KOHTEKCTI
penirii 6e3neka He € nuLle NUTaHHAM i3NYHOT YK colianb-
HOi CTabiNbHOCTI Ta 3axXWLLEHOCTI, BOHA TaKoX CTOCYETbCA
MOparnbHUX Ta OyXOBHWX acnekTiB iCHyBaHHsA. PenirinHa
Oe3neka nNoB'sA3aHa 3 rapaHTielo TOro, WO peniriiHi nepeko-
HaHHs Ta NpakTuKK He ByayTb NigAaHi 30BHILWHIM 3arpo3am,
O MOX€E BKIOYaTU SIK HACUMNbCTBO, TaK i i4€0NOriYHuIN Yn
KynbTypHUn Tuck. OTxe, (inocodun akueHTyoTb yBary He
TiNbkn Ha 3abesneyeHHi disnyHOT 6e3nekn penirifHnx rpo-
Mag, ane v Ha 3axucTi AyXOBHMX LLIHHOCTEW i NpuHUMNIB, K
BM3HaYaloTb NEBHi PenirinHi rpynu.

dinocodbebki gocnigkeHHa penirinHoi 6e3nekn Takox
BKITIOYaKOTb BUBYEHHS TOrO, SK PENirifHi BipyBaHHSA MOXYTb
cTaTh iHCTpyMeHTaMu AN MaHinynsauin, nponaraHgn abo
BUMpPaBAAHHA HAacUNbCTBA. Y 3B'A3KY 3 LM BaXXNMBUMU €
LOCHIOXEHHS TOTO, SIKUM YMHOM PENirisi MOXe CryryBaTu sik
¢aKkTOpOM coLianbHOI rapMOHii, Tak i gxepenom KOHIIKTIB
(Knimyk, 2013, c. 201). OgHieto 3 LeHTparnbHMUX npobnem,
AKY JocnigxyoTb inocoduy B KOHTEKCTI peniriinHoi 6e3nekw,
€ npobrnema ceoboau BipocnosigaHHs. Lle npaBo € ocHoBo-
NONOXHMM Anst 6araTboxX Cy4acHWX TEOpI MpaB NoauHK, ane
MOro peanisaLia 3aBXan CTUKaETbCA 3 MEBHUMU eTUMHUMW Ta
couianbHUMK obmexeHHaMN. dinocodm LikaBnAaTbLCS, SK 3a-
6e3neunTn ceoboay BipoCnoBiAaHHA B yMOBaXx, KONW peri-
MiMHI NepeKkoHaHHA MOXYTb CyMNepeynTy iHLIUM BaXnMBuUM
couianbHUM LIHHOCTAM, TakUM $IK PiBHICTb NpaB, 3aXUCT rpo-
Magzcbkoro nopsiaky abo iHaueigyansHa ceoboga. PeniriliHa
Oeaneka nepeabavae 6anaHc Mixk NnpaBamMmu iHAMBIAIB HA CBO-
©opy BipocnoBigaHHs i 000B'A3kamMu AepXKaBu UM CycninbcTBa
woao 3abesneyeHHs 3aranbHoro 6nara.

OgpHieto 3 BaxnMBMX Tem pinocodcbknx AocnimpkeHb
penirinHoi 6e3nekn € NUTaHHS penirinHoro nntopaniamy. B
ymoBax rnobanisauii Ta couianbHoi TpaHchopmaLii BUHMKa-
I0Tb HOBI BUKMMKM ANSA PEnirinHWX CifbHOT, afyke penirin-
HUA NApaniaM € XapakTepHol pucoto HaraTbox KpaiH,
OfHI€t0 3 SKMX TpaaumUiiHO € YKpaiHa. dinococu posrnsaa-
10Tb, Ik 3a0€3Ne4YnT MUPHE CNiBICHYBaHHSA Pi3HUX penirii-
HUX TpagMuin, a Takox Sk cpopMyBaT eTUYHI 3acaaun ans
B3aEeMomnoBarv Ta B3a€MOPO3YMiHHS MK penirinHuMn rpy-
namu (LWanpascekuit, 2010, c. 170).

dinocodia penirivdoro nnopaniamy nepeabavae Heo6-
XiOHICTb pOo3pobuTy KoHLenTyanbHi 3acagu aonsa 3abesne-
YEeHHs1 TONIePaHTHOCTI Ta NoBaru 40 PenirinHMX BiAMiHHOCTEN.
TyT BaXNMUBMMU € NUTaAHHA €TUKU Ta coLianbHol dinocodi,
LLIO CTOCYHOTLCS TOr0, SIK YHUKHYTU KOHGMIKTIB, LLO BUHMKAKOTh
Yyepes peniriiHi po3BiKHOCTI, | Ik CnpuATK B3aEMOZAIT Mix pe-
NirinHMMK cninbHoTamK. Peniriniiin nnopaniam € cknagHum
€TUYHUM 3aBOaHHSAM, sike BUMarae Bif dinocodis po3yMmiHHSA
poni penirii B cydacHOMY CyChinbCTBi Ta BU3HAYEHHS LLNSAXIB
OOCSArHEHHS rapMOHii Ta 3naroau B ymMoBax KynbTypHOI Ta
penirinHoi pPi3HOMaHITHOCTI.

LLle oavH i3 BaxnuBuX HanpsmiB cinocodcbkmnx Aocni-
[PKeHb penirinHoi 6e3nekn nonsirae y BUBYEHHI B3aemogii
penirii Ta gepxaBun. Y 6aratbox kpaiHax, ocobnueo B ymo-
Bax CBITCbKOI Aep)XaBW, NUTaHHS penirii i NoniTukn € npega-
MEeTOM TOCTpuX pinocodpCcbknx AUCKYCin. YM noBuHHA
AepxaBa perynoBatu peniriiHi NpakTukn? AkMM YMHOM
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nepxaBa Moxe 3abesneunTtun peniriiHy 6e3neky, He nopy-
LUYO4M NpaBa penirinHux rpomaa? Lli nutaHHsa € npegmeTom
aHanisdy 6araTbox inocodCbknx TEOPIN.

BuByeHHsa peniriiHoi 6e3neku B KOHTEKCTI noniTonorii
[03BOSISIE 3pO3YMITH, K peniria BAAnMBae Ha NOsiTUYHI Npo-
Lecu, oepXxaBHy NoniTUKy, MiXKOep>KaBHi BiAHOCUHK, a TaKoX
Ha couianbHi Ta KynbTYpHi 3MiHM B cycninbCTBi. PeniriiHa
6e3neka B LbOMY KOHTEKCTI He OOMEXYETbCSA NULIE 3axuc-
TOM penirinHux npae, a BknoYae B cebe BeCb CNekTp B3ae-
Mogii M penirieto, nonitukoto i 6esnekoto (OnaHactok,
2023, c. 285).

Y nonitonorii penirinHa 6e3neka po3rnsgaeTbcs yepes
npuaMy B3aemogii penirii i nonituku. Peniria mae Benukum
BMIMB Ha MOMITUYHI NPOLEeCK, OCKINbKU BOHA YaCcTO € OCHO-
BOIO A1151 (hOPMYyBaHHSA NOAITUYHUX iQeonorin, pyxis i napTin.
PeniriiHi opraHisauii MOXyTb akTUBHO BNAUBaTU Ha MOiTU-
YHi piLLEeHHs, Hamarar4mMcb A0OMTUCA NeriTuMaLii NeBHUX
couianbHux 3MiH abo HaBiTb MONITUYHKX pexumis (BonHa-
noBuY Ta iH., 2012, c. 199).

Y LbOMY KOHTEKCTIi peniriiHa 6e3neka € BaXnuBoto ckna-
[OBOK YaCTUHOM NOMiTUYHOI 6e3nekn aepxaBu. Y kpaiHax
3 baraToKoHMEeCiiHMM HaceneHHsIM B3aEMOAISA MK peniriii-
HMMM CMiNbHOTaMy BOHa MoXe cTatu abo mxepernom noni-
TUYHOI CcTabinNbHOCTIi abo X YMHHMKOM ANA coLlianbHOro
HanpyxeHHst Ta KoHdnikTiB (Jlomaka, & MwukutuH, 2024,
c. 115). Monitonorn BUBYaKTb, SK NOMITUKU BUKOPUCTOBY-
I0Tb peniriviHi igei AN oTpMMaHHS NIATPUMKKU, @ TaKoX SK
penirinHi  rpoMagn MOXyTb MaHinynioBaTh MNOMITUYHUMUN
npowuecamv Ansi OCArHEHHS CBOIX Linewn.

Ocobnuey yBary B nonitosorii npuBepTae npobnema pe-
nirinHoro ekcTpeMiamy Ta Tepopuamy. PenirinHi ekctpemicT-
CbKi rpynu MOXYTb BWKOPWCTOBYBATW penirinHi igei ons
BMNPaBAaHHsSI HACUMLCTBA Ta NOPYLUEHHS BHYTPILLIHBOT abo
MixHapogHoi 6e3neku. NoniTonorn aHanisyloTb coujianbHi,
€KOHOMIiYHi Ta MoMiTUYHI chakTopw, LLIO MPU3BOAATL A0 paan-
Kanisauii, a TakoX OUjiHI0Tb ehekTnBHICTL 6BopoTLOM 3 pe-
NiriiHUM ~ eKCTpeMiaMoMm Ta  po3pobnawTe  cTpaTerii
6opoTbOM 3 pagukaniaMmom, He NOPYLLYKYM MPU LBOMY pe-
nirinHnx nNpae i ceoboa rpomagsiH.

BaxxnuemmM acnekTom gocrigXeHHs nonitTonoramu peni-
rinHoi Ge3nekun € ponb AepXxaBu B 3abe3neyeHHi penirinHol
cBoboau Ta TonepaHTHOCTI. PenirinHa Ge3neka B LbOMy
KOHTEKCTi 03Ha4ya€e CTBOPEHHSA YMOB AJ1 MUPHOTO ChiBiCHY-
BaHHS penirinHmnX rpyn, 3axucTy ixHix npae i ceobon, a Ta-
KOX 3anobiraHHs penirinHum KoHdmikTam, Lo MOXYyTb
BMHWUKHYTM 4epe3 couianbHe HanpyxeHHs (LUeByeHko,
2010). MoniTonory aHani3ytoTb, SIK Pi3Hi Aep>XaBy 3anexHo
Bif IXHbOro NONITUYHOIO PEeXMMYy B3aEMOAIOTb 3 penirin-
HUMM IHCTUTYTaMM Ta siK Ui BiZHOCUHW BNNMBaoTh Ha cTabi-
NBHICTb CycninbCTBA.

Y nemMokpaTU4HUX AepkaBax penirinHa 6esneka 3abes-
neyvyeTbCcsa Yepes rapaHTii cBOOOAM BipOCMoBigaHHA Ta piB-
HOMpPaBHOCTI penirinHnx rpomad. BogHouac y kpaiHax 3
aBTOPUTAPHUMW pexmMMammn peniriiHa 6eaneka moxe 6yTu
nig, 3arpo30t0 Yepes penpecii NpoTy penirintHnX MeHLLMH abo
KOHTPONb Haj peniritHMMu opraxisauigmu. Y Takomy pasi
noniTonorn 3BepTaloTb yBary Ha porb AepXaBHOI NOMITUKN
B YNpaBsriHHi PEenirinHoI Pi3HOMAHITHICTIO Ta 3anobiraHHi
penirinHUM KoHniKkTam.

Y4YeHi-icTopuKu, Lo BUBYAIOTL penirinHy 6eaneky, 3a3su-
Yyal 30cepedXKyloTbCs Ha ICTOPUYHMX OOCHIIKEHHAX TaKunx
acnekTiB, K B3aeMogiqa penirii i gepxasu, penirivHi KoHdi-
KTW, NONITUYHWUIA BMAMB PENIrinHMX iIHCTUTYTIB, @ TaKoX Npo-
Lecw, LWo BNAMBaOTb Ha PO3BUTOK peniriiHnx rpomag Ta ix
6esneky. BuBuyeHHs icTopii peniriiiux pyxis Ta coujianbHuUX
TpaHcdopMaLin fonomarae KpaLle po3ymiTi, SK BUHUKaoTb

ISSN 2521-6570

3arpo3u Ans penirinHoi 6e3nekn Ta fK iX MOXHa MiHimi3y-
BaTtu (JluceHko, 2020, c. 124).

CyuJacHi icTopuKn Takox AOCHILKY0Tb, K penirinHi ine-
onorii BUKOPUCTOBYIOTLCA AN NONITUYHUX Linen. B ymoBax
penirinHoi auBepcudikalii B CydacHUX CycninbCTBax BCE
BaXXNUBILUMM CTa€ NUTaHHA NPO TONEPaHTHICTb Ta CNiBiCHY-
BaHHS Pi3HMX penirinHmx rpyn. IcTopukK, 3okpema, aHaniay-
I0Tb, SIK Pi3Hi ICTOPMYHI eTanu B3aemogii Mix penirinHuMmmn
rooMagamMyv MOINU MpU3BECTM [0 3pOCTaHHs abo 3MeH-
LLEHHS piBHSA penirinHoi 6e3neku.

HocnipxeHHa peniriiHoi 6e3neku 3 nornsigy icTopukis
BMMarae BpaxyBaHHS LUMPOKOro kona dakrtopis. OgHum i3
HanBINbLUNX BUKNWKIB € HEOOXIOHICTE BUBYEHHS pPenirinHnX
iHCTUTYTIB He TiNbKW 5K couianbHMX CTPYKTYp, ane 1 sK no-
NITUYHKUX rpaBLiB, 3gaTHMX BNnMBaTK Ha 6e3neky. PeniriHa
Oe3neka B iICTOPUYHOMY KOHTEKCTi HE OOMEXYeTbCsl nuile
3anobiraHHAM peniriiium KoHdnikTam, ane 1 BKoYae B
cebe 3axucT npaB peniriitHux rpomag (Ta MEHLUWH 30K-
pema), nonepemKeHHsi peniriitHoro ekcTpemiamy Ta Gopo-
TbOY 3 peniriitHuMK nepecnigyBaHHSIMM.

3aBOskM CBOEMY MiXaucuunniHapHOMY nigxogy icTo-
pVKKU MOXYTb aHanidyBaTu peniriiHy 6e3neky sk pesynbtat
B3aemMogii penirii, NoNiTMKM Ta CycninbHUX npouecis. BoHn
BMKOPUCTOBYIOTb Pi3Hi METOAW, 30KpEMA iICTOPUYHWIA aHanis,
COLONOriYHi JOCMIOKEHHS, @ TAKOX BMBYEHHST apXiBHUX Ma-
Tepianis, Wob 3'AcyBaTn, K peniriiHi iIHCTUTYTU Ta Nnepeko-
HaHHs BMMMBanM Ha couianbHi CTPyKTypu, GopmyBanu
noniTuyHi inei Ta 3abesnevyBanu abo nopyllyBanu peni-
rinHy 6eaneky.

BuBueHHs penirinHoi 6e3nekn BumMarae Takox yearu o
KynbTypHUX Ta igeonoriyHnx acnekTiB. Peniria mae rnnbo-
KU BMSMB Ha CYCNiNbCTBO, i Yepe3 Hel MOXHa kpalle 3po-
3yMiTU couianbHi KOH(MIKTM Ta TpaHcdopMauii. PenirinHi
CUMBOIMK, iel Ta NPaKTUKK € BaXNMBMMU enleMeHTamu, sKi
MOXYTb CNpuATA popMyBaHHIO Ge3nekn Yu, HaBnaku, ae-
cTabinisauii cycninbcTB. IcTOpUKN aHani3yoTb, siK peniriiHi
inei Mornu B MUHYNoMy Ta MOXYTb y ManbyTHboMy ByTun BU-
KOPWUCTaHI SK IHCTPYMEHT MaHinynauin Ta Bnnvey.

PeniriiHa Ge3neka € ofHi€to 3 KMOYOBUX CKNaaoBUX Yac-
TWH NPaBOBOi 6e3nekn B Oyab-KoMy CyChifbCTBi, BOHA BKITHO-
Yae 3axucT npaB i cBobop penirinHMX rpomag, a TakoX
3abe3neyeHHss ix CTabinbHOrO (OYHKUIOHYBaHHS B Mexax
AEMOKPaTUYHOI NpaBoBOi AepxXaBu. BuBuveHHs penirinHol
6esneky [O3BONSE tOPUCTaM NpoaHanisyBaTh NpaBoBi Mexa-
Hi3MW, SKi CNpUSAOTL NIGTPUMAHHIO couianbHOro MUpy i cTa-
OinbHOCTI, a TakoX 3anobiraHHO KOHMMiKkTaM Ha peniritHomy
I'PYHTI. YpaxoByloun couianbHO-NOMITUMHUA KOHTEKCT, peni-
rinHa 6esneka B1MMarae nNpaBoBOro aHanisy Ta 3abeaneyeHHs
He TiNbKy NpaB NoAMHM Ha cBoGoAy BipocnoBigaHHs, ane 1
MeXaHi3MiB perynioBaHHs peniriiHuX BiGHOCWH Y CYChinbCTBI.

Y npaBoBOMY KOHTEKCTi peniriiHa 6e3neka 6e3nocepep-
HbO MOB'A3aHa 3 NpaBoM Ha csoboay BipocnosigaHHs. Lle
npaBo € OAHMM 3 OCHOBHMWX CKIAOHWKIB NpaB MOAMHU, siKe
rapaHTyeTbCs MiXKHApOAHMMMW JOKYyMEHTaMW, TakuMu sk 3a-
ranbHa geknapadis npas noguHu (1948, cratrsa 18), €spo-
nencbka KoHBeHUis 3 npaB moguHu (1950, cratTa 9) Ta
iHWUMK MixHapogHuMK yrogamu. OfHak npaBo Ha peni-
rinHy csoboay moxe 6yt obMexeHe B iHTepecax HalioHa-
nbHOI 6e3nekn, rpPOMagCcbKoro NOpsiAKy, OXOPOHW 340POB'A
Yy MOPAarnbHOCTI, WO CTBOPIOE NOTPEDY B YiTKMX FOPMONYHNX
MexaHiamax anga 3abesneyeHHs Lboro 6anaHcy mix cBobo-
paoto Ta obmexeHHAmn (Macoseub, 2018, c. 113).

Y OeMokpaTUYHUX OepkaBax peniriiHa 6esneka Takox
3abe3neyvyeTbCs Yepes NPUHLMN CBITCbKOCTI AepxaBu. KoH-
CTUTYLIT UMX KpaiH 3a3BMYyan rapaHTyoTb, WO AepXaBa He
Oyne BTpy4atucs B peniriviHi cnpaswu, ane BogHo4ac 3abes-
neyvye PUANYHUIA 3aX1CT BiJ AUCKPUMIHALIT Ha penirinHomy
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IPYHTI. Y Takvx BUNagKax OCHOBHA yBara NpUAINseTbCa CTBO-
PEHHI0 NPaBOBOIO CEPELOBNLLA, SIKE 3aXVLLaE NpaBa MEHLLNH
i monepemKae MOXIUBICTb PenirinHoT HeTepnuMocTi. Ha Takmx
npuvHUmMnax 6yayeTbes i AepxasHa nonitvka YkpaiHu.

Y4eHi-lopncTn 30cepe;pkytoTb CBOK yBary Ha NUTaHHSX
3abe3neyeHHs peniriiHoi ceoboan Ta npaB penirinHnX rpo-
Mag. PenirinHa 6e3neka B LbOMYy KOHTEKCTI BKIIHOYAE He
nuLwe 3axnCT iHTEPECIB OKPEMUX OCID, a 1 3aXMCT LiNiCHOCTI
penirinHux rpomMag Bif 30BHILLHIX 3arpo3, TakuX SK pernirivHi
nepecnigyBaHHa abo anckpumiHauis. Baxnueum acnektom
€ TaKoX HaJaHHS NPaBOBOiI OUIHKM AISNbHOCTI PenirinHmnX
opraHisadin y pisHMX NpaBoOBMX CUCTEMAX, BU3HAYEHHS iX-
HbOrO CTaTycy, NpaB i 060B'A3KIB Y CYCNiNbCTBI, @ TAKOX pPo-
3po0noBaHHA HOPM, LLO PErymniolTb B3aeMOilo penirii i
nepxasm (Miwyk, & Miwyk, 2024, c. 150).

Y cydacHux yMoBax, ik M1 BXXe 3a3Hadanu, penirinHa 6e3-
neka TakoX BMMarae po3rnsaay npobrnemu penirinHoro ekcT-
pemiamy Ta TepopuaMmy, OCKiMbKM peniriiHi nepekoHaHHsi
MOXyTb OYTV BUKOPUCTAHI ANsi BUNpaBOaHHSA HACUIMTbHULIbKMX
nin. PeniriiHuin ekcTpeMiaM € Cepiro3HO0 3arpo3oro Ans Ha-
LioHanbHOI Ta MixkHapoaHoi 6e3neku, Wo nepeadadae Heoo-
XigHICTb pO3po6nATM NPaBOBi MexaHiaMy 6opoTLOM 3 TakKMMK
SIBMLLIAMM, LLIO, Y CBOIO Yepry, BUMarae akTMBHOIO 3ary4eHHs!
topucTiB 0 poboTH Hapg uieto NpobnemaTukoto.

KOpuctu gocnimkytoTb, ik AepXXaBu MOXYTb €(PeKTUBHO
NPOTUCTOATU PENiriiHOMY eKCTpeMi3my, Mpu LibOMY He no-
pyLlytoun pyHOaMeHTanbHUX npae noguHu. Lle Bkniovae
NUTaHHS, K ypaan MoxXyTb 60poTnca 3 mponaraHgol Hacu-
NbCTBA Nig BUrNSAOM penirii, sk 0OMeXnTN OianbHICTb peni-
riMHUX rpyn, sKi NigTPUMYIOTb EKCTPEMICTChKi igel, Ta aK
YHUKHYTWU OUCKPUMIHaUIT penirinH1X rpyn, Ski He MatTb CTO-
CYHKY [0 HacunbCcTBa.

YueHi B ranysi nybniyHoro agmiHicTpyBaHHs! Ta ynpasniHHS
po3rnaaaroTb peniriiHy 6e3neky sk 06'eKT KOMMIIEKCHOTO aHa-
nisy, Wwo nepenbadae po3pobnsiHHA NPaBOBMX, COoLjanbHMX Ta
aAMIHICTPaTMBHMX MEXaHi3MiB Ans eeKTMBHOIO ynpaBriHHSA
CyCriNbHMMU BiZHOCMHAMM, NMOB'A3aHMMM 3 PETTIrieto, Ha PI3HUX
piBHSX. BaxknvemMM acnekTom € po3yMiHHsS poni AepaBu B 3a-
6e3neyeHHi 6e3neku peniriiHnx rpomag, a TakoX y CTBOPEHHI
YMOB AN MUPHOrO ChiBiCHyBaHHA Pi3HUX penirinHuX rpyn B
YMOBax AeMOKpaTUYHKX CyCninbCTB.

My6niyHe agMiHICTPYBaHHsI, SIke BKIOYAE yNpPaBIiHCbKI
NpoLEeCcH Ha Pi3HMX PIBHAX AePXaBHOI BNaau, He MOXe irHo-
pyBaTW MUTaHHA penirinHoi 6e3nekn, OCKiNbK1 B3aEMOis
MiX ep)XaBow Ta penirinHiMmy rpomagammn 6esnocepeHbo
BMSMBAE Ha couianbHUM Nopsaok, cTabinbHICTL Ta pO3BUTOK
cycninecTBa. PeniriiHa 6e3neka nepenbavae He nuwe ra-
paHTyBaHHsI NpaB penirinHmMx rpyn, a 1 opmyBaHHA CTpa-
Terii  gepxaBHOI MOMITUKW, AKa Cnpusde NiATPMMaHHIO
MUWPHOTO CNiBiCHYBaHHSA, TONEPaHTHOCTI Ta B3aemonoBaru
cepeq rpoMagsH 3 PisHUMU pPeniriitHAMN NepeKkoHaHHAMMN
(MacoBeup, 2018, c. 113).

Y cpepi nybniyHOro agmiHicTpyBaHHs po3pobnarTbes i
peanisyloTbCsi Pi3HOMaHITHI NONITUKM Ta nporpamu, ki Ma-
I0Tb HA METi He NuLUe 3axXUCT penirinHoi ceoboau, a i 3abes-
nevyeHHss CTabinbHOCTI CycninbCTBa Yepes3 peryntoBaHHs
B3aEMOZii MiX penirinHuMu i CBITCbKMMM iHCTUTYTamu. Lli
NpoLecH BKMOYaloTb BU3HAYEHHA NPaBOBOro ctaTycy peni-
riHWX rpomag, po3pobnsHHA 3aKOHOA4ABYMX aKTiB, LU0 pery-
NIOIOTb IXHI0 QiSANBHICTE Ta B3aEMOBIOHOCWHY 3 OEPXAaBOI0
(3miopyk, & TokmaH, 2023, c. 26).

HepxaBa Bigirpae BaxnuBy pornb y 3abe3neyeHHi peni-
rinHoi ©e3nekn, OCKiNbKN came BOHAa € BianoBiganbHO 3a
CTBOPEHHSA yMOB ANns cBo60oauM BipOCNoBiAaHHA Ta MUPHOro
CriBICHYBaHHA Pi3HMX peniriitiux rpyn. YnpaeniHCbkKi cTpa-
Terii Ha piBHI Ny6niYHOro agMiHiCTpyBaHHSA BKMOYaloTb 3a-
6e3neveHHs nNpaB penirinHMX rpoMaz Ha piBHi 3aKOHY,
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HaJaHHA iM NpaBa Ha CaMOCTIHE YNpaBniHHA, a TakoX Ha
3axuUCT Big, AUCKpUMiHaLii abo nepecnigyBaHb 3 60Ky iHLIMX
rpyn abo gepxaBHux opraHis (KopuariHa, 2021, c. 90).

My6nivyHe agMiHiCTpyBaHHA Mae CTBOpPOBaT! yMOBU A1S
PiBHOCTI MpaB i MOXNUBOCTEN ANs BCiX penirinHMx opraHisa-
Lin He3anexHo Big iX po3Mipy, BMANUBY 4M MOMYNSPHOCTI.
Kpim Toro, ynpasniHCbKi CTPYKTYPU NOBUHHI MaTu BignoBigHi
iHCTpyMeHTV ana 6opoTbbu 3 pagumkaniamMom i ekcTpemis-
MOM, SIKUIA MOXe ByTV BUKOpPUCTaHWIA Nig BUrNSa0M penirin-
HoI NpakTuku. Baxnueo, Wwo6 nonitnka gepxasu 36epirana
6anaHc M 3axXMCTOM MpaB peniriiHnxX rpyn i 3abesneyeH-
HSIM TPOMafCbKOro Nopsaky Ta 6esneku.

OcobnuBy yBary nybniyHe agmiHiCTpyBaHHS Mae 3Bep-
TaTu Ha penirinHy 6e3neky B 6araToKOHMECINHMX CyCrinbC-
TBax (Takmx Ak YKpaiHa), Ae CRiBiCHYIOTb Pi3Hi penirinHi
rpynu 3 Pis3HUMM ICTOPUYHUMMU Ta KyTNbTYPHUMW TpaauUisgMu.
Y4eHi B Uil ranysi NOBMHHI BpaxoByBaTW He nuLle IopuanYHi
Ta agMiHICTpaTUBHI acnekTn, a N CouioKyNbTYpPHI akTopw,
SKi BNAMBalOTb HA B3AEMOZII0 penirinHnX rpomag.

Ouckycis i BUCHOBKM

PenirinHa 6e3neka € cknagHnm i 6araTtorpaHHUM SIBULLIEM,
sike NoTpedye KOMMNIEKCHOrO Migxody A0 OOCMIMKEHHS. YUeHi-
penirie3HaBLji NpuainsoTe 0COONMBY yBary aHarnisy Toro, sk pe-
NiriAHI NepeKoHaHHs MOXyYTb BMIMBATW Ha couiarnbHUIA Mops-
OOK, CNPUSITY MUPHOMY CriBICHYBaHHIO abo CTaBaTy [pKeperiom
KOHANIKTIB. B1BYEHHS peniriiHoi 6Ge3nekn B KOHTEKCTi peniriii-
HOI Pi3HOMaHITHOCTI, epP>XaBHOrO YNpaBriHHA Ta MKHapPOAHUX
BiOHOCVH € BaXXNMBUM AN pO3BUTKY CTpaTerin, ski CnpusaTu-
MyTb CTabinbHOCTI, TONEePaHTHOCTI Ta rapMOHIi B CyCninbCTBax
i3 penirinHo Pi3HOMAaHITHICTIO.

Ak o6'ekT [OCMiAXEHHA y4YeHumu-noniTonoramu peni-
rivHa 6es3neka OXOMNJOE LWMPOKMIA CNEKTP MUTaHb, WO CTO-
CyloTbCA  B3aeMogii  penirii, nonitukm Ta  ©e3neku.
HocnipxeHHs Liel Temu fo3Bonsie rnubLue 3po3ymiTu, sik pe-
NirifHi bakTopu MOXYTb BMAMBATM Ha MOMITUYHI Npouecwy,
couianbHy cTabinbHICTb | MixxHapoaHi BigHOCMHK. Cy4yacHi
nonitonorn okycyTbcs Ha NpobremMax penirinHoro ekcT-
pemiaMy, Tepopusmy, rnobanisadii Ta B3aemogii Mix peni-
rAHAMKN CRiNbHOTaMK, BUBYaKYN e€(EKTUBHICTb MOSITUK,
cnpsiMOBaHUX Ha 3abe3neyeHHs peniriiHoi 6e3nekn B yMo-
Bax Cy4YaCHUX BUKIMKIB.

PeniriiiHa 6e3neka € BaxnuemMm 06'€KTOM OOCHiAXKEHHS
ANsl YYEeHUX-ICTOPMKIB, OCKiNbKX BOHA MOB'A3aHa $K i3 iCTo-
pieto peniriitHnx KOHMNIKTIB, Tak i 3 akTyansHumn npobrne-
Mamu, L0 BUHUKAKOTb Y Cy4acHOMY CBITi. ICTOpUYHMI aHani3
penirinHux pyxis, couianbHUX Ta NOMITUYHUX TpaHcdopMa-
Lin gonomarae Kpawie 3p03yMiTM MexaHi3amMu, SKi CTOSATb 3a
3abe3neyeHHsiM abo nopyLleHHsaM peniriinHoi 6e3nekn. Bu-
BYEHHSs1 penirinHoi 6e3nekn 3 iCTOpMYHOI NepcrnekTnBM 4o-
3BONAE BigHaMTW cTparerii Ana 36epexeHHsa cTabinbHOCTI
Ta MMPHOTO CMiBICHYBaHHS Pi3HWX peniriiHnx rpyn y cy4ac-
HOMY CBITi, A€ penirifHi NMTaHHA cTalTb BCe BinbLu BaXxu-
BMMM Ans rnobanbHoi 6e3nekn Ta po3BUTKY.

HocnigxkeHHs npobnemaTtukm peniriiHoi 6e3neku B topu-
OVYHUX Haykax [03BONSE€ CTBOPUTK epeKTUBHI NpaBoBi Me-
XaHi3mu gns 3abeaneyeHHs peniriiHoi cBob6oaun, 60poTLOU
3 eKCTPEMI3MOM i TEPOPU3MOM, @ TaKoXX NPaBOBOrO 3aXMUCTY
penirinHux cninbHOT. PeniriiHa 6e3neka nosvHHa 6a3yBa-
TMcAa Ha 6anaHci Mixx npaBamu noauHu Ta 6e3anekoto cycni-
NbCTBA, LU0 € BaXXNUBUM A5 3abe3neyvyeHHs cTabinbHOCTI K
Ha HauioHanbHOMY, TaK i HA MXKHapOAHOMY PiBHSIX.

PeniriiHa 6e3neka € BaxnMBMM 06'€KTOM LOCHIOKEHHS
y nybniyHoMy afMiHICTPyBaHHi, OCKiNbku 3abe3neyeHHs
cTabinbHOCTI, NpaB i cBOOOA peniriiHux rpyn Mae npsamMuin
BM/IMB Ha 3aranbHy 6e3neky CycninbCcTBa. YUeHi B ranysi ny-
OnivyHOro agMiHiCTpyBaHHA Ta ynpaeniHHS po3rnaaaTb pe-
nirinHy 6es3neky SK KOMMMEKCHWA MpoLuec, WO BKIoYae
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po3pobnoBaHHA ynNpaBniHCLKMX CTpaTeriin, 3abe3neyeHHs
NpaBOBOro 3axXUCTy PENirinHNX rpPoMag, a TakoX CTBOPEHHS
YMOB A1 MUPHOTO CMiBICHYBaHHA B YMOBaX penirinHoi pis-
HOMaHITHOCTI. YNpaBniHCbKi OpraHn NoBMHHI By Ty roToBUMM
[0 OMepaTUBHOIO pearyBaHHsi Ha BUKITUKM, LLIO BUHWKAIOTb Y
ccbepi penirinHoi 6e3neku, i 3abe3neunTn 3axmcT Npae i CBO-
004 ycix peniriiHux cninbHOT.

AHanisytoun po3yMiHHS peniriiHoi 6e3neku Big npeacra-
BHUKIB Pi3HWNX ranysen Hayku, MoxHa 3pobuTu ekinbka y3sa-
ranbHIOBanbHUX BUCHOBKIB LIOAO 3MICTY LIbOr0 MOHSTTS.
Mepenycim Ue cTaH 3axuLleHocTi ocobu, ska nparHe oTpu-
MaTu penirinH1n JOCBIA, a TakoX 36epexXeHHs Ta po3BUTOK
TUX peniriiHuX CnifbHOT, WO CNpUsioTb OYXOBHOMY 3pOC-
TaHHI Ta opMyBaHHI0 NnioguHu. Lie Takox ctabinebHe yH-
KUiOHyBaHHS Ta eheKTUBHUIA PO3BUTOK B3AEMOAIT MIOANHU 3
penirieto, 3 penirinHMMKn opraHisauisiMm Ta 3 epXXaBoto, Lo
MOXe MaTu SK MO3WUTUBHI, TaK i HeraTuBHI cueHapii. Peni-
rinHa Ges3neka TakoX BKMYae cTpaTerii Ta Aji, cnpsmMoBaHi
Ha 3axucT npas i cBobo ntogen y cdpepi penirii, ixHix nepe-
KOHaHb, a TakoX Ha 3anobiraHHs KOHMMikTaM, NoB'a3aHUMm
i3 penirinHnMn nutaHHaMu. Crogn BXoauTb, 30Kpema, oui-
HIOBaHHs Ta BUOIp 3axoiB BNNNBY HA CUTYyaLito Y KOHTEKCTI
edeKTUBHOCTI Ta AouinbHOCTI 3acobiB ans 3abeaneyeHHs
YMOB CTabinbHOCTI Ta 3axXWULLEHOCTI B PeNIiriiHin cdepi.
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Background. Religious security is an important aspect of national security, which is becoming the object of research by domestic scholars
in various fields: religious scholars, philosophers, political scientists, historians, lawyers and specialists in the field of public administration. The
article focuses on how religious factors influence political, social and cultural processes, as well as the stability and harmony of society.
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harmony between religious communities, prevent conflicts and ensure the protection of citizens' rights in the religious context. It is indicated that an
interdisciplinary approach is effective for the study of religious security, since it takes into account various aspects and approaches to solving
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THE EXPERIENCE OF HOLINESS: RELIGIOUS TOURISM IN CONTEMPORARY SOCIETY

Background. This article explores the phenomenon of holiness as experienced through religious tourism in contemporary
society, examining its philosophical foundations, sociological dynamics, and evolving practices. Religious tourism constitutes a
unique intersection of spirituality, commerce, cultural heritage, and personal quests for transcendence. Drawing from theoretical
frameworks such as Rudolf Otto's mysterium tremendum et fascinans and Mircea Eliade's concept of hierophany, the study
interrogates why specific physical locations are designated as sacred and how they shape pilgrims’ spiritual experiences.

Methods. This study adopts a qualitative interdisciplinary approach to explore the phenomenon of holiness in religious
tourism. It begins with a hermeneutic reading of theological and philosophical texts, particularly drawing on Rudolf Otto’s concept
of mysterium tremendum et fascinans and Mircea Eliade’s notion of hierophany, alongside pilgrims’ narratives. A structural-
functional analysis then examines how religious tourism reinforces spiritual identity and social cohesion, as seen in the Hajj and
Marian shrines. The phenomenological method is used to explore the emotional and sensory dimensions of pilgrims' experiences
in sacred spaces such as Jerusalem, Lourdes, and Varanasi. A psychological perspective further addresses pilgrims’ motivations
and inner transformations, especially at healing sites. Finally, a communicative lens considers how sacred experiences are shared
through language, religious media, and digital platforms, including the rise of virtual pilgrimage during the COVID-19 pandemic.

Results. Findings reveal that the experience of holiness is mediated through sensory engagement, symbolic space, and
communal participation. Sacred sites function as architectural and narrative facilitators of spiritual transformation. The study
highlights tensions between commercialization and authenticity, showing how pilgrims navigate institutional frameworks,
economic pressures, and personal devotion. Gender, globalization, and digital technologies further reshape pilgrimage
experiences, creating pluralistic and hybrid religious spaces.

Conclusions. Religious tourism remains a vital pathway to experiencing holiness in the modern world. Despite processes
of secularization and commodification, the pilgrimage continues to reflect humanity's persistent search for meaning and
transcendence. The sustainability of sacred sites emerges as an urgent concern, requiring balance between preservation and
access. The phenomenon of religious tourism thus illustrates the adaptive and enduring nature of sacred engagement in

contemporary society.
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Background

Relevance of the topic. In contemporary society,
characterized by rapid secularization, technological
advancement, and global interconnectedness, the persistence
of religious tourism as a widespread practice invites critical
reflection. While traditional forms of pilgrimage are often viewed
through historical and devotional lenses, modern religious
travel necessitates a deeper examination of how sacred
experiences evolve under the pressures of commercialization,
institutional mediation, and cultural exchange. Understanding
this phenomenon requires moving beyond simplistic
distinctions between religious devotion and tourism to address
nuanced questions about the very nature and location of
holiness in a progressively secular world.

Analysis of Recent Research and Publications. The
study of holiness has drawn considerable attention from
both classical and contemporary scholars. Foundational
contributions were made by R. Otto (The Idea of the Holy),
M. Eliade (The Sacred and the Profane), who approached the
sacred from theological, philosophical, and phenomenological
perspectives. Recent scholarly contributions have further
examined religious tourism through diverse disciplinary
lenses. Philosophers such as Otto and Eliade conceptualized
holiness as a distinctive category of experience and spatial
reality. Contemporary anthropologists and sociologists have
expanded on these ideas by investigating ritual practices,
embodiment, and the communal nature of pilgrimage.
Scholars like J. Eade and M. Sallnow emphasized the plurality
of meanings that pilgrims attribute to sacred sites, while
P. Sheldrake and Yi-Fu Tuan explored spatial, mnemonic,
and identity-forming aspects of sacred travel. These studies
underscore the complexity and dynamic nature of religious
tourism in a globalized and mediatized world. In the
Ukrainian academic context, holiness is examined through
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interdisciplinary approaches including religious ethnography,
sophianic philosophy, phenomenology of religion, and the
psychology of religious experience. Notable contributors
include V. Horskyi, S. Krymskyi, M. Popovych, V. Tokman,
Y. Zavgorodnii, Y. Kharkovshchenko, O. Predko, and
O. Sarapin. The concept of sainthood, as a specific
manifestation of holiness, has been further explored by
L. Masliuk, V. Lappo, Z. Kucha, and N. Kovalchuk. Academic
interest in religious tourism, pilgrimage, and sacred spaces
especially within the Ukrainian context is gradually expanding.
Key figures in this field include G. Rinschede, H. Hoffmann,
N. Kriukova, and O. Borysova. Together, these researchers
reflect a growing interdisciplinary engagement with how
sacred experience is mediated, represented, and transformed
in contemporary society.

The Purpose of this Article. This article thus seeks to
critically examine the dynamics shaping religious tourism
today, with particular attention to the embodied, sensory,
and communal dimensions that underpin experiences of the
sacred. By employing an interdisciplinary methodology
drawing on philosophical insights into the nature of holiness,
anthropological examinations of ritual practices and
communal bonds, and sociological analysis of changing
demographic and global trends, the study aims to unpack
the complex interplay between tradition and innovation,
authenticity and commodification, and individual spirituality
within broader societal frameworks.

Methods

This study adopts an interdisciplinary qualitative
methodology that enables a comprehensive exploration of
the phenomenon of holiness within the context of religious
tourism. To begin with, a hermeneutic approach is applied
to interpret theological and philosophical texts that reveal the
nature and manifestations of the sacred. Special attention is

© Motychak Yeva, 2025
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given to Rudolf Otto's concept of mysterium tremendum et
fascinans and Mircea Eliade's theory of hierophany,
alongside the interpretation of religious narratives and
pilgrims' testimonies. In addition, a structural-functional
method is used to examine the role of religious tourism in
maintaining spiritual identity, social cohesion, and moral
order. This is particularly evident in cases such as the
Islamic Hajj or the veneration of Marian shrines in
Catholicism. To investigate the personal experience of
holiness, the study also employs a phenomenological
method, focusing on the sensory and emotional responses
of pilgrims within sacred spaces such as Jerusalem,
Lourdes, or Varanasi. Furthermore, a psychological
approach is utilized to analyze pilgrims' motivations,
emotional states, and spiritual needs. This is especially
relevant in understanding experiences of healing, hope, and
inner peace reported at sites of Marian apparitions. Finally,
a communicative approach is employed to explore how
sacred experience is conveyed through language,
narratives, religious guides, and digital media. Particular
attention is paid to the growing role of virtual pilgrimage and
online devotional communities, especially during the
COVID-19 pandemic.

Results

The concept of holiness has fascinated humanity since
time immemorial, compelling individuals to embark on
pilgrimages to sites deemed sacred across religious
traditions. Religious tourism the practice of traveling to
locations imbued with spiritual significance, represents a
complex intersection of faith, experience, commerce, and
cultural heritage. This article examines how the experience
of holiness manifests through religious tourism, analyzing its
philosophical underpinnings, sociological dimensions, and
the evolving dynamics of sacred site Vvisitation in
contemporary society.

The quest for encounters with the holy continues to
motivate millions annually to traverse national borders and
cultural boundaries, seeking transcendence at shrines,
temples, and natural sites believed to mediate contact with
divine reality. Yet this phenomenon raises profound
questions: What constitutes holiness in physical space?
How do travelers experience the sacred? And how have
patterns of religious tourism evolved in response to
modernization, secularization, and globalization? By
examining religious tourism through multiple disciplinary
lenses philosophical, theological, anthropological, and
sociological, we gain insight into the persistent human
yearning for encounters with that which exceeds ordinary
experience, while contextualizing these sacred journeys
within broader socioeconomic and cultural frameworks.

To understand religious tourism requires first grappling
with the elusive concept of holiness itself. The German
theologian Rudolf Otto's seminal work, "The Idea of the
Holy" (1917), characterized holiness as the "mysterium
tremendum et fascinans" a mystery both terrifying and
fascinating that constitutes an encounter with the "wholly
other". Otto argued that the holy represents a non-rational,
non-discursive category of experience that forms the core of
religious sentiment across traditions. This experience,
according to Otto, manifests as a sense of creature-feeling,
numinous dread, and overwhelming awe before that which
transcends ordinary reality (Otto, 1917, p. 34). Similarly,
philosopher M. Eliade distinguished between sacred and
profane spaces, suggesting that sacred sites represent
"hierophanies" locations where the sacred breaks through
into mundane reality, creating an axis mundi connecting
earthly and divine realms. In Eliade's framework, pilgrimage
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destinations function as spatial manifestations of the sacred,
allowing visitors to move symbolically from periphery to
center, from profane to sacred existence (Eade, & Sallnow,
1991, p. 77). These philosophical conceptualizations help
explain why certain spaces become designated as holy and
why they exert such powerful attraction. The sacred site
promises an encounter with ultimate reality whether
conceptualized as God, divine energy, or cosmic truth that
transcends everyday experience. The pilgrim's journey
embodies a physical enactment of spiritual longing, a literal
movement toward transcendence (Dubisch, 1995, p. 112).

The expression of holiness varies significantly across
religious traditions while maintaining certain common
features. In Christianity, holiness often associates with
places touched by divine presence through biblical events,
saints' activities, or miraculous occurrences. Jerusalem's
Church of the Holy Sepulchre draws millions seeking
proximity to the site of Christ's crucifixion and resurrection,
while Catholic shrines like Lourdes in France attract those
hoping for healing through the intercession of the Virgin
Mary (Albera, & Eade, 2015, p. 85). Islam conceptualizes
holiness through the lens of baraka (blessing) and
emphasizes sacred geography centered on Mecca and
Medina. The Haijj pilgrimage obligatory for able Muslims
represents perhaps the world's largest organized religious
tourism event, with millions gathering annually to
circumambulate the Ka'bah and retrace Muhammad's
footsteps (Aziz, 2001, p. 231).

In Hinduism, tirthas (crossing places) such as Varanasi
on the Ganges River represent locations where the
boundary between human and divine realms thins,
facilitating spiritual transformation. The concept of darshan
seeing and being seen by deity drives Hindu pilgrimage
practices, with devotees seeking visual contact with divine
images or natural formations believed to embody divine
presence (Albera & Eade, 2015, p. 98). Buddhism
emphasizes sites connected to Gautama Buddha's life
events, with Bodh Gaya (site of enlightenment) and Lumbini
(birthplace) drawing Buddhist pilgrims  worldwide.
Meanwhile, Shinto in Japan locates holiness in natural
features like mountains, waterfalls, and ancient trees
believed to house kami (spirits), creating a sacred
geography intimately connected to natural landscapes
(Albera, & Eade, 2015, p. 44).

Despite these differences, common elements emerge:
sacred sites typically claim historical or mythological
significance, often feature striking natural or architectural
elements, and prescribe specific ritual behaviors that
structure the visitor's experience of holiness (Dubisch, 1995,
p. 126). Religious tourism fundamentally concerns
embodied experience the sensory, affective, and cognitive
dimensions of encountering sacred space. Contrary to
assumptions that spirituality transcends physicality,
pilgrimage highlights how bodily engagement mediates
religious experience. Pilgrims kneel before relics,
circumambulate stupas, immerse in ritual baths, prostrate
along pilgrimage routes, or process on bleeding knees up
sacred steps. These embodied practices do not merely
symbolize devotion but constitute the very means through
which holiness is apprehended (Kuca, 2014, p. 63). The
sensory dimensions of sacred sites create environments
conducive to ftranscendent experience. Architecture
manipulates light, sound, and space to induce awe as
exemplified by the soaring Gothic cathedrals of Europe or
the precisely oriented temples of ancient Mesoamerica.
Incense, chanting, bells, and ritual music create auditory and
olfactory environments that heighten awareness and signal
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transition to sacred time-space. Tactile encounters with
sacred objects touching stones, statues, or relics provide
tangible connection to divine reality (Predko et al., 2024, p.
169). These multisensory environments facilitate what
anthropologist Victor Turner called "communitas" a liminal
state where ordinary social distinctions temporarily dissolve,
creating heightened receptivity to spiritual experience. The
pilgrim enters an extraordinary mode of being,
psychologically primed for encounters with holiness through
both the journey's hardships and the destination's sensory
intensity (Motychak, 2023, p. 424).

In terms of authenticity, it is worth noting that religious
tourists frequently report profound experiences at sacred
sites moments of clarity, emotional catharsis, healing,
mystical communion, or conversion. These experiences
raise philosophical questions about authenticity and
mediation: do sacred sites innately contain holiness, or do
visitors merely project significance onto them? Philosopher
Walter Benjamin's concept of "aura" provides a useful lens
for examining this tension. Benjamin suggested that original
artistic works possess an aura a sense of unique presence
and authenticity that reproductions lack. Similarly, pilgrims
seek the aura of original sacred sites, valuing direct contact
with spaces believed to have witnessed divine
manifestation. Yet this authenticity exists in tension with
institutional frameworks that interpret, manage, and
sometimes commercialize sacred space (Aziz, 2001, p. 92).
Religious institutions mediate holiness through explanatory
frameworks, ritualized access protocols, and authorized
interpreters (priests, imams, monks). These mediations
simultaneously facilitate and constrain the Vvisitor's
experience. A tourist might find spiritual meaning intensified
through ritual guidance or diminished through regimented
access procedures that prioritize crowd management over
contemplation (Albera, & Eade, 2015, p. 234).

Commercial mediations introduce additional complexity.
Gift shops selling blessed objects, luxury accommodations
marketed to wealthy pilgrims, and packaged spiritual
experiences commodify  holiness  while  potentially
democratizing access. The pilgrim-tourist thus navigates
multiple layers of mediation, seeking authentic encounters
within highly structured environments (Kostiuk et al., 2023, p.
147). Contemporary religious tourism exhibits complex
demographic patterns that challenge simplistic categorizations.
While traditional pilgrimage literature often portrayed pilgrims
as predominantly elderly, rural, and motivated by orthodox
piety, empirical studies reveal more diverse realities. Religious
tourists span age demographics, though patterns vary by
destination and tradition. Orthodox Christian monasteries in
Greece show increasing youth participation, while Catholic
European shrines continue attracting predominantly older
visitors. Islamic pilgrimage sites see broad age representation,
with financial capacity rather than age determining participation
(Kharkovshchenko et al., 2024).

Education and socioeconomic status significantly
influence religious tourism patterns. Higher education
correlates with increased interest in historical and cultural
dimensions of sacred sites, while middle-class economic
status enables the time and resources necessary for
religious travel. However, many traditions maintain
mechanisms for supporting economically disadvantaged
devotees through community fundraising, subsidized
transportation, or free accommodations at pilgrim hostels
(Albera, & Eade, 2015, p. 84). Motivation research reveals
multidimensional purposes behind religious journeys. The
traditional dichotomy between "pilgrim" (religiously
motivated) and "tourist" (recreationally motivated)

ISSN 2521-6570

inadequately captures the complexity of modern religious
travel. Most visitors occupy points along a continuum,
simultaneously seeking spiritual experience, cultural
education, physical restoration, and leisure. Studies of
Santiago de Compostela pilgrims found motivations ranging
from traditional religious devotion to personal challenge,
cultural appreciation, and nature connection with many
pilgrims reporting multiple concurrent motivations (Dubisch,
1995, p. 54).

Gender dynamics in religious tourism deserve particular
attention for their revelatory power regarding broader social
structures. Historically, many pilgrimage traditions restricted
female participation or imposed gendered conditions on
sacred site access. Contemporary patterns show both
persistence and transformation of these gender dimensions.
Women constitute the majority of visitors at many Christian
shrines associated with the Virgin Mary or female saints a
pattern observed at Lourdes, Fatima, and Guadalupe. This
reflects women's prominent role in maintaining religious
practices in many Christian societies and suggests sites
where female religious agency finds expression. The
Catholic shrine of Medjugorje in Bosnia-Herzegovina
exemplifies this pattern, with female visitors significantly
outnumbering males across age categories (Eade, &
Sallnow, 1991, p. 23).

Conversely, certain Islamic and Hindu sacred sites
maintain gender-segregated access or participation
restrictions. The Hajj accommodates both genders but
prescribes different dress codes and sometimes different
movement patterns through sacred space. Some Hindu
temples restrict menstruating women from entry, though
such practices face increasing contestation (Predko &
Predko, 2020b, p. 138). Gender also influences traveler
experience through safety considerations, familial
obligations that may limit women's mobility, and differing
socialization regarding appropriate religious expression.
These gender dimensions of religious tourism reflect
broader societal negotiation of women's religious roles and
embodied spirituality.

Moreover, globalization has transformed religious
tourism through increased mobility, information access, and
cultural exchange. Traditional pilgrimage routes now attract
diverse international visitors, creating multicultural sacred
spaces where various interpretations coexist. The Camino
de Santiago exemplifies this trend, evolving from
predominantly Catholic Spanish pilgrimage to international
route attracting spiritual seekers from diverse backgrounds
(Aziz, 2001, p. 100). Technological change has
revolutionized religious tourism through online resources
that democratize information previously controlled by
religious authorities. Virtual tours, GPS navigation apps for
pilgrimage routes, and social media communities
connecting fellow pilgrims create new forms of preparation
and participation. During the COVID-19 pandemic, virtual
pilgrimages emerged as alternatives to physical travel,
raising questions about embodiment and authenticity in
sacred experience (Predko & Predko, 2020a, p. 74). Market
segmentation has produced increasingly specialized
religious tourism offerings catering to particular
demographics or interests. Luxury pilgrimage packages,
adventure-oriented spiritual journeys, ecologically-themed
religious travel, and interfaith pilgrimage experiences
represent market responses to diverse motivations.
Religious tourism thus fragments into numerous sub-
markets, each emphasizing different aspects of the holiness
experience (Predko & Predko, 2020b, p. 136).
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These changes produce both homogenization and
heterogenization effects. Standardized pilgrim experiences
emerge through tourism industry mediations, while
simultaneously, the diversity of interpretive frameworks
expands through global participation. A Japanese Buddhist,
American evangelical, and European secularist might walk
the same sacred path while experiencing entirely different
forms of holiness. (Rinschede, 1992, p. 61) For instance,
Jerusalem represents perhaps the world's most complex
site of contested holiness, where Jewish, Christian, and
Muslim claims to sacred space overlap and sometimes
conflict. The Western Wall, Church of the Holy Sepulchre,
and Dome of the Rock Al-Agsa Mosque complex exist
nearby, creating a religious tourism landscape fraught with
political implications (Rinschede, 1992, p. 61).

Visitor demographics reflect both religious diversity and
political realities. Christian pilgrims predominate numerically,
arriving primarily in organized tour groups from North
America, Europe, and increasingly, sub-Saharan Africa and
Asia. Jewish visitors include both foreign tourists and Israelis,
while Muslim access fluctuates with geopolitical conditions,
with visitors predominantly from Jordan, Turkey, and
Southeast Asia during periods of relative stability (Rinschede,
1992, p. 61). The Jerusalem experience illuminates how
political conflict shapes access to holiness. Security
checkpoints, restricted entry periods, and military presence
create differentiated access based on religious and national
identity. The Old City thus becomes a microcosm where
global religious power dynamics manifest spatially, with
certain groups experiencing privileged access to holy sites
while others face limitations (Albera, & Eade, 2015, p. 102).

Tour guides play critical mediating roles, offering
narratives that emphasize particular religious or political
perspectives. A Christian pilgrim group led by an lIsraeli
Jewish guide, a Palestinian Christian guide, or an
international church representative might experience
radically different interpretations of the same sacred
landscapes. This interpretive multiplicity demonstrates how
holiness experiences remain embedded in broader
narratives of belonging, history, and legitimacy. Varanasi on
India's Ganges River presents a case study in holiness
intimately connected with death ritual. Hindu tradition holds
that dying in Varanasi brings moksha (liberation from
rebirth), making the city simultaneously a pilgrimage
destination and a death tourism site where cremation occurs
publicly along riverbank steps (Rinschede, 1992, p. 63).

Visitor demographics reveal distinct categories:
domestic Hindu pilgrims predominantly from rural and semi-
urban areas seeking ritual purification; elderly Hindus
arriving specifically to die in auspicious territory; and
international tourists (primarily from Western countries,
Japan, and increasingly China) drawn by cultural interest
and spiritual exploration. These groups experience
Varanasi's sacred geography differently Indian pilgrims
engage in ritual bathing and temple worship, while
international visitors more often observe cremation
ceremonies as cultural spectators (Rinschede, 1992, p. 64).
The Varanasi case illuminates tensions between traditional
ritual practice and tourism development. Government
initiatives promoting the city as a heritage tourism
destination sometimes conflict with traditional uses of
sacred space. Cremation rituals become simultaneously
devotional acts and tourist attractions, creating ethical
questions about the commodification of death rituals and
appropriate visitor behavior (Rinschede, 1992, p. 65).

This case also demonstrates how environmental
concerns intersect with sacred experiences. The pollution of
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the Ganges threatens both the river's practical ritual uses
and its symbolic purity. Pilgrims continue to bathe in heavily
polluted waters, relying on their faith in the river's spiritual
purification properties, while cleanup initiatives strive to
reconcile ecological sustainability with religious practice
(Aziz, 2001, p. 101).

Marian apparition sites locations where the Virgin Mary
allegedly appeared to visionaries provide insight into
forming new sacred spaces in the modern era. These sites,
including Lourdes (France), Fatima (Portugal), Medjugorje
(Bosnia-Herzegovina), and Kibeho (Rwanda), illustrate how
contemporary experiences of holiness emerge, gain
institutional recognition, and evolve into significant religious
tourism destinations (Rinschede, 1992, p. 66). Visitor
demographics at Marian shrines show pronounced patterns:
predominantly female, skewing older in Western European
sites but more age-diverse in Eastern European and Global
South locations. Visitors often arrive seeking healing for
physical or psychological conditions, with many reporting
subjective experiences of improvement. The demographic
profile typically reflects the shrine's geographic region but
includes international visitors once the site gains wider
recognition.

These shrines reveal the process through which new
sacred spaces become institutionalized. Initially
characterized by spontaneous grassroots devotion centered
on visionaries, successful sites gradually develop
ecclesiastical infrastructure, official recognition processes,
and tourism facilities. This transition often creates tension
between original visionaries and institutional authorities who
seek to control the narrative and presentation of miraculous
claims (Motychak, 2022, p. 78). Marian shrines also
demonstrate the interplay between traditional religion and
contemporary spiritual seeking. While doctrinally orthodox in
origin, these sites often attract spiritually eclectic visitors
seeking experiences beyond rationalistic frameworks. The
emphasis on healing, personal transformation, and direct
supernatural intervention appeals to modern spiritual
sensibilities while remaining within traditional religious
structures (Predko, & Maksymenko, 2023, p. 23).

Religious tourism raises profound questions about the
possibility of transcendent experience in an increasingly
secular and disenchanted world. Philosopher Charles
Taylor's work on the "immanent frame" of modernity
suggests contemporary society has constructed a worldview
where transcendence becomes increasingly difficult to
access or express. Yet religious tourism's continued
popularity indicates persistent desire for experiences
exceeding the boundaries of secular rationality (Dubisch,
1995, p. 45). Sacred sites function as deliberate ruptures in
the immanent frame spaces where different ontological
possibilities remain accessible. The pilgrim temporarily
steps outside modern assumptions of a closed materialist
universe into environments structured to facilitate
encounters with transcendent reality. This philosophical
liminality partially explains why religious tourism attracts not
only traditional believers but spiritual seekers and even
secular individuals curious about experiences beyond
ordinary reality (Eade, & Sallnow, 1991, p. 61).

The religious tourist thus navigates between enchanted
and disenchanted worldviews, between traditional religious
frameworks and contemporary spiritual eclecticism. This
navigation itself constitutes a philosophical act an embodied
questioning of the boundaries between immanence and
transcendence, between materialist and spiritual
interpretations of reality (Predko, & Predko, 2020b, p. 136).
The tension between authentic spiritual experience and
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commodified religious tourism raises philosophical
questions about the relationship between economic
exchange and sacred value. Critics argue that
commercialization inevitably degrades holiness,

transforming sacred sites into spiritual theme parks where
shallow experience replaces genuine encounter. Yet
empirical research suggests more complex realities, with
meaningful experiences occurring despite commercial
mediations (Predko, & Predko, 2024, p. 71).

Philosopher Erich Fromm's distinction between "having"
and "being" modes of existence provides a useful
framework. Religious tourism can operate in either mode as
acquisition of spiritual experiences and sacred souvenirs
(having) or as transformative engagement with ultimate
reality (being). Most religious tourists navigate between
these modes, sometimes consuming packaged experiences
while also opening themselves to genuine encounter. This
philosophical tension manifests practically in visitor behavior
and site management. Religious tourism developers face
ethical questions regarding appropriate commercialization
levels, balancing economic sustainability with spiritual
integrity. Meanwhile, visitors develop strategies for
accessing authenticity within commercialized environments
seeking off-hours experiences, engaging with local
devotees rather than tourism professionals, or creating
personalized rituals within standardized frameworks
(Rinschede, 1992, p. 75).

Technological developments continue reshaping
religious tourism through virtual reality pilgrimage
experiences, augmented reality overlays at sacred sites,
and digital communities of practice connecting global
pilgrims. These innovations raise philosophical questions
about the necessity for authentic holy encounters. Can
virtual pilgrimage deliver a meaningful spiritual experience,
or does holiness require physical presence? Early research
suggests virtual religious experiences supplement rather
than replace physical pilgrimage. Digital pilgrims report
meaningful experiences through virtual prayer walls,
livestreamed rituals, and remote participation, yet typically
view these as preparatory or complementary to eventual
physical journeys. The COVID-19 pandemic accelerated
these digital adaptations, with many traditional pilgrimages
developing online alternatives that may persist as
accessibility options (Konversky et al., 2021, p. 449).

Augmented reality applications increasingly mediate on-
site experiences, providing historical context, translation
services, or visualization of past architectural configurations
at archaeological religious sites. These tools simultaneously
deepen visitor understanding and potentially distance them
from direct experience by inserting technological interfaces
between pilgrim and sacred space. Religious tourism faces
growing sustainability challenges as visitor numbers threaten
the physical and spiritual integrity of sacred sites. Mass
tourism at locations like Angkor Wat, the Vatican, or Mount
Kailash raises concerns about environmental degradation,
cultural commodification, and diminished spiritual experience
through overcrowding (Rinschede, 1992, p. 87).

Climate change particularly threatens religious sites
located in vulnerable coastal areas, mountain regions, or
drought-prone zones. Rising sea levels endanger coastal
temples in India and Thailand, while changing precipitation
patterns threaten desert monasteries and water-dependent
ritual sites. These environmental challenges necessitate
adaptation strategies that balance conservation with
continued pilgrim access. Sustainable religious tourism
initiatives have emerged at various sites, implementing
visitor quotas, timed entry systems, and environmental
management practices. These measures seek to preserve
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both physical environments and the possibility of meaningful
spiritual experience by limiting visitor density and
environmental impacts. However, such restrictions raise
ethical questions about equitable access to holiness,
potentially privileging wealthy visitors who can afford
premium access options (Albera, & Eade, 2015, p. 88).

Religious tourism increasingly involves interfaith
encounter as sacred sites attract visitors from diverse
traditions. This trend reflects both growing religious
pluralism within societies and increased global mobility.
Historically exclusive sites now accommodate visitors
motivated by comparative religious study, spiritual
eclecticism, or cultural interest rather than traditional
devotion. These interfaith dimensions create both
challenges and opportunities. Site managers navigate
complex questions regarding appropriate behavior for
visitors from different faith backgrounds, sometimes
implementing differentiated access policies or educational
requirements. Simultaneously, shared sacred space creates
potential for interreligious dialogue and understanding
through common appreciation of holiness experiences.

Several intentional interfaith pilgrimage routes have
developed in response to this trend, particularly in conflict
regions seeking reconciliation. The Abraham Path through
the Middle East traces the patriarch's journey through
landscapes sacred to Judaism, Christianity, and Islam, while
peace pilgrimages in Bosnia-Herzegovina connect sites
sacred to Catholic, Orthodox, and Muslim communities.
These initiatives reimagine religious tourism as a
peacebuilding practice using shared appreciation for
holiness to bridge ideological divides. The experience of
holiness through religious tourism reveals persistent human
yearning for connection with transcendent reality across
cultural and historical contexts. Despite secularization
theories predicting religion's decline, sacred travel continues
attracting millions worldwide, adapting to contemporary
conditions while preserving traditional functions.

Religious tourism illuminates fundamental philosophical
questions about embodiment, authenticity, mediation, and
transcendence in modern contexts. The pilgrim-tourist
navigates complex tensions between commercialization and
spiritual experience, between traditional religious frameworks
and individualized spiritual seeking, between physical
presence and digital mediation. These navigations constitute
not merely consumer choices but philosophical engagements
with ultimate questions of meaning, value, and reality (Albera,
& Eade, 2015, p. 99). Sociologically, religious tourism patterns
reveal changing dimensions of religious practice, gender
dynamics, and globalization effects. The demographics of
who visits sacred sites and how these patterns shift over time
provides valuable insight into broader social transformations.
As religions adapt to modern conditions, their sacred
geographies evolve accordingly, with new sites emerging
while traditional destinations reinterpret their significance for
contemporary audiences.

Going forward, religious tourism faces significant
challenges and opportunities through technological
innovation, sustainability pressures, and interfaith
encounters. How these sacred journeys adapt to these
forces will likely determine the continued viability of religious
tourism as a mechanism for accessing holiness in
increasingly complex global contexts. The persistent appeal
of religious tourism suggests that despite modernization's
disenchanting effects, humans continue seeking
experiences that transcend ordinary reality. Sacred sites
persist as locations where such transcendence seems
particularly accessible where the veil between immanent
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and transcendent realms appears momentarily translucent,
offering glimpses of holiness amid ordinary existence.

Discussion and conclusions

The findings of this study demonstrate that religious
tourism is not merely a matter of spiritual consumption or
heritage appreciation, but a complex existential practice in
which individuals seek embodied experiences of holiness.
The integration of pilgrimage with commerce, media, and
institutional frameworks reflects the dynamic ways in which
sacred experience is both preserved and transformed in
modernity. The role of ritual, architecture, sensory
environments, and guided interpretation reveals that
holiness is not located solely in the object or place, but
emerges through interaction between space, belief, and
intention. This raises several philosophical and sociological
implications. Firstly, the notion of authenticity in sacred
experience is not static but negotiated shaped by personal
background, communal context, and institutional mediation.
Secondly, the commodification of holiness does not necessarily
negate transcendence, but introduces new tensions and
paradoxes that pilgrims must navigate. Thirdly, religious
tourism reveals ongoing re-enchantment within secular society:
even in globalized, technologically mediated settings, the
human search for the sacred persists in meaningful, adaptive
forms. The multiplicity of motivations among religious tourists
also challenges binary categories of "pilgrim" and "tourist".
Instead, most participants engage in hybrid modes of travel
where devotion, curiosity, healing, leisure, and cultural
exploration intersect. Gender, globalization, and digital
innovation further diversify these patterns, showing that
religious tourism is both an individual spiritual journey and a
mirror of contemporary social dynamics.

Religious tourism remains a powerful and resilient channel
through which individuals encounter holiness in an increasingly
disenchanted  world. Despite  the  pressures  of
commercialization, institutional ~ framing, and global
transformation, sacred sites continue to offer pilgrims spaces of
meaning, transcendence, and communal belonging. The
adaptive nature of religious travel, incorporating tradition,
innovation, and personal experience, ensures its continued
relevance in the 21st century. This study contributes to the
understanding of religious tourism not only as a socio-cultural
practice but also as a lived phenomenology of the sacred. By
analyzing how holiness is experienced, mediated, and
embodied across traditions and geographies, the research
highlights the enduring human longing for connection with the
transcendent- a longing that persists even amid modern
fragmentation. Future research may further explore
comparative interfaith pilgrimage, the ethics of sacred space
preservation, and the theological implications of virtual sacred
experiences in a post-COVID world.
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[OCBIA CBATOCTI: PEMINAHUA TYPU3M Y CYYACHOMY CYCNINbCTBI

B cTyn. focnidxeHo ¢heHomeHn cessmocmi yepe3 penieiliHuli mypu3m y cy4yacHoMmy cycninbcmei, po3aisiHymo lio2o ginocoghchki 3acadu,
coyionoziyHy OuHamiky ma eeosroyiro npakmuk. HazonoweHo, wo penizitiHuli mypu3m siesnisie co60ro yHikanbHe nepexpecmsi dyxoeHocmi, Komepuii,
KynbmypHoi cnadwuHu ma ocobucmux nowykie mpaHcyeHdeHmHocmi. Cnuparoyucb Ha maki meopemuyHi 3acadu, sik mysteriumtremendum
et fascinans Pydonbgha Ommo ma koHyenuis iepogparii Mipyi Eniade, nopyweHo numaHHsl po me, YoMy neeHi ¢pizuyHi okayii euzHayarombcs siK

cesiueHHi i ik 80OHU ¢hopmyromb Oyxo8HUll A0Ce8i0 NasoMHuKie.

Me T o au. OcHoeor docnidxeHHs € MmixxAucuyunniHapHul Habip sikicHux memodoJsio2idyHux nidxodie, siki A0380s1s1H0OMb KOMINJIEKCHO oxonumu
¢heHOMeH cessmocmi @ KoHmekcmi peniziliHo2o mypusmy. 3okpema, 2epmeHeemu4HuUll Nidxid eukopucmaHo Ons1 iHmepnpemayii 602ocnoecbKux i
ginocoghcbkux mekcmis, wjo poskpusaromb cymiicmb i nposie cesmocmi. Ocobnusy yea2y npudineHo KoHuenuissMm mysteriumtremendum
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et fascinans Pydonbgha Ommo ma iepogparii Mip4i Eniade, a makox penieiliHum Hapamueam i NasiloMHUYbKUM C8i0YeHHsIM. Y C80t0 Yyepay, CmpykK-
mypHo-gpyHKYioHanbHuli Memod do3eoJisie docnidumu posb pesiziliHo2o mypu3smy y nidmpumyi dyxoeHoi ideHmu4Hocmi, coyianbHoi eHocmi ma
MopasnbHoz2o nopsioky. lpuknadom cnyayromb xadx € icnami Yu Kysbm mapilicbKux Ce8sImuHb y Kamonuyu3mi. 4ns poskpumms ocobucmicHozao
doceidy cessmocmi 3any4yaembcsi peHoMeHo102iYHuli Memod, sikuli hoKycyembcsi Ha CeHCOPHUX i eMOYiliHUX nepexueaHHsIX NaJIOMHUKIe y cakpa-
JNIbHUX Mpocmopax, makux sik Epycanum, Jlropo 4u BapaHaci. [Jodamkoeo ncuxonoziyHuli nioxid donomazae npoaHanizyeamu eHympiwHi Mmomueauii
peniziliHux maHOpieHuUKie, IxHi mowyKku 3yineHHs, Hadii Yu emoyiliHoi pieHoea2u, ujo0 ocobsiueo nposienssembCcs Mid 4ac najoMHuymea 0o Micyb
Mapilicbkux 06'sieneHb. 3pewmoro, KOMyHikamueHul nidxid dae 3mo2y docnidumu, sik cakpanbHuli doceid nepedacmbcsi Yepe3 MO8y, Hapamusu,
peniziiiHux 2idie, a makox cy4acHi yugpoei media — 30kpemMa 8 KOHMeKcmi gipmyasnbHUX NaJIOMHUYME i OHNaliH-crinbHOm, siKi Ha6yJsiu NOWUpPeHHs!
nid yac naHdemii COVID-19.

Pe3ynbTaTu.lokazaHo, ujo doceid cessmocmi onocepedKoeyembCsl Yepe3 Yymmeee 3asly4eHHs, CUM8OoJIiYHull npocmip i cninbHy y4acme.
CakpanbHi Micysi pyHKyioHyromb siKk apximekmypHi ma HapamueHi ¢pacunimamopu dyxoeHoi mpaHcgopmauii. JocnioxeHHs suceimioe Hanpyxe-
Hicmb MiX KoMepyianizayieto ma asmeHmuYHicmio, NoKa3yYu, sik NaJIOMHUKU OpieHmMyombCsi 8 iHcmumyuyitiHux Mexax, eKOHOMiYHOMY mMUcKy ma
ocobucmili eiddaHocmi. eHdep, anobanizayis ma yugpoei mexHonoezii wje 6inbwe 3miHOrOMb Aoceid NasoMHUYMea, cmeoprorYU niropanicmu-
YHUU ma 2i6pudHuli penieitiHuli npocmip.

BucHoBku. [JosedeHo, wo peniziliHuli mypu3m 3anuwiaembcsl XUMMEBO 8aXIUSUM WJIsIXoM 30 nepexueaHHs1 cesimocmi @ cy4yacHomy
ceimi. BusienieHo, w0, He3gaxxaro4u Ha npoyecu ceKynsipulayii ma komepuianizayii, naoMHUYymMeo npodoesxye sidobpaxamu Hanone21u8i NowyKu
nrodcmeom ceHcy ma mpaHcyeHdeHmHuocmi. Cmanicme cakpanbHUX Micyb ocmae sik Ha2asibHa npobsiema, wo eumazae 6anaHcy Mix 36epexxeHHsIM
i docmynom 0o Hux. ®eHoOMeH perni2iliHo20 mypu3my, makuM YUHOM, inocmpye adanmueHy i mpueany npupody 3ajsy4eHHsI 00 CaKpasibHO20 8
cy4acHomy cycninbcmei.

Knio4yoBi cnoBa:cesmicms, penieiliHuii mypusm, naoMHUymeo, cakpasnabHi micysi, dyxoeHuli doceio.
ABTOp 3asiBMsie Npo BiACYTHICTb KOHGNIKTY iHTepeciB. CnoHcopy He Gpanu y4yacTi B po3pobrieHHi JocnigkeHHs; y 36opi, aHanisi um
iHTepnipeTaLii AaHWX; y HAaNUCaHHI pyKonucy; B pileHHi npo nybnikaLiio pe3ynbTaris.

The author declares no conflicts of interest. The funders had no role in the design of the study; in the collection, analyses or interpretation
of data; in the writing of the manuscript; in the decision to publish the results.
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IHTEPMPETALIAA OBPA3Y AHTUXPUCTA
B PENINNAHIA OOKTPUHI YAPJIb3A TEU3A PACCEJIA

B cTyn. HazonoweHo, wo e nepiodu 2nubokux coyianbHuUx 3miH y eci yacu Habyearomb akmyasibHOCMi anokaninmu4Hi
obpa3su, siki cmatomb O)xepesioM rnowyky eionoeidi Ha mpueoxxHi 3anumu cycninscmea. OOHietro 3 Klro4o8UX Mocmamel xpucmu-
SIHCBKOI anokaninmuku 3anuwaemscsi AHmuxpucm sik ecxamorioziyHe dxepesio AyxoeHoi 3aepo3u. Ha mexi XIX-XX cmonims yel
obpa3 ocmucnroeae Y. Paccen, 3acHoeHuk pyxy "MixHapoOHi docnidHuku bi6nii", skomy 6ye enacmueull akueHm Ha iHmeprpe-
maujii ecxamonoziyHux noditi ceimoeoi icmopii.

Me Topawu. AHani3 30ilicHeHO 8 Mexax peslicie3Hag4o20 nNidxody 3 ypaxyeaHHSIM icmopu4Ho20, do2aMamuyHO20 ma ecxamo-
J102i4H020 KOHMekcmie. [nsi docsicHeHHs1 pe3ysibmamie docioxeHHs 6ys10 euKkopucmaHo maki Haykoei Memoodu: icmopu4Hull,
Ka3yallbHul, KOMrnapamueHUl ma 2epMeHeemuYyHuUU.

Pe3ynbTarTu. lokazaHo, wo, xuey4u HanpukiHyi XIX cmonimms, Y. Paccen onoHyeae HoeuMm med4isim y 6oz2ocnoe’, wo
meHAeHUiliHO 0momosxHIo8asiu AHmMuxpucma 3 KOHKpemHoro ocoboro. Y. Paccen po3kpueas, wjo yel ecxamosio2iyHuli nepcoHax
€ iHcmumyuyioHanizoeaHor peJli2iliHol cucmeMoro, sika ompumasia pPo3eumok yrnpodoex cMmoJlimb XPUCMUSIHCbKOI epu —
nancmei. lMpodemoHcmpoeaHo, wio Ons Paccena AHmMuxpucm — uye He KOHKpemHuli moHMudgik, a cmpykmypoeaHa cucmema
JdyxoeHo20 eidcmynHuUymea, sika UHUKIa Ha rpyHmi 3numms nosimu4Hoi ma peniziliHoi ennadu Ha xpucmusiHcbKoMy 3axo0i.

HocnidxeHo Oxepena apsymeHmauii Y. Paccena, maki sik 6i6niliHi mekcmu i wupokuli cnekmp icmopuyHux Axxepes, 30kpema
npayi kamonuybKux asmopie, 0ocniodeHHs ceimcbKux icmopukie ma nimepamypy npomecmaHmcbKo20 MoxodxeHHs. BusHa-
4eHo, w0 Y. Pacces okpecsitoe Yacoei Mexi cmaHoesieHHs1 ma 3aHenady cucmemu AHmuxpucma, mpakmyro4u nepiod 1260-x pokie
SIK MpopoYul iHmepear, Npomsi2oM siko2o narncmeo 30ilicHro8ano ceimcbke naHyeaHHsi. Ocobnuey yeazy npudineHo 0oKmMpuHa-
NbHUM enneMeHmam, siki Y. Paccen eeaxae o3HakamMu cucmemu AHmMuxpucma: HaMa2aHHsM nidpobneHHs Tucs4onimHbo20 yapc-
mea Xpucma, idei npo HenomusnbHicMb Uepkeu, 3abopoHi camocmiliHo2o yumaHHs bi6bnii, e4eHHo npo 6e3cmepmsi Ayuwi,
qyucmunuwe, iHOynb2eHuil, a makox meci sik niopo6bui xepmeu Xpucma. [JocnidxeHo i po3ansad Y. Paccenom yucna 666 sik cum-
80J1iYHOI Xxapakmepucmuku naricmea 4yepes jamuHcbkuli mumyn "Vicarius Filii Dei".

B ucHoBKMU. [liokpecseHo ennue coyioKy/ibmypHO20 ma icmopu4Ho20 KoHmekcmy KiHusi XIX — noyamky XX cmonimms Ha
¢hopmyeaHHs1 6020cs108CBLKUX Ma rnpopoyux iHmepnpemaduit Y. Paccena. llpu yboMmy ocobriueo eaxsueoro € io2o 30amHicmb
apeyMeHmoeaHo eidcmoroeamu esiacHi no3uyii, cnuparo4uck Ha WUpoKy 6a3y icmopuyHux ¢hakmie ma AoKkymeHmig, wjo crnpusie

2/1ubwomy po3yMiHHIO MPomMecmaHmMCcbKOl KPUMUKU rnarcmea sik cucmemu.

KnwuyoBi cnoBa: Yapnb3 Teliz Paccen, Aumuxpucm, naricmeo, npopoyi nepiodu, yucso 3eipa 666, nancoke Tucs4o-

nimms, npomecmaHmMu3m, KamoJsIuyu3Mm.

Bctyn

Y nepiogn CycnifibHO-NOMITUYHUX MOTPSACIHb MOCUITHO-
€TbCA yBara cycninbCcTea 40 PenirinHoi cdepu, sika BUABNSI-
€TbCS, 30Kpema, 4epe3 3pOCTaHHA  anokaninTU4HKX
ouikyBaHb. BapTo 3a3HaunTy, WO HaBiTb HELOAABHI noaji B
YKkpaiHi Ta cBiTi He 6ynu BUHATKOM. Mpuknagamy nocuneHnx
anokaninTUYHMX OYiKkyBaHb HamnpuKiHLUi MUHYNOro CTOMITTH
6ynu YopHobunbcbka kaTactpoda Ta nogii nig vyac posnagy
CPCP. PesoHaHCHa AisanbHICTL NCeBOOPENITiNHOMO pyxy
"Bine 6patcTBo" Ha no4aTKy 1990-x POKiB B yKpaiHCbKMX Mi-
cTax, iKW HaronoLlyBaB Ha OrM3bKOCTi KiHUS CBiTY Ta Bu-
KOpuCTOBYBaB CUMBOMIKY "dyucna 3Bipa" 666, poci He
cTepnacs 3 rpomagcbkoi ceigomocTi (Mopi, 2021). Cepep Bi-
[OHOCHO HeJaBHIX NoAin, siki nigirpisany nosiBy ecxaTonoriy-
HMX iHTepnpeTauin, Ha3BemMoO no4yaTok 36POMHOI arpecii
Pocii y 2014 poui i noganblie noBHomacwTabHe BTOpr-
HeHHs 2022 p., a Takox naHgemito COVID-19.

KoHuenuis AHTUXpUcTa — BaXXnuMBuUi eneMeHT XpUCTUSH-
CbKOI ecxaTornorii, KM Bifirpae Krn4yoBy porb y Cnpuii-
HATTI 3aBeplUeHHs 3eMHOi icTopii. AHanisytoum obpas
AHTUXpUCTA, Pi3Hi peniriiHi gisyi Hamaranuca BU3HAYUTK
[xepena oyxoBHOi Hebe3neku, yHUKHEHHS AKOT, Ha iXHIo ay-
MKy, Mano MnpakTU4He 3Ha4YeHHs Ans Bipylouux. Ha mexi
XIX-XX ctonitb ua Tema npueepHyna yeary Y. Paccena
(1852—1916) — 3acHoBHMka ToBapucTBa Baptosoi bawTtu
Bibnin i TpakTaTiB Ta MinneHapucTcbkoro pyxy "MixxHapoaHi
pocnigHvkn Bibnii®. Llen penirinHnin gisy ocobnusy yeary
npuainaBs NUTaHHAM gpyroro npuxogy Xpucta ta Tucsayoni-
THboro uyapcTea. Ockinbku BY4eHHs Y. Paccena i goci cnpa-
BNSE€ NOMITHUA BMMMB Yy penirintHOMy cepefoBwLLi, NocTae
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aKTyanbHa notpeba OCMMUCIMTU MOro pPO3yMiHHS oOpasy
AHTMXpUCTa Yepes NpM3my MOro NepeKkoHaHb.

Memoro uboro gocnigXeHHsi € aHani3 nornsagis Y. Pac-
cena Ha 6ibniHnn 06pa3 AHTMXPUCTa B KOHTEKCTi MOro ec-
XaToOrYHMX MOrMsAiB, a TakoX BUSIBIIEHHSI YSIBNEHb MPO
OyXOBHi 3arpoau, siki, Ha aymky Y. Paccena, cynpoBOAXYy-
10Tb BUSAABK L€l NocTaTi. Y Mexax nocTtaBneHoi MeTu MoXHa
BMOKPEMWTK Kinbka 3aBAaHb: 1) 3'aCyBaTtu iCTOPUYHY [Ke-
penbHy 6a3y, Ha siKy cnupaBcs Y. Paccen y cBOi aprymeH-
Tauii nig Yac BUCBITNEHHSA BnacHoi iHTepnpeTauii obpasy
AHTMXpUCTa; 2) NpoaHaniayBaTi OCHOBHi TEOMOriYHi Ta icTo-
PWYHI pyUcwK, SKi, 3@ NOro MipKyBaHHAMMW, CTaHOBNATb Mpu-
pogy AHTUXpUCTa $IK €CXaToSIONYHOro  MEePCoHaxa;
3) mocnignTn, sk Y. Paccen nosicHoBaB 3HAYeHHst yucna
666 i ke Micue Le TnyMayeHHs nocigae y noro BYEHHI.

Oensid nimepamypu. MNMUTaHHS PO3BUTKY YSBMEHb Mpo
noctaTb AHTUXPUCTA SIK KITKOYOBOIO €CXaTONOMNYHOro Nepco-
HaXa XPUCTUSIHCBbKOI Tpaauuii 3HaWLWNO BifoOpaxeHHs y
HU3LI 3aKOPOOHHMX | BITYM3HAHMX OOCHigKeHb. 30Kpema,
I'PYHTOBHY icTOpiorpacito po3BuTKY LIbOro obpasy Big paH-
HBOXPUCTUSHCLKOT 06U 4O Cy4acHOCTI NpeAcTaBrneHo y Mo-
Horpadii ®. AnmoHga "AHTuxpuct. Hosa 6Giorpadis”
(Almond, 2020). Y wmarictepcbkii poboTi P. KpomnToHa
"BUHUKHEHHS Ta PO3BUTOK JOKTPMHMU BapToBoi bawTn npo
TucayoniTTa" 3giCHEHO NOPIBHANBHUIA aHani3 nigxoais pis-
HUX BOrocrnoBCbKMX LUKIN 4O ecxaTonorii 3 ocobnMBuM ak-
LueHToM Ha cTaBneHHi Y. Paccena [o uiei Tematukm
(Crompton, 1993). Ox. Kpiccanac y kHusi "Csigkm €rosu:
HoBui BCTyn" TakoX TOpKaeTbCs MMTaHHA AHTUXPUCTA, aHa-
ni3yo4uM cyyacHy nosuuito Liei AeHoMiHaLii woao anokanin-
TnuHoi TemaTukm (Chryssides, 2022, p. 113). AsTtop
NigKPecnie, y SKUX acnektax iHTepnpeTtaudia obpasy
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AHTuxpucta y CaigkiB €roBum BigXOAWTb Bif KMaCUYHUX
NPOTECTaHTCbKNX MOMMSAiB.

Cepepa BiTYM3HAHMX AOCHiMKEeHb BapTO BiA3HAYUTK po-
60TK, NPUCBSYEHI ECXaTONOrYHUM YSIBEHHSIM Y NpoTecTa-
HTcbkomy cepegosui CLUA XIX crtonitta. 3okpema,
B. Kypunsik y cBoix nybnikauisix BUCBITNOE NO3uLil aaBeH-
TUCTCBKOI Tpagmuii LWoAo anokaninTu4Hoi cumBonikni. B og-
Hin 3i ctaten (Kuryliak, 2023a) aBTop goknagHO aHanisye
0o6pa3 "3Bipa 3 mops" 3 13-ro po3giny Knurn O6'aBneHHs,
SAKUIN YaCTO OTOTOXHIOETBCA 3 AHTUXPUCTOM. B iHWIN npaui
(Kuryliak, 2023b) Bb. Kypunsk 3BepTaeTbCa A0 Cy4YaCHMWX iH-
TepnpeTauii Yncna 666, ocobnmMBo B KOHTEKCTI naHaemii
COVID-19, e "3Hak 3Bipa" TpakTyeTbCs sik 06pa3 npMmyco-
BOi BaKuMHaUii SIK O3HaKM HaNeXHOCTi OO0 AHTMXpuUcTa.
A y crarTi T. Po3oeoi, E. MaptuHiok ta O. HukutyeHko
"AkTyanisauia ecxartonorii: igei "Cnacutens” Ta "AHTuxpucra” B
yMOBax Cy4yacHOI BiHW" aHani3yeTbCa BMMUB anokaninTuy-
HUX ySIBMeHb Ha MacoBY CBIAOMICTb Y KOHTEKCTI BillHM B YKpa-
THi, pO3rNSAAeTbCs, K anokaninTUYHi ySBNEeHHS BMNMBalOTh
Ha MacoBy CBIAOMICTb Nif, Yac Uiei BiiHM B. ABTOPM Haromno-
LUYHOTb, L0 B YMOBaX COLianbHOro HanpyXeHHsi 3'aBNsoTbCS
TNYMayeHHs!, SKi NPUNUCYIOTb OKPEMUM MONITUYHUM dhirypam
pucn AHTuxpucta (Po3osa Ta iH., 2023, c. 218).

Haykoea Hogu3Ha docridxeHHs1 mondrae y TOMy, LLO
BriepLue B YKpPaiHCbKOMY penirie3HaBCTBI 3[4iMiCHEHO KOoMIe-
KCHWI aHani3 ctaBneHHs Y. Paccena pno obpasy AHTMXpU-
CTa sIKk eCcXaTomnoriYHOro NepcoHaxa. Y mexax poboTtu Takox
BUSIBNEHO BHECOK Paccena y po3BUTOK anokaninTu4Hoi Te-
MaTVKN B MPOTECTAHTCbLKOMY CepedoBMULLi, a came: OKpec-
NEHHS XPOHOMOriYHUX BiX iCTOPIT XPUCTUSIHCTBA B KOHTEKCTI
ecxaTonorii, 3BepHEHHS yBarym Ha TryMadeHHs GibGninHmMx
NPopoYMX Nepiodis, CUMBOSIKM Yncna 3Bipa, KpUTepIiB pos-
ni3HaHHA OyXOBHOI 3arpo3n Ta igeHTudikauii AHTUXpuUcTa.
Pesynbtatn gocnigpkeHHs nornnbnioTb PO3yMiHHA €BOSHO-
Lii ecxaTonoriyHnx ysiBNeHb Y HOBITHIX PpenirinHnX pyxax
NPOTECTAHTCLKOrO CNPSIMYBaHHS.

MeTtoau

[nsa [oCArHEHHs1 NOCTaBNEHOI METU B AOCHIAXEHHi Oyno
BMKOPUCTAHO HU3KY HAyKOBMX METOAIB, XapakTepHWUX Ansi
cy4acHoro peniriesHaBcTBa. ['epMeHeBTMYHMI MeToa AOo-
3BOMMB 34JINCHUTU MMWOOKNI aHani3 niTepaTypHUX i HayKo-
BMX OXepen, 3okpema TekcTiB Y. Paccena. Y mexax uboro
MeToay Oyno BMOKPEMIEHO KIOYOBI igel woao obpasy Ax-
TUXpUCTa, NPUTaMaHHi Koro peniriitHomy BYeHH0. Komnapa-
TMBHUIA MeTOo[ 3aCTOCOBaHO Afsi 3iCTaBMNeHHs ysBneHb Y.
Paccena npo AHTMXpuCTa 3 MOLMPEHUMU MPOTECTAHTCh-
KvMu nornagamu, wo nobytysanu B CLUA B Apyrin NONOBUHI
XIX cronitta. MeTop ictopuumMsmMy gaB 3Mory posrnsgatu
KoHuenuito Y. Paccena wono AnHamiku BUHUKHEHHS Ta po-
3BUTKY noctaTi AHTUXpWCTa B iCTOPUYHIN nepcnekTuBi. Ka-
3yanbHUA METO4 BUKOPUCTOBYBAaBCHA [ANsi BUSBIEHHSA
NMPUYMHHO-HACNIAKOBUX 3B'A3KIB MiXK peniriiHUMnM JOKTpU-
Hamu, siki Paccen BMOKpeMUB SIK y4eHHS AHTUXpucTa. Yci
3a3HayeHi MeToan AOMOBHIOBANM OAWH OOHOMO, CNpUsoYn
KOMMMEKCHOMY OCMUCNEHHIO obpa3sy AHTuxpucta B 6oro-
cnoBcbKin cnagwuHi Y. Paccena.

PesynbTaTtn

MuTaHHs igeHTudikauii 6ibninHoro AHTMXpUCTa nocigae
BaromMe micLe B yyeHHi Y. Paccena 11 Hepo3puMBHO NoB'si3aHe
3 NOro ysBMeHHsiMM nNpo nepebir ecxaTonoriyHnx nogin.
LleHTpanbHUM enemMeHTOM WMOro nepekoHaHb € iges Ha-
CcTaHHea TUCAYonITHLOro uapcTea — nepiogy, B skomy Xpuc-
TOC Ma€ NOCTYMNOBO 3aMiHUTM MNIOACHKI ypsiAn Ta BCTAHOBUTU
Ha 3eMni OCKOHanWm NopsaokK, Wo npuHece disnyHe, mo-
panbHe Ta oyxoBHe 6narocnoBeHHs ANs NACTBA i BigKpue
LINAX 40 BiYHOro XuTTA. KntoyoBum y rioro ecxatonorii 6yno
ycBigomMneHHs, wo Opyrui npuxig Icyca Xpucra Binbyscs y
1874 poui HeBUaNMUM YnHOM, a B 1914 poui po3noyHeTbCs
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epa Tucsa4oniTHLOro LiapcTBa, sika cCTaHe BUAUMUM BUSIBOM
uboro npuwecta (Opnoscbknin, 2022, ¢. 18-19). Y ubomy
KOHTEKCTi MWUTaHHS po3ni3HaHHA o3Hak [pyroro npuxogy
XpucTa HabyBa€ KIOYOBOro 3HaYEHHS!, OCKINbKW, Ha OyMKY
Y. Paccena, Hepo3yMiHHA Li€l noAii asTomaTUyHO Beade A0
CMOTBOPEHOr0 YABNEHHS NPo nNpupody AHTUXpUCTA.

Y. Paccen ctBepaxyBaB, WO OiNbliCTb XPUCTUSH, He
po3nisHaloun Yacy Ta npupoau [pyroro npuxogy, NOMUns-
IOTbCA TAKOX i Y BU3HAYeHHi CyTHOCTi AHTMXpUCTa Ta MNoB's-
3aHMX 3 HUM HebGesnek. Y LbOMYy 3B'A3Ky BiH MUCaBs:
"HesnaTHicTb posnisHaTti Jexb Mocnogwint Ta Woro npucyT-
HICTb y A€Hb, KOnu l7lo[o NPUCYTHICTb Mae HacrtaTtu, nignae
TUX, XTO He po3ni3Hae Moro, NocTinHOMY 0OMaHy Ta XMBHUM
OOKTPVHaM AHTUXpUCTa Ta 3acninmtoe iX WoA0 BEMUKNX iICTUH
Ta ocobnueux npusineis uporo AHA" (Russell, 1923a, p. 268).

3HauveHHa Temu AHTuxpucta anst Y. Paccena nigreep-
DKYETLCS K KINbKICTIO MOro 3rafok, Tak i 06caroM Buknaay B
noro npausx. HannosHiwwe Noro KoHuenuia npeacraesneHa B
po3gini "onosik rpixa — AHTUXpUCT" kHUIKM "Haginwos vac",
sk oxonntoe mamxe 100 ctopiHok TekcTy (Russell, 19233,
pp. 267—-362). Kpim TOro, us TemaTtika nopyLlyeTbCsa Y Ymc-
NEeHHUX cTaTTax XKypHany "BapTtoBa bawTa", a Takox y mate-
pianax ny6niyHux BucTyniB Y. Paccena (Russell, 2009).

Y cBoilt aprymeHTauii Y. Paccen LwnMpoko BUKOPUCTOBY-
BaB 6ibninHi 0b6pasu, iHTEpNPeTYOUM TX B €CXaTONOrYHOMY
Krtodi. BiH 3a3HavaB, Wo noctaTb AHTUXpPUCTA YiTKO OKpec-
neHa y Ceatomy lMucbmi nig pisHnmn Hassamu (Russell,
1923a, pp. 271-272), 3o0kpema:

1. Anocton NaBno Ha3mBae roro "Hevectnsum", "Yomno-
BiKOM rpixa", "TaemMHuueto 6e33akoHHs", "AHTUXpUcTom" i
"cuHom normbeni" (2 Con. 2).

2. Mpopok [daHuin xapakTepusye Noro gk "rmgoTy chyc-
ToweHHs" (OaH. 11:31; 12:11) Ta "mManun pir", wo BMpocTae
3 "xaxnueoro 3Bipa" (daH. 7).

3. Icyc Xpuctoc, 3a iHTepnpeTauieto Paccena, Takox
3ragye UbOro MepcoHaxa, MOCMIalyncb Ha MPOpPOLTBO
Oanvina npo "rmpoty cnyctoweHHs" (MT. 24:15).

4. B O6'aBneHHi IBaHa Borocnosa (po3a. 13) AHTUXpUCT
npeacTtaeneHvn B obpasi "3Bipa, WO BMXOOUTb i3 mMops"
(06. 13:1-8).

Y. Paccen cTBepaxyBas, Lo 6ibniiHi o6pasu AHTUXpU-
CcTa He MOXXHa BBaXXaTu HaneXHMW 4O KOHKPETHOIT hisnyHOiI
ocobu. 3a 1ioro nepekoHaHHsSIM, HEMOXIUBO, o6 oaHa nto-
OWHa yNpoaoBX TaKoro KOPOTKOro Nepiogy — TPbOX 3 Noso-
BUHOW pokiB (amB. OaH.7:25, O6'asn. 13:5) — otpumana 6
BCECBITHE BU3HAHHSA, LLIO NOAM noYvanu 6 NOKNOHATUCS 111 K
Borosi y BigGynosaHoMy €pycanMmcbkomy xpami, A came
Takvin HapaTtus 6yB NoLIMpEeHNI cepen AeHOMIHaLin amepu-
KaHCbKOro MpoTecTtaHTnaMy Ha 3nami XIX—XX ctonite. Ana
nigkpinneHHs ceoei gymkn Y. Paccen HaBoauTb npuknagu
icTopnyHMx nocTaTten, Takux sk OnekcaHap MakegoHCbKUIA,
KOnin Liesap, HanoneoH Ta Myxamega, ki HaBiTb 3a AOBLUWIA
nepiog He 3006ynu "HaBiTb TMCAYHOI 4OIi TOrO" NOKMOHIHHS
Ta BNAMBY, WO npunucyeTbest obpasy AHTuxpucta (Russell,
1923a, pp. 273-274).

Buxogaum 3 uboro, Y. Paccen posrnsagae "Yonosika
rpixa" gk cMMBOMiYHMI 00pas, WO BigNoBigae He KOHKPETHIN
ocobucrtocrTi, a cuctemi abo BnagHOMy iHCTUTYTY. AHanori-
YHO, CMMBOMIYHMM, Ha MOro AYMKY, € i nepiod npaBmiHHA Y
"TpW 3 NONOBMHOIO POKK".

Y. Paccen TpakTye obpa3 AHTUXpUCTa SK TaHAEM 3inco-
BaHOI penirinHoi cncteMu Ta cBiTCbKOI Bnagu. Baxnmeo po-
3yMiTK, SIK BiH Haronowlye, Wwo Lus cuctema He NnoxoauTb i3
SA3NYHULBKUX PeniriiHnX Tpaguuii — icnamy un 6yoamamy.
BoHa BWHMKae BcepeauHi XPUCTUSIHCLKOrO CepeaoBuLLa,
OCKIfNbKW, 3@ MOro CroBamMu, KIlOYOBUM € Te, L0 AHTUXPUCT
"cane B boxomy xpami", aKMIN BiH OTOTOXHIOE 3 XPUCTUSIH-
CbKOH LIepKBOIO, L0 € "cnpaBxHiM Xpamom boxum". Takum
ynHom, Y. Paccen Haronowye, wo us 6oronpoTuBHa
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cuctema mae ByTn XpUCTUSIHCBKOIO i BKMOYaTW 3HAYHY Kinb-
KiCTb BipyroumXx, siki Ha3uBalTb cebe xpuctusiHamm (Russell,
19233, p. 276).

[MpoaHanisyBaBWN PO3BUTOK XPUCTUSIHCBKOI LIEPKBMU,
Y. Paccen ogHO3Ha4HO iaeHTUdikye, Lo "eanHo cuctemoro”,
fka Bignoeigae 6ibniiHMM npopouTBaM MNpo  AHTUXPUCTA,
€ nancTtBo. BogHovac BiH pobuTb akueHT, Wo nig uum no-
HATTAM Cif, PO3yMiTU CaMe LiepPKOBHO-AepXaBHy BrnagHum
IHCTUTYT, @ HE KOXXHOrO KaTonvKa OKPEMO, Hi CBSLLIEHHMKIB
UM HaBiTb KOHKpPeTHoro nany pumcbkoro (Russell, 1923a,
p. 277). Paccen nigkpecrnioe: " He Kaxy, Lo BCi YNeHn Ka-
TONWLbLKOI LEepKkBWM CcTanu rmpgototo nepepn [ocnogom, ane
TyT 306parkeHo nancteo sk CUCTEMY — LepkoBHO-AepXaBHY
opranisauito” (Russell, 1879).

Ona nigTBepoxeHHs cBoix nosuuin Y. Paccen wmpoko
BUKOPUCTOBYBAB NpaLi K CBITCbKUX ICTOPUKIB, TaK i KOH(e-
CiHuX aBTopiB. BogHoyac BiH Haronollysas, L0 y CBOiW
aprymeHTauil CnMpaeTbCs BUHATKOBO Ha aBTOPUTETHI Hay-
KOBi [)Xepena, a He Ha ynepeoXeHi KOHGECINHI CyoKeHHS
(Russell, 1923a, p. 277).

Cepepf aBTOpUTETHUX AKeper, Ha ki cnupasca Y. Pac-
cen, ocobnuee Micue nociganu npaui 6puTaHCbKUX icTopu-
kis Ensapaa 'i660Ha (Gibbon, 1781) Ta 'expi Baiita (White,
1850), Aki nigxoaunu oo aHanidy CBiTOBOI Ta, 30KpeMa, uep-
KOBHOI iCTOpIT 3 NO3WLiI CBITCbKOI, HepenirinHoT HayKu.

Cepep npaub NpOTECTaHTChKNX aBTOpIB, Ha siki nocuna-
Bcs Y. Paccen, BapTO BUOKPEMUTM TaKi, SIK:

e HiMeLbKNIN NPOTECTaHTCbKUIA TEOSOT i LLIEPKOBHUIA iCTO-
puk ®inin Wadd (Schaff, 1958);

e HiMeLbKkuMil NioTepaHckkuii Teonor Moran Kypty (Kurtz,
1878);

e HiMeLbKMI MioTepaHcbkuin icTopuk Moran Mocxaiim
(Mosheim, 1847);

e amMepuKaHCbkUA Teonor i ictopuk [xopmok Diwep
(Fisher, 1885);

® aMepUKaHCbKMI iCTOPUK-KOHrperauioHanicT koH Jlopa
(Lord, 1873);

o LLIBEMLIAPCHKUIA NPOTECTAHTCHKNIA CBALLEHMK Ta iICTOPUK
PedopmaLii 2KaH-AHpi Mepnb 4'O6iHbe (D'Aubigne, 1997);

e aHrnincekun icropuk hxoH dokc (Fox, 1975);

¢ GpuTaHcbkuii icTopuk Tomac Makonew (Macaulay, 1880).

Y. Paccen Takox nocunascsi Ha npadi KaToN1ubKUX aB-
TOpiB, 30KpeEMa, Le:

e Tomac [IxoH Kerinen — OpUTAHCLKUMI KaTONMMULbKUN
cBsiLeHMK Bncokoro paHry (Capel, 1885),

o Jlyuinn ®eppapic — iTaniinceknii ppaHunCcKaHCbKUI Ka-
HoHicT (Ferraris, 1863).

LLlogo nepepaxoBaHux OOCAIAHMKIB BaApTO 3a3HaunTW,
Lo BinbLicTb i3 HAX HaneXxana Ao NPOTeCTaHTCbKOI Tpaau-
LT, LLO MOXe BMNMBATK Ha IXHIiN NOrnsag Ha icTopito LepKBM,
npote Y. Paccen He irHopyBaB i npauji KaTonuubKWUX [axe-
pen. PeniriiHnin gisy He cTaByB 3a METY OYOPHUTU KaTonu-
LbKy LlepkBy abo BUKNUKaTW peniriiHy HeTepnuMmicTb. BiH
NigKPECNIoBaB, WO Yy CBOIX AOCMIMKEHHAX YHUKAE BUKOPUC-
TaHHA oXepen, NnoB'A3aHuX i3 esyiTamu, ki Manu CyMHiBHY
penyTauito, HaTOMICTb MOKNaAa€ETbCA Ha KaTonuubki odi-
LiMHi OOKYMEHTW, nparHy4n ob'eKTMBHO MOAaTu iCTOPUYHY
kapTuHy (Russell, 1923a, p. 357).

Takox Y. Paccen, kepytouncb BNacHUMM NEPEKOHAHHAMMU,
OKPECNVB iCTOPIIO XPUCTUAHCTBA, BUOKPEMMBLLM B Hill KITHOYOBI
nepioaw NigHeCeHHs Ta 3aHenagy nancbkoi Braau (tabn. 1).

Ta6nuuysa 1

Mepioan po3BUTKY Ta NagiHHA AHTUXpUCTa 3rigHo 3 nornsigamu Y. Paccena

Dara |

Mogii

[Mepiod po3sumky lNancmea

Bnusbko 50 p. H. e.

3a yaciB anocTona MaBna noynHae TaeMHO AisiTv NOTBOPHE YecTonto6CTBO.

300 p. #0494 p. H. e. "onoBoto Lepksu.

PosBurBaeTbCs opraHizoBaHa LiepKkOBHa iepapxisi, Y SKii KOXXeH KepiBHUK Liepkeu B PuMi (nana) BBaxaeTbcs

539 pik H. e.

[ara, konv nanu moyasu 3acTOCOBYBaTU LMBIfIbHY Bragy Ta cumy.

800 p. H. e.

Many 6yno Bu3HaHo Llapem Hag uapsimu, IMnepaTopoM Hag imnepatopamu, "we ogHum Borom Ha 3emni”.

[lepiodu 3aHenady narncbKo20 erniusy

brnaeko 1400 p. NPOTECTAHTCLKMX NigepiB.

Mouatok nepiogy Pedopmauii yepes npaui [koHa Biknicda, a gani — Axa N'yca, MapTtuHa JioTepa Ta iHWMX

1800-1806 pp. H. e.

Mepiog ycnixis HanoneoHa, 3aHenazg nancTea i nagiHHsA CeseHHoi PUMCbKOi iMnepii.

1870 p. H. e.

OcTtaTouHe BiAKMHEHHs1 Nanu sik npaeuTens Puma i nancbkux okpyris B ITanii.
[MancTBo BTpayae 6yab-sKy CBITCbKY Ta NOMiTUYHY Braay.

1914 p. H. e.

OuikyBaHe OCTaTOYHe 3racaHHs KaTonMLbKoi iepapxii Npy HacTaHHi TMCAY0MITHEOrO LapcTBa Xpucra.

Hxepeno: (Russell, 1923a, p. 355)

Kpim Toro, sik 6yno 3asHayeHo Buule, Y. Paccen iHTepn-
peTyBaB 6ibniviHi Npopoui nepioaun, NoB'sA3aHi 3 NaHyBaHHAM
"Manoro pory" abo "3Bipa", sk CUMBOMIYHI YacoBi Bigpi3Kku.
3rigHo 3 1oro po3yMiHHAM, Taki BUpasmu, sik "Jyac, 4acu Ta nise
yacy", "copok aBa micaui" Ta "Tucaya AeicTi wictgecaT gHis"
NnoTpiGHO BUpaxoByBaTW 3rigHO 3 NPUHLMNOM: OAWUH CUMBO-
NiYHWI AeHb CTAHOBUTb OAMH OykBanbHUIA pik (OpnoBCbKUiA,
2022, c. 19-20). Taknum YnHOM, nepioa NaHyBaHHS AHTUX-
pucta TpuaB 1260 6ykBanbHMX pokiB. Y. Paccen nos'asy-
BaB MOYaTOK LbOro nepiogy 3 539 p. H. e, KON BCTYNuB Y
cuny eaukT imnepatopa KOcTuHiana, Buaanun y 534 p. H. e.,
EavkT BM3Hauas, o Mana Pumcekun otpumas TUTYN Kepi-
BHMKa "yCix npecsATUX uepkoB bora", a oTpumas odiuin-
HOrO BW3HaHHA CBOEi Bnagu Hag wmictom Pum. Le
BBaXkanocs MOMEHTOM OQILINHOIO BCTAHOBSIEHHA nancTea
AK noniTMyHoi Ta peniriiHoi cunu (Russell, 1923a, p. 354;
Russell, 1923b, pp. 74, 77). KiHeub usoro 1260-piyHoro ne-
piogy Y. Paccen gatysaB 1799 pokom, konwu nig vyac ermneT-
cbkoi kamnaHii HanoneoHa Bigbynoca TumyacoBe nafiHHSA
cBiTcbkoi Bnaamn nanctea (Russell, 1923b, pp. 40, 50).
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Ocobnusy yBary Y. Paccen npuginas nutaHHo "nigpo6-
neHoro Tuca4vonitTTa" — nepiogy, KONW NancTeo BuAasasno
CBOE NaHyBaHHs 3a CripaBXHE TUCAYONITHE LapcTBO XpUCTa,
ske Mae HacTtaTu nicna Opyroro npuxody. BiH BBaxas, Lo
nancbke "Tucayonitra", cnoBHeHe HeBirmacTBoMm, 3a6060-
Hamu Ta obmaHom, po3nodarnocs y 800 p. H. e., konu Kapn
Benwvkuii 6yB kopoHOBaHuUii imnepaTtopom "CesLLeHHOT Pum-
cbkoi iMnepii”. Y Ton vyac Kapn Benvkuii Hagae noniTuyHy
Bnagy lNani PUMCbKOMY B LbOMY OepXXaBHOMY YTBOPEHHI.
KiHeupb uboro "Tucayvonitta nancrtea" npunas Ha 1806 pik —
3aBepLUEeHHs MpaBriHHS OCTaHHLOro iMnepatopa dpaHum-
cka Il (Russell, 1923a, p. 354).

OcHoBHi p1cK nancTea, Ha sk 3BepTae yBary 4. Paccen:

1. [lokTprHa HenomwunbHOCTI Uepkeu. Llepksa noctaHo-
BMNa CBOI piLleHHs BULLMMM 3a Bibnito, a noacbki NocTaHOBM
ctanu Mipunom Bipw. Lle, 3rigHO 3 TBepaxeHHamn Y. Pac-
cena, byna nepLua Benuka noMurka, sika npoknana Lnsx ans
noganswmx nomunok (Russell, 1923a, pp. 318-319).

2. 3abopoHa ocobuctoro umtaHHa bibnii. CTBOpeHHs
nepeknagie bibnii HauioHanbHUMK MoBamu Gyno 3abopo-
HeHo, Tak camMo $IKk i npogax bibniiHx TekcTiB 6e3
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[no3Bony enuckona. Xo4 y XIX ctoniTTi Taka 3abopoHa BxXe He
Oyna abconoTHOK, oAHaK nancTeo BUCTynano npotn "bi6-
ninHMX TOBapuCTB", SKi Hamaranucs nowwuptoBatn CeaATe
MncbMo cepep pisHnx Hapogie (Russell, 1923a, pp. 319-322).

3. Y4yeHHs npo npupogHe 6e3cmepTs AyLui, 3ano3uyeHe
3 rpeubkoi goinocoii, Npu3Beno Ao iaei BiYHNX cTpaXkaaHb
y nekni. Paccen BBaxae, WO Lie BYEeHHst 06pa3nunBo 3HeBa-
Xae boxui xapaktep, MyApicTb | Munocepas Ta noro nnax
wopo noactea (Russell, 1923a, pp. 323).

4. Y4eHHA npo YncTunve mMano Ha MeTi MOM'AKWUTU
cTpax nepep nNeknom i 3akpinuTi Bnagy nancrea. MancTeo
Nporonocuro, Wwo Bosogie "knoyamu Big agy i cMmepTi”, Wwo
[ano nigctasu Ans MONUTOB 3a NOMEPNNX, SKi CTanm oxe-
penom ¢iHaHcosoro 36araveHHs (Russell, 1923a, pp. 324).

5. MpakTtuka IHaynereHuin, Ha aymky Y. Paccena, manxe
[o3BonsAna ckowBaTu rpixm 6e3 nokapaHHs. Lle npusseno
[0 3pOCTaHHS 3MOYUHHOCTI Ta CNpUANo CycnifibHOMY HEeB-
[OBOJEHHIO, L0 3aBEPLUMIOCH NpOTECTaMU MPOTU LEPKBU
(Russell, 1923a, pp. 325-326).

6. Meca (niTypris), Ha BigMiHy Bif NPOTECTAHTCHKOTO 06-
psgy Beuepi [ocnogHboi, po3rnsaaaeTbes Sk NPUHECEHHS XXep-
TBW, pUTyan, KOnu CBSALLEHHUK MepeTBoptoe XNib i BUHO Ha
cnpaBXxHe Tino i kpoB Xpucrta. Y. Paccen uuTye katonuupki
pKepena, HaronoLLyr4, WO TakuM YMHOM NancTBo 3aMiHUMO
OJHOKpaTHy i MOBHY »epTBy XpucTta Ha "nigpobneny »xeptay"
Mecw, wo BiH BBaxxae obmaHom (Russell, 1923b, p. 102).

Y Mexax Halloro AOCHISKEeHHS pO3rnsHEMO e OauH
acnekT, siKuiA CTocyeTbCa 0bpa3dy AHTUXpWUCTa — LEe YMCIOo
3Bipa 666 (O06'aBsn. 13:18). Y nocmepTHin npaui Y. Paccena
"[oBepLleHa TaeMHULUA" NOro ogHOAYMLL BUCBITIUAN OO
nponosuito Woao iHTepnpeTadii uboro yncna (Woodworth,
& Fisher, 1918, p. 215). Y. Paccen nos'a3ye ue 41cno 3 Tu-
Tynom "VICARIVS FILII DEI" — "HamicHuk CuHa Boxoro" —
K cumBOny nancbkoro Pumy. 3a pgonomorow cuctemu
naTUHCBLKOI pUMCbKOT HyMepaluii Paccen Ta noro ogHogymui
nigpaxyBanu YMcrnoBe 3HayYeHHs LUboro TUTyny 1 oTpumanu
came 666, WO, Ha iXHIO AYMKY, € CMMBONIYHUM MiaTBEp-
[PKEHHSIM NpopoYnx nucaHb (Tabn. 2).

Ta6nuysa 2
YnucnoBe onucaHHA Yucna 3Bipa B iHTepnpeTauii Y. Paccena Ta noro ogHoayMuiB
Vv | Cc A R | \'/ S F | L | | D E | Total
5 1 100 0 0 1 1 0 0 1 0 1 1 500 0 1 666

Lxepeno: (Woodworth, & Fisher, 1918, p. 215)

Y. Paccen HaromnoLuye, Lo uew TUTYN MICTUTLCSA Ha nancb-
Kin kopoHi. OfHaK Le HalMeHyBaHHs! BiH BBaXKae HE3aKOHHUM,
ockinbku Mana 3a cBOE NPMPOAO0 He MoXe ByTu "3acTynHu-
kom" abo "HamicHukom" XpucTa, agke nuiie cam XpUcToc € ic-
TUHHUM NomaszaHuem i Llapem. Takum ymHOM, HagaHHs Mani
TaKoro TUTYNY PEnirinHWA Aisy pos3uiHle SK 60roxynbcTBo
(Russell, 2009; Woodworth, & Fisher, 1918, pp. 215-216).
OTmxe, Yncno 666 y KOHTeKCTi penirinHoro B4eHHa Y. Paccena
— Lie He NpOCTO CMMBOMIYHE YNCIO, @ BaXKINMBa 03HaKa, Lo po-
3KpVBAa€E CYTHICTb i NPUPOAY NancTeBa siKk CUCTEMM, AKa BTINOE
onip i nigpobky npotn Boxoro 3agymy BCTaHOBMEHHSA NOroO
LlapctBa. MancTtBo B6avaeTbcst Y. Paccenom sik imitauis bo-
xoro Llapctea, L0 nepeLukomXae BCTAHOBIIEHHIO CrpaBX-
HbLOro TUCAYONITHLOrO LapcTBa XpucTa, obiuaHoro B MNucanHi.
MigmiHa cnpaBxHboi Hagii LiepkBu chanblumnBo BNagoko € ro-
NOBHUM KpUTEpiEM BU3HAYeHHs nancTea sk AHTuxpucTa. Bax-
NMBO 3a3Ha4MTW, WO BiH He BBaXaB MepecnigyBaHHA
iHAKOMWCINEHHA NManCTBOM, iHKBI3WLiIO HAVBaXKMMBILLUM KpuTe-
piem ans ineHTMdikauii AHTUXpucTa. HarcyTTeBiwmm ans
Y. Paccena 6yno Te, Wo AHTUXPUCT 3aMiHioe XpucTta i BCTaHo-
BMtOE Niapobky Tucs4oniTHLOro LapcTea Ta GibniiHOro BYEHHs!
(Russell, 1923a, p. 301).

Ouckycis i BUCHOBKMK

Mornagn Y. Paccena MmicTaTbCca y TpaguuinHiA KaHBi
KNacu4HOro po3yMiHHS nancTea sk nposisy AHTUXpucTa. Bo-
AHoYac, XuBy4dun HanpukiHui XIX cToniTTs, BiH ONOHYBaB HO-
BITHIM iHTepnpeTauism, Aki posrnaganu AHTUXpUcTa SK
KOHKpEeTHY 0COBMCTICTb, BiACTOKOYN HATOMICTb ieto AHTU-
XpUCTa SK CUCTEMU — CKMadHOT IHCTUTYLINHOT CTPYKTYpW, a
He okpemoi nepcoHn. BiH ogHO3Ha4HO igeHTudikye Lo cuc-
Temy 3 NancTBoM, MiAKPECMIOYN, WO NAETHCA HE NPO KOH-
kpeTHoro lMany, a Npo iHCTUTYLt0 3aranom.

HocnigXeHHsA nokasye, K CUNbHO BNNUBAno iCTopuyHe
Ta KynbTypHe cepefoBuLle Ha hopmyBaHHS CBiTOrMady Ta
iHTeprpeTauin penirinHoro gisya, ane BogHOYac AEMOHCT-
pye 3gaTHicTb Y. Paccena 4iTKo i apryMeHTOBaHO BWUCMOB-
noBaTN CBOIT AyMKW. [na MigKpinneHHs cBOIX MO3uuin BiH
LUMPOKO BUKOPUCTOBYBAB iCTOPUYHI JOKYMEHTU CBITCbKMX,
NPOTECTAHTCbKNX | HaBiTb KaTONMMWLbKMX aBTOpIB, LU0 CBiA-
YATb NPO MparHeHHs A0 06'€eKTMBHOCTI i BCEOCSXKHOCTI BU-
CBITNEHHSA Liel TeMn.

Y. Paccen Bn3Havae XpOHOMOrivHi BiXM PO3BUTKY Ta 3a-
Henagy cucteMu AHTMXpPUCTa, BKA3ye Nepio, LLO OXOMIIHe
1260 pokiB maHyBaHHA nancTea, HadiNeHoro CBiTCbKO
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BNajoto, a TakoX OKpecnioe eHomeH "niapobneHoro Tucs-
yoniTTa" — nepiogy anbWMBOro LapoBaHHs, ke nNancTeo
NPOrosiocuIo 3a 3AiNcHeHHs obiTHULI XpucToBoro Tucsivo-
NiTHBOrO LlapcTBa.

OcobnuBy yBary npuaineHo OKTPUHANbHUM acnekTam,
AKi, Ha Aymky Y. Paccena, ctanu gxepenoMm AyXOBHOI He-
Oe3neku: 3ab60OpoHi BinbHOro BUBYEHHSA Bibnii, nomunkosnm
YSBMEHHSIM NPO OO0 NOMEPnMX i YNCTUNULLE, a TakoX ni-
TYPrifHiA NpaKkTULi Mecwn, Ky BiH BBaXae NiapobKow eanHol
xXepTBu XpucTa.

OkpeMo BapTO BiA3HAYMTWN TpaKTyBaHHA 4ucna 3Bipa
666 K CMMBOMIYHOro NO3Ha4YeHHs nancbKoi Bnagu, Lo nia-
TBEpPAXYeE iaeHTudikauito nancrea Sk AHTUXpUCTA.

Omxe, nornaam Y. Paccena cdopmyoTb BaXnuBy Yac-
TUHY TPaaWUINHOI NPOTECTAHTCLKOI KPUTUKM MancTtea, fka
NoeaHye iCTOPUYHUIA aHani3 i3 6orocnoBCbKo iHTEpnpeTa-
Li€to, MPOMOHYYN CUCTEMHUIA NOrMNSAA HA NPUPOAY aHTUX-
pUCTUSIHCBKOT cunm B icTopii Liepkeu.
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INTERPRETATION OF THE ANTICHRIST IMAGE IN THE RELIGIOUS DOCTRINE OF CHARLES TAZE RUSSELL

Background. Itis noted that in periods of profound social changes, apocalyptic images always become relevant, becoming a source of
searching for answers to the alarming demands of society. One of the key figures of Christian apocalypticism remains the Antichrist as an eschato-
logical source of spiritual threat. At the turn of the 19th and 20th centuries, this image was interpreted by C. Russell, the founder of the International
Bible Students movement, which emphasized the interpretation of eschatological events in world history.

M e t h o d s . The analysis was conducted within the framework of the religious studies approach, taking into account the historical, dogmatic and escha-
tological contexts. The following scientific methods were used to achieve the research results: historical, casual, comparative and hermeneutic.

R e s ults. The author of the article shows that, living at the end of the 19th century, C. Russell opposed new trends in theology, tendentiously
identifying the Antichrist with a specific person. C. Russell revealed that this eschatological character is an institutionalized religious system that
developed over the centuries of the Christian era — the papacy. The article demonstrates that for Russell, the Antichrist is not a specific pontiff, but a
structured system of spiritual apostasy that arose on the basis of the merger of political and religious power in the Christian West.

The author examines the sources of Russell's arguments, such as biblical texts and a wide range of historical sources, including the works of
Catholic authors, the research of secular historians, and literature of Protestant origin. It is determined that C. Russell defines the time limits of the
formation and decline of the Antichrist system, interpreting the period of 1260 as a prophetic interval during which the papacy exercised secular
dominion. Particular attention is paid to the doctrinal elements that C. Russell considered to be signs of the Antichrist system: attempts to counterfeit
the Millennial Kingdom of Christ, ideas about the infallibility of the church, the prohibition of independent reading of the Bible, the teachings about
the immortality of the soul, purgatory, indulgences, as well as the mass as a counterfeit of the sacrifice of Christ. The article also examines C. Russell's
consideration of the number 666 as a symbolic characteristic of the papacy through the Latin title Vicarius Filii Dei.

Conclusions. The study emphasizes the influence of the socio-cultural and historical context of the late 19th — early 20th centuries on the
formation of the theological and prophetic interpretations of Charles Russell. At the same time, his ability to reasonably defend his own positions,
relying on a wide base of historical facts and documents, is especially important, which contributes to a deeper understanding of the Protestant
criticism of the papacy as a system.

Keywords: Charles Taze Russell, Antichrist, papacy, prophetic periods, number of the beast 666, papal Millennium, Protestantism, Catholicism.
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KuiBcbkuit HauioHanbHUM yHiBepcuteT iMeHi Tapaca LleBuyeHka, KuiB, YkpaiHa

CAKPAINbHI CUMBOJIU Y ®INIbMI "CIM POKIB Y TUBETI"

B c Ty n. lMpucesyeHo docnidxeHHo pesniziliHol cumMeosiku e cyyacHili Macoeill Kynsmypi, npu ybomy sik 06 ‘eKm O0C1iOKeHHs
83s1mo makull xaHp, sik KiHemamozpad. lpoaHasizoeaHo kiHoghinbm "Cim pokie y Tubemi" (1997) wjodo HasieHOCMi 8 HbOMY CaK-
panbHuUx cumeosnie. 3a3HavyeHo, w0 po3Maimmsi peniziliHux cumeosiie y meopax cy4yacHo20 KiHomucmeymea nompebye Hoeux
nidxodis.

M e T o au. Ocobnueocmi npoyecy ecmaHoesieHHs pesi2iliHoi cuMmeostiku e kKiHemamozpadbi crioHykanu o nowyky eionoeio-
Hux memodie i Memoduk docnidxeHb. BukopucmaHo aHanimu4Hull nioxid, uyo 6azyemscsi Ha AocnidXeHHi peniz2iliHol cumeoniku,
fiKka Micmumbcsi 8 XyOOXXHbOMY meopi (30kpema — y KiHoginbmi). 3 o2nsdy Ha ye Memoro Haykoeol po3eioku 6ys10 sU3Ha4YeHO
eusiesieHHs1 peniziliHux cumeornie e ginbmi "Cim pokie y Tubemi".

Pe3ynbTaTu. YcmaHoeneHo, wo, nonpu ceimcbkuli xapakmep camoz20 pinbmy, eiH micmums pesniziliHy cumeortiky. 30k-
pema, Mu MOXXeMO 2080PpUMU NMPO Maki cuMeosu, K 20pu, w0 € micyeMm AyxoeHoi mpaHcgopmauii 20/1086HO20 2eposi, ma Hoau,
sIKi cumeonizyroms winsix 0o e 00cKoHaneHHs1. Takox NpodeMoHcmMpo8aHo axiMcy ma eipy e peiHkapHauito y KoHmekcmi 6ydousmy.
Bmpama i noeepHeHHsI cCUHa 2epO€eM — MowupeHull croxem y peieii i mighonoail.

BucHoBkU. Y nidcymky doeedeHo, w0 y ¢pinbmi "Cim pokie y Tubemi" peniziliHa cumeonika npedcmassieHa siK y SiGHOMY,

mak i e npuxoeaHoMy eu2sisioi.

KnwuyoBi cnoBa: mubemckkuii 6y00usm, 2opu, cakpasbHi cumeosiu, kiHemamozpagh, xpucmusiHcmeo, danali-nama,

wiisix 2eposi, Hoau, No8epHeHHs1 dodomy.

Bctyn

PenirinHa cumBonika LWMPOKO NpeacTaBneHa B CyyacHin
MacoBil KynbTypi, 30kpemMa 1 y KiHemaTorpadi. Llieto ctat-
Telo NPOAOBXYETLCS HU3KA HALIMX nonepenHix A0CHiAXeHb,
CNPSIMOBaHNX Ha BUSABIEHHS CakpanbHUX CUMBOSIIB Y KiHO-
dinbmax (paHie 6yno pos3rnsHyTo Taki dinbmu, sk "oy
Tpymana", "Tenno Hawwux Tin", "Onepauia W Ta iHWi npu-
roau Wypwuka", "Anita: 6onosui sHron", "Bap6i" Towo). Y
uin cratTi aHanidyetbcsa KiHodinem "Cim pokie y Tubeti"
("Seven Years in Tibet") pexucepa XKaHn-XXaka AHHo (Jean-
Jacques Annaud) 1997 poky.

KopoTko npo ctoxeT KiHoCTpidku. 1939 pik, ronoBHUW re-
poun — anbniHicT MeHpix Xappep (Heinrich Harrer) sanuwae
CBOK BariTHy ApyxuHy, wob poegHatucs po [letepa
AydwHaritepa (Peter Aufschnaiter) Ta noro komaHam, sika
36upaeTbea nigHATUCH Ha BeplunHy Hawra Map6aTt (Nanga
Parbat) y 6putaHchkin IHgii (3apas — MakucTan). Konu noun-
HaeTbcs [pyra cBiToBa BiliHa, OpuTaHcbka Brnaga 3aapeLu-
TOBYE ekcneauLilo Ta nomiwae ii ydacHukiB o tabopy ons
BiicbkoBononoHeHux B fexpagyHi (Dehradun) 6inga lima-
naiB. 3a uen vac gpyxuHa Xappepa Hapogxye nomy cuHa.
Y nonoHi NeHpix cymye 3a poAnHOL0, O4HaK APY>K1HA NPUCK-
nae NoMy AOKYMEHTM Ha PO3MyYeHHSs i Kaxe, L0 NoBifo-
MUTb CMHY Npo 3arnbenb G6atbka B NManasx. Y 1944 poui
IeHpix i MiTep TikatoTb i3 Tabopy Ta gicTaloTeca Tubety. 3
npurogamu iM BOAETbCSA NOTpanuMTU 4o ctonuui — Jixacu
(Lhasa). Tam BOHM CTaloTb FOCTAMW MICLLEBOIO YMHOBHMKA.
Mpwn ubomy lMiTep oagpyKyeTbCA 3 XiHKO, siKa LWmna im Koc-
TIOMW B 3axigHOMy CTuni (MO4APYHOK iHLLIOMO YMHOBHWMKA). Y
1945 poui NeHpix Xappep Ai3HaeTbCa NPo 3akiHYEHHS BiliHN
i xo4e noBepHyTUcb A0 ABcTpil. [poTe BiH OTpuMye nucta
Bi cBOro cuHa Pornba, y Akomy To He BU3HaE Oro CBOIM
6aTbkoM. Lle yTpumye noro Big noBepHeHHs Ha baTbkis-
WwnHy. Yepes geakun vac eHpixa 3anpoluyoTb A0 nanady,
e BiH CTae HaCTaBHUKOM Yy OESKMX TEXHIYHMX HayKax Lie
monogoro 14-ro OJanan-namu. Mixk HUMK BUHWKae opyxba.
Tum yacom cTtocyHkn 3 Kutaem y TubetcbKoi fepxasu ncy-
I0TbCH, | B pe3ynbTati ApamaTtuyHmnx nogin apmis Knrtato 3a-
xonntoe Tnbert. lMicnsa LpOro ronoBHUA repol NoBepTaeTbCA
[0 ABCTPpIi i HapeLUTi HanaroaXxye CTOCYHKM i3 CUHOM.

[xepena. OCHOBHUM [xepenom martepiany Ans Luboro
pocnigxeHHst € kiHodginbm "Cim pokiB y TubeTi" (1997 poky).
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OcCKinbkn B HbOMY MICTUTbCS penirinHa cMMBONiKa, TO K
Kxepena My TakoX BMKOPUCTOBYEMO BiAMOBIOHI peniriviHi
TekcTu (Hanpwuknag, bibnito) Ta npaui, y skMx gocnigxysa-
NNCb OKpeMi ix acnekTn Ta cumonu. NocunanHsa Ha bibnito
noAaHo B 3aranibHOBXMBAHOMY BUMMSAI, LUTATK — y Nepek-
napi M. OrieHka.

O0'eKTOM LIbOro AOCNIMKEHHS € KiHodinbM "CiM pokiB y
TunbeTi" ("Seven Years inTibet") pexucepa XKan->Xaka AHHO
(Jean-Jacques Annaud) 1997 poky, npeaMeToM — penirifiHi
CVMMBOIM, LLO B HEOMY MICTSATBCS.

Haykoea Hoeu3Ha. Yneplle npoaHanizoBaHO KiHO-
¢inbm "Cim pokie B TubeTi" 3 MeTol BUSIBNEHHSA penirin-
HOI CUMBONIKN.

MeToau

MeTtogonoris, o6paHa Ansa UbOro AOCHIMKEHHS, ABNSE
coboto komMnapaTuUBHWI aHanis, Wwo nepenbayvae BUOKpPEM-
NeHHs penirivinx cumsonis y KiHodinbMi "Cim pokis y Tu-
Geti". MNpn uUbOMYy MW He poO3rMAgAEMO BiANOBIAHICTb
eKkpaHisauii go nitepaTypHoro nepuwogxepena (kHurn 'eH-
pixa Xappepa 3 Takol camoto Ha3Bor) abo ii ictopnyHy fo-
CTOBIipHiCTb. OKpeMo 3ayBaXuMO, WO MUTaHHSA, "4nMm
KepyBanucb aBTOpU XyAOXHbOro TBOPY, BKMagawouu peni-
rinHy CUMBOSIKY B CBOE TBOPIHHSA i YX CBIAOMO BOHM Lie po-
ounu", B LUbOMY AOCHIMKEHHI TaKOX He po3rnsagaeTbes,
HaTOMICTb MW aHanidyemo penirinHi CMMBONW, NPUCYTHI B
inbMI, y TOMY BUrMSAj, SK BOHU €.

PesynbTaTtn

lopu sk micye dyxosHoi mpaHcghopmauii i boxecmeeH-
Hoi nipucym+ocmi. TonosHui repon "'eHpix Xappep 3a da-
XOM i POAOM 3aHATb — anbniHICT. YCe NOoro XuTTs NoB's3aHe
3 ropamun. OcHOBHI nogAii dinemy BiabysatoTbCa B ropax abo
Ha TNi rip. Y penirinHnx Tpaguuisx ropn — ue Micus niasu-
LLIeHOT cakpanbHocTi. Ak 3a3Hayae P. [eHOH, OTOTOXHEHHS
OYXOBHOIO LIEHTPY 3 rOpO0 NOYMHAETHLCS BXKE Y NEPBICHUN
nepiog ictopii noactea (Guénon, 1962). 3a TBepaXEHHSM
M. Eniage, "y ueHTpi cBiTy MicTuTbCA "CBAlleHHa Mopa", i
Tam Hebo cxogutbes 3 3emner" (Eniage, 2016, c. 422).
3okpema, Kosyer Hos nicns notony 3ynuHAETLCA Ha ropi
Apapart (byt. 8:4). Came Ha ropi BiabyBaeTbCa OTpMMaHHSA
Mowiceem Big bora gecatu 3anosigen: "A ropa CiHan ycsa
BOHa AMMyBana 4epes Te, Wo [flocnop 3iMLOB Ha Hei Y BO-
rHi! | migHasca gum ii, HEMOB AWM BanHAPKW, i CUAbHO
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3aTpemrtina Bcs ropa” (Bux. 19:18). IHwi Hapoau, fki 3ragy-
t0Tbes y Bibnii Ak A3MYHNULIBKI, TEX NOKIMOHSTLCA CBOIM Go-
ram Ha ropax Ta narop6ax (Btop. 12:2; Takox 2-Xp. 21:11;
Oc. 10:8). Came HaBkono ropy nobyaoBaHO CBSALLEHHE Mi-
cto Epycanum (MMc. 47:2-3; Takox lNc. 49:2; €3. 40:2; 3ax.
8:3 1a iH.).Icyc XpucToc Buronoluye cnaBHo3BicHy HaropHy
nponosiap i3 ropu (3a ogHieto 3 Bepcin): "I, nobaunsLuM Ha-
ToBM, BiH BMILWIOB Ha ropy. A §K ciB, Niginwnm Moro YYHi fo
Hboro" (MT. 5:1). NepepomxeHHs Icyca Takox BiadyBaeTbCs
Ha ropi: "A 4yepes wicTb AeHb 3abupae Icyc MeTpa, i Akosa,
i IBaHa, bpaTa noro, Ta n Beae iX OCiGHO Ha ropy BMCOKY. |
BiH neped HVMK nepepoavBCs NepeTBOPMBCH: 0BNUYYS
Moro, sk Te coHue, 3acano, a oaexa Woro crana 6ina, sk
csitno" (Mr1. 17:1-2; Mk. 9:2-3; Jlk. 9:28-29). 3ayBaxumo,
wo, Ha aymky M. Eniage, Ha3Ba nanectuHcbKoi ropy dasop,
Ha sk BinOyBaeTbca NepepoXeHHs!, LNKOM MOXe MoXo-
auTn Big cnosa Taboyp, wo o3Havae "nyn" (Eniage, 2016, c.
423). Hamsaxnusilla nogis XpucTUsHCTBa — po3n'aTTs Icyca
XpucTa, Tex BigbyBaeTbCs Ha BUCOYMHI — HA naropbi, Lo
HasuBaeTbcsa [onroda (Mt .27:33; IB. 19:17). B iHAINCHKMX
BipyBaHHAX ropa Mepy Bucoudi€ y LEeHTpi CBiTY, a Hag Heto
csie MNonsipHa 3ipka (Eniage, 2016, c. 422). bynpjincbke ne-
pefiaHHs roBOpUTb NPO Te, L0 TBOPEHHS noyarnocs 3 Bep-
wuHu (Eniage, 2016, c. 425). Takox MOXHa KOHCTaTyBaTW,
Lo B Byaainchkin Tpaguuii ropu npeacTaBneHi sk MicLe yca-
MITHEHHSI | MeguTadii, Kyau YeHui Ta BigNiogHVKN KOy Tb ANg
OyXOBHOro npoceiTrneHHs. 3okpema, B [Ixammanagi ropa €
CMMBOJTOM CTIlKOrO Ta NMPOCBITNIEHOrO po3ymy (Hanp., BipL 7).
Y UubOMy X TEKCTi Mygpa MoAuHa NMOPIBHIOETLCS 3 TOpOH.
LlikaBo, wo Oanan-nama XIV Bnepwe no6ayms eHpixa 3i
CBOro nanady, sikuin 6yB po3TalloBaHWI Ha ropi, cnocrepi-
raw4u 3a nogbMu B MicTi 3a gonomoroto Teneckona. Lle cu-
MBORI3yE BUCOKUM OyXOBHWM piBeHb [danan-namu, skun
goromarae AoCArTU AyXOBHOMO 3POCTaHHS | aBCTPINCLKOMY
anbniHicty. OTxe, ronoBHui repon 'eHpix Xappep AyXoBHO
nepepomKyeTbCs B ropax. Ha noyaTtky Moro Wwnsixy MoxHa 3
YMNEBHEHICTIO CKasaTu, Wo Ans camoro [eHpixa ropy — cum-
BOJ1 amOiLiii, CUMBO CTBEPIKEHHSI €rOiICTUYHUX MparHeHb,
camopeanisauii Ta nepemorn Hag csiToM. Ane noTiM, Konu
B ropax Big6yBatoTbcs Moro isnyHi i AyXoBHI MaHapW, BOHU
BpELUTI-peLlT NpUBOASiTE OO0 AYXOBHOIO 3pOCTaHHSA. 30K-
pema, nicng BTevi 3 Tabopy ANS BiNCbKOBOMONTOHEHMX LUMSIX
yepes Nmvanai 0o TnbeTy NepeTBOPIOETLCS Ha BaXKe BU-
NpobyBaHHS, y SKOMY TOMIOBHUIA repovi NPOXOAuTb 4Yepes
CMUPEHHS, CTpaXK4aHHS Ta ouuLleHHs. lMicnsa uboro B Moro
XWTTi BinOYyBa€eTbCs AYXOBHE MEPEPOMXKEHHS, TEX MOB's-
3aHe 3 ropamu. HeBunNagkoBO ocTaHHi kagpw dinbmy — ue
CUMBOS NpUMUpeHHs eHpixa Xappepa 3 cuHoM Ponbdgom,
KOIW BOHW YABOX A0NalTh YEProBY FpCbKY BEPLUMHY.
Cumsornika Hie: yucmoma i wrnsx. OBivi ynpogosx di-
nbmy QirypytoTb CueHU, Ae nokasaHo npobrnemu repois 3
Horamu. Hanpwuknag, Ha novaTky CxomxkeHHs rpynu MNeTtepa
AydiHanTepa, 'eHpix Xappep TpaBMy€e CBOI HOTY i MpUXo-
BYE Lie, WO neab He npu3seno Ao katactpodu. Konu dakr
TpaBMyBaHHs BigkpuBaeTbes, lNeTep kaxe womy: "Tpeba
6yno 3BepHyTUCb A0 MeHe, s nonikysaB 6u paHy". Opyra
cueHa — TpaBma Horv Bxe B [eTepa, i B uboMy Bunagky le-
HpiX gonomarae nomy. Takox y dinbmi € Wwe oavH enisoa,
NnoB'A3aHui 3 HOraMu — KOMW KATaNCbKi reHepanu 34iNcHIo-
I0Tb AUNAOMaTUYHKIA Bi3WUT Ao ypsay Oanan-namu. Cynpo-
BODKYIOUM KUTAWCbKUX MOCMaHUiB A0 nanaidy, YMHOBHUK
BKasye Ha CBSAILEHHY MaHnany, BUKNageHy Ha nignosi: "uto
CBSILLLEHHY MaHAany YeHui Buknaganu 6araTto gHis, BOHa Cu-
MBOSi3y€ NPOCBITNEHICTb | MUP", Ha LLO reHepany EMOHCT-
paTMBHO po3kuaawTb MaHgany Horamu. O4veBugHo, Ue
CMMBONI3Y€E CTaBnNeHHs 3arapbHuKiB JO Tpaauuin Ta penirii
TnBeTuiB. Y3arani B Mexax Byaaunamy icHye ysBReHHs npo
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HOrK, SIK MPO Te, Yepes Lo Ha LUNSXY 34iNCHIOITLCSA BYMHKM.
Horn oirypytoTb i B peniriiHux TekcTax iHWuX Tpaauuin.
3okpeMa, CTapo3aBiTHIV NpaBeaHWK J1oT NponoHye sHronam
OMUTK Horu B cBoeMy OyamHky (BT. 19:2). daBug nponoHye
Ypii nitTv gogomy “ omutn Horm ceoi (2-Liap. 11:8). Ilcyc
XpUCTOC OMMBAE HOTU CBOIM YYHSIM Nepea TaEMHOK Beve-
peto: "MNoToMy Hanve BiH Boan Ao BMMBanbHULi Ta 1 3a4aB
o6MUBATM HOMM YYHAM | BUTUPATW PYLLUHUKOM, LIO HUM OyB
nignepesanuin” (Ie. 13:5). OMOBIHHS Hir BXOAUTb 4O MYCYTb-
MaHcbkoro putyany Byay, nig yac skoro, cepep iHWoro, He-
06xigHo "BUMUTK HOMM A0 KicTodok" (Icmarinos Ta iH., 2021,
c.115), wo nigkpecntoe TinecHy Ta QyXOBHY YMCTOTY, HEOO-
XigHy Ang Toro, wob BuKOHaTU 6OXEeCTBEHHY BOMtO. Y cy-
incekin nitepatypi, 0cCO6NMBO — B MICTUYHIN Noesii, HOrn
CMMBONMI3YOTb PYX AYXOBHUM LUMIAXOM, NMOAOMAHHSA CBOrO
eeo Ta BigaaHicTb bory. Y K. FOHra cumBonika Hir noB'asy-
€TbCS1 3 KOPEHSIMM, OCHOBOI, OMOPOID, 3 apXeTunamu ncu-
Xikn. Y WamaHiami B3yTT PO3yMIETbCH $SK CakpanbHUn
npegMeT — BOHO 3axuLae WamMaHa Big HeYMcTol cunu nig
yac o6psaiB CXOMKEHHsT 4O iHWKUX CBITIB. Y 30poacTpuami
KOHTaKT Hir i3 3emneto noTpebye cnewjianbHNX pUtyanis oun-
LeHHA. 3okpeMa, nig Yyac NeBHUX puTyanis agenT NoBUMHEH
OyTm B CTaHi puTyanbHOi YMCTOTU — BKITHOYAKOYM 4YuCTe
B3yTTa abo 60ci Horv (a BXOAMTU OO0 Xpamy BOTHIO 4O3BO-
neHo, 3anuwmBLLK B3yTTS 330BHI (Boyce, 1976).

OueBnaHoO, B cakparnbHUX TeKCTax Ymctota abo 3abpya-
HEHICTb Hir cumBoni3ye cob6ot NpaBUmbHICTb (YMCTOTY) abo
HenpaBunbHiCTb (Bpya) XUTTEBOTO LWINAXY noauHn: "l ocb
yCi XiHKK, Wo 3anuwunucs B gomi KOguHoro uaps, dyaytb
BiABeOeHi O 3BEPXHUKIB BAaBUIOHCLKOIO Laps, i BOHWU CKa-
XyTb: MiamoBunun Tebe 1 nepemornu Tebe TBOI NpusiTeni;
norpyaunu B 6arHo TBOI HOMM, Ta BOHW Ha3ap siginwnu” (Ep.
38:22). Y ubomy pasi Ler CUMBOM BapTo TIYMaunTh Takmm
unHoM. Ha noyatky cBoro wnsxy [eHpix Xappep He mir go-
naTtu noro npaBwibHO, HacnigkoM Yoro Byna TpaBma Horu.
Micns > BUNpo6yBaHb | NOHEBIPSIHL Y HLOTO 3'ABUNOCKH Mpa-
BUINbHE PO3YMiHHS, 3aBASIKM SIKOMY BiH 3Mir HagaTu gono-
mory [letepy AydlHanTepy, Konum B TOro novyanucb
npo6nemu 3 Horoto.

YyeHHs npo peiHkapHauito y mubemcbkomy 6y0o0u3smi.
Aximca. Y cinbmi geTanbHO nokasaHo npoueaypy Bigdopy
HacTynHoro [anai-nami, nigepa Tnbetcekoro 6yoausmy, ni-
cns cMepTi nonepeaHuka. 3a cneuianbHum puTtyanom [a-
nav-namy XIV, akui Hapogmecsi 5-t0 AnTMHOW B BigHIn
CENAHCBKIM poauHI, BiALyKanu i NPoronocunu iHkapHadieto
HOanan-namu XIII y Biui ABox pokiB. Cam npouec noyvnHa-
€TbCA nicng cMmepTi nonepegHeoro danan-namu. [yxOBHi
nigepu TnbeTuiB (0ocobnueo 3 MoHacTMpa MaHaeH) oTpumy-
I0Tb 3HAKW Ta NPOPOLTBA, SKi BKa3yloTb, A€ LUyKaTh HacTyn-
Huka. Lle moxyTb OyTn cnocTepexeHHs 3a [UMOM i
XmMapamu nifg, yac obpsay Kpemaldii, acTponoriyHi pospaxy-
HKM, Bi3UTU A0 cakpanbHUX Miclb. [licns uboro namu i YeHui
iHKOTHITO MaHAPYTb Y MiCLS, A€ MOXINBA NosiBa HacTyn-
HWUKa, Ans Toro, Wob nepeBipUTN NOTEHUIMHUX KaHauaaTIB.
Cam npouec nepesipky BKIOYAE BMi3HAHHS NpeaMeTiB, siKi
Hanexanu muHynomy [anan-nami (cepen BENMKOI KiNbKOCTi
npegmeTiB AMTWHA NOBMHHA 06paTtun came Ti, ki Hanexanu
NMOMEepIIOMyY), @ TaKoX CMOCTEPEXEHHS 3a NOBEAIHKOW (au-
TMHa MOXe MPOSABUTM Heabusiky AyXOBHY 3pinicTb i mya-
pictb). Konmu pgutuHa npoxoauTb YyCi nepesipkw, i
KaHOanaaTtypa 3aTBepaXKyeTbCA CTapLUMMM namamu Ta QyXo-
BHMMM nigepamu. lMicna uboro AMTUHY BigdawTb Ha HaB-
YaHHs, Wob6 BOHa MoOrna BWKOHYBATU B HANEXHOMYy BiLi
oboB'as3ku Janan-namu.

Bipoto B peiHkapHaLito NpoCsKHYTa BCHA CIOXKeTHa MiHis,
nos'asaHa 3 6yganamom. Hanpuknag, konv 3a 4OpyYEHHAM
Hanawn-namn MeHpix Xappep Oyagye kiHoTeaTp, TO nig 4ac
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OyaiBHMLTBA POBITHUKKM psATYIOTb XpobakiB. Mpu LboMy, 06-
I'PYHTOBYIOUM axiMcy (3aBOpOHY YMHWUTM 310 XMBUM iCTO-
Tam), oguMH i3 POBITHUKIB Kaxe ronoBHOMY repot: "y
MUWHYIOMY XWTTi Len xpobak mir 6yTn TBOE MaTip'to, He
Tpeba pobutn xpobakam Gonsve, Oyab-nacka, He Tpeba".
Te, wWo noaibHi MmpontobHi igei cnpuiMmatroTbes MeHpixom,
CBiAYUTb NPO NOro BHYTPILLHIO TpaHCopMaLlito, ampke Ha no-
YyaTKy KiHO(pinbMy BiH OyB roTOBWI CNPUYUHATU CTPaXKOaHHS
iHLIMM, HaBiTb 6NN3bKNM, 384N OOCATHEHHS] BIACHUX eroic-
TUYHMX Uinen. BapTo 3ayBaxuTy, y Ginbmi NOKa3aHO Takox
BiAMOBY Bif, NMOMIOBAHHA Ha TBapWH, a He NnuLie MUponobHe
CTaBneHHs Ao xpobakis, agke YeHui B TubeTi 4OTpuMyHOTbCS
BereTapiaHcbKkol gieTn. HeogHopas3oBo B Kafpi nokasaHo
MOSUTOBHI KOmfeca, L0 BUKOPUCTOBYIOTLCS Y TPaaMUinHIn
OyoninceKivi NpakTyLi po3noBClOAKEHHSA Bnarmx MaHTp. Yxe
nicns okynauii TnbeTty kutancekmmm Binicbkamu I'eHpix Xap-
pep cnoctepirae, gk TMHETUI MONATLCA 3a CBOIX BOPOriB:
"BoHn MonsiTbCA 3a CBOIX BoporiB. Lle... BuLLe Big MOro po-
3ymiHHs". LlikaBo, o Le kaxe noavHa, Ska BMpocrna B Kpa-
THi 3 XPUCTUAHCBKMMM LiHHOCTAMMW, cepef  SKuX €
3aranbHOBIAOMMI MOCTyNaT npo HeobXiaHicTb "nobuTn
cBoix BoporiB" (MT. 5:44; Jlk. 6:27; Jk. 6:35).

AxiMCOI0 TakoX MpOCskHyTa i nonitmka TMOETCbKOro
ypaay, KU y KOHMMIKTI 3 KOMYHICTUYHUM KuTaem Hamara-
€TbCS YHUKATWN HAacUNbCTBA i KpoBONponuTTA (i xo4va y dinbmi
poBMTLCA aKLEHT came Ha 3pagi SIK Ha NPUYMHI 3aBOKOBAHHS
TubeTcbkoi aepxaBn Kntaem, Bce 0gHO naumdicTCbKMn xa-
pakTep TMGeTLiB NoKa3aHo AyxXe Ackpaso). Lie uinkom signo-
Bigae Bipwy 129 [Oxammanagu: "YcCi TpemTATb nepeq
nokapaHHsiM, yci 6oaTbcst cMepTi, NocTaBTe cebe Ha Micue iH-
woro. He moxHa Hi BBMBaTK, Hi cnoHykatu o BouBcTea".

Aximcn OOTPUMYETLCA TakoX i monogun [anan-nama,
3aBOsKM SIKOMY BigOyBaeTbcsl TpaHcdopMaLlis rofioBHOMO
repos. lMig yac neplmx 3ycTpiyen 3 'eHpixom BiH NPOCUTb
NOSICHWUTW 3axigHi TexHonorii, "ane 3 obepexHicTio". MNisHiwe
BiH kaxe eHpixy Xappepy: "HacunbCctBO NOpoaxye nuviie
e GinbLe HacunbCcTBO. CnNpaBXHA cuna — y chiBvyTTi" (TyT
MOXHa BigMITUTK napanens 3 6 Bipwom Oxammanagu: "Hi-
KONMW B LbOMY CBIiTi HEHaBWUCTb HE NMPUNUHSETLCA HEHABU-
CTI0, ane BiACYTHICTIO HEHaBUCTI NpUNMHAETLCA BoHa. Ocb
oABiyHa axamma"). KynbMiHauieto Takoro nigxogy € enisog,
konu Janan-nama nuwae cBivi nanad, WwWob niTv y BUTHAHHS.

Bmpama i nogepHeHHs1 cuHa 20/108HUM 2epoem. Becb
ctoxeT dinemy "Cim pokiB y TubeTi" 06epTaeTbca HaBKOMO
B3aEMOBIOHOCUH rONIOBHOTO repos i3 cMHoM. Crovatky [eH-
pix Xappep HexTye GaTbkiBCbkM OOOB'A3KOM i 3anuwiae
CBOI [PY>XUHY HanepeaoaHi HapoaXXeHHs cuHa. IMoTim, ne-
pebyBatoun B Tabopi ANs NOMOHEHMX, BiH PO3yMie, Hacki-
NbKM BaXMUBMM € CUMH ANs Hboro. Ane TyT e B Tabopi
["eHpix OTpMMye NUCT Bid APY>KMHU 3 NPOXaHHAM NPO Po3ip-
BaHHs Wby, Wo o3Havae hakTu4Hy BTpaTy cMHa (Lo no-
CUMKETLCA NIMCTOM  Bif OCTaHHLOrO, SKUN  (PaKTUYHO
BiOMOBNSAETbCA Big cBOro GionoriyHoro 6atbka). lMoTim y
cTtocyHkax 3 [lanawn-namoto XIV ronoBHWI repor 3HaxoanTb
0QHOYaCHO i CMHa, i AyxoBHOro 6aTbka. | HapewTi, 3MiHUB-
LUMCb, BiH NOBEpTaETbLCA A0AOMY B ABCTPIlO i Hanaroaxye
CTOCYHKM 3 BNacHUM cnHoMm Ponbgom. CrmBoniyvHoO, WO ue
BiAbyBaeTbCA TOAI, KONK BiH Aae Ponbdy My3nyHy LIKaTy-
Ky, nogapyHok Janan-namu. Yci noHeBipsHHA eHpixa Xa-
ppepa no TubeTy i IHAii MOXHa Ha3BaTU He NPOCTO MOLUYKOM
LnAxXy JodoMy, ane i nowykoMm cebe (Lo, BpewTi peLT, i
NPVMBOAUTL A0 NPUMUPEHHS 3 CMHOM). 3a Lieto o3Hakot [e-
Hpix ayxe Haragye Ogicces 3 BinoMoi noemu N'omepa. | Tam,
i Tam BiAOyBaETLCS NOBEPHEHHS repos A40AO0MY i A0 CUHA.
3a tBepmkeHHsaM k. Kemnbenna, y MaHgpiBkax reposi CTo-
CYHKM MK 6aTbkOM Ta CMHOM PO3rnsfalroTbCsl SK OAMH 3
HanronoBHiwnx apxetunie. Lli cTocyHku BigobpaxatoTb
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rMmnOOoKi NCMXOMOriyHi Ta AYXOBHI MpoLecK, NoB'a3aHi 3 ca-
MOBMW3HAYEHHAM, TpaHcdopMaLielo Ta [OPOCHiLUaHHAM.
Mpu LbOMY KOHMNIKT NO NiHii 6aTbKO — CMH PO3rNAAaETHCA
SK YacTuHa npouecy iHAuBIAyaLil — CTAaHOBMEHHS UinicHOT
rapMoHinHoi ocobuctocti (Kemnbenn, 2020). Y pi3Hux Mmi-
donorisax NpucyTHi nNoAibHi ctoxetn. TyT Moxemo npwura-
natn, Kkpim yxe 3sragaHmx Opiccea Ta Tenemaxa,
lNnbramewa Tta YTHaniwTti (3 LWyMepO-BaBUITOHCLKOIO
midby), CionaxapTtxy Maytamy i uapsa Wynrogary (6yaanam),
Ocipica Ta lNopa (ervneTcbkuin Migh). YpewTi pewT, y nogi6-
HOMY KITtoui JOpPEeYHOo TNyMaunTu i BigHOCKHK Icyca Xpucta
Ta Bora OTug y XxpucTusiHCbKi Tpaguuii. 3okpema, BUCTOB-
noBaHHs Icyca Ha uto Temy BapitoloTees Big "...Horo 3sew
Mene [obpum? Hixto He € Oobpui, kpim Bora Camoro..."
(MT. 19:17; Takox Mk. 10:18 i k. 18:19) go "A 1 OTeub Mu
ogHe!" (IB. 10:30).

lMosoH i nepexid Yepes lNmanai sk noyamok yxo8HO20
wnsaxy i nanomHuymeo. NepebyBaHHsa MeHpixa Xappepa B
Tabopi ANs BINCLKOBOMOOHEHNX MOXHA NOPIBHATY 3 40 AHAMU
B nycteni Icyca Xpucta (Mk. 1:13; Jlk. 4:2). Came B ueMn
nepio4 BiH NOYMHAE CBIN LWNAX Big ropavHi 4O CMUPEHHS.
Micnsa Baanoi BTedi 3 Tabopy B (hinbmi nokasaHo MOro noHe-
BipsiHHA pasom 3 gpyrom Netepom AydLuHanTepom, Wwo Bi-
anosigae peniriitHuM ysIBNEHHSM Mpo NanomHMUTBO. 3a
TBEpmKeHHAM M. Eniage, nanoMHULUTBO — Lie NOBEPHEHHS
00 CBSILLEHHOrO LUEHTPY, OO CakparbHOro BUTOKY BCbOro
OyTTa. ManoMHUUTBO 3aBXaW Bede peniriiHy NoguHy 0o
ocobnmeoro micus, "iHWoro" BiAHOCHO NpodaHHoro ByTTS.
CBsiLLEeHHI MicLs, Kyau 34iIACHI0ETLCA NanoMHULTBO (Hanpu-
knag, €Epycanum, Mekka), cnpyimaroTbes K Micusi, Ae no-
[MHa MOXe BiQHOBWUTYU CBIll 3B'A30K 3 60XXeCTBEHHUM. Takox
nopsa i3 NPOCTOPOBUM LIEHTPOM CBIiTY MOXHAa FOBOPUTHU i
npo 4acoBuK — Lie NOBEPHEHHs Ao in illo tempore, oo cBs-
LLIEHHOTO Yacy, konu cBiT 6yno ctBopeHo 6oramu (Eliade,
1961). B icnamcbkin Tpaguuii BigMiYaeTbCa NOBaXXHE CTaB-
NEeHHA OO0 NI0AUHW, sika 34INCHWNa NanoMHULTBO (Xagx) —
Takux nogen HasmeawTb "xomxka" (Icmarinos Ta iH., 2021,
c. 384). OTxe, nigcymyemo 3asHadeHe BuLle. MNMonoH i noga-
nbLKnn nepexig Yepes Nimanai ronoBHOro repost MoXHa no-
PIBHATW 3 penirinHMmM NanoMHUMLTBOM, SIke CrpsiMoBaHe Ha
OYyXOBHe BAOCKOHANEeHHs noauvHu yepes isnyHi Bunpoby-
BaHHS i CMUPEHHSI.

FoduHHUK siK cumeon Yacy i mexHonoeil. [onoBHWI re-
pon ["'eHpix Xappep Aapye cBii roguHHWK monogomy Janan-
nami XIV. N0anHHUK — ue CUMMBON 3axiAHOro CTaBIEHHS OO0
yacy: niHINHOrO i KOHTPOSNIbOBaHOro. Hesunagkoso nepep,
UMM, Nig, Yac NoHeBIpsiHb nicns BTeYi 3 Tabopy Ans nonoHe-
HWX, eHpix BUMiHIOE FOAMHHKK cBOro Apyra [eTepa Ha cTu-
XiiHOMY MiCLIEBOMY PUHKY Ha iKY, Ha LLLO TOM CUIMbHO Ha HBOTO
obpaxaeTbes i 3BMHyBavye B eroismi. LlikaBo, Lo onsa camoro
MeTepa ue roAMHHKK MaB Heabusike 3Ha4YeHHs1 — Lie ByB no-
[apyHok 6aTbka (3HOBY CTOCYHKM GaTbka Ta cuHal) Ha YecTb
MepLLOro CXOMKEHHs cnHa Ha ropy MoHbnaH. BogHouac y pe-
NirivHIN CcBIZOMOCTI "cakpanbHWUA Yac NPOTUCTaBAETLCA NPO-
daHHin TpueanocTi®, 3a Bny4yHuMm Bucrnosom M. Eniage
(Eniage, 2016, c. 435). Maiixe KOMi4YHOI BUOAETLCS CLeHa Aa-
pYBaHHS rOOMHHMKA — NPUCTPOLO, SIKWI BiApaXOBY€E CEKYHAOW i
XBUIMHW, OyXOBHOMY nigepy TubeTcbkoro 6yaauamy, sikuin y
MeXax CBOro BYEHHS PO3rnsiAac vac K YacTuHy intosii (Mans).
BignosigHo, Len enizopg 3 nepeaaHHsamM roguHHnKa Janan-nami
MOXHa TryMaunTn Takmm YmHOM. "'eHpix Xappep Bigaae cBoe
3axigHe, NiHiiHe pO3yMiHHSA Yacy CBOEMY HaCTaBHUKY 4r1s1 TOro,
06 NOPMHYTU B CaKparbHWUIA Yac i 3aiINCHATA Tam O0ITy4YeHHS
[0 Bi4HOro "Tenep", 4o nidHaHHS iCTUHHOI Npupoaun peyen. Lli-
KaBo, Lo, NoOOpOoBLUM CBili €roi3M Ta ropaunHio, MeHpix 3Haxo-
OVTb paHile npodaHoro roavHHuka lMeTtepa, BUKynae MOro i
NnoBepTaE rocrogapto, YM OCTaTOYHO 3anaromXye AaBHi KOH-
PRiKT MiXK HUMK.
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Ouckycis i BUCHOBKMU

®inbm "Cim pokiB y TubeTi" cnoBHEHW caKpanbHWUX
CMMBOMIB, SIK MOB'A3aHNX 3 TMGETCbkMM Byaamsmom, Tak i
TaKuX, LLO CTOCYIOTLCS iHLUUX PEnirinHNX TpaamLin.

1. F'opwm sk MicLe AyXOBHOT TpaHcopMalii i 6oxxecTBeH-
HOI npucyTHoCTi. Becb ctoxkeT ¢inbMy nobynoBaHun Ha-
Bkono rip. lonoBHui repon [eHpix Xappep AYyXOBHO
nepeposKyeTbCa B ropax. Ha novatky CloXeTy BiH — eroic-
TUYHWWA anbniHIiCT, AKUIA XepTBYE CIMENHUM XUTTAM 3a4ns
amBIiTHUX Linen, HamaraeTbCa NiOKOPUTU BEPLUMHY TFOPW.
Came 3 NpuvYmHU CBOTO eroiamy BiH BTpayae 3B'A30K i3 cu-
HOM, CVH He Bu3Hae l'eHpixa gk 6aTbka. Ane nig 4Yac nepe-
OyBaHHS y ropax BiH MPOXOAWUTb Yepe3 CTpaxOaHHs,
CMVPEHHS Ta OYULLIEHHS, YCBIAOMITIOE CBill eroiam. OcTaHHi
Kagpu cinbMy — konu MeHpix pasom i3 cuHom Ponbdom ni-
OHIMalTbCS Yy ropy — CUMBOIi3Yy0Tb COOOK IYXOBHY TpaHc-
dopmauito, sika Biabynacs 3 rornoBHUM repoem.

2. CvmBornika Hir: ynuctoTa i wnax. Becob ¢inem "Cim po-
KiB y TnbeTi" npucBAYEHNI LUNSAXY FONOBHOIO repos, AyXOB-
HOMY Ta isnyHoMy. LlikaBuMu B LUbOMyY nnaHi € enizoau 3
TpaBMamu Hir. Ha noyatky ceoro wnaxy 'eHpix Xappep Tpa-
BMYBaB HOry, LLIO NOKa3ye Te, Lo BiH HenpaBurbHO gisB. [i-
Cnsi XX NEBHOMO LyXOBHOMO 3POCTaHHS ¥ HbOTO 3'ABNAETLCA
npaBurbHe PO3yMiHHSA, 3aBASKM YOMY BiH i 3Mir HagaTu go-
nomory NMetepy AydLuHanTepy, Konu B TOro novanucb npo-
6nemu 3 Horoto.

3. Y4yeHHs npo peiHkapHauito y Tnbetcekomy 6ynansmi.
Aximca. Y dinbMi nokazaHo Gyagincbke BYEHHS NPO peiHKa-
pHaLito, Npo wo ceig4aTh enizoan 3 Bubopom [anan-namu i
3 3abopoHoto ybuscTBa xpobakis nig vac OyaiBHMLTBA KiHO-
TeaTpy. AXiMcy B (pinbMi AEMOHCTPYIOTb Taki CLEeHW: noni-
TMKa TMOETCbKOro ypsay, CTaBneHHsS TMOETCHKOro Hapoay
[0 3arapbHukiB, cTaBneHHs Janan-namu Jo cBiTy.

4. BtpaTa i noBepHEHHS CuHa ronosBHUM repoem. CroxeT
inbMy nobyaoBaHU HABKOMO BTPATU FONOBHUM FepOEM
CVHa i MOro NOBEPHEHHAM Y KiHLji KIHOCTpPiYkW. 3a ui€eto 03Ha-
Koto eHpix Xappep 3a apxetunom Haragye Opicces 3 aaB-
Hborpeubkoi noemu lomepa. | Tam i Tam BigGyBaeTbCs
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NMOBEPHEHHS repos MicnsA MOHeBipsSHb | BMNpobyBaHb O0-
OOMY i 0 cuHa.

5. MornoH i nepexig yepes Nmanai Sk No4YaToK JYXOBHOMO
LWNAxy i nanoMHUUTBO. MeHpix Xappep noTpannsie 40 NONoHy
i 34icHIoE BTeYy 3 Hboro, Yepes lNimanai i ax 4o OyXOBHOro
npocsitTneHHs B TubeTi. Ti AyxoBHi i bianyHi BUNpobyBaHHs,
SIKMM MigaaBaBCA rOfIOBHWUM repor Ha CBOEMY LUASIXY, Haragy-
10Tb BUNPOBYBaHHS, SIKUM MigaatoTeCs Bipytodi nig Yac nano-
MHULUTBA (SKe CMNpsIMOBaHE Ha [OyXOBHE BAOCKOHANEHHSA
agenTa yepes3 CMUPEHHS Ta BUNPOOYBaHHS).

6. MoaMHHWK Ak cMMBON Yacy i TexHonorin. 'eHpix Xap-
pep nepeaae cBOro rogMHHuka fanan-nami, Wo cCMMBONisye
Noro Biaxif Bif 3axigHOro, NiHIMHOro PO3yMiHHS Yacy Ha KO-
PUCTb MOPUHAHHSA Y CakpanbHUIM Yac, OO BiYHOro "Tenep”,
L0 HEeOOXiAHO ANs MOro AYXOBHOMO 3POCTaHHS.
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SACRED SYMBOLS IN THE FILM "SEVEN YEARS IN TIBET"

Background. Genre-wise the article is a form of publication of analytical conclusions resulting from researching religious symbolism within
the movie. The material for interpretation was derived from mass media, in particular cinematography. The article describes religious symbolism
within the movie "Seven Years in Tibet" (1997). It is made apparent that the wide array of religious symbols in modern cinema requires a new approach.

M e t h o d s . Issues with defining religious symbolism in cinema have inspired a search of appropriate methods and research methodology. The
article utilizes analytical approach based on religious symbolism found in the artistic source material — in this case a movie.

R e s ults . With that considered the goal of the scientific research was to track down instances of religious symbolism in "Seven Years in Tibet"
movie. It has been determined that, despite the film's ostensibly secular framework, it incorporates elements of religious symbolism. The mountains
are depicted as a site of spiritual transformation for the protagonist, serving as a metaphor for inner growth. The motif of legs symbolizes the
individual's journey toward enlightenment and perfection. Themes of reincarnation and ahimsa are presented within a Buddhist context, reinforcing
the film's engagement with Eastern philosophical concepts. The narrative arc involving the hero's loss and eventual reunion with his son reflects a
well-established archetype within mythological discourse.

Conclusions.Briefresearch concludes that the religious symbolism in the film "Seven Years in Tibet" is present both explicitly and
implicitly.

Keywords: Tibetan Buddhism, mountains, sacred symbols, cinema, Christianity, Dalai Lama, hero's journey, legs, return home.
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KONIBAACbKUMU PYX: CYTHICTb TA AYXOBHI MPAKTUKM

B c Ty n. HazonoweHo, wjo ykpaiHcbka OyxoeHicmb cb0200Hi wyKae cebe Mix mocmpadsiHCbKOI0 ceKynspu3ayieto, 3axioHUMu
KyJIbmypHUMU mpeHOaMu ma a2pecusHoro iMrnepchbKoro nponazaHdoro 3 60Ky Pocilicbkoi npasocnaeHoi yepkeu. lMidkpecreHo,
wo uepkoeHi npoyecu y ceimoeomy npaeocsiae’’ ma e YkpaiHi cnoHykaromb Hac 00 OCMUCJIeHHS] acKemuy4Ho nimypeiliHoi cnaod-
WuHu vepe3 aghoHcbKy npusmy. Konieadcbkull pyx He nuwe ghopMysae epeybke npaeocsias’s, ane U 0nocepedKoeaHo MnuHye
Ha yKpaiHcbKy npaeocsiaeHy Kynbmypy. Mo2o docnidxeHHsi donoMoxe Kpauje 3po3ymMimu, YoMy 8 Hili mak 3akopiHeHi mpaouyil
icuxazmy ma cxiOHoxpucmusiHcbKi AyxoeHi npakmuku. OcMucIeHHs1 ahOHCbKOI cnadwyuHu cmasde y npu200i makox ons penizie-
3Hasy4ux docJlideHb yKpaiHCbKO20 npaeocsiae’s, sike cbo200Hi nepebyeae e npoyeci camoyceidomsieHHs1 ma 3eepmaembcsi 00
npakmuk 4yacmogzo npuyvawjaHHsi, Icycoeoi Monumeu, aghoHcbKoi ackemuku ma micmuyu3my. Lis mema makox Habyeae akmyaisib-
HOCMI, OCKiNbKU MOOBWXHUKU 3 yKpaiHCbKUM KOPIHHSIM Masiu 6e3nocepedHili cmocyHok 0o pyxy konieadie. 3okpema, eapmo 32a-
damu lMaicis Benuykoecbko20, 6e3 K020 cs108 'THCbKi MOHacmupi XIX cm. moanu He ompumamu e nepeksiadi OGHy 3 KITH04Y08UX
npayb Hukoduma Cessimozopuysi ma Makapisi KopuHghcbkzo — "®inokanito”, sika nonynsipusyeana aghoHcbKi OyX0oeHi npakmuku ma,
30Kpema, medyito icuxasmy.

M e T o au. BukopucmaHo meopemudyHi, 2epMeHeeMuYHi, KOMnapamueHi, J102iYHi Memodu, Memodu onucyeaHHs, aHanisy i
y3azanbHeHHs1. Takox 3acmocoeaHo NPUHYUN icmopu3my, NpuHyunu HeynepedxeHocmi ma 06 'eKmueHocmi A0CIiOKEeHHS.

Pe3ynbTaTu.Po3ansHymo ocobnueocmi konieadcbko20 pyxy ma xapakmepHi OyxoeHi npakmuku, siki nonynspusyeanuchk
omuysimu-KoJlieadamMu, epaxoeyro4u iCmopuYHili KOHMeKcm ma maki ¢gpakmopu, sik mypeubKe rnoHeeosieHHs1 [peyii ma npaz2HeHHs1
Koslieadie 3anobizmu ennuey 3axiOHOi meoJsiozii Ha NpaeocnasHy mpaduyiro. AKueHmoesaHo Oesiki acrneKkmu rnpouyecy nonynsipu-
3ayii aghoHCbKUX YepHequx MpakmukK, 30Kpema fnpakmuku "po3ymHoi monumeu". Omuyi-konieadu makox enpoeadyeasnu npak-
muKy 4acmoz2o npuyawjaHHs ma cyeopull ackemu3M. Bu3HayeHo, W0 eax/ueolw pucol Koslieadcbko2o pyxy 6yna
npoceimHuybKa GisisIbHICMb: 8aXKO rnepeouyiHumu ensiusu Oyxoe8HUX meopie io2o npedcmaeHukKie Ha npasocsiaeHy 6o20cs1o0e-
cbKy OyMKy. OOHUM i3 Hallea)kniueiwux makux meopie MoxxHa eeaxkamu "®inokaniro”, ujo micmuna dyxoeHi meopu nod8uUXHUKie
IV do XV cm. 3a3HaqeHo, w0 ysi 36ipka, siky nepeknae eidomuli node8wxHUK, ypodxeHeub lNMonmaeu, Maiciii Benuykoecbkul, crpa-
eursa Heabusikuli ensiue Ha cxiOHoeeponelcbKy npasocsiagHy mpaduyiro ma nocrnpusiszia Po3rnoecroOKeHHK aghOHCbKUX OYX08HUX
npakmuk 3a mexamu I'peuii.

BucHoOBKM. YcmaHoeneHo, wjo konieadcbkuli pyx Hamaz2aecsi ybeszne4yumu 8id criomeopeHb 2peubKy rnpasocsiagHy KyJb-
mypy. O6rpyHmoeaHo, wo lio2o npedcmasHuUKu 38epmainucsi 30 mpaduyii ni3HbLo20 eizaHmilicbko2o nepiody, a 3axioHoesponedli-
CbKi meorsnoei4Hi ma ¢pinocoghcbki idei posansadanu sik 3a2po3y, W0 MO2s10 npu3eecmu OG0 CIMOMEOPEHHS MPasocsIagHO20
8iposyeHHs. Ypaxoeyroyu npobremy mypeybKo20 NoHe80J 1eHHs, KoslieadcbKuli pyx 6ye micHO noe'sizaHull i3 2peybKor0 HayioHa-
NbHOK camoceidomicmio. Po3kpumo, wjo omuyi-koslieadu akmueHo dosiyvanucb 00 8iGPOOXKeHHSI NMpPasocsiagHO20 Micmuyu3my,
30KpemMa medii icuxasmy. lMonynspu3syeanacb npakmuka "po3yMHoi Monnumeu" ma 8idnoeioHi ackemuyHi enpaeu, w0 NoKMUKaHi
npueecmu nodsuxxHuka 0o cmaHy o6oxeHHsl. Takox o6rpyHmoeyeanacb ma enpoeadyeasnacb fnpaKkmuka 4acmozo rnpuya-
waHHs. Omuyi-konieadu akmueHo 3aiiManuck npoceimHuymeom. IxHi dyxoeni meopu, 3o0kpema 36ipka "dinokanis", manu 3HaqHi
ennueu Ha nodasnbWwull po38UMOK fpaeocsiagHoi 6020¢108CcbKOI OyMKU.

Knwo4yoBi cnoBa: npaeocnae's, konieadu, icuxasm, po3yMmHa Mosiumea, hiniokanisi, oboxeHHs, peuisi.

BeTtyn

CyyacHi BUKIUKN CMOHYKaloTb 3BEPHYTU yBary Ao ictopu-
YHOT AyXOBHOI cnafwmHn. MpaBocnae'a sk HeBig'eMHa Yac-
TMHA YKpPaiHCbKOI AyXOBHOI KyNbTypy CTaHOBUTbL HEabWsikni
iHTepec ans gocnimxkeHb. Ak 3a3HavatoTb CyvacHi yKpaiHCbKi
HayKOBLli, CMUCIIOBE MNoMne OyXOBHOCTI MICTUTbCS Y MexXax
XPUCTUSAHCBKOI NapagurMu, a po3yMiHHS AyXOBHOCTI 5K Mpo-
Lecy eaHaHHa 3 ABCOnMIOTOM YacTo CMOHYKae Hac LuyKaTu Bi-
OMoBiAi y npasBocnaBHin MiCTMYHIM Tpaauuii (Predko, &
Predko, 2020, p. 72). KoniBagcbkuin pyx MOXHa po3rnsgati
SIK NaHKy, SKa NOB'A3y€E rpeLibKy NpaBOCMNaBHY KyrbTypy 3
yKparHcbko. [ocnimKeHHs KoniBaACbKOro pyxy gonomarae
BiANOBICTM Ha 3anuTaHHs, YOMY Cy4acHa npaBoCIaBHa Tpa-
Omuis, 30Kkpema ykpaiHCbKa, Tak akTMBHO 3BEPTaETbCs A0 icu-
XacCTCbKOI MICTMYHOI Teuii. Takox noctae NUTaHHA NPakTUKn
YaCTOro NpuyaLLaHHs, ska Bce OinbLue BNIPoBagXyETbCS B YK-
paiHCbKMX LepkBax i3 kiHua XX cT. JocnimkeHHa TBOPYOCTi
npeacTaBHUKIB KOMIBAACLKOro pyxy AONMOMOXeE Kpallie 3po3y-
MITU CXIOHOXPUCTUSHCBKI AyXOBHI 3000yTKM Ta OCMWUCIUTK
MOXIUBI LUMAXM ManbyTHBOro po3BUTKY Borocnos's. AkTya-
NbHOCTI NoAibHMM po3Bigkam godae TakoX TOM hakT, Lo
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ypodxkeHeup MonTtaswu MNaicin Bennykoscbkuin Takox OyB ye-
HueM Ha AdoHi Ta Mae GesnocepeaHii CTOCYHOK A0 koniBaa-
cbkoro pyxy. BiH opraHidyBaB nepeknag ofHiei 3
HarBaxxnuBiWMx npaup Hukoguma Cesitoropusi Ta Makapis
KopuHdbcbkro — "®dinokanito". TakMm YMHOM CIOB'SAHCbKI MO-
HacTupi XIX cT. oTpumanu B nepeknagi 36ipHuK, Wo nonyns-
pu3yBaB Teuilo icMxasMy Ta adOHCbKi AYXOBHi MPaKTUKW,
cepep SKvX BifOMa npakTvka "po3ymHOi MonuTen'.

Mema i 3ae0aHHs1. MeTor OOCNIAXEHHS] € BU3HAYEHHS
CYTHICHUX acnekTiB Ta KIMOYOBUX AYXOBHUX MPAKTUK KOMi-
BaZICbKOTO pyxy. 3aBAaHHsi JOCNIIKEHHS NONAralTb B aHa-
ni3i iCTOPUYHOrO KOHTEKCTY, OYXOBHUX MPaKTUK Ta npalb
OTUiB-KONiBaAiB, OKPECMNEHHI iIXHiX KMOYOBUX CYTHICHUX Xa-
paKTEPUCTUK.

MeToamn

Y pocnigXeHHi 3aCTOCOBYETLCS HU3Ka METOAIB, 30Kkpema
iCTOpPUKO-penirie3aHaB4ni METOA BUKOPUCTOBYBABCS Nif, Yac
[ocnimkeHHs BUTOKIB KoniBagcbKkoro pyxy, a NopiBHAMbHO-
aHaniTM4YHUIA MeToq, YMOXIMBUB 3iCTaBMNEHHS BYEHHA Ta Oy-
XOBHUX NPaKTUK KONiBagiB i3 iHWUMK TeYvisMu adpOHCBHKOro
YepHeLTBa, icxa3my Ta NpaBOCNaBHOI ackeTuku. HaTtomicTb
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repMeHeBTUYHUIA MeToA A03BOMUB TNyMayveHHs penirinHuX
TEKCTIB | GOrocnoBCbKMX TpakTaTiB 3 METO IMUOLIOro po3y-
MiHHS BHYTPILLUHBOI CYTHOCTi AyXOBHUX NPaKTUK KoOniBajis 1a
ix Borocnosckkoi aprymeHTauii, a 6iorpadivHnii metog ymox-
nMBMB aHania GiorpadiyHoro HapaTtuBy gisdiB KoniBagcbkoro
PyXy AO3BOMSE Kpalle 3po3yMiTU MOTMBALLtO, Lini Ta iHauBI-
OyanbHi Migxoam B Mexax 3aranbHoro pyxy.

PesynbTaTtn

KoniBaacbkuit pyx BuHuk y apyrii nonosuHi XVIII cT. y
noHeBoOneHin Typkamu-ocmaHamu [pedii. [lo oro npeacra-
BHUKIB Hanexartb Taki noctati, Ak Heodit KaBcokanusit,
AdvaHacin MNapivicbkuin, Makapin KopuHdpcbknin, Hukogum
CesaToropelp, Maicin Bennukoscbkuii, Hukmndop Xioccbkui,
ApceHin Mapinceknin Ta iHWi (Tzedopoulos, 2021, c. 24;
Yannaras, 2007, pp. 116—117) (Karamanidou, 2016). Koni-
BaZlOM TaKOX 4YacTo BBaXaloTb i BiJOMOro rpeLbKoro noasu-
xHuka XVIII ct. — Kocmy Etonicekoro (Speake, 2018,
p. 210), xo4a i He BCi HayKkoBLi 3 UMM MNOrogXytTbCs
(Petmezas, 2020, p. 6). Ha3ssa "koniBagn" cnoyatky mana
XapakTep 3HEBaXNMBOro Mpi3BMCbKa ANA TUX adOHCBbKMX
MOHaxiB, siki BiOMOBMAMMCA BLUAHOBYBaATU Ha HeAiNbHOMY
6orocnyxiHHi noMepnux BigNoBiAHMMM NOMUHANBHUMU MO-
nMTBamMmM Ta OCOONMBOK MOMWHANBHOK CTPaBOK — KOMK-
BOM. 3as3Buyan uUe poburoca no cyboTtax, a Heains
TpaauuinHo cnpunmManacs sik "mana lNMacxa", oeHb Bockpe-
CiHHA XpucTa Ta BEnuKoi pagocTi, KONW HaBiTb He BapTo
TBOPUTM MOKMNOHU. BorocnyxiHHA UbOro OHA He BKoYano
BiAMNOBIAHI NOMWHANbHI MONUTBU. TakMM YMHOM OTLji-KOni-
BadW BiACTONOBaNM OOWH 3 €NeMEeHTIB Tpaguuii, KM, sK
BOHW BBaXanw, nigkpecnoe ocobnuBuii cTaTyc HefinbHOro
BGorocnyxiHHsA. 3aCHOBHMKOM i Nigepom pyxy 3a3su4yal BBa-
XatoTb Heodita KaBcokanusita, Skui OAMH i3 NepLunx Bu-
KasaB Hes3rogy 3 MEepeHECEHHsIM MOMWHAHHSA Ha Heainto
yeHuamum Ckuta cB. AHHM Ha AdpoHi (Karamanidou, 2016,
p. 182). >KopcTka no3uuisa woao Lboro nMTaHHsS 3rogoM Bu-
knvkana 6araTo cynepeyvok Ta KOHMMIKTIB MK adhoHiTamu.

3ragaHoto Nnpobnemoto yBara oTuiB-KoniBagis He obme-
XyBaBcs. LLle ogH1M BaXNMBUM NUTaHHSAM, siKe BOHU aKTu-
BHO MopyLlyBanu, ctana yacTtoTa npuyallaHHs. Konisagum
0o6rpyHTOBYBann HeoOXiOHICTb i MparHeHHs npuyalaTich
3a KoxHoto JliTyprieto Ta BNpoBagXyBanu Taky npakTuky. 3
NAMHOM Yacy usa npobnemMa nopoamna 60rocrnoBCbki AUCKY-
Cii Ta BMAWNA Ha MepefHin nnaH, NOCYHYyBLUWM Cynepeyku
LLIOA0 MOMMHAHHS CMIOYUITUX.

BapTo Takox 3a3HauuTy, WO KoniBagCbkui pyx OyB Bi-
OOMUIN CBOEK NPOCBITHULLKOIO AiSiNbHICTIO, nonynsipu3a-
Lieto YepHeLbKoi ackeTUkM Ta, 30KpemMa, NpakTuku Icycosoi
MonuTBuY. [isnbHICTb NOABUXKHMKIB TaKOX O3HaMeHyBanach
aKTUBHOK GopoTbOo i3 3axigHMMK dinocodcbkumn Ta
TeonoriyHMmu BnnuBamu. MeToro oTuiB-koniBagiB Oyno He
TiNbKM 36epexeHHs NpaBOCMAaBHOIO XPUCTUSHCTBA B MOro
YUCTOTI, ane i nonynapuaauis icMXacTCbKOro MiCTULU3MY.

LLlo6 kpalie ocmucnntn 60poTbOyY KoniBagiB 3a Tpaau-
Lito, BaXNMBO 3BEPHYTU yBary Ha LUMPLLI KOHTEKCTW, 30K-
pema ictopnuyHuii. KoniBagCbkum pyx BUHUK Yy 4acu
noHeBoneHHs [pedii, KonNu HauioHanbHa CBIAOMICTb Ta Npu-
TamaHHe i rpeLbke XpUcTuaHCTBO nepebysanu nig 3arpo-
3ot0. [Micna nagiHHa KoHctanTuHoOnona B 1453 poui Ta
PO3MNOBCIOAXEHHS TYPELbKOro naHyBaHHS Bigbynocs crnosi-
TNbHEHHS PO3BUTKY CXiOHOXPUCTUSHCHKOT GOroCNoBChKOI Ay-
MKW. Y TOW Yac 9K y 3axigHi YacTuHi €Bponu cnocTepirascs
nignom inocoCbKUX Hayk Ta Teornorii, y NOHEBONEHUX
rpekis po3BnToK 6Orocnos's BidiNWOB Ha 3aaHin nnaH. pe-
LbKWUIA LeHTp ocBiTU 3micTuaca B ITanito. Ocepeakm 6ynu B
Takux mictax, sik BeHeduis, Magys, ®nopeHuia Ta BonoHbs.
Mana Mpuropin XlIl'y 1576 poui 3acHyBaB Konerito cB. Aca-
Hacig y Pumi, wo 6yna noknvkaHa 3abesneyntu HaBYaHHS
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ANsi TPEKOMOBHMX XIOM4YMKIB 3 BankaHcbKoro niBOCTPOBY
(Binns, 2002, p. 80). YacTrHa TOro4acHoro rpeubKoro Kripy
HaB4yanacs B ITanii 3apagn oTpMaHHA HanexHoi OCBITH.

CunbHUiA 3B'A30K i3 GoinocodcbkMMm iaesiMu, siki NnpeBa-
noBanu B 3axigHii YyacTuHi €Bponu, mMaB CBili BNIUB Ha
OCBITHI npouecu B noHesonenun [peuji. X. AHHapac 3a3Ha-
yae, Wwo oceita y Ipeuii Ta ii ocepenku yacto Hagmxanmcs
came 3axigHUmu npuknagamu: "... COTHi POKIB oKynavi He 3na-
Manv rpeLbkuii oiyx, ane 3pobunm noro BpasnveumM. HasyaHHsi
y LEKiNbKox rpeupkmx Lwkonax OcmaHcbKoi IMnepii Haguxa-
nocs 3axigHoto gymkoro" (Yannaras, 2007, p. 99). Yepes nogi-
OHi BNN1BY Ta BUNaaKU HABEPHEHHS 10 KATOMNMLM3MY, a TakoxX
yepes 3aHENOKOEHHS LLOAO0 BTPATU BNACHOI iAEHTUYHOCTI, 3Ha-
YHa KiNbKIiCTb rpekiB noyana cTaBUTUCL OO0 3aXigHOEBPOMNENCh-
KOI TeomnoriyHoi AymMKks Ta BrnuBiB [pocBiTHMUTBA $SIK 00
Hebe3nekn Ta NOTEHUNHOrO axepena CroTBOPEHHS IPeLbKOi
xpuctusiHebkoi Tpaguuii (Makrides, 2016, p. 22). Koneris
cB. AdpaHacis Hepiako ogHOYACHO BUMycKana sk NPUXUIbHUKIB
"3axigHOro MMCneHHs", Tak i Moro BOpOriB.

Y camii OcMaHcbkin imnepii ocsiTa gns MycynbMaH ne-
pebyBana Ha 4OCUTb BUCOKOMY piBHi. [Ansa penirinHux MeH-
WMH BOHa Takok Oyna [ocCTynHow, Xxova i gewo
obmexeHoto. IMig Yac Typeubkoro naHyBaHHS HaBYaHHS A4S
npaBoOCnaBHUX rpekiB Oyno nos's3aHe came 3 LePKOBHOI
OCBITOK N1 OYXOBEHCTBA Y BEJIUMKMX aAMiHICTPaTUBHUX
ueHTpax (Speake, 2018, p. 201). Y ubOMy KOHTEKCTi HEeMO-
XNMBO OMWHYTU OAMH i3 HaMBiQOMILLMX TOroYacHUX npaBo-
cnaBHUX 1T ocepekis, Akagemito Ha AdoHi (AdoHiagy), Lwo
O6yna 3acHoBaHa y 1749 poui (Binns, 2002, p. 80). BoHa He
3anvwmnacbk nosa 60poTb60O MiXK rpynaMu NpUXUIbHKKIB
Ta NPOTUBHWKIB HOBOBBEeAEHb. MOHaxXu BNOBHI HE MPUAHANK
i, HANEeBHO, HaMBIAOMILLOrO O4iNbHUKA, apxienuckona €sre-
Hia (Bynrapica), sikoro BBa)kanu NPUXUIIBHUKOM "LUKignn-
Boro" 3axigHoro lMpoceiTHMUTBaA. MNMpobnemu BUHMKNK 1 Y
Bigomoro koniBaga AdwaHacia [lapiicbkoro, KOTpun, Ha-
Braku, NigTPYMyBaB Tpaauuilo Ta MOCTpaXdaB Yxe Bif
aHTuMKoniBaacbkmx HacTpois (Binns, 2002, p. 80).

3aranom, sik 3a3HavaroTb gocnigHuky, y XVII ta XIX cT.
rpeubki WKomnu, sKwo i 6ynu, To ix 6yno AsBHO HeJoCTaTHLO
(Speake, 2018, p. 201). Ocobn1BO Lie CTOCYETLCHA TEPUTO-
pin, Wwo 6ynu BioaaneHi Big BENUKMX aaMiHICTPAaTUBHUX LIEH-
TpiB. [OucKpuMiHauia Ta NOCTINHWIA NoAaTkoBUMM TUCK, a
TakoXx MacluTabHa Kopynuisi He CNPUSM PO3BUTKY OCBITHBEOT
cuctemun. Ak nuwe [x. BiHHC, "konu nicnsa TypeLbkoro npa-
BniHHA B ["peuii Liepksy 6yno sigHosneHo B 1850, 6yno no-
MiYEHO, L0 nulle AOEeCATb CBALEHHUKIB i3 TUCSAYI BMINn
nignucaTtncek cBoim imeHem" (Binns, 2002, pp. 80-81).

Ockinbku, 3 ogHoro 60Ky, cnocTepiranucst 3axigHi Bvem
Ha npaBocnaBHe 60orocnos's, a 3 iHworo — npobnema HaBep-
HEHHS1 [0 icnamy Ta AUCKpUMIHAaLis 3 oKy TypKiB-OCMaHiB, y
noHeBoreHin peuii noctaBana npobnema 36epexeHHs ige-
HTMYHOCTI. Ak 3a3Havae . Cnik, 06MexeHHs Ta yTUCKN XpuUC-
TUSIHCbKOTO HACEeNeHHs Chnpusinu  TOMy, L0  LUMPUNNUCS
HaBepHEHHS [0 icnamy, OCKiNbKu Lie BigKpuBano macy noaa-
TKOBMX MOxnmBocTen B OcmaHcbkin imnepii (Speake, 2018,
pp. 202—203). Npekn Bce Ginblue BigvyBanu notpeby B 36e-
pexeHHi HaabaHb NpeakiB Ta iXHbOI Bipu. X. AHHapac nuwe,
IO NUTOMa rpeLbka Tpaauuia 36epiranace BENMKOK MIpo
3aeasdkm nobyty (Yannaras, 2007, p.111). lNoscakaeHHe
XWTTS Benocb BiOMOBIOHO OO LEPKOBHOrO KaneHaapsi, Lo
BKIOYAB Mepioau NocTiB Ta CBATKYBaHb. LlepkoBHa KynbTypa
BMAMBana Ha BiQHOCUHW MiXK NogbMW, apXiTEKTYpy, HapoaHy
My3UKy Ta Ogsir. Y LibOMYy KOHTEKCTI ii 36epexeHHs1 nepennita-
nocs 3i 36epexxeHHsAM HaLjoHanbHOi caMoByTHOCTI | B AEAKNUX
acrnekTax cnpumManoch Heto sik ogHe uine. Movanu opmysa-
TUCA KOHCepBaTMBHI Teuil, Wo Bigdyeanu notpeby B 36epe-
XEHHi BriacHoi OyxoBHOI igeHTuyHocTi (Binns, 2002, p. 83).
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3'saBnsinocs Bce Ginblue AyXOBHUX diryp, siki 3aknmkanm rpe-
KiB He 3papKyBaTi Bipy.

OgHieto 3 Takux cpiryp 6yB BigomuiA ToroyacHuii NoABu-
XHuK, Kocma ETonincekmin. BiH Bxe B 4OCUTbL 3pinomy BiLi
HaBYaBCs Yy BULLe3ragaHii akagemii Ha AdoHi (AdoHiagi).
MoTim niwoB y MoHacTup ®dinoden, npuitHAB YepHe4dnii no-
CTpwr Ta 3rofom 3 brnarocnoBeHHst KOHCTaHTUHOMONBCHLKOro
natpiapxa Cepacduma |l novyaB NpoCBITHWULBKY OiANbHICTD.
MoaBwxHWK BaraTo nogopoxyBas Ta ByB NPekpacHUM npo-
noBiAHWKOM, Yepe3 WO HabysB HeabusAkoi MONynspHOCTI.
Y cBoix nponosigsax Kocma 3aknvkas monutucs Icycosoto
MOMMTBOK | Takum YMHOM MNOMyNsSpu3yBaB LI MNPAKTUKY
(Speake, 2018, p. 208). NoaBWXHKK CNOHYKaB 3aCHOBYBaTH
WwKonu Ta npobyaKyBaB HauioHanbHy cBigomicTb. BiH 6yB
nepeKkoHaHWi, WO y LUKOMi, ONaHOBYHYM TpeLbKy MOBY Ta
OCHOBW BipOBYEHHS, y4eHb Oyae nidHaBaT TaKoX XpUCTUSI-
HCbKY iCTUHY Ta BYMTUCS BiOPI3HATU XOPOLLE Bif rPiXOBHOrO
(Speake, 2018, p. 209). CkpOMHICTb, HEXTyBaHHSA gocTaT-
KOM i cnaBol Oynn XOopowwwum npuknagoMm Ans Hacnigy-
BaHHS, OCKiNMbKM MyCynbMaHamMu 4acTo CTaBanu came Ti
rpeku, sIKi Lykanu BUCOKOro cTaTycy Ta cny6oBoro npocy-
BaHHsA (Speake, 2018, p. 207). LikaBo, W0 TypeLbke noHe-
BOIMEHHSA 4acTo po3rnsgganock K ripke, ane HeobxigHe
BMNpobyBaHHsi Big bora. BoHo, xo4a i pobutb NoBcAKaeHHe
XUTTS BaX4MM, ane gae 3Mory CMnpeHHo 3bepiratin YicToTy
Bipn. Ha gymky Kocmu, Typku-oCMaHun yTuckanu rpekis, ane
He Hamaranucsi CnoTBOPUTU FONIOBHE — NPaBOCIiaBHE Bipo-
BuYeHHs (The Life of St Kosmas Aitolos ..., 2023). Y ubomy
KOHTeKcTi igei MNMpoceiTHMUTBa BuaaBanucs GinbL nigctyn-
HUM Ta Hebe3neyHMM BOPOrom.

Yci HanGinbLL SickpaBi NpeACTaBHUKN KONIBAACHKOro pyxy,
cepeq sikmx Makapih KopuHdcbkuin, Hukoagmm CesiToropeLb
Ta Adpanacin Mapinicbkuin (Tzedopoulos, 2021, p. 24), akTu-
BHO BiCTONOBanu 36epexeHHs1 NpaBoCnaBHOI Tpaauuii. Ane
kMM Byno ii 6ayeHHa? [ockoHana Bignosigb Ha Le 3anu-
TaHHS noTpebye Ginblu I'PYHTOBHMX AOCNIOXEHb, ane 3ara-
JIOM MOXHa BUOKPEMUTU OesKi Ko4oBi ocobnueocTi. [Ans
KoniBadiB Ha NepegHi nnaH BMXOAWMMM CBATOOTELbKI NOB-
YaHHS Ta ackeTudHi Bnpasu. [ocBig CXiAHOXPUCTUSHCBKUX
NOABWXHUKIB Bi3aHTICbKOi Ao6bu Ta ixHi npaui Mmann Heabu-
AKUA aBToOpUTET. Baxrnnee 3HauyeHHs Mana Tedis icuxasmy,
npakTuka lcycoBoi MonuTBM Ta peHOMEH OBOXKEHHS SIK KiH-
LeBa MeTa XUTTA XpUCTUSHMHA. Mopsaa i3 LM TakoX KynbTu-
ByBanuCb TPaAMUiNHI 4YeCHOTW, cepef SKUX YECHICTb,
CMUPEHHS, TBOPIHHS A06pMX cnpas, moboB Ao 6nvxkHix, a Ta-
KOX FOTOBHICTb 4O My4YeHULTBA (30Kpema, Hepiako konisaam
3aKnMKanu HaBepTaTuUCh i3 MyCynbMaHCTBa Y XPUCTUSIHCTBO,
wo B OcmaHcbkin IMnepii Kapanocb CMEPTHOK Kapok
(Tzedopoulos, 2021, pp. 30-33; Cavarnos, 1972, pp. 63-64))
i uinkoBMTa goBipa Ta BAAYHICTL Bory. Cami koniBagu 4acTto
AEMOHCTPYBanu XpUCTUSHCbKI YECHOTW BIACHUM MpuKna-
A0M, ToMy 3006ynn Heabusiknii aBTopuTeT cepep, BipsiH ban-
KaHCbKOro MiBOCTPOBA.

Caste MNucbmo Mano ocobnuee 3HayeHHsi. Hanpuknag,
Hukognum CadaToropeub CrnoHykaB 3BepTaTUCb OO0 A0OCBIgY
NOABWXHUKIB MUHYIOro Ta JOCHIAXYBaTU CBALLEHHI TEKCTU:
"AyMKa NPOHMKaE B NPUYMHM Ta BaveHHs LMX NPUpoaHix fo-
CKkOoHanocTeu Ta BnactuBocten bora yepes Bipy Ta BYEHHS
CesaTtoro nucbma Ta Otuis" (Nicodemus, 1989, p. 214). BiH
pekoMeHayBaB poO3MipkoByBaTW Hag 6ibninHMMK croxe-
Tamu: "nobun gpyxe, Bi3bMW 3a 3BUYKY A1 CBOMO PO3yMy
AOBro po3MmipkoByBaTM Haf crnosamMu Ui€l TaEMHULUi BTi-
neHHs 6oxectseHHoro Jlorocy (Nicodemus, 1989, p. 211)".
AdvaHacin MNapicbkuin akTMBHO 3aknukas Gepertu Lepko-
BHE BYEHHS Bif 30BHiLLHIX BNNMBIB. BiH 6yB nepekoHaHWn,
Lo HOBOBBeAEHHS HecyTb Hebesneky Ta, BigpuBarouum Bia
OYXOBHOrO, CMOHYKalTb OMiKyBaTUCb NuLle MUPCbKUM. Ha
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NOro NepekoHaHHs, LLbOMY CMpUSAN HOBI aTeiCTUYHI Ta Npo-
CBITHUUbKI iAel, NpoTU AKUX akTUBHO BUCTynas AdyaHacin
(Tzedopoulos, 2021, pp. 24, 33; Yannaras, 2007, p. 118).
BiH BBaxas, LLO TpaauLisa € YHIKanbHUM SBULLEM, SKe MOXe
BBaXkaTncb heHomeHom Llepkeu, BOHa € BiAMIHHOIO Bif no-
HATb 3Bu4Yaw um 3Buukm (Movoo, 2011, pp. 37-38;
Petmezas, 2020, p. 39). Tpaamuia € BUpaxKeHHsIM LepKOB-
Horo Hagb6aHHs, Lo BMiLLlye 3aCHOBaHi Ha €BaHrenbCbKil ic-
TUHI MPaKTWKW, a TaKOX CBSLLEHHI TEKCTW, cepen SIKWUX
€BaHrenie, [isHHA, NnocnaHHA anocToniB i 060B'A3KOBO NoOB-
YaHHs cBATKX oTLiB. Xopowwun Apyr Adanacisa, Makapin Ko-
PYHACBKMIA, TaKoX Haronowysas, WO Tpeba noCTiNHO
3BepTaTUCh OO CBALEHHNX TEeKCTIB Ta gocsigy cBaTux Liep-
KBM, Wo6 po3pisHuTh, Wwo € fobpum, a Wo — noraHuMm
(Cavarnos, 1972, p. 77; Yannaras, 2007, p. 123).

OfHMM i3 OCHOBHUX MUTaHb, SIKUM OMiKyBanmcb KOri-
Baau, byna yactota npuyallaHHs. 3a3Bu4an nNpaBOCaBHi
rpekun 6panu yy4acTtb y TaiHCTBi lMpuyacTsi He 3a KOXHOH JTi-
Typri€eto, Ha SKil BOHU Bynn NPUCYTHI, @ NuLLe TPY Y1 HOTUPU
pas3u Ha pik. Lle, Ha gymky koniBagis, 6yno noraHoto npak-
TMKOI. BoHM Bynn nepekoHaHi, Wwo XOpOLMn XPUCTUSHMH
mae BxuBaTn CB. [lapu 3a koxHoto JliTyprieto, y kil BiH
6epe y4acTb, OCKIMbKM B iHWOMY pasi BiH He MOXe BBaXa-
TUCb i NOBHOLUIHHMM y4YacHUKOM. Taka npakTuka KopucHa
ana gywi Ta gonomarae gyxoBHo 3poctatu (Cavarnos,
1972, pp. 58-59). Makapin KopuHdcbkuii nucas, Lo "BCiM
npaBOCNaBHUM XPUCTUSIHAM HaKka3aHO YacTo NpuyaLLaTUCS:
no-nepuue, Hakasom [Focnoga Icyca Xpwucta; no-gpyre, AisiH-
HsIMM Ta NoCcTaHOBaMu CBATMX anocTtonis Ta CuHoay, a Ta-
KOXX OKpeMuUMM BKasiBkKaMW CBATMX OTUIB; MO-TpeTeE,
cnoBamu, Hakasamu Ta 06psaaoM CBATOI NiTyprii; No-vyeTBe-
pte, camum ceatum [Npuyactam” (Cavarnos, 1972, p. 80).
Ha 1oro gymky, yacta ydactb y lNMpuyacTti HeobxigHa Ans
XWUTTS OyLWi, OCKiMbKM Lie NigTpumye camy ii CyTHICTb. Huko-
amm CesiTorpeLp 3a3HayaB, Lo SKkwo 6e3 XpelueHHst Hemo-
XMUMBO BECTU OYXOBHE XUTTs1 Ta OyTWM cnaceHHum, To 6e3
MpuyacTs HEMOXIMBO XWUTK B3arani: "Tak camo, sik YacTte au-
XaHHs1 HeobXigHe Ansa XWTTs, a ixa HeobxigHa ansa dopmy-
BaHHA Npupoaym Tina, Tak camo yacte [Npuyacta HeobXxigHe
ONs XUTTA gywi Ta ansa dhopMyBaHHS ii CyTHOCTI; abo pagLe
BOHO He3piBHAHHO HeobxigHiwe"(Nicodemus, 2006, p. 100).
Tomy 3p00poBe AyXOBHe XUTTsi nepeadayae yyacTb y lMNpuya-
CTi Ha KOXXHOMY HeAlinbHOMY 60roCny>iHHI. FAKLLO XPUCTUSAHUH
NOro BiABiQYyE KOXHOIo AHS, BiH MOXe ue pobuTtu LWoaeHHo,
are He 4acrTille Hi>XX OMH pa3 Ha AeHb: "XpelleHHs BiabyBa-
€TbCA NULLIEe OAuH pas, Togdi Ak [MNpuyacTa BinbyBaeTbcs YacTo
Ta wopaeHHo"(Nicodemus, 2006, p. 86).

BapTo 3a3HaumTy, WO KoniBagCbKuUiA pyxX TakoX Nnomnyns-
pu3yBaB 0cobnMBY MpaKTUKy YUTaHHA IcycoBOi MONUTBM.
lBeTbcst He MPOCTO NMPO TEKCT MONUTBU, ane nNpo AyXOBHY
BrpaBy, sika nocigae ogHe 3 KINYOBUX MICLLb Y MICTUYHIN Te-
yii icnxa3my. FAK 3a3HavaloTb YKpaiHCbKi HAyKOBLi, 30Kpema
[. Mpeako, y XpUCTUSHCTBI MonuTBa HabyBae Aesknx Mmoau-
dhikauin, OCKiNbKM BOHa cTae cneumndivHnmM npoLecom ayxo-
BHOro €fHaHHa 3 TBopuem (Mpegko O., 2021, c. 38).
BogHouac, Ha gymky O. lNMpegko, monuTBa Takox HabyBae
XapakTepy Aianori4yHoro, OCKiNbku € 3BepHeHHAM o bora
(Mpegko O., 2019, c. 45). baratopa3oBe 4K NOCTiliHE MOBTO-
PEHHS MONUTBU Ta 0coBNMBa KOHLUEHTpaLisi NOKNUKaHi go-
NOMOITM 3JonaTv  PO3CIAHICTE OYMKM Ta  BUKNMUKATK
BiQNOBiAHI i cepaeyHi nodyTTs. Po3ym Ta cepue matoTh €4-
HaTUCb Nig Yac nocTinHoi monuteBu ao bora, sika, BpewTi-
pewT, 4acTb 3MOry CNpUAHATK BOXeCTBEHHI eHeprii Ta 4o-
CArTM cTaHy oboxeHH:A. Taka MonMTBa 4acTo Lie Ha3uBa-
nacb "posymHow", abo "poaymHo-cepaeyHow". Makapin
KopuHdcbknin nucas, wo bor "BigkpuB iCTUHHO npekpacHun
Ta HanWbinbLl BUCOKOKMACHUWA WNax 3000yTTa Gnaropari.
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Linm wnsaxom € 6e3ynuHHa monutea Mocnogy Icycy Xpucty”
(Cavarnos, 1972, p. 96). Hukogum Cestoropeub BBaxas
"pO3yMHy MONMTBY" 0COBNMBOK HABMYKOK NMOBHOT KOHLEHT-
pauii po3ymy Ta "cepaeyHmnx" noYvyTTiB Ha CNOBax MONUTBMN.
BiH 3aknukaB He 3a40BONBHATUCH MKLLE CITIOBECHOK MOU-
TBOIO, ane KOHLIEHTPYBaTUCb PO3YMOM Ha CMOBax MOMUTBU
Ta HamaraTuch Big4yTu ii cepuem (Scupoli & Nicodemus,
1963, p. 150). MNpo noagibHi NpakTMKM NUcaB i Bigomui ykpa-
THCBbKMIA NOABWKHUK, SKOTO TAKOX HEPIAKO BBaXaroTb siCKpa-
BMM MpeacTaBHUMKOM KoniBagcbkoro pyxy — [laicin
Benuukoscbknii. Ha oro gymky, konu niogcbke cepue, po-
3yMm, gyla Ta Tino 6yayTb ouulleHi, 6narogate bora noce-
nutecs  ycepeauHi nopswxHuka (Velichkovsky, 1965,
p. 115). na onaHyBaHHA MOMMTBU HEOOXIAHO BECTM acke-
TUYHE XUTTHA Ta 0OMEXUTN BCi NPUCTPacHi AyLIEeBHi NPOsiBU.
Ti, xTO dhoKycCylOTbCS NnuLLe Ha i3nYHIn npaui, 3abyBaroun
npo 60poTbOy 3 OyLIEeBHUMU NPUCTPACTAMKU Ta PO3CIAHUM
po3yMoMm, "36upatoTb OHIE0 PYKOI i PO3KMAAOTL iHLLOK"
(Velichkovsky, 1965, p. 116).

PesynbtaTom ackesu Ta MonuTeu € 060xeHHs. Lle oco-
6nmBuMI CTaH, WO Aae 3Mory crnpunmaTti HeTBapHe 6oxecT-
BeHHe cBiTNo. Ak nucas [puropin [lanama, oauH i3
HaNBU3HAYHILLNX CXiIGHOXPUCTUSIHCBKUX MICTUKIB, CBATI Noa-
BVDKHMKM OYMLLE@NNCS Bid NpucTpacTel Ta nepeBepLUyBanu
3HaHHA "Ge3nepepBHOD Ha HemMaTepianbHOK MOSUTBOLO i
Taknum 4YmHOM noumHanu 6auntn Bora" (Palamas, 1983, p.
59). NoTpMMaHHs 3anoBigewn, ackeTU4HI BNpaeu, BigMeXy-
BaHHSA Bi4 OYyLWEBHUX Ta TIMNECHUX NPUCTPacTen, Baxka
npausi Ta MOnMTBa MalTb HA METi AOMOMOITU YEHLK yao-
CTOITUCb CTaHy 060eHHs. Toai AN HbOro BiAKPUETLCA CMo-
rnsifaHHa OOXeCTBEHHUX eHeprii — HeTBapHOro caiTna
(Palamas, 1983, p. 58). Lle moxnueo nuiie nicns egHaHHs
3 BOXXEeCTBEHHUM, OCKINbKW 3eMHi MOYYTTA Ta Hall 3eMHUIA
pO3yM He MOXYTb MOro ocaratu.

Ortui-koniBagn BiAPOAXYBanuM MNpPaBOCHaBHUA MICTU-
umsM Ta nonynsapusyanu noro (Cavarnos, 1972, p. 22).
BoHun BBaxkanu ctaH 060XXeHHSA HaBULLOK HAaropoao Ans
NOABWXHUKA, Sk obpaB Wnsax cryxiHHa Bory. Hukogum
CesAToropeup 3asHayaB, Lo BUNpobyBaHHS, siKi 3ycTpida-
HOTbCS Ha XXUTTEBOMY LUMSIXY, MOXYTb OYTW NULLE YaCTUHOO
OOXeCTBEHHOIrO 3aA4yMy HaLIOro cnaciHHs. HawvcunbHiwe
HeoOXigHO NparHyTn GavyeHHs1 HETBAPHOIO CBITNA, OCKINbKM
BOHO TMpPOCBITME Ta  NEPEPOmXYE  XPUCTUSHUHA
(Nicodemus, 1989, p. 220). Makapii KopuHdcbkuii BBaxas,
LLIO XPUCTUSHWUH CNOYaTKy Yy€ iCTUHY, NOTIM NOYMHAE BipUTK
B Hel Ta BMKOHYBaTW 3anosigi. 3roaoM BiH eaHaeTbes 3 borom
Ta MoYMHaE 3 HACOMNOAO CrornsaaAaT! Te, WO BiH KOMNUCh No-
yyB i B Wo nosipu (Cavarnos, 1972, p. 78). MNaicin Benuykos-
CbKWUIA Y CBOIX MOBYAHHSX NCaB, LLO NOABWXKHUKY HEODXiaAHO
HaBYUTMCb 3aCTOCOBYBATW CTPOMMI MiCT Ta NOCTINHY MONUTBY
ansa 6opotbOu 3 rpixom. Monutea Mae 3ilNTu B rMMOUHK ce-
pus, OYMCTUTU MOrO Big NpUcTpacTer Ta NPOCBITUTU OyLly.
Topai NoABWKHUK BiAYYE pafiCTb Ta CNOKiN, AKi NPOXEHYTb rpi-
XOBHiI Aymku. Konu cepue, po3ym, Aylia Ta Tifo ouuLLeHi, B
NoaVHI NoCcenuUTLCA CnpaBxHa Gnarogatb i BoHa Bigyye
cnpaexHio ayxoBHy Haconogy (Velichkovsky, 1965, p. 115).
Takox BapTo Haronocutu, Lo lMaici BennykoBcbkuii Ta Moro
YYHi MONynaApu3yBanu TeYitlo icxasMmy Ha TepeHax Cy4acHuX
PymyHii, Mongoeu Ta Ykpainu (Speake, 2018, pp. 223-224).
MNonyngapusauisa yepHeunx npakTuk AdOoHy Mana BaromMuin
BNVB Ha noganbLUnin po3BUTOK BOrocnoB's.

KoniBaau Bigomi He nuLle 3aBAsKM BRACHiN HAbOXHOCTI,
ane i yepes BEeMNUKY KiNbKiCTb HanucaHuWx Ta CkKrageHux
H/UMK OyXOBHWX TBOpiB. Cnpaedi, NOABWXHUKN HEBMUHHO
3aiManuncb NPOCBITHULLKOK AIANbHICTIO, Nonynspusysanu
CBATOOTELbKI NMOBYaAHHA Ta XMTTENUCU MyYeHukiB. Hanpw-
knag, nuwe Hukogum CesATOropeLb MaB AeCATKM NpaLb, K
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BiH CTBOpPMB caM Ta B Koonepalii 3 iHWuMu oTusiMn-kosisa-
namu. Cepep Hux "CTOCOBHO 4YacToro npuyawanHs", "[o-
BiJHVK [lyXOBHUX Nopap, CTOCOBHO obepiraHHsa N'sTu 4y TTiB",
"YuyeHHs1 npo cnogigb", "BnaroHpaBHiCTb XpuctusH" Ta 6a-
rato iHwux. [ocuTb BigOMUMM CTanu KOro nepeknagu
npaup "[yxosHi Bnpasun" IrHaTis Jlononwu ta "[dyxosHa 6opo-
Te6a" JlopeHuo Ckynoni. OCTaHHIO NOABWXHWK PO3LUNPUB
[00aTKOBMMU KOMEHTapsiMu Ta Buaas nig Hassow "Hesu-
onma 6opotbba" (Yannaras, 2007, p. 131). Heodit
KaBcokanusiT CTBOPUB BENWKY KifbKiCTb inocodceknx ta
6orocnoBcbKKx TBOPIB, cepen HMx npaus "LLloao yactoi yya-
cTi y CBsitomy lNpuryacTi”, ska cnpu4mMHUnia BENUKY KinbKiCTb
OMCKYCi Ta KOHMNIKTIB cepen TOrovacHuX rpeLbkux 6oro-
cnogiB. AcbaHacin lNMapiicbkuin TakoX npautoBaB Hag 3Ha4-
HOIO KiIbKICTIO TBOPIB, cepen skmx "baTbkiBCbki HAcTaHOBK",
"XpuctusaHceki anonorii”, "Bignosige Ha 6e3po3cyaHun 3a-
nan dpinocoais, wWo npubysatTb 3 €Bponun”. Y koonepadii 3
Makapiem KopnH®CbKMM BOHM CTBOPUIN HU3KY NpaLb, 30K-
pema "3nutoma, 36ipka gormartie Bipn", "HoBuin mapTtupo-
nor", "Hoeui numoHapiin" Ta 6arato iHwmx (Cavarnos, 1972,
p. 35). "HoBun numoHapin" 3akiHiyyBaB y>xe JYXOBHUNA yYeHb
Makapis, iHwunn Bigomun koniBag — Hukndop Xioccbkun. Ha
Xanb, TBopr Makapis KopnHdcbkoro o Hac Ainwnm He BCi.

Ane, sk 3a3Havae X. AHHapac, Hanbinbwmm 3006yTKOM
konisagis 6yna came "®inokania" (Yannaras, 2007, p. 124).
Hukogum CesaTtoropeub Ta Makapin KopuHdcbkuin cknanu
uto 36ipKy i NOMICTUNM B HET AyXOBHI NOBYaHHS NOABUXKHUKIB
31V go XV ct. Hassy "®inokania" 6yno 3anosuyeHo 3i 36ipku
BnbpaHux TBOpiB OpureHa (Speake, 2018, p. 237). BoHa
BrepLue Oyna onybnikoBaHa rpeLbkoo MoBot y 1782 poui.
3HayHa 4acTMHa TekcTiB 30ipku Hanexana came go Tedil
icxasmy, L0 CNpUANO 3HAYHIN nonynspu3adii BignoBiaHMX
OYXOBHUX MpakTUK. 3Ha4YHOI Mipoko came 3aBasikm "dinoka-
nii" npaBocnaBHa MiCTUKa Ta OyXOBHi NpakTuku 3 AQOoHy no-
LMpunuck i Ha TepeHun Pocincekoi imnepii. Y upbomy Bigirpas
3HaYHy porb i BUAATHWUIA NOABWKHUK PpOAOM 3 [eTbMaHLLMHN
Maicin BennykoBcbkuin. BiH Ta MOro y4Hi akTMBHO 3aiManvcb
nepeknagom "®inokanii" Ta HM3KK IHLWNX OyXOBHUX TBOPIB i3
rpeubkoi MoBu. Mepeknag "dinokanii" LepKOBHOCIOB'SIHCLKOO
OyB BugaHumn y CankT-MeTepbypsi y 1793 poui. BapTo Takox
3a3HaunTW, WO JAOoCUTb BiNMbHMI nepeknag "®inokanii"
3rogom 3pobuB i ®eodaH 3atBopHuk (Speake, 2018, p.
240). "®inokanis", aka 6yna HassaHa "[ob6poTtontobie”,
BMNuHyna Ha dopmyBaHHa ORTUHCLKOrO CcTapeuTsa
(Yannaras, 2007, p. 126). 3 Heto noB'A3aHi Taki iMeHa, K
TuxoH 3apoHcbkuin, Cepacdmm CapoBcbkuit, IrHaTin BpsiH-
YyaHiHoB, ®PeodaH 3aTBOpHMK Ta iHWIi. OnTMHa NyCcTWHb
cTana AyxoBHUM LIEHTPOM POCICLKOro NpaBocnaB's 3 KiHus
XIX'i go novatky XX cT.

Ouckycis i BUCHOBKMU

OTxe, pO3MMsHYBLUN CyTHICHI 0COBGNMBOCTI Ta OYyXOBHi
NpaKkTUKX KoMiBaJCbKOro pyxy, BAOKPEMUMO AesiKi aCnekTu.
KoniBagcbkuin pyx noknagaB CBOE MeETO 36epeeHHs
npaBocnaBHoi Tpaauuii. Moro npeactaBHuku Gynn AocuTb
nobpe 3HanomMmmu i3 3axigHOK TeOsOorieto, Xxo4a NPOCBITHU-
UbKi igei Ta 3aranom 3axigHoeBponewncbka dpinocodia Ta
TEOJSIOris YacTo TaKoX CNpMUManMCcb HUMK SIK 3arposa, Lo
MOXe NPU3BECTU OO0 CMNOTBOPEHHS MPaBOCMaBHOIO Bipo-
BUEHHS. 3BaXkaloun Ha iCTOPUYHWUIA KOHTEKCT Ta TypeLlbke
NMOHEBONEHHS, KONIBaACbKMIN pyx ByB MOB'A3aHUI i3 rpeLib-
KOIO HaLjioHanbHO caMocBigoMicTio. LlepkoBHa Tpaawmuis
TiCHO mepenniTanaca 3 HaLiOHaNbHOK iAEHTUYHICTIO rpeka-
XPUCTUSIHMHA, siKa NPOTUCTaBNANAacs rpeky-MyCyribMaHVHy.
Ortui-koniBagu BiOpOAXyBanu MpaBoOCNaBHUN MICTULM3M.
XapakTepHoo Oyna nonynspusauis OyXOBHOI MpaKTUKu
"po3yMHOI MONUTBK" Ta pyxy A0 CTaHy 0B6OXEHHS, AKU Aae
MOXINVMBICTb crpuiiMaTn BoXxeCTBeHHi eHeprii. Baxnuse
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Micue nocigana ackesa. Takox akueHTyBanacsi yeara Ha
npakT1Li YacToro npuyailaHHs 3a koxxHoto Jlityprieto. OTui-
KoniBaau akTMBHO 3alManucb NPOCBITHULTBOM, NUcanu ay-
XOBHi MOBYaHHS Ta cTBOpUnY 36ipky "®inokanito”, ska mana
3Ha4YHi BMMMBU Ha NpaBoOCnaB'st He TiNbku B camin [pedii,
ane 1 ganeko 3a ii mexamu.

BHecok aBTopiB: OneHa lNpeako — aHani3 gkepen, koHuenTya-
nisauis TeopeTn4HMX 3acaf, AOCNimMKeHHs, (POpMyBaHHSA BUCHOBKIB;
Irop MakcumeHKo — MigroTyBaHHs ornsay nitepartypu, y3ararbHeHHS
pe3ynbTaTiB OOCHIMHKEHHS.
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THE KOLLYVADES MOVEMENT: ESSENCE AND SPIRITUAL PRACTICES

B ackground. Contemporary Ukrainian spirituality is searching for its identity amid post-Soviet secularization, Western cultural trends, and
the aggressive imperial propaganda emanating from the Russian Orthodox Church. Ecclesial developments in world Orthodoxy and in Ukraine prompt
us to rethink our ascetical-liturgical heritage through the prism of Mount Athos. The Kollyvades movement not only shaped Greek Orthodoxy but also
indirectly influenced Ukrainian Orthodox culture. Studying this movement helps explain why hesychastic traditions and Eastern Christian spiritual
practices are so deeply rooted in Ukraine. Such reflection is likewise valuable for the academic study of Ukrainian Orthodoxy, which is currently re-
examining itself and turning to practices of frequent Communion, the Jesus Prayer, Athonite asceticism, and mysticism. The topic is especially timely
because figures of Ukrainian origin played a direct role in the Kollyvades circle. Notably, without the Poltava-born ascetic Paisius Velichkovsky, the
Slavic monasteries of the nineteenth century might never have received-in translation-one of the key works compiled by Nicodemus the Hagiorite
and Macarius of Corinth, the Philokalia, which popularized Athonite spirituality and the tradition of hesychasm.

Me thods. Theresearch employs theoretical, hermeneutical, comparative, and logical methods, as well as description, analysis, and synthesis.
It also follows the principle of historicism together with principles of impartiality and objectivity.
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Re s ults. We examined the distinctive features of the Kollyvades movement and the spiritual practices promoted by the Kollyvades fathers.
The study took into account the historical context-namely Ottoman domination of Greece—and the fathers' desire to shield Orthodox tradition from
Western theological influence. Special attention was given to the spread of Athonite monastic practices, particularly "noetic prayer" (the Jesus
Prayer). The Kollyvades also introduced the practice of frequent Communion and rigorous asceticism. An essential characteristic of the movement
was its educational activity: the impact of the fathers' spiritual writings on Orthodox theological thought is difficult to overstate. Foremost among
these works is the Philokalia, a collection of ascetic texts from the fourth to the fifteenth centuries. Translated into Church Slavonic by the renowned
ascetic Paisius Velichkovsky, this anthology exerted profound influence on the East-European Orthodox tradition and facilitated the diffusion of
Athonite spirituality beyond Greece.

Conclusions. The Kollyvades movement sought to safeguard Greek Orthodox culture from distortion. Its representatives returned to the
late Byzantine tradition and usually viewed Western European theological and philosophical ideas as a threat capable of compromising Orthodox
doctrine. Given the reality of Ottoman rule, the movement was closely tied to Greek national self-awareness. The Kollyvades fathers actively fostered
a revival of Orthodox mysticism, especially hesychasm. They popularized the practice of noetic prayer and related ascetical disciplines aimed at
leading the practitioner to deification (theosis), while also championing frequent Communion. Their educational endeavors—and particularly the Philo-
kalia—had a significant impact on the subsequent development of Orthodox theological thought.

Keywords : Orthodoxy, Kollyvades, hesychasm, noetic prayer, Philokalia, theosis, Greece.
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MpuBaTHMIA BULLMIA HaBYanbHUI 3aknag "YKpaiHCbKUI rymaHiTapHum iHcTutyT", Byya, YkpaiHa

3ABOPOHA MOCKOBCbLKOIO NMATPIAPXATY B ECTOHII:
OBMEXEHHSA PENIFNWHOI CBOEOAU Y/ BOPOTbEA 3 POCIMUCbKUM BMJIMBOM

B c Ty n. HagedeHo o6rpyHmyeaHHsi niocmae 3a60poHU MOCKOBCbKO20 nampiapxamy e 3akoHi nNpo yepkeu ma KoHzpeaauii
Pecny6niku EcmoHii. BusHa4yeHO YUHHUKU, W0 eriuearoms Ha crnpuliHsimmsi EcmoHieto dissnbHocmi MockoecbKo20 nampiapxamy
sIK "eopoxkozo ennuey”. O6rpyHmMoeaHo xapakmepucmuKy MOCKOBCbKO20 nampiapxamy sk 3a2po3u HauioHaslbHil 6e3neuyi e
O3Ha4eHOMY 3aKOHi.

MeToawu. Memodamu aHani3y i cuHme3y 6ysio eusHa4yeHo cmaH po3pobsieHocmi memu AocnidxeHHs. 3acmocoeaHo Me-
modu MoHimopuHay Ui MoOeslro8aHHs OJisi NIPeOMemHOo20 8UBYEHHS NMPOb6IeMHUX acrieKmie eCmoHCbK020 3aKoHoOaecmea 6 KOH-
mekcmi peayntoeaHHs disnbHocmi EIL MI.

Pe3ynbTaTu. 3icmaeneHo YuHHUKU, W0 xapakmepu3lyroms 3a60opoHy MIT e EcmoHii sik o6MexeHHs1 penieiliHoi ceo600u
4u 6opomb6y 3 pocilickkum ennueom. [lemanizoeaHo 3Micm nonoxeHb 3aKoOHy NPo yepkeu ma KoHzpeaauii Pecny6niku EcmoHii.
Bu3Ha4eHo pi3HUUto Mix obMexeHHsIM peniziliHoi ceo600u ma npomudieto decmpyKmMuUHOMY POCilicbKOMYy eriugy.

B v cHoBKMU. Po3ansgsHymo npuknad EcmoHcbko20 doceidy obMmexeHHs1 OisinibHOCMIi MOCKOBCbKO20 nampiapxamy Ha ceoil
mepumopii NopieHsIHO 3 yKpaiHCbKUM. Bu3Ha4yeHO, ujo ykpaiHcbKuli ma ecmoHcbkuli doceid 6opomb6u 3 pocilicbKUM ensiueom y
KOoHmMekcmi npomudii nowupeHH!o iHghopMayiliHoT 8iliHu e peni2iliHili nnowyuHi cymHicHo € cxoxuM. [JoeedeHo, W0 OCHOBHOHO

npo6rsiemoro mym eucmynae eidcmorogaHHs1 HayioHasbHUX iHmepecie, a He 06MexyeaHHs pestiziliHol ceob6odu.

Knwo4yoBi cnoBa: 3a60poHa MOckoecbko20 nampiapxamy e EcmoHii, o6mexeHHs pesiziliHoi ceob6odu, iHghopmayiliHa
giliHa e peniz2iliHili nnowuHi, no3apeniziliHa disinbHiICMb MOCKOBCbKO20 Nampiapxamy, pocilicbKo-yKpaiHcbKa eiliHa.

BeTtyn

AKTyanbHiCTb JOCnigKeHHs npobnemaTvkm 3abopoHM
MockoBcbkoro natpiapxaTy B Pecny6niui EcToHis 3ymoB-
neHa HeobXiaHICTIO 3iCTaBNEHHS yKpaiHCbKOro Ta ECTOHChb-
Koro aocsigy 60poTbOuM 3 POCINCLKMM BMIIMBOM Y KOHTEKCTI
obMexeHHs1 gisnbHocTi MockoBCbKOro naTpiapxarty. Y peso-
nouii MapnameHtcbkoi acambnei Pagn €sponn (MAPE)
Ne 2540, Big 17 kBiTHA 2024 p. BUCNOBMIOETLCSA KONEKTUBHE
"NPUroNnOMLLEHHS 3MOBXUBaHHAM PENIriel0 Ta CNOTBOPEH-
HAM XPUCTUSIHCbKOI MPaBOCMaBHOI TPaauuii  PexvMom
B. lNyTiHa Ta noro ctaBneHnkamu B iepapxii MOCKOBCbKOro
natpiapxaty (MI)" (Parliamentary Assembly, 2024).
Y upboMy [OOKyMeEHTI acambness hakTWYHO "3aKnuKae BCi
Aepxasu posrnagatu MNatpiapxa Kupuna ta pocinceky npa-
BOCNAaBHY iepapxilo K ieonoriyHe NpoAOBXEHHS pexmmy
B. MNyTiHa, cniByyacHMKa BOEHHWMX 3MOYMHIB | 3MOYMHIB
npoTKM NIOACTBA, WO 3AINCHIOTLCA Bif iMeHi PO Ta ineorno-
rii "pycckoro mupa" (Parliamentary Assembly, 2024). Lle
BKkasye Ha Bu3HaHHA MAPE perynsapHoro m OOBrocTpoOKo-
Boro 3anyyeHHs MIT y nigTpUMKy pOCINCLKO-YKpaiHCbKOT
BiliHW, Ta BMKOPWUCTaHHSA BMNNBY LIEPKBM HA CyCnifbHY CBi-
OOMICTb SIK IHCTPYMEHTY B iH(pOpMaLLiiHi BilHI NPOTK Kone-
KTMBHOro 3axofy 3aranoMm i npoTu YkpaiHu 3okpema.

MpobnemaTtuka 3abopoHn MocCKOBCLKOro naTpiapxarty
3aranom npueepTae yBary ykpaiHCbKMX HayKOBLIB Ta JOCHi-
AHuvkis. Hanpuknag, A. Miwyk ta M. Miwyk 3sepTatoTs yBary
Ha 3arpo3u HauioHanbHi 6e3neui YkpaiHu, noB'a3aHi 3 LM
(Miwyk, & Miwyk, 2023). TyT BapTO HaronocuTun, 30Kkpema,
Ha KOHMNIKTHOCTI NUTaHHSA, NOB'A3aHOro 3i chepoto BNANBY
P®. Hatomicte O. 3onoTtapboBa okpecntoe ccepy noni-
TMKO-MPaBOBOr0 acnekTy MiAcTaB MPUMUHEHHS OisNbHOCTI
MockoBCbKOro natpiapxaTy B YMOBax BOEHHOIO CTaHy
(BonoTtapboBa, 2022). Amxe akTyanbHOK 3aNULLIAETLCA
npobnemartumka 3abe3neyeHHs AeMOKpPaTUYHMX NpaB i CBO-
6og. O. fobpoaym, E. MapTuHiok Ta O. HukuT4eHko 3Bep-
TalTb yBary Ha ocobnuBocTi AisinbHOCTi MOCKOBCHKOro
natpiapxaty B YkpaiHi B ymoBax BOEHHOro ctaHy (Jobpo-
OyMm Ta iH., 2022). TyT xapaKkTepu3yeTbCcsa CUTYyaLlis LLOAO He-
0OXiAHOCTi BpEryrnoBaHHs O3HAYEHUX CYMNepeyvHOCTEN.
M. Bykay 3a3Ha4yae HeoOXigHiCTb hopmyBaHHsS 6e3neKkoBoi
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rPOMasHCLKOI NO3uLii LWoJo CnpunHAaTTSa AisnbHocTi YL
MM (Bykau, 2023). Lle Bkasdye Ha HeOOXIOHICTb AOCATHEHHS
CyCninbHOrO KOHCeHcycy. PesynbTaTti 03HayeHux Jocrii-
[>KeHb BKa3yloTb Ha 3aranibHUi HayKOBO-A0CNIOHULBKAN IHTe-
pec o 3asBneHoil npobnematuku. MpoTe y BULLEHABEAEHMX
npausix He XxapakTepuayeTbcs NUTaHHS 3a60poHN MockoBCh-
Koro natpiapxaty 3a kopgoHoMm. Came ToMy BM3Ha4YeHa npo-
Onematuvka notpebye 4ooaTkoBOI yBaru.

Memoto [ocnigXeHHs € BU3HAYEHHSI KOHCTPYKTUBHOCTI
CNpUNHATTA 3a0opoHn MI B ECTOHIT — ik 0GMeXxeHHs1 peni-
rinHoi cBo6oam umn sk 6opoTbbK 3 POCINCLKUM AECTPYKTUB-
HUM BMIMBOM.

MeToau

Y xofi [OCnimpKeHHsT ANst BU3HAYEHHST CTaHy po3pobreHo-
CTi TeMy [OCMIIKEHHSI | BUBYEHHSI OCOBNMBOCTEN OKPEMMUX
KOMMOHEHTIB poboTn Gyno 3acToCOBaHO METOAU aHanidy Ta
cuHTe3y. MeToan MOHITOPUHIY 1 MOLEMOBAHHA 3aCTOCOBAHO
3 METOK NPEAMETHOTO BUBYEHHS NPOONEMHMX acreKTiB ecTo-
HCbKOrO 3aKOHOAABCTBa, CNPAMOBAHOIO Ha OOMEXEHHS Oisinb-
HocTi MockoBCbkoro natpiapxaty. 3aBgskv cuctematusadii
onpaubOBaHVX AaHWX MeTogamu iHAyKuUii Ta Aedykuii ©yrno
cdopMynboBaHO MPeAMETHI y3aranbHeHHs1 LWoao crneumdiku
perynioBaHHs Aepxasoto gisnsHocTi EMNL, MIT.

PesynbTaTtn

OxapakTepusaoBaHa TemMaTuka €, 30Kpema, KOPUCHO
ans YkpaiHu B KOHTEKCTi 3iCTaBneHHs1 Jocsigy 3abopoHu
MI B EcTOHCbKOMY 3aKOHOAABCTBI MOPIBHAHO 3 yKpaiHCh-
knm. Apxe 23 BepecHst 2024 p. B YkpaiHi HabyB YMHHOCTI
3aKoH "lMpo 3aXMCT KOHCTUTYLINHOMO Nnagy y caepi AisnbHo-
CTi peniriiHux opraHizauin”" Ne 3894-1X, akun nepenbavae
NPUMNWHEHHS OisSNbHOCTI Ha TepuTopii YkpaiHu penirinHux
opraHisadin, nos'asaHunx 3 PrIL" (CobeHko, 2024), To6T0
dakTnyHo camoro MI1. HatomicTe 27 civuHa 2025 p. B EcTo-
HCbkin Pecny6niui 3apeectpyBanu JOBOMi CXOXWUA Ha yKpa-
THCbKUIA "3aKoH NPOo LepKBu Ta KoHrperawii 4o 3akoHy npo
BHECEHHA 3MiH 1o 3akoHy 570 SE", y 3micTi gkoro obrpyH-
TOBYIOTbCA MigcTaBu Ans 3abopoHn Ml Ha TepuTopii Kpa-
THu. [Inst npegMeTHOro po3rnsay 3asiBreHol npobnemaTuku
BapTO AeTarnidyBaTu 3MiCT MOro NoroxeHnb (Tabn. 1).

© CuHuak BorgaH, 2025
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Ta6nuuysa 1

O6rpyHTyBaHHA nigcTas 3a6opoHu MMM y 3akoHi npo LepkBu Ta kKoHrperauii Pecny6nikn Ectonii (Riigikogu, 2025)

Ne Te3a 3 nosicHOBanbHOI 3aNNCKN | KomeHTap
NUTaHHS OBMEXEHHS nMTaHHa 60poTbOM 3 POCICHEKMM BNIMBOM
penirinHoi cBoboau
1. "EcToHcbka Pecnybnika sik feMoKkpaTuyHa AepkaBa BUCTYMNae 3a cBoboay [LeknapyeTbcs noBara
BipocnoBigaHHs. [lep>xaBa NOBUHHA rapaHTyBaTV! MOXIUBICTb BiflbHO obupaTu [0 npaea Ha cBoboay
penirito, SKy NoAnHa crosigye”. BipOCMNOBiAaHHS.
2. "Y cyvacHoMy CBITi AepKaBa TakoX NOBMHHA 3axuLLaTV nogew Big TEPOPUCTUYHOT Csob6oga penirii
Ta iHWOi NponaraHay HeHaBWCTi i NigGypBaHHA 4O HacunbCcTBa". VS 3/10BXMBaAHHS HElo.
3. "MpaBocnaBHi rpoMagu i napadii TakoXX NOBUHHI BignoBiganbHicTb LiepkoB
CaMOCTINHO OLHUTK 3arpo3y AN rpPOMaACbKoro NOPsiAKY | CBOIX YNEHIB, sIKy CTaHO- | B KOHTEKCTI HauioHanbHUX
BUTb BOPOXWI BMNUB, | BXXUTWU HEOBXiAHUX 3axoaiB Ans po3pumsy 3B'A3kis 3 MIM". iHTepeciB.
4, "Takum YMHOM, MopsA i3 NoBaroto 4o cBOGOAW penirii Y NepekoHaHb iCHYITb 3noexnBaHHsA cB060A010
BMKITUKW, SIKi 3arpoxyoTb HauioHanbHin 6e3neui Ta 6e3neui cycninsctea”. SIK 3arpo3a Hau,. 6esneLyj.
5. "Bumoru Ao [isnbHOCTI penirinHoi rpoMaamn Ta penirinHoro o6'eaHaHHs LleHTp BnnmBY penirinHoi
KOHKPETM30BaHi i NPSAMO BUKIMIOYAOTb HAsBHICTb iHO3eMHOI 0cobu abo 06'eaHaHHsA opraHisauii MM B PO,
3 iCTOTHVM BNMAMBOM, @ TaKOX HasiBHICTb CTATyTHOrO, AOTOBIPHOrO, iHLLOIO ajke BOHa € 3arpo3oto
[OKyMeHTanbHoro abo eKOHOMIYHOrO 3B'si3Ky 3 iHO3EMHOK peniriiHo rpoMasor HaLjioHanbHi beanedi.
abo penirinHUM LIeHTPOM, KEPIBHUM OpraHoMm abo AyXOBHUM fifgepom, Lle 6e3nocepenHbo
AKLLO BULLE3a3Ha4YeHe CTaHOBUTb 3arpo3y Ge3neui EcToHcbKOT Aepxasu, y3anexHIeTbCs NATPYMKOO
KOHCTUTYLIiiHOMY ab0 rpoMafCcbKoMy NOPSIAKY, NiATPYMYE BOEHHY arpecito MI BinHM Ta ii neritnmisadii
abo niabyptoe A0 BilHU, TEPOPUCTUYHMX 3MOYMHIB abo iHLLIOrO HE3aKOHHOTO B peniriiHoMy cepefioBuLL;.
3acTocyBaHHs 36POMHOI CUMKW YN HAacUNbCTBA, abo y CBOIN AiANbHOCTI cynepeynts
3aranbHOBM3HAHMM MPUHLMNAM MiXKHapogHOro npasa”.
6. "Peani3aujis npoekTy MaTMe NO3UTUBHWI BMAUB Ha HaUioOHamnbHy Ta BHYTPILIHIO Mpioputetom
6e3neky, a Takox couianbHui BNve". € HauioHanbHa 6esneka.
7. "OpfHieto 3 ronoBHUX Linen NpoekTy € 3anobiraHHa Yepes aaMiHICTpaTUBHI BigHOCUHM MI1 sk iHCTpYMeHT
penirinHoi rpoMaan BOpOXoMy BNMBY Ta AesiHopMallii, He NoB'aA3aHin iHdbopMaUinHOT BiiHN P®
3 MPaKTMKOIO BipW, Ha YneHiB rpomaam abo noaen, Ski NPoXnBaroTb Y MOHACTUPI, npotu Pecny6nikv EcToHis.
6Gepy4m fo yBarv 6e3nekoBy cuTyalLlito y CBiTi".
8. "OepxaBa 3060B's13aHa 3axuLLyaT npaea Bcix ocib, 06'e4HaHb i CNiNbHOT Ha CBOI CBobGopaa — Le npaso
TepuTopii — a ceoboaa penirii Ym nepekoHaHb TaKoX CTOCYETbCH NpaBa Ha 6e3neky". Ha 6e3neky.
9. Y 3asBi Pinrikory Big 06.05.2024 p. "Tlpo oronoweHHss MockoBCbKOro narpiapxary lMonepeaHsa koHCTaTauis
iHCTUTYUIEIO, LLO NIATPUMYE BilCbKOBY arpecito Pociricbkoi Peaepauii” HaronoLyeTbes Ha | Toro, wo Ml € axepenom
HeobxigHoCTi 3anobiraHHs Bopoxomy BnnvBy MockoBcbkoro nartpiapxary”. BOPOXXOro BMNIMBY.
Tabnuys 2
O6r'pyHTyBaHHA xapakTepuctuku Ml sk 3arpo3u HauioHanbHiIl 6e3newi
B 3aKoHi Npo LepkBu Ta KoHrperauii Pecnybniku EcToHii (Riigikogu, 2025)
Ne Te3a 3 nosACHIOBaNbHOI 3aMNCKN | KomeHTap
NUTaHHS OOMEXEHHS nuTaHHs 6opoTbbu 3 Ml B iHTEpecax HauioHanbHoI 6e3neku
penirinHoi ceoboam
1. "MouunHatoum 3 1990-x poKiB, POCICbKi cneLcnyxou BUKOPUCTOBYIOTb MI 5K YMHHKK 3arpo3u
CBSILLLEHHOCTYXUTENIB | HaNBiNbL pagukarnbHO HanalTOBaHUX NMPOKPEMIIBCbKUX OepXaBHOCTI YKpaiHu,
uneHiB rpomap, nos'sasaHux 3 CPCP i pocilicbkumMu crielcnyxbamu, a omxe, 1 EcToHii
ONs NiapuBy YKPaiHCbKOI AepKaBHOCTI".
2. "AisnbHicTb kepiBHMUTBa PIL, Ha cnyx6i ineonorii "pycckoro mupa", nos'asaHoro 3 | AHTU3axigHe cnpsMyBaHHSA
pociicbkumu crieucnyx6amu, npotsrom 6araTbox PokiB AaBana Aye pisHOMaHiTHy | nosapeniriiHoi gisinbHoCTi
KapTvHY apceHany pocCiiCbKOi aHTU3axigHoi NoNiTMKK BNIvBY". MI1
3. "IN pOCINCbKUX iHTEpeCiB BaXnMBo 36epertu 3B'a3ku, BNNKB i aktuem PIL| M 5K iHCTpymMeHT
3a KOPAOHOM, OCKiNbKY st OpraHisalisi € o4HUM i3 HebaraTbox BaxeniB poCiCbKoro POCINCBLKOro BNNNBY
BMMVBY, KNI MOKK LLIO HE 3a3HaB NPSAMOro BNMBY MKHAPOOHUX CaHKLinN". 3a KOpOoOHOM
4, "lepapxis MockoBcbkoro natpiapxaty PIL, Bkrtoyatoum MNatpiapxa Knpuna, Mpsimuie 3B'A30K igeonorii
npocyBae ifeonorito "pycckoro Mupa“, orofioLLyHUn BiiHy NpPoTH YkpaiHu MTIT 3 pocilicbkoto
Ta "caTaHuHcbKkoro" 3axoay "CBSALLUEHHO0 BiiHO BCIX POCISiH", 3aKnukaoum 3arap6HULBKOIO
npaBOCNaBHUX BipyO4MX xepTByBaTM COBOK 3apaau CBOEI kKpaiHn". aHTUYKPaiHCLKOIO
ineonorieto
5. "Acambnes 3aknukae BCi Aepxasu po3rnagatu Matpiapxa Knpuna ta iepapxito PINL, | KonekTtuBHe 3acymKeHHs
SIK ineonoriyHe NpofoBXKeHHs pexumy B. MyTiHa, sikuii 6paB y4acTb y BOEHHUX Acambneeto €C 3
3M104MHaXx Ta 3M04YMHax NpoTU NDAAHOCTI B iM'a igeonorii PP Ta "pycckoro mypa”. anydeHocti Ml y BinHy
6. "Pinrikory 3a3HaumB, L0 3aknukn MOCKOBCBKOro naTpiapxaTy CTaHOBNATb MI K YAHHUK BHYTPILLHBOT
3arposy 6e3neui Ta BixuBaHHI ECTOHIi, a Takox npsimy 3arpo3y rpomMagcbkomy pAectabinisauii B ECTOHIT
Ta KOHCTUTYLiIMHOMY nopsiaky B ECTOHIT".
7. "LlinboBa ayauTopis: BCe HacerneHHs kpaiHu. Baxxnveumn € macwutabu Bnnvey Ta 3abopoHa MI1 mae 3
YacToTa BUHUKHEHHS. Y cBOi 3asBi Big 06.05.2024 p. Pinrikory 3asiBMB, LLO 3aKIUKK HayeHHs He nuie ans
MI ctaHoBNSATL 3arpo3y Gesnei Ta ctabinbHOcTi ECTOHIT, 30kpema npsimy 3arposy npaBoCnaBHWX, a Ans
rpoMagCbKoMy Ta KOHCTUTYLIHOMY nopsiaky B ECTOHIT". yCbOro HaceneHHs KpaiHu
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Y 3assi Pinrikory Big 06.05.2024 p. inetbca npo "sacy-
DKeHHs gisnbHocTi MMM 3 BunpaBgaHHs Ta NiaTpMMKM CnpsMo-
BaHOI MPOTM YKpaiHW pocincekoi arpecii'. Y Hin M
"OronoLyeTbCs iIHCTUTYTOM, SKWUIA NIATPUMYE BOEHHY arpecito
Pocilicbkoi ®epepadii. Pinrikory nigkpecnioe, Wo Le CTocy-
eTbcsa Ml AK iHCTUTYTY Ta KepiBHOrO opraHy, a He nogewn, aKi
OOTPUMYIOTBCA Tpaauuin npasocnae's” (Puiirvkory o6bsaBvn
MockoBckuin naTpuapxat MHCTUTYTOM ..., 2024). Lie € Baxnu-
BMM KOMMOHEHTOM ANs PO3yMiHHA cyTHOCTi npotuaii MI1.
Amxe obmexeHHst peniriiHoi cBoboay 4YacTo xapakTepu3y-
€TbCS Came NPUrHiYeHHSIM Nioaen, siki MaloTb BNacHUA Nornsag
Ha penirinHi nuTaHHs. TyT KOHKPETHO NiAKPECoeTLCS, Lo bes-
nocepenHbLO NoAen, siki CnoBiayHTb TPaauLii npaBocnas's, 3a-
CYPKEHHSI HEe CTOCYETbCA. |aeTbca Npo 3arpo3y HaujioHarnbHin
Ge3neLi Pecny6niku ECTOHist 3 00Ky opraHisallii, sika kepyeTbes
Ta BMKOPUCTOBYETLCA Kpemnem sik iHCTpYMEHT BNiMBY B yMO-
Bax arpecii npoTn YKkpaiHu, Ta nolwmpeHHi AesiHopmalyi B ca-
Min Ectonii. Came TOMy OKpemoi yBarM noTpedytoTb
XapakTepucTukn 3akoHy, ki BkasytoTb Ha MM sk Ha 3arposy
HauioHanbHin 6esneui EcToHii (Tabn. 2).

Ha ocHoBi HaBeeHWNX Te3 3 NOACHIOBAsIbHOI 3anuUCckn 00
3akoHy MNpo LepkBuM Ta koHrperauii Pecny6niku EcToHii y
Tabn. 1 Ta 2, MOXHa npoaHanisyBaTu 3arafbHy TEHOEHLIIO
LLIOA0 KOHTEKCTHOTO CMPsIMyBaHHS BUCYHYTUX OBI'pPYHTYBaHb.
Ha tabn. 1 pekinbka Te3 (3) ctocyoTbes 6e3nocepeaHbo nu-
TaHb 0oBbMexeHHs peniriiHoi ceoboau, npoTe B HMX 6a4ymmo
YiTKUM iMNepaTuB., 3rigHo 3 k1M cBoboaa — Lie NpaBo Ha 6es-
neky. Tob6To npaBo Ha 0OMeXeHHs 3NnoBXMBaHbL CBOOOAOI0 B
iHTepecax ii 36epexeHHs. Came Tomy GinbLicTb Te3 (14) B
060x Tabnuusax MatoTb YiTKE KOHTEKCTHE CNpSIMYBaHHS, HaLli-
neHe Ha 6opoTLOY 3 POCIACHKMM BMNMBOM B iHTEpPECAX HaLli-
oHanbHoi 6e3nekn Pecnybniku EcToHis.

[Ouckycis i BUCHOBKMK

Ha ocHoBi BMLlEHaBeOAEHOrO0 MOXHa 3ayBaxuT, LLO
npoTtunaia EctoHcbkoro Pinrikory 3nosxuBaHHAM cBO604O00
peniriiHoi AisnbHOCTI 3 60Ky MOCKOBCLKOro narpiapxarty ye-
pe3 BUKPVBIEHHS MPaBOCaBHNX XPUCTUSHCBKUX NPAaKTWK B
KOHTeKCTi "BNnuBYy Ta AesiHdopmallii, He NoB'A3aHoi 3 npak-
TUKOLO BipK", He € 0OMeXXeHHsIM peniriiHoi ceoboan. AHarno-
riyHi  BMCHOBKM Oyno ccopMynboBaHO B pe3ynbTarTi
nonepenHix aBTOPCbKMX AOCNIMKEHb OO0 0coBnuBOCTEN
3abopoHu MI1 B YkpaiHi (Synchak, 2024). Takum YnHom, Yk-
paiHcbkuii Ta EcToHCbKMI goceig 60poTbbu 3 poCiicbkMM
BMIIMBOM Y KOHTEKCTi MPOTUAIi NOWNPEHHIO iHOpMaLinHOi
BiliHW B PeniriiHiN NIOLWMHiI CYyTHICHO € CXOXWM, afiXe OCHO-
BHOO Npobnemoto TyT BUCTYNaE BiACTOIBAHHS HaLlioHanb-
HUX iHTepeciB, a He 0OMeXxeHHs1 peniriiHoi ceoboau.
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BAN ON THE MOSCOW PATRIARCHATE IN ESTONIA:
RESTRICTING RELIGIOUS FREEDOM OR FIGHTING RUSSIAN INFLUENCE

Background. The study provides a justification of the grounds for the ban of the Moscow Patriarchate in the Law on Churches and
Congregations of the Republic of Estonia. The factors influencing Estonia's perception of the Moscow Patriarchate as a "hostile influence” are
identified. The justification of the characterization of the Moscow Patriarchate as a threat to national security in the said Law is provided.

M e t h o d s . The methods of analysis and synthesis were used to determine the state of development of the research topic. The methods of monitoring
and modeling were used to study the problematic aspects of Estonian legislation in the context of regulating the activities of the SLC of the MP.

R e s ults. The factors that characterize the ban on the MP in Estonia as a restriction of religious freedom or the fight against Russian influence
are compared. The content of the provisions of the Law on Churches and Congregations of the Republic of Estonia is detailed. The difference between
the restriction of religious freedom and counteracting destructive Russian influence is determined.
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Conclusions.The example of the Estonian experience of restricting the activities of the Moscow Patriarchate on its territory in comparison
with the Ukrainian one is considered. It is determined that the Ukrainian and Estonian experience of combating Russian influence in the context of
counteracting the spread of information warfare in the religious sphere is essentially similar. The main problem here is the defense of national
interests, not the restriction of religious freedom.

Keywords: ban of the Moscow Patriarchate in Estonia, restriction of religious freedom, information warfare in the religious sphere, extra-
religious activity.
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THE SPECIFICS OF ATHONITE PERCEPTIONS OF THE RUSSIAN-UKRAINIAN WAR
AND THE COVID-19 PANDEMIC: A COMPARATIVE ANALYSIS

Background. This article explores the peculiarities of Athonite monks' perception of two global crises — the COVID-19
pandemic and the Russian-Ukrainian war — through a comparative religious-studies lens. Mount Athos, though geographically
isolated, has responded vividly to external shocks that touch upon spiritual integrity. The research highlights how the pandemic was
primarily interpreted in mystical and eschatological terms, whereas the war triggered visible polarization within the Athonite
community, reflecting broader ecclesial and geopolitical fractures in the Orthodox world. The study sheds light on the theological,
moral, and canonical dimensions of Athonite responses, emphasizing their role as a spiritual barometer amid global uncertainty.

Methods. The authors employ a comparative, interdisciplinary methodology grounded in theology, religious studies, and political
sociology. The empirical basis includes public statements of Athonite elders, digital media outputs, and doctrinal commentaries. Scholarly
works on religious responses to crises provide the analytical foundation. This method allows the authors to trace the dual vector of Athonite
consciousness — tradition-rooted detachment and increasing involvement in transnational Orthodox conflicts.

Results. Findings show that the pandemic was largely viewed as divine chastisement and a call to repentance, with strong
resistance to changes in Eucharistic practice or state health protocols. In contrast, the war in Ukraine exposed deep divisions among
monasteries, with some aligning with Russian narratives and others expressing solidarity with the Ukrainian people. This divergence
correlates with geopolitical dependencies and varying loyalties to the Ecumenical Patriarchate and the Russian Orthodox Church.
The study demonstrates that Mount Athos, traditionally regarded as neutral and apolitical, is undergoing a transformation that mirrors
broader ecclesial-political tensions.

Conclusions. The research concludes that Athonite responses to COVID-19 and the war in Ukraine reflect a tension between
eschatological worldview and pastoral responsibility, between mystical detachment and geopolitical entanglement. While the Holy Mountain
retains spiritual authority, its internal polarization questions its unifying role in contemporary Orthodoxy. The study contributes to
understanding the dynamic interrelation between monasticism, global crises, and the evolving religious-political landscape.

Keywords : Mount Athos, COVID-19 pandemic, Russian-Ukrainian war, Orthodox Church, monasticism, religious perception,
ecclesial conflict, theological response.

Background

Mount Athos is a unique monastic enclave that has
preserved the tradition of Eastern Christian monasticism for
over a millennium. Although Athonite monks live in seclusion
from the world, they remain sensitive to global events that
threaten the spiritual or physical integrity of humanity. In a
contemporary world experiencing profound crises — both
global (such as the COVID-19 pandemic) and regional (such
as the Russian-Ukrainian war) — the study of religious
perception of such events becomes particularly significant.
These two events, in particular, posed spiritual and ethical
challenges that received ambivalent evaluations within the
Athonite community. Their perception, reactions, and public
statements call for a distinct religious studies analysis.

This research is especially relevant in the context of
ongoing tensions within the Orthodox world, intensified by
the autocephaly of the Orthodox Church of Ukraine (OCU),
the position of the Russian Orthodox Church (ROC), and
ruptures in Eucharistic communion. Athonite attitudes
toward the war in Ukraine reveal not only geopolitical
sympathies but also a deeper crisis of intra-Orthodox unity.
In contrast to the pandemic — largely interpreted as a
spiritual trial — the war has sharpened internal divisions
between monasteries aligned with different ecclesiastical
centers. This challenges the traditional neutrality of Mount
Athos and calls for a deeper analytical investigation.

The aim of this study is to analyze how Athonite
monasticism perceives the COVID-19 pandemic and the
Russian-Ukrainian war, with a view to identifying the
theological, ideological, and geopolitical factors that shape
their assessments and public positions.
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This aim entails the fulfillment of the following research
tasks:

1.to examine the forms, methods, and content of
Athonite interpretations of the COVID-19 pandemic, with
attention to theological approaches, moral evaluations, and
the impact on monastic life;

2. to analyze the reactions of Athonite monasteries to the
Russian-Ukrainian war, identifying poles of opinion,
influencing factors (canonical, political, spiritual), and
implications for intra-Orthodox discourse.

Sources. The analysis of sources reveals several
thematic directions that illustrate the transformations in
Orthodox thought, religious experience, and cultural
behavior under the conditions of the COVID-19 pandemic
and the war in Ukraine. In the works of Carroll, Lackenby,
and Gorbanenko (2022), as well as Grigoriadis (2021), the
internal church, theological, and communicative responses
to the pandemic are examined - particularly the
ambivalence between apophatic tradition, public safety, and
state control. In contrast, the studies by Hovorun (2023),
Karakolis (2022), and Mabille (2022) focus on the war in
Ukraine, exploring both moral-theological dilemmas and
geopolitical consequences for the Orthodox world, including
the crisis of the Moscow Patriarchate's authority. Meanwhile,
research on spiritual tourism and pilgrimage (Christou et al.,
2023; Tsironis et al., 2021; Rooij et al., 2022) demonstrates
how the pandemic influenced religious mobility, individual
practices of faith, and risk perception in sacred places —
especially on Mount Athos. Finally, the work by Aina et al.
(2023) opens a perspective on the digital modernization of
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religious environments, showing how smart technologies in
Mecca contribute to the resilience of urban religious practices
in the post-pandemic era. Collectively, these sources outline
a multidimensional picture of changes in religious life under
the impact of global crises — from theological reconsiderations
and ecclesiastical diplomacy to transformations of pilgrimage
routes and the digitalization of faith.

Some studies explore how religious spaces, practices,
and experiences have adapted in response to the COVID-
19 pandemic and Russian invasion to Ukraine, particularly
in relation to pilgrimage, risk perception, and technological
transformation. A number of researchers analyze Orthodox
Christian responses to the pandemic, focusing on the
tension between apophatic theology, public health
measures, and state surveillance (Carroll et al., 2022). Other
foreign scientists examine how spiritual and heritage tourism
were affected by pandemic-related fears, emphasizing shifts
in individual behavior, risk perception, and the resilience of
religious tourism (Christou et al., 2023; Rooijj et al., 2022).
Aina et al. (2023) extend this discussion to the case of
Makkah, exploring how digitalization and smart technologies
have been used to enhance urban religious services and
post-pandemic adaptability. Together, these works highlight
a broader transformation in religious mobility and
governance, showing how traditional spiritual practices
intersect with modern risk management and digital
infrastructure in times of global crisis.

Methods

The methodology of this study is based on a
comparative and interdisciplinary approach that integrates
theological, religious, and socio-political analysis. The
authors draw on a diverse body of empirical material,
including public statements by Athonite elders, official
monastic communiqués, digital media content, and
analytical commentaries from Orthodox thinkers. The
study also incorporates secondary sources from
contemporary scholarship on religious responses to crisis.
This methodological framework allows for the examination
of Athonite perceptions within both local monastic contexts
and broader global processes, revealing the interplay
between doctrinal tradition, institutional loyalty, and
geopolitical influences.

Results

Perception of the COVID-19 Pandemic: Mystical and
Eschatological Interpretations. First and foremost, it should
be noted that Mount Athos belongs to the territory of the
Hellenic Republic but enjoys autonomy, which governs both
spiritual and everyday life in accordance with the canonical
tradition of the Orthodox Church. All Athonite monasteries
are under the jurisdiction of the Ecumenical Patriarchate. At
the same time, a significant number of monasteries are
historically connected with other Orthodox nations —
particularly with Russian monasticism, which has
established influential traditions in the Monastery of Saint
Panteleimon. These factors shape the specificity of Athonite
responses to various socio-political events.

The COVID-19 pandemic became one of the most acute
external challenges for Mount Athos in recent decades. Its
perception by the Athonite monastic community was not
uniform: responses ranged from mystical-apocalyptic
interpretations to moderate pastoral assessments that
combined spiritual insight with appeals to discernment and
responsibility.

Although Athonite monks live in a condition of spiritual
seclusion, they are not detached from reality. Through
external (Carroll et al., 2022) and internal pilgrimage to the
monasteries' sacred sites, spiritual correspondence, mass
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media, and theological periodicals, the monasteries of Athos
respond promptly to global events. The pandemic proved to
be a unique phenomenon in this context: it affected not only
bodily health but also directly impacted religious practices —
especially participation in the Divine Liturgy, communion,
pilgrimage, and ecclesial fellowship.

During the initial months of the COVID-19 pandemic, the
prevailing interpretation regarded it as a "sign of the times" — an
event pointing to the moral and spiritual downfall of
humanity. Many Athonite elders, in their public addresses,
emphasized the need for deep repentance. In their
worldview, the pandemic was not perceived merely as a
biological disaster but rather as a consequence of spiritual
degradation: secularization, consumerism, pride, and the
devaluation of religious life. Elder Gauvriil of Koutloumousiou
Monastery, for example, stated that "God has permitted this
tribulation to awaken humanity".

This position echoes a traditional Athonite ascetic idea
of the "spiritual cause of physical affliction". In this
framework, illness is viewed as divine mercy, calling people
to reevaluate their lives. Such rhetoric intensified especially
in light of the suspension of public liturgical services in
Greece, which deeply disturbed the Athonite community:
from their perspective, the inability to participate in the
Liturgy was perceived as a threat to salvation (Grigoriadis,
2021, p. 38).

It is worth highlighting that one of the most contentious
topics that provoked a strong response among Athonite
monks was the issue of Eucharistic communion during the
pandemic. In several countries (including Greece), public
health authorities insisted on temporary changes to the
practice of Holy Communion — for instance, using individual
spoons or even abstaining from the Sacrament altogether.
The Athonite monks categorically rejected such measures.

In official statements from Athonite monasteries and
elders, it was emphasized that the Body and Blood of Christ
cannot be a source of infection and that the very notion of
contagion through the Sacrament constitutes an expression
of "little faith" or even "blasphemy against God". This
became a point of theological contention with certain
representatives of the "modernist” Orthodox milieu who
called for medical flexibility. In this regard, Mount Athos
became a stronghold of a profoundly traditionalist stance.

The issue of vaccination provoked a significant division
among Athonite monasteries and monastics. Some monks
perceived vaccination as interference with human nature
that could have not only medical but also spiritual
consequences. In therhetoric of certain Athonite ascetics,
there were claims about "microchipping”, an "Antichrist
system of control", and "totalitarianism under the guise of
medicine". These narratives were especially prevalent
among brotherhoods oriented toward Old Rite or pro-
Russian traditions, particularly in the Monastery of Saint
Panteleimon.

By contrast, other monasteries — including Docheiariou,
Simonopetra, and Iviron — adopted a more moderate stance.
They recognized that vaccination was a matter of personal
conscience, but insisted it should not be absolutized within
spiritual life. These monasteries followed the line of Ecumenical
Patriarch Bartholomew, who openly called for vaccination as an
act of love toward one's neighbor. Ultimately, some Athonite
monks were vaccinated, which sparked intense debates both
on Mount Athos and among pilgrims.

In 2020, Mount Athos was closed to pilgrims for an
extended period — an unprecedented occurrence in the
modern history of the Holy Mountain. For the Athonite
monks, who are accustomed to playing an active missionary
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role through spiritual conversations, receiving pilgrims, and
hearing confessions, this represented a profound trial.

The closure of Athos provoked mixed evaluations: on the
one hand, it was regarded as a necessary precaution; on the
other, some perceived it as a "symbol of spiritual isolation”,
which led to a loss of connection between the monasteries
and the world. This was especially strongly felt by
monasteries that traditionally maintained active contact with
laypeople and spiritual children. In public statements by
Athonite monks, there were tones of sorrow over the fact
that pilgrims were deprived of communion and spiritual
support (Tsironis et al., 2021, p. 7).

Despite the ban on mass gatherings in Greece, the full
cycle of liturgical services continued on Mount Athos. In the
closed monasteries, the services were performed
exclusively with the participation of the monastic
brotherhood, leading to a return to the ancient model of
liturgical life — more focused, ascetic, and centered on
interior prayer.

For many monks, this was an opportunity for deeper
solitude, spiritual concentration, and a reassessment of their
approach to the typical "service rhythm", which in peaceful
times had been heavily influenced by the presence of large
numbers of pilgrims. In this sense, the pandemic was
received as a "time of blessed silence" — a moment to be
used for personal transformation.

It should be emphasized that one of the distinctive
features of the Athonite perception of the pandemic was the
active use of media and social networks to voice the
positions of the monasteries and elders. Platforms such as
YouTube channels of Orthodox communities, pilgrims'
Telegram channels, and websites affiliated with Athonite
brotherhoods became arenas for expressing criticism of
governmental measures, reflections on the Sacraments,
and apocalyptic rhetoric.

Some video messages by Athonite elders — for example,
Elder Gavriil or Elder Eulogios — reached hundreds of
thousands of views. This reflects the growing media role of
Mount Athos in the Orthodox world and simultaneously
indicates a shift in the style of communication between the
monasteries and the outside world: even during periods of
isolation, Athos retained its authority as a spiritual beacon
but could not avoid controversy and polarization.

Thus, the Athonite perception of the COVID-19 pandemic
revealed a multifaceted spectrum of responses — from
theological rejection of restrictions and vaccination to calls for
humility, repentance, and responsible care for the health of
others. On Athos, two tendencies intersected: a traditionalist
distrust of the "worldly" realm and a striving for adaptation
under uncertain conditions. The pandemic brought to the fore
the longstanding tension between eschatological
consciousness and pastoral responsibility. In these reactions,
one can discern the profound spiritual conflict of
contemporary monasticism — between contemplative
detachment and engagement in global processes.

The Athonite Response to the Russo-Ukrainian War:
Division and Canonical Tensions. The full-scale aggression
by the Russian Federation against Ukraine on February 24,
2022, confronted Mount Athos with a difficult choice —
whether to maintain "spiritual neutrality” or to evaluate the
events from the standpoint of Christian morality. A portion of
the  Athonite  monastic  community  —particularly
representatives of the Monastery of Saint Panteleimon —
directly or indirectly supported the Russian interpretation of
the conflict, calling for the "preservation of Orthodox unity"
and condemning the "schismatic autocephaly".

ISSN 2521-6570

At the same time, several Greek monasteries — including
Esphigmenou (anti-patriarchal but politically pro-Ukrainian),
Docheiariou, and Xenophontos — expressed sympathy for
the Ukrainian people, including the monasteries of the
Orthodox Church of Ukraine (OCU), which have faced
persecution. Some elders described the war as a "fratricidal
tragedy" resulting from geopolitical ambitions rather than the
will of God.

This division on Athos is rooted in a prolonged
ecclesiastical and canonical crisis triggered by the
Ecumenical Patriarch's recognition of the autocephaly of the
OCU and the sharp reaction from the Moscow Patriarchate,
which led to a break in Eucharistic communion. The
response to the war has revealed not only theological and
moral assessments of the situation but also an underlying
struggle for influence within the Orthodox world — a struggle
that unfolds on both ecclesial and geopolitical levels.

Following Constantinople's granting of autocephaly to
the OCU in 2019, many Athonite monasteries supported the
decision of the Ecumenical Patriarch. Monasteries such as
Iviron, Simonopetra, Xenophontos, Pantokrator, and the
Great Lavra affirmedhis canonical authority and recognized
the Ukrainian Church's right to independence. In response,
the Russian Orthodox Church (ROC) severed Eucharistic
communion withthese monasteries, effectively prohibiting its
faithful from receiving communion in them.

In this context, Russia's invasion of Ukraine in 2022
marked another escalation of the crisis. Despite the overt
aggression, some Athonite communities continued to ad
hereto a stance of formal "neutrality", refraining from making
public pronouncements about the war. This posture was
presented as "prayerful detachment from the world", but in
practice it contributed to a silencing of the events and even
to the legitimization of the aggressor's actions.

The most striking example of affinity toward the Russian
side remains the Monastery of Saint Panteleimon, or
"Russikon". The monks of this monastery have traditionally
aligned themselves with the ROC and, during the war,
adopted a notably pro-Russian position, at times even
viewing Vladimir Putin as a kind of new "Orthodox Tsar"
(Hovorun, 2023, p. 303). After the outbreak of hostilities,
they avoided publicly condemning Russia's actions; instead,
in private conversations and on media channels close to the
monastery, they employed tropes such as "internal conflict",
"Western efforts to divide Orthodoxy", and "protection of the
Russian-speaking population".

This position was also supported by individual Greek
elders affiliated with conservative Russian circles. In their
statements, the war was framed as a consequence of the
"schismatic actions" of Constantinople — that is, as divine
punishment for the autocephaly of the OCU. Such an
interpretation not only denies the reality of aggression but
also seeks to legitimize it from a theological perspective.

Alongside this, several Athonite monasteries adopted an
openly pro-Ukrainian orat least a humanitarian-Christian
position by condemning violence. Notable instances include
monasteries such as Xenophontos, Esphigmenou (anti-
patriarchal yet anti-imperialist in rhetoric), and Docheiariou,
which expressed support for suffering Ukrainians, prayed for
an end to the war, received Ukrainian pilgrims, and even
sent humanitarian aid.

Particular attention should be given to letters and public
appeals from individual Athonite monks in which they openly
referred to the war as "fratricide", a "tragedy for Slavic
Orthodoxy", and a "temptation of demonic character". In this
context, calls were made not only for the repentance of the
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aggressor but also for the spiritual mobilization of the entire
Orthodox world to stop the bloodshed.

The Athonite response to the war was determined not
only by ecclesiastical and canonical circumstances but also
by direct geopolitical influences. Mount Athos is a pilgrimage
destination for Orthodox believers from around the world,
including many from Russia. Over the past two decades,
investments by Russian businessmen and state institutions
in Athonite monasteries have been substantial. This created
financial and cultural dependencies for certain monasteries,
which were reflected in their political loyalty.

Even in the media domain, support for "spiritual Russia"
was promoted on Mount Athos through numerous religious
online platforms that represented the perspectives of the
Russian Orthodox Church (ROC) and its allies. These
publications propagated narratives about a "united people",
a ‘civilizational struggle against the West", and
"sacralization through war". Such narratives led some
Athonites to believe that Russia was acting "in defense of
the faith", despite the clear evidence of aggression.

Itis also important to note that the outbreak of war further
exacerbated the situation concerning the breakdown of
Eucharistic communion between the ROC and a portion of
the Athonite monasteries. By refusing communion with
those monasteries that recognized the Orthodox Church of
Ukraine (OCU), the Russian Church called into question the
very foundation of Orthodox life on Athos — a life built on
shared prayer and liturgical unity.

Some Athonite monks view this situation as a tragedy
that undermines the unity of the Church more deeply than
the war itself. They interpret it not merely as a result of
political conflict but as a spiritual crisis, in which
ecclesiastical structures are being used as tools of political
influence. In this light, Athos becomes a place not only of
prayer but also of spiritual struggle for truth.

The reaction of Ukrainian monastics, many of whom
have spiritual ties to Athos, must also be acknowledged.
Numerous Ukrainian Athonites, who had undergone
obedience in Greek monasteries, became vocal withesses
to truth within the Orthodox world. As F. Mabille notes: "Putin
has adopted a broader view of security than military security
alone and has made use of the potential influence of
Orthodoxy through the association that exists between his
regime and the Moscow Patriarchate. The difference
between this approach and the Soft Power one is precisely
the fact that religion is used to an end that is clearly in conflict
with it and potentially military in nature” (Mabille, 2022) Their
testimonies regarding war crimes, spiritual letters, and
appeals became a stimulus for rethinking the situation —
even among some previously neutral Athonite communities.

For instance, Ukrainian monks affiliated with the OCU
organized liturgies with prayers for Athos and appealed to
Athonite monks not to remain silent in the face of evil. This
contributed to an awakening of conscience, especially
among younger generations of Athonite monastics.

Despite polarization, the Holy Mountain still retains the
potential to serve as a spiritual space for reconciliation.
Some elders call for "silent prayer", which they believe must
become the force capable of healing the wounds of
Orthodoxy. They recognize that war is, above all, a failure of
Christian consciousness in a society where "Orthodox are
killing Orthodox".

These voices are often quiet, without publicity, but they
preserve the true spirit of Athos — the spirit of humility,
prayer, and inner discernment that places spiritual truth
above geopolitics.
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An analysis of Athonite reactions to the Russo-Ukrainian
war reveals a profound crisis within the Orthodox world. On
the one hand, Athos has become a battleground of ideological
confrontation between pro-Russian and pro-Ukrainian forces.
On the otherhand, it has emerged as a source of spiritual
resistance and a humanitarian voice. The polarization of the
Athonite community mirrors broader processes in global
Orthodoxy: the crisis of Eucharistic communion, the
politicization of faith, and the instrumentalization of
ecclesiastical authority for state interests.

Nevertheless, Athos retains the potential for spiritual
renewal. It is here that voices still echo, calling for metanoia,
for truth, and for the uncompromising denunciation of evil —
regardless of its origin. And in this lies the enduring hope
that Athos may once again serve as a moral compass for
the Orthodox world in times of spiritual turbulence.

Discussion and conclusions

The comparative analysis of Athonite responses to the
COVID-19 pandemic and the Russian-Ukrainian war reveals
a complex interplay between theological tradition, spiritual
identity, and geopolitical reality. The two crises, although
different in nature and scope, acted as catalysts that
exposed the internal dynamics, tensions, and transformative
processes within the Athonite community.

Firstly, the perception of the COVID-19 pandemic on
Mount Athos was largely shaped by mystical and
eschatological frameworks. Many Athonite monks
interpreted the pandemic not merely as a biological threat,
but as a divine admonition— a spiritual wake-up call
highlighting humanity's moral and religious decline. This
view was supported by ascetic interpretations of bodily
affliction as a consequence of spiritual fallenness.
Theological resistance to changes in Eucharistic practice
and vaccine hesitancy were dominant among more
traditionalist communities, whereas moderate voices
emphasized pastoral discernment and invoked the principle
of love toward one's neighbor, aligning themselves with the
position of the Ecumenical Patriarchate. The pandemic also
prompted renewed emphasis on contemplative monastic
life, while simultaneously accelerating Athonite engagement
with digital platforms for spiritual messaging.

Secondly, the reaction to the Russian-Ukrainian war
uncovered deeper and more divisive fractures within the
Athonite world. While some monasteries aligned with the
Moscow Patriarchate continued to propagate narratives of
canonical disruption and geopolitical victimhood, others
voiced clear condemnation of violence and expressed
solidarity with the Ukrainian people. The war intensified
long-standing canonical tensions resulting from the
Ecumenical Patriarchate's recognition of the Orthodox
Church of Ukraine (OCU), further dividing Athonite
allegiances along ecclesial-political lines.

In both cases, Mount Athos serves as a microcosm of
larger processes affecting the Orthodox world. The
juxtaposition of mystical detachment with practical
engagement in global affairs — whether public health or
armed conflict — illustrates the ongoing reconfiguration of
Orthodox monasticism in the twenty-first century. While the
Holy Mountain continues to exert spiritual authority, its unity
and neutrality are increasingly contested. Yet within this
turbulence also lies potential: Athonite calls for repentance
(metanoia), truth, and the prophetic denunciation of evil,
regardless of origin, signal the enduring vocation of the
monastic tradition to serve as a moral compass for the
Orthodox Church and wider society.

Ultimately, this study demonstrates that Athonite
monasticism, far from being a passive observer of global
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crises, functions as a theologically and politically responsive
actor. The inner contradictions and diverse reactions of its

Grigoriadis, I. N. (2021, June 6). The COVID-19 pandemic, Greece and
the Ecumenical Patriarchate. SEESOX diaspora. http://seesoxdiaspora.org/

publications/pandemic-blog/the-covid-19-pandemic,-greece-and-the-ecumenical-
patriarchate
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monastic communities not only reflect the complex realities
of modern Orthodoxy but also invite deeper reflection on the
responsibilities of spiritual institutions in times of moral
uncertainty and ecclesial fragmentation.

Authors' contributions: Vitaliy Turenko — conceptualization,
methodology; Vladyslav Bogdashevsky — empirical basis, conclusions.
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CMNELU®DIKA CNIPUMAHATTA POCII7ICbK0-YKPA'fI-[CbKO'I' BINHU
TA COVID-19 A®OHITAMMW: NMOPIBHANBHUN AHATI3

B cTyn. JocnidxeHo ocobnusocmi cnpuliHimms 0e8ox anob6anbHuUx kpu3 — naHoemii COVID-19 ma pocilicbKko-ykpaiHCbKoT 8iliIHU — aghOHCbKUMU
MOHaxaMu 3 no3uyili NopieHsNIbHO20 pelicie3Hag4yo2o aHanizy. Hezeaxaro4u Ha 2eozpaghiuyHy izonboeaHicmb, Cessma Fopa AghoH akmueHo peazye Ha
306HIWHI euKNUKU, w0 cmocyromscsi dyxoeHol yinicHocmi. [lidkpecneHo, ujo naHOeMmisl nepesaxxHO iHMepnpemyeasnacsi 8 MiCmMuUKo-ecxamoJsio2i4HoMy
knro4i, modi sk eiliHa cnpu4uHuna nomimdy nonsipu3ayito ecepeduHi aghoHimcbKoi cninbHomu, wo sidobpaxkae wupwi eknesianbHi ma 2eononimuyri
po3sioMu 8 npaeocsiagHomy ceimi. BuceimneHo 6020cioechkKi, MOpanibHi ma KaHOHiIYHi acnekmu aghoHimcbKux peakuyil, niOKkpecseHo iXHI posb K
dyxoeH020 6apomMempa 8 ymosax 2/106a/1bHOi HegU3Ha4YeHocmi.

M e T 0 A u. 3acmocoeaHo nopieHsANbHY MixAucyunniHapHy Memodosiozito, ujo NoedHye nidxodu meosnoeii, penicie3Haecmea ma nonimu4Hoi co-
yionoeii. EMnipuyHy ocHogy cmaHoensimb ny6nivyHi 36epHeHHs1 aghoHCbKUX cmapuyise, yugpoesi mediamamepianu ma 6o2ocn08ckbki KOMeHmapi. AHari-
muy4Hul kapkac 3abe3neyeHo cyYyacHUMuU OocnioxeHHAMU peni2iliHoi peakyii Ha kpu3su. Takul nioxi0 do3eonsie npocmexumu nodeiliHuli eekmop
aghoHimcebKoi caidomocmi — 0OHoYacHO 3aHypeHoi 8 mpaduyito ma 3any4eHoi 00 mpaHCcHayioHaIbHUX MPasocsasHUX KOHGiKmie.

P e3ynbTaTu.YcmaHoeneHo, ujo naHdemis cnpulimanacs nepesaxHo sik 5oxxe nokapaHHs ma 3aksiuk 00 MoKasiHHS1, a MaKoX 8UKIIUKana onip 3miHam
y npakmuyi €exapucmii ma depxxagHuUM caHimapHum 3axodam. Hamomicme giliHa 8 YkpaiHi eusieuna 2nuboki po36ikHOCMi MiXX MOHacmupsiMu: YacmuHa 3 HUx
nodinsie pocilicbki Hapamueu, iHwi eupaxaroms conidapHicms 3 yKpaiHCbKUM HapodoM. Taka po36iXHICMb Kopesltoe 3 2e0MoiMUYHUMU 3a/1eXXHOCMSAMU ma
Pi3HUM cmyneHem nosinbHocmi do BceneHcbkozo Mampiapxamy U Pociticbkoi lpasocnasHoi Liepkeu. 3aceidyeHo, wyo AghoH, mpaduyiliHo crnipuliMaHull siK
HelimpanbHa i anonimu4Ha cmpykmypa, repexxueae mpaHcgopmauito, sika eidd3epkantoe wupwi ekrnesianbHO-MNoNimuYHi Hanpy)XeHHs.

B 1 c HoBKWU.3po6reHo sUCHOBOK, W0 aghoHimcbKi peakyii Ha COVID-19 ma eiliHy e YkpaiHi penpe3eHmyroms HanpyxeHHs1 MiXX ecxamosio2iyHuUM
ceimoansdom i nacmupcbkoro 8idnoesidanbHicmio, MiX MicmuYyHUM ycaMimHeHHSIM i 2eononimuyHum 3any4eHHsiM. [Tonpu 36epexxeHHs1 0yX08HO20 as-
mopumemy eHympiwHs nonsipusayiss cmaeums nio cymHie 06'edHasyqy pyHKuito A¢hoHy e cydacHoMy npaeocnae’i. [JocnioxeHHs cnpusie 2nubwomy
PO3yMiHHIO OUHaMi4HO20 38'sI3KY MiX YepHeymeom, 2106anbHUMU Kpu3amMu ma pesi2iliHo-nonimuyHuMu mpaHcgopmayisamu.

Knwo4yoBi cnoBa:CeamalopaAdgoH, naHdemis COVID-19, pocilicbko-ykpaiHcbKa eiliHa, npasocsiagHa uyepkea, YepHeymeo, pesiziliHe cnpuli-
HAMMs1, yepkosHuli KOHGsIiKkm, 6020C108CbKa peakuyisi.
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"NMIAEPCTBO CNYXIHHA" HA NPUKNAAI XKUTTA AHAPEA WENTULUBKOIO

B c Ty n. PenpeseHmosaHe kommeKkcHe docnioxeHHs modeni "nidepcmea cnyxinHa" (Servant Leadership), siky 6yno cghop-
MynboeaHo i eeedeHO e Haykoaull obiz 1970-mi poku Po6epmowm [piHnighom (Robert K. Greenleaf). Po3ansiHymo koHuenuiro "ni-
depcmea cryxiHHA" sik ceimoansiOHy Modesib, 8 OCHO8Y SIKOI MOK/1a0eHo XxpucmusiHCbKi YyecHomu. [puknad cryXiHHs1 eenuKkux
nidepis, 30kpema AHdpes Lenmuybkozo, Mazammu I'aHdi, Mapii Tepesu, Henbcona Mandenu, Indipu Mandi ma iHwux nonszae y
30amHocmi 06'edHyeamu stodeli doekona idei "3azanbHo20 6naza"” i 3yintoeamu ixHi cepys nroboe'to. OcmucsieHo, Wo cmusb
nidepcmea-cryxiHHs1 06ymoesieHuUll 8UCOKOIO Ky/lbMypPOIO MUCJIEHHSI, yCc8iOOMIIEHUM cmuJsieM Xumms, a ennue sidepa 30ilicHIo-
embcs1 3a80sIKU Mucmeymey rnepekoHyeamu i 06'edHysamu komaHAy Aoekona cninbHoi memu. lpointocmpoeaHo maki sikocmi
nidepa-cnyxiHHsl, ik 30amHicmb 6ymu eizioHepom, 6pamu Ha cebe gidnoeidanbHicmb, yMiHHA cnyxamu, 6ymu eMnamu4HumM,
yMmimu denezyeamu noeHo8aXKeHHsl, cCmeoprogamu crnpusimsiuee cepedoguuye 011 po3eumky nomeHuiliHux 30i6Hocmell ycix do-
Jy4YeHux, ei03Ha4Yamu YiHHICMb KO)XXHO20 YJleHa KOMaHOu.

MeTopau. Memodonozito docnideHHs1 3aCHOBaHO Ha MixoucyunsiHapHoMy nioxodi, Wo eksrYae aHani3 ginocogcbkux
Oxeper, coyionoziyHux daHux ma 6iozpaghidyHux Oxxepen y 2any3i penicieaHaecmea. 3 Memoro eusiesIeHHs1 MUMOMUX O3HaK KOH-
yenuii "nidepcmea cnyxiHHa" ma imnnemeHmauil yux yiHHicHUX nocmynamie Ha npukiadi xummsi Mumponosiuma AHdpes Lllen-
muybKo20 BUKOpUCmMaHO maki Memoodu, SIK MOpPieHSIIbHO-icMOpUYHUl, Memodu aHasnily, y3a2a/lbHeHHSl, MOsICHEeHHS,
knacudbikayii, a makoxx cucmemHul, w0 do3eoJisie 8cebiyHo ocmMucaumuU Yo memy.

Pe3ynbTaTu.Po3kpumo decsimb 3acadHuU4ux sikocmel slidepa cnyxiHHs, 3a Jlapi Cnipcom, ovinbHukom Ljenmpy Po6epma
K. IpiHnigha: emiHHs1 cnyxamu; emnamisi; 3yineHHs1; yceiOdoMeHicmb; YMiHHSI MepeKoHyeamu; KoHuenmyanizayisi; npo2Ho3y-
8aHHS; ynpaesliHHs; npa2HeHHs1 00 po3eumky sodel; cmMeOopeHHs1 cninbHomu. Bu3Ha4eHo "nidepcmeo cnyxinHA", 3a Jlapi
Cnipcom, sik noeGHaHHS ocobucmux sskocmeli ma npogheciliHux Hasu4oK, 30amHicmb 06'c¢dHyeamu nrodeli AoeKosia CriNIbHUX
yiHHocmell, w0, y ceoro Yyepay, hopmMmye cninbHy iGeHmu4yHicmb. 3anponoHoeaHo po3zsi0amu mMmodesnb "nidepcmea crnyxiHHsa",
3acHoeaHy Ha npuHyunax "3azanbHo20 6n1aza"”, ciyxiHHi 6r1uXHbEOMY, 2poMadi, gilickkogoMy winumasnto mowo, ik oOHy 3 Halie-
ghekmueHiwux ynpaeniHcbKkux Modesieli Cb0200eHHS y KOHMeKCMi eUKJIUKie giliHu, mTocmmpasMamu4yHO20 CMPeco8o20 po3siady
(NMTCP), mpueoau, kpu3zu AyxoeHOCMIi, 3a20CMpPeHo20 8i04ymmsi MOowyKy ceo20 MicUsl 3a MOKITUKaHHSIM, UMYWeHOT Migpayil.

BucHoBku. JosedeHo, wo nidepu cnyxiHHA — ye apximekmopu cmpamez2i4yHo020 MUC/IEHHS i KOHCEHCYCY, 80HU eMilomb
4yymu i nepeKoHyeamu cuJioro csioea ma eJslacHUM rpuknadom. Bid6ymucs sik nidep cnyxiHHs1 o3Ha4ae 6ymu HOCieM maKux siKo-
cmel, Ha8UYOK i YecHOmM, sIK KOMemeHmMHicms, npogpeciliHicms, gidnogidanbHicmb, crpasednueicms, nogaaa, eMrnamiss mou,o,
wo nepedbayaec pob6omy Had coboro ynpodoex ycbo20 xummsi, oceimy enpodoex xumms (lifelong learning), camoducyunniny i
yceidomiieHuli cmusib XXummsi y NpoeKyil kpauwyoi eepcii camozo cebe. BcmaHoeneHo, ujo 0OHUM i3 HalimepeKoHIugiwux npuksa-
die iMmnnemeHmauii modeni "nidepcmea cnyxiHHsa" € )xummsi i disnbHicmb Mumpomnonuma, MmeyeHama 3 0ep)xasHUybKUMU roaJsisi-
damu AHOpesi lllenmuybkoeo. lMoeaey, doeipy i no6oe do cebe mumpomnonum 30o06yeae ceoimMu npasdusumMu crpasamu Ha
Kopucmb yKpaiHCbK020 Hapody, cmaswu Oyxoe8HUM Jslidepom. [Tpuknadom ceo20 xummsi 8iH NnoedHae wiissx dyxoeHocmi i3 Mi-
ciero-2poMadssHCbKO, Ky/lbmypPHO-MPOC8IMHUUbLKOI, CYCiflbHO-MOMiMuYHO, ymeepduswu nNpuHyun eGHocmi model Ha 8cix
PieHsIX — y poOuHi, yepkei, cycninbHili koonepadyii. lpoeiOHUKU Hayii eid3Ha4Yarombcsi ceped ycix 0OHielo ocobueoro sikicmro, a
came, 80HU Maromb 3pobumu "3azanbHe 651a20" cNPagor yCcbO20 C8020 XXUMmmsi, y UbOMY i nosnsi2ac Halisuwja Mema JIloGUHU,
2pomMadsiHuHa Ha wirisixy caMoeOO0CKOHaJIeHHS i eMifleHHs1 MPOEKMY c8020 MNPU3HaYyeHHs, w0 nepedbayae 2omoeHicms 6ymu ac-
KemuyHuUM y ceoix ocobucmux iHmepecax i am6imHum uj000 eenukoi Memu "3azanbHoe2o 6naza”.

KnwuyoBi cnoBa: "nidepcmeo cnyxiHHA", xpucmusiHcmeo, "3a2anbHe 61a20", Mumponosum AHdpeli Llenmuybkudl.

"CniinnbHe dobpo YuHUMb i3 todeli 0OHe miro,

a sikpa3 me cninbHe 006pPO € OCHOBOK 8CSKOI 110608U.

lMoyymms U ceidomicmb Uyb020 crinbHo20 0obpa, sike ny4ums nded,
gede oduHy 00 3pO3YMiHHS, WO 3a2anbHe 006po — mo ii enacHe Aobpo,
a bnuxHi it — mo Ha4e goHa camal

I momy mietro camoro n1roboe'to, skoro nduHa cama cebe mobumes,
Mycumsb 80Ha frobumu U uine modcmeo”,

"Macmupceke nocnaHHs "Tlepwe crogo nacmups”, 1899 p.

AHppen LWenTuubknn

BeTyn B KOMaHZHIW igenHin cuHeprii, Wo B pe3ynbTaTti NpUHOCUTL

Lia posBigka npucesideHa KoHuenuii "nigepctea cny-
XiHHA" (Servant Leadership), BU3HA4Y€HHIO WOro NUTOMMX
O3HaK i iMnnemMmeHTauil uUiel koHuenuii — yCcBigOMMNEeHOro
LINAXY Ha NPUKNagi XUTTS i CryXiHHA muTpononuta AHgpes
LenTuupkoro. Mu xmnBemo y 4ac, konv B nybniyHomy npoc-
TOpi 34ebinbloro AoMiHytoTb HapaTvMBu "igeanbHocTi" Ta
"ycnixy", "lWacTs ycaMiTHEHHS", @ OCHOBOMOSOXHOK METOH
camopeanisauii homo sapiens NpoOronoLwyeTbCs PO3BUTOK
ocobuctoro 6peHay, poboTta Hag CamMOBOOCKOHANEHHSM,
a He cniBnpaus i NiACUNEHHS CUMbHUX CTOPIH OAHE OAHOro
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CyCninbHY KOPUCTb. Y TOM Yac §IK Halle CbOrogeHHs1 CnoB-
HEHE EK3UCTEHUINHO TpariyHMMK BUKIIUKaMK, TakUMKU $IK
BiiHa, nocTTpaBmaTuyHuin ctpecosui posnag (MTCP), Tpu-
BOra, BiCYTHICTb CnpaBeannBOCTI, Kpn3a AyXOBHOCTI, 3aro-
CTpeHe BiAYYTTS MOLUYKY CBOrO MiCUSA 3a MOKIMKAHHAM,
BMMYLLIEHa Mirpauis Towo. Kpusa nopoa)Kye HOBi MOXINBO-
CTi | 3arapToBye nigepis CBOro yacy, agxe "KoXHa CTiHa ue
— asepi" (Boone, 2019, p. 4), wo, y cBOK Yepry, akTyaniaye
3anuT Ha 3acTOCYBaHHA ePEKTUBHMX YNPaBniHCbKNX MOAe-
new i KoHUenuii nigepcrtBa, 3aCHOBAaHWX Ha MNpuHLMNax
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3aranbHoro 6nara i cnyxiHHs GnuxHLOMY, rpoMagi, Bich-
KOBOMY Nigpo3ainy, WnuTasnto, BULLIN LWKOMi TOLLO.

MeTtoaun

MeTtoponoria gocnigXeHHs rpyHTYETbCSA HA MiXAUCUMN-
niHapHoMy nigxoAdi, WO BKMAYae aHania ginocogcbkmx
pKepen, couionoriyHmMx AaHux T1a biorpadiyHmx mxepen y
ranysi penirieaHaBcTBa. 3 MeTOH BUSABIEHHSA MUTOMMX 03-
HaK KoHuenuii "nigepctea crnyxiHHA" Ta iMnneMeHTauii umMx
LiiHHICHMX NocTynaTiB Ha NpUKNagi XUTTa mutpononuta AH-
apes LenTuubkoro BUKOPMUCTOBYIOTLCA Taki MeToau, sk no-
PiBHANBHO-ICTOPUYHUIA, METOAU aHanidy, y3ararnbHeHHs,
NOSICHEHHS, Knacudikauii, a TakoXX CUCTEMHUIA.

PesynbTaTtn

Cepep Garatbox KoHLenuin nigepcrea Halia gocnigHu-
ubka yBara ccokycoBaHa Ha KoHuenuil "nigepctsi cny-
XiHHga" (Servant Leadership), sika, Ha Hawy AymKy, HabyBae
HOBOI XBWIi CBOEI aKkTyanbHOCTI. LIto koHUenLio nigepctea
ccopmynioBas i BBiB Yy Haykosun obir 1970 poky Pobept
Ipitnic (Robert K. Greenleaf), ii amicTosi 3acagm asTop Bu-
KnaB y cBOEMY ece nig Ha3sot "Cnyra gk nigep". Y ubomy
ece HaBe[eHO BUKMNag OAHOro 3 TBOPIB XyOOXHbBOI niTepa-
Typu, a came 'epmaHa Necce, npo nogopox Ha Cxig i repos
Ha imM's JleB (Jleo), sikuii i ctaB yocobneHHsm midonoremum
"nigepctea cnyxiHHa" (Greenleaf, 1970). Ha nepwwin nor-
nsaa, noegHaHHA Takux cmucnodopm, gk "nigep” Ta "cny-
XiHHS" € aHTaroHiCTU4HMMM 3@ CBOIM  3MiCTOBUM
HanoBHeHHsIM, ane PobepT [piHnid nepekoHnMBo [OBO-
ONTb npoTunexHe. 3 Liei npnynHn, 0BrpyHTOBYIOUN CYyTHICTb
"nigepcTea cnyxiHHa", 4OCNIOHWK NPOTUCTaBMSE i KOHUen-
uii nigepctea kepiBHMUTBa, TOOTO NigepctBa aBTopUTap-
Horo opgHooci6Horo Tuny. OTxe, "nigepcTBo cnyxiHHA" €
CBITOrMAHOK MOAENI0, B OCHOBY SIKOI NMOKNaZAeHo XpUCTu-
SAHCbKi YeCHOTU. Takuin CTUnb NigepcTea Nos'd3aHum i3 BU-
COKOK KyIbTYPOK MUCIIEHHS!, YCBIOOMIIEHOIO XWUTTH, AKe
3acCHOBaHe Ha pO3yMiHHI TOro, WO MaTepianbHi Gnara,
BMaZa He € HaWronoBHiLLWM MPIOPUTETOM, HANBaXXNMBILLE —
BMIVB 3aBASKN MUCTELITBY NepekoHyBaTu i 06'eaHyBaTu Ko-
MaHgy OoBKona cniflbHOI MeTW, a He 3aBAsfKW cuni MigKo-
peHHsi. Byt nigpepom o3Hayae OyTu BisioHepom: "nigep
iHiLitoe, Hapae inei Ta cTpykTypy Ta 6epe Ha cebe pu3nk He-
BAaYi pa3oMm i3 waHcom Ha ycnix. Jligep kaxe: "A nay, cni-
oyn 3a mHow" (Greenleaf, 1970, p. 7)

JliogMHa 3a CBOEK MpMPOOOI0 € iICTOTOK CcouianbHO
(ApicToTenb), BoHa nparHe cBOIMU AisMU ByTU KOPUCHOIO
cninbHOTI | 6axkae, abu iHWI MoOMiYanu LiHHICTb LIbOro BHECKY
0o cycninbHoro 6nara. MpaBguBa ek3ncTeHLis NaUHN 3B0-
ONTBCS 0O PO3KPUTTS CBOIX MOTEHLNHMX 30i6HOCTEN Y npo-
decii 3a NOKNMKaHHAM, came Lie NPUHOCUTb KOPUCTb iHLLNM i
Hafae CeHcy NIOACLKOMY XUTTH. 30Kpema, 3rigHo 3i ctaTtuc-
Tukoto "State of the Global Workplace: 2024", saki ocmucnto-
H0Tb YMHHUKM, LLO BNANBAKTb HA e(PEeKTUBHICTb NPaLiBHUKIB i
IXHE BiOYYTTS 3a40BONIEHOCTI POGOTOH (Y CBITOBOMY KOH-
TEKCTi), OQHUM i3 NEPLUNX € NOTIiPLUEHHSA MEHTarbHOro 340po-
B'A MpauiBHWKiB: "3a JaHumu 3BiTy, 41 % cniBpobiTHWKIB
3a3Hal0Tb 3HAYHOIO CTPECY, L0 HEraTUBHO MNO3HAYAETLCS HA
IXHi NPOOYKTUBHOCTI Ta 3aranbHUX XUTTEBUX BPaXeHHsX";
OPYrMM YMHHUKOM € Kpu3a ynpaBniHCbKOro MeHeOXMEHTY,
Bifj AIKOCTi SIKOro i 3anexuTb edPeKTUBHICTb POBITHUKIB —
"70 % Bapiauji 3any4yeHHs cniBpobiTHUKIB MOACHIOETLCS SAKi-
CTI0 ynpaBniHHA", ebeKTUBHE ynpaBniHHA 3MEHLLYE MOXU-
OKy TPWMBOXHOCTI i CMpWSiE MPOAYKTUBHOCTI [OCHATHEHD.
3pewToto, TpeTiM YNHHUKOM € EKOHOMIYHI Ta NONITUYHI ne-
peaymosu (State of the Global Workplace ..., 2024). Hase-
OEeHi CTaTUCTWYHI AaHi 3acsigyyloTb Npo  HeobXigHiCTb
3BEPHEHHS, Ha Hally AYMKY, OO OAHIEl 3 HaedeKTUBHILINX
Mozenen nigepcrsa.
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Takum 4nHom, niaxig PobepTa MpiHnida oo "nigepcrea”
BKITOYAE Taki NONOXEHHS, SK:

* "BiAdaHICTb LiHHOCTI CryXiHHA";

* "3aKnuK 0o ocobucToi TpaHcdhopmauii’;

* aKueHT Ha cninbHoTi" (Boone, 2019, p. 4).

BopgHo4vac gocnigHuk 3a3Havae, Lo eAHICTb JoBKoma cni-
NBHOI METU Ma€e No3HavYaTCs NPOAYKyBaHHAM BUCOKOSIKICHOT
poboTu, BMiHHAM "gocaraTv CKnagHux Uinen i Bumaratu Big
nogen BignNoBiganbHOCTI 3a CBOI pesynbTaT i MoBediHKy"
(Boone, 2019, p. 4), ane BogHo4ac igeTbcs pagLle npo "cuny
no6oBI, BMiHHS cryxaTu i 4yTW" i @X Hisik Npo Taki aBTOpUTapHI
CTUMYIK, SIK CTpax, HeoBipa, KpMUTMKa ToLlo. 3Biacu, KoHLen-
g "nigepcTea cnyxiHHa" nepeabavae BMiHHS criyxaTu i Bpa-
XOBYBaTU MOTPEOW iHWMX, po3nogin Bnagu i generyBaHHs
NMOBHOBAXXEHb, i 3PELLTOI, CTBOPEHHSI CMPUATIIMBOIO Cepeao-
BULLIA A71s1 PO3BUTKY NMOTEHUNHNX 30iOHOCTEN YCiX AONYyYEeHUX.
3a TakMx YyMOB BHECOK KOXHOTIO i KOXHOI Y CrinbHy crnpaBy €
MOMITHUM, LiHHUM i BaXKITUBUM.

MepengimMmo 00 LEeCATM OCHOBOMOSIOXHUX SAKOCTEW ni-
aepa-cnyru, 3a Jlapi Cnipcom, sikui iHTepnpeTye BY4eHHS Po-
6epra K. piHnida i BogHOYAC € OYiNTbHUKOM OHOVMEHHOIO
LleHTpy, a came:

1) ymiHHA cnyxaTuy;

2) emnaris;

3) 3uineHHs;

4) yCBiAOMMEHICTb;

5) yMiHHS nepekoHyBaTy;

6) koHuUenTyanisauis;

7) NPOrHO3yBaHHS;

8)ynpaBniHHs;

9) NparHeHHs 40 PO3BUTKY NOOEN;

10) cTBOpEHHS cninbHOTK (Boone, 2019, pp. 5-6).

OTmxe, "nMigepcTBo CNyxiHHS", 3a BULlE HaBeOEHUMMU
AaHumK, nepeabavae noegHaHHA 0COOUCTMX SIKOCTeW Ta
nNpogecinHUX HaBWYOK, 3AaTHiCTb o6'egHyBaTu noaen
AOBKOMa ChiNbHUX LUiHHOCTEN, WO, BOYEBMAb, (HOPMYyE
CMiNbHY iAEHTUYHICTb.

3pewToto, nigepu-cryXiHHA — Lie apXiTekTopu ctpaTeri-
YHOrO MUCIEHHS | KOHCEHCYCY, BOHM BMIilOTb YyTH i Mepeko-
HyBaTM CWMOK CroBa Ta BnacHUM npuknagom. Jlinepm
CNY>XiHHSA CTaBNATb BENUKY METY i AOCAratoTh i 3aBASIKN CU-
Heprii KoMaHaW BigAaHUX Ui MeTi LWNSAXOM AOTPUMaHHS py-
TMHU Manux KpokiB. BignosigHo, iMnnemeHTauis y xutts
KoHLenuji "nigepcTea cnyxiHHA" CTae MOXIUBOIO 3 No3uLii
YCBIQOMIEHOrO XUTTS NIOANHM, sika npaLtoe Haa coboto i ca-
MOBJOCKOHAIETLCHA, (DOPMYIIOE MICilo, CTaBUTb BUCOKY
MeTy Ta 06'egHye JOBKONA Hel iHWNX — HalKkpawmux He CTi-
INbKK 3a cBOIMU 30iOHOCTAMMU, CKiNlbKM 3aBASAKN CBOIM MOTU-
BaLii i npauesgaTHocTi. Y cBoW Yepry, ue nepenbavae Taki
AKOCTI, SIK YMiHHS cnyxaTu, 6yt eMnatuyHuM: "ogHak npum-
HATTA MOAVHU BMMarae TepnuMocTi OO HeOOCKOHAamnoCTi.
XTO 3aBrogHo Mir 6y kepyBaTW AOCKOHaNMMK NiOAbMU —
Kby BoHu 6ynu. Ane ineanbHux nogen He 6yeae. | 6aTbku,
AKi HaMaralTbCs BUXOBaTU igearnbHUX 4iTen, HeogMiHHO BU-
poctaTb HeBpoTukiB" (Greenleaf, 1970, p. 10). Y nigepa He
MoXe OyTn MeTu npaLoBaTh Nopyy 3 igeanbHUMKU NabMU,
ane B HbOrO € 3aBAaHHS CTBOPWUTM HACTIMbKM CRpUATINBE
cepepoBsuLle, abu po3KpMBaTK HalKkpalli SKOCTi i koMmneTe-
HUii YneHiB komaHau. Bo Hiwo He MOTMBYE KOMaHAY Kpalle,
aHixX Big4yTTs, WO iXHI0 po6OTY NOMiYatoTh i LliHYIOTb, a iXHil
BHECOK Yy CMifnlbHy CNpaBy i BOHW CaMi € BaXnvMBUMK, i came
B L LWiHHOCTI ntoguHu, ii poboTH i nonsirae ceHc.

Y UbOMYy KOHTEKCTI naeTbca nNpo "npodoecito 3a MoKmu-
kaHHam" (M. Bebep), "cpogHy npaut” (. C. CkoBopoaa).
Takvm YMHOM, 3aaTHICTb | NpaBo OyTH NigepoM BUCOKOI Ky-
NbTYPU MUCINEHHS — Lie PiBEHb YECHOT (Mpuraganmo, sk Le
Oyno 3a 4aciB aHTW4YHOCTI), NiogMHa Mae nnekatu CBOi
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HalKpalli YecHOTH, BUXOBYyBaTK cebe, He LiykaTu, a CTBO-
ptoBaTh cebe, WO, y CBOK Yepry, nepeabayae poboTy Hag
OCBIiTHIMW Ta NPOMECINHNMUN KOMMNETEHTHOCTAMW, ane no-
PSA i3 TUM i HaA BHYTPILLHIMKM YeCcHOTamu, Wo 0ByMOBOE
YCBIQOMIEHICTb CBOET Micii i nepenbavae AOTPUMaAHHSA ca-
mMogucumnniin. MNpuyomy mMeTa NMOAMHU He 3BOAUTLCA A0
€roLEHTPUYHOT CKOHLEHTPOBAHOCTI HaZ CBOIM 0OCOBUCTUM
NMPOEKTOM, a CBiAYMTb MPO FOTOBHICTb 06'€QHYyBaTH iHLLMX
[JOBKONa CNinbHOI MeTH, sika Mae LiHHICHY cycninbHy Bap-
TICTb | KOPUCTB.

Takvm 4YmMHOM, Nigepom € TON, XTO He AyMae Npo Mate-
pianbHy BUHaropogay, a nocnyroBsyetbcs ineeto. Came takumi
iAEeNHNA Bi3iOHep, aHaniTUK, apxiTekTop cTpaTeridyHux pi-
LWEeHb 30aTeH CTBOPOBATU MPOEKTU ANsl CBOIO MOKOMIHHS i
ans npungewHeoro. Taki nigepwn 3gaTHi Bectu 3a coboto,
HagmxaTtu, NigcuniBaTh LiHHICTb KOXHOIO i KOXHOI npawis-
HULi €QMHOT KOMaHOM.

BignosigHo, nigepcTBo CNyXiHHA BKIKOYAE Taki MyHKTK,
SK: BigOaHICTb MicCii CNyXiHHA; FOTOBHICTb 4O OCOOUCTICHOT
TpaHcdopMalLlii; aKLEeHT Ha ChinbHOTI; YeCHiCTb, AoBipa, No-
Bara, CTBOPEHHsI CNpUSATNMBOI aTMocdepu Ans 3pOCTaHHS
KoMneTeHUin komaHau. Kpim Toro, npodecop 6GisHec-korne-
nxy Mitepa k. TobiHa npu yHiBepcuTeTi CB. IxoHa (Hbto-
Mopk) Nappi B. ByH (Larry W. Boone) BBoAUTL 40 ANCKYPCY
po3yMiHHA nigepcTBa YecHoTy "nmobosi", a came: "Migepu
NOBUWHHI NMOOMTN CBOIX nocnigoBHWKiB. ToGTO nigepu no-
BMHHI OyTW Tepnnsayumm 3 iHWKMMM | CTaBUTUCA 0 HUX i3 AO-
OpoToto Ta noBarot. Y CBOIX BiAHOCKMHAX 3 iHLLIMMM nigepu
NMOBWHHI BYyTU YeCHMMU, CKPOMHUMK, Beskopucnveumm ..."
(Boone, 2019, p. 12).

Takvm YnMHOM, B OCHOBI KOHUenNUiT "nigepcTaa cnyxiHHA"
NEeXNTb OCHOBOMOJIOXHA YecHOTa XpUCTUSHCTBa — "nto6oB".
Mpuraganmo Taki cnosa-noByaHHsA: "JTtobu MNocnoga bora
CBOro BCiM CepLeM CBOiM i BCi€El OyLUel CBOEH, i BCiE
cBoeto aymkoto. Lle Hambinbwa i Hamnepwa 3anoBigb. A
apyra ogHakoBa 3 Heto: JTlobu cBoro 6nmxHbLOro, sik camoro
cebe" (Big MaTBis 22:37-39) (bibnis ..., 1962/2009).

| cnpaegi, AKWO MU PO3MIPKOBYEMO MPO LUMASX BEIMKUX
nigepis, To ixHsA Micia 3pebinbworo nonsrana y 34aTHOCTI
06'egHyBaTW, 3UinOBaTK CepUs Noaer curnoto nboBsi, 30k-
pema Tak B4unu AHgpen Wentnubkun, Maratma l'aHgi, Ma-
pia Tepesa, HenbcoH Mangena, IHgipa Tlangi i iHLWi.
AKTyanbHICTb i BNIMB TaKOro NigepCcbKoro NocnaHHs € nosa-
YacoBuM. [isnbHiCTb nigepiB CrnyXiHHA 30pieHTOBaHa Ha
iaeto cycninbHoro 6nara. JltoguHa Moxe BiadbyTucs sik nigep
€0HaHHIO NOriKko-MaTeMaTUYHOro Ta eMOLINHOro IHTeneKTy,
po3cyanuBa nogunHa — e Ta, sika NocTinHo Aymae npo "Te-
nep", K NIpo pyxomy KOHUenLito, Y SIKii MUHyne, TenepiLlHin
MOMEHT i MabyTHE € OpraHiyHO eQHICTIO", "NOAMHA O4HO-
YacHO € i iCTOPMKOM, CydacHMUM aHasniTMKOM i NpopokoM", Ta-
KnMmu € pucuy nigepa givi i nepemor (Greenleaf, 1970, p. 13).

OTpumaHi pesynbTaTti cBigyaTtb, WO WAX TpaHcdop-
MaLii i3 knacnyHoro nigxoay nigepcraa Ao KoHuenuii nigep-
CTBa CNYXIHHA € YCBIOOMIEHO TpaHcdOpMaLinHO0
poboToto noanHn Hag camoro coboto, 60, NyLe Npoxoasiyun
nepcoHarnbHi TpaHcdopmadii, MM MOXeMO CBOIM MpukKna-
OOM BnnmuBaTth Ha iHwwnx. Ha aymky Dxenmca Octpi, nige-
pam cnig HaBuuMTMCa OyTW LWMpUMM, BpasnuBumu, OyTu
camMmyMmm cobOHo i KOpUCHUMM Ans iHWKux: "OyTn BpasnmMemnm
Lie BMMarae CMiniMBOCTi, 3HaMEHYE BiAMOBY BiZ TpaguLinHUX
ysIBNEeHb Npo nigepa, KM 3aBXOu KOHTPOIOE cuTtyauito,
OyTn BIAKPUTMM | YeCHUM, BUCMOBMOBATU CBOI CYMHIBW,
CTpaxu, BMiHHA BM3HaBaTW NOMUIKMK i cka3atn "A Oy He-
npasun”, "nigepu-criyru He kepytoTb 3ropu. BoHn He 3aBxamn
ysaBnsoTb cebe Ha BepxiBUi opraHidauiiHoi nipamign. 3a-
MiCTb Liboro cnyrn 6a4atb cebe Ha pi3HMX FHYYKUX MNO3NLLAX
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y Byab-skin iepapxii”, TOBTO BOHM HE NOCMNYroBYOTLCS aBTO-
putapHumu metogamu (Greenleaf, 1970, p. 10), a 3gaTHi py-
XaTUcs WNAXoM chiBnpaui i HacTaBHULUTBA.

Takox aBTOp HaBOAWTb LUKany NigepcTsa, Lo BKIOYaE
TakKi NyHKTW, AK: "anbTpyiCTUYHE NOKMNUKaHHS, CNPaBXHICTb,
€TU4YHa NoBeAiHKa, KOHLENTyanbHi HABMYKMN, MY>HICTb CTBO-
PEHHSA LiHHOCTI ANA ChinbHOTW, eMOLiNHE 3LiNEeHHS, po3LUn-
pPeHHss npaB | MOXNIMBOCTEW, YMiHHA npobadaTw..."
(Greenleaf, 1970, p. 12). JlinepctBo B TakoMy NpO4YMTaHHI
BUXOANTb 3a MeXi NpoecinHOT KOMNETEHTHOCTI, a nepea-
b6avae wnax cnyxiHus. "Nigepy cnyxiHHa — Le negaroru.
BoHu gatoTb 3rogy Ha 3BOPOTHMI 3B'SI30K, TOMY LLO Mpar-
HyTb yOOCKOHanBaTucb. BoHn 3BepTaloTbca 4O NOCMigoB-
HUKIB Ha iM'A | BU3HalOTb iXHi BHecok B ycnix" (Greenleaf,
1970, p. 16). HixTo 3 Hac He HapoaXyeTbLCH Nigepom, ane
MU MOXeMO CTBOpUTKM i3 cebe nigepa, ByTn HOCiEM Takmx
YECHOT, Ik KOMMETEHTHICTb, BiANOBIgaNbHICTL, CNpaBeanu-
BiCTb, NoBara, eMnaris ToLo, WO nepeadavae poboTy Haj
co60t0 YNPOAOBXK YCbOro >XUTTS, OCBITY BMNPOOOBX XUTTS
(lifelong learning), camogucumnniny i ycBigomMneHui ctunb
XWTTS Y NPOEKLUIi kpawoi Bepcii camoro cebe. Omxe, "nige-
PCTBO — Lie HE MPO MEHE YM NPO Bac, Lie Npo Bac i Npo MeHe",
ue npo 34aTHICTb MPUHOCUTM KOpUCTb iHWwum (Greenleaf,
1970, p. 17). Takum 4mHOM, NnigepcTBo nepenbadvae Bipy B
cebe, AoBipy Ao iHWwKX. JllogmHa mae BipuTh B cebe, Tinbku
TOAi BOHa 34aTHa MOBIPUTY B iHLINX.

OCKInbKn KOXHa Kpu3a NopoaKye MOXMMBOCTI, TO, Bia-
NoBiAHO, KOXHa enoxa NopoaXye nigepis csoro yacy. lpo-
XKMBa4M J0CBIf BiiHW, MU LLIYKAEMO TOYKM OMOpK, 30Kpema
B Mofensx nigepctea, cepen AKMX OJHIE 3 HaneeKTMBHI-
WnX € "NMigepcTBO CryXiHHS", iIHCTPYMEHTU Akoro pobnsite
HaC 3arapTOBaHILUMMM i 3rypTOBaHMMM OO0 BUKIMKIB Ta
Kpn3 rnobanbHoro cBiTy. Ha Hawy aymKy, OgHUM i3 Hawine-
pekoHNMBILLIMX yocobneHb Takoi mogeni "nigepctea cny-
XIHHA" € XUTTA | JisnbHICTb MUTpononuTa, MeueHata 3
AepxaBHuubkuMn  nornsgamu  AHgpest  LenTuubkoro
(1865—1944) — 6e33anepeyHoro nigepa, siknii camoBiggaHo
BigAaB cebe cnyxiHHio bory i niogam. MpuHarigHo cnig 3a-
3HAYMTW, O BMPOOOBXK OGaraTbOX POKiB, HABiTb AECATUNITb
npaega Npo MOABWXKHULBKY Npauld MuTpononuta AHgpest
LlenTuubkoro 3aamoB4yyBanacs, pagsHcbka nponaraHga cu-
CTEMaTU4HO 3HMLIyBana npaegy Npo BeENWYHWUX nigepis
YKpaiHCbKOro Hapody, abv no36aBnT Hac HaLIOro KOPiHHS,
30KpemMa nigepa AyXOBHOCTI i ryMaHHOCTi: "BGinblUOBULbKI
OKYMaHTN HacurbHo il ckacyBanu, Hacrnigyum B LibOMY po-
CiCbKMX LlapiB, AYXOBHMX HALLaAKiB MOHIOMbCLKOrO asincTea
3 A0Or0 BOPOXXHEYEK [0 XPUCTUSIHCBKOrO KaTonumupkoro 3a-
XOAY | XPUCTUSIHCBKOI 3axigHO-EBPOMENCHKOI KynbTypH, 3 6a-
XaHHAM LinkoBuTo iX 3HUWMTK" (BapaH,1947, c. 6). Tomy
aocnigpkeHHs, npucesayeHi AHgpeto LenTtuubkomy, € nosep-
HEeHHAM cobi CBOET ICTOPMYHOI NaM'ATI LUNSAXOM MOAONaHHS
HaLLIOi KONEKTUBHOI TPaBMU, CNIPUYNHEHOT TEPOPOM PaasiHCh-
Koi Bnaau. KoxHa gepxaBa, Matoum CBOIX NPOBIAHMKIB HaLli,
OYXOBHWX MigepiB, Mae 3BOAMTU LiHHICHWW i ideonoriyHMn
dyHOAMEHT OCBITHBOI | KyNbTYPHOI MOMITUKMN Ha BUBYEHHI Ta-
KMX OCOBMCTOCTEN, Ha MpWKNagi iXHbOI OYXOBHOI CTIiKOCTI.
Tak matoTb BUXOBYBaTUCS MOKOSiHHSA, (hopMyBaTUCS reHepa-
LS BiNbHUX | pO3YMHWX NIOAEN, SiKi NpauoBaTMMyTb Ha brnaro
CBOEI Hauji, 30epiratoum 3B'A30K 3i CBOIM KOPIHHSAM, 3HaKun
NpPO CBOE NOXOMXKEHHS, ICTOPIlO, KynbTypy.

Mwutpononut AHgpen Lentnubkmin "noxogunTs 3i cTapoi
ykpaiHcbkoi Gosipcbkoi poauHu... LWenTtuubki 3 WenTtuub,
yepeMuncbkoi enapxii, 6ynn TMMK, WO [OBro onupanucs
NonbCbKi NaTuHisauii i nonoHisadii, Buaatoumn 3-nomix cedbe
LNy HU3KY LlepKOBHUX AisYiB i iepapXxiB, FONOBHO BNPOOOBX
ginoro XVII ct". (bapan,1947, c. 9). Cam mwutpononut
Anppen LenTuubknii NnoBcsk4ac y CBOIX nucTax, npausax
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HaronoLye Ha 3Ha4YeHHi POAMHM, TOro Maroro kona, sike
Ma€ Ha KOXHOrO 3 Hac HaWbGiNbLLUA BNNKB, 60 came B poauHI
MU OTPMMYEMO LLENSIEHHA YeCHOTaMK1, MOparibHO PiBHOBa-
roto nomix gobpom i anom (MapyHdak, 1981). | cam AHgpen
hopmyBaBCH y poAMHI, Sika nam'aTana npo CBOE yKpaiHCbKe
LUNAXETHE MOXOPKEHHS, WO i 3aknano nigsanvHu ans dop-
MyBaHHSA MOrO CBITOMMSAAHUX KUTTEBUX Ta rPOMagAHCHKMX
opieHTupis. "Mutpononut Angpen rpad Wentuubknin —y me-
Tpyi PomaH-Mapis-AnekcaHaep, NPYALLOB Ha CBIT 29 NuUnHA
1865 p. y ceni Mpunbuyax Asopiscbkoro nosiTy, B ManuumHi",
noro Ttato 6yB IBaH rpadp LUenTuubkuin, matn — rpaduHs
Codis WenTnupka (bapaH,1947, c. 6).

MaribyTHboro mutpononura 6yno BMXOBaHO B HalKpa-
LUMX TpaauUisix LUNSIXETHOrO poAy, po3noyas BiH CBOE HaB-
YaHHS i3 OOMALUHBOrO LUKINBHULTBA, 3ro4OM MPOAOBXKMB
noro B rimHasisax JlbBoBa Ta KpakoBa, HacTynHWA OCBITHIN
piBeHb, a came CTyniHb AOKTopa npasa, 3000yB y CTiHax
ArennoHcbkoro yHiBepcuteTy (Kpakie, 1888 p.). Liboro x
POKy BCTynMB 4O MOHAcTups cB. Bacunis Benukoro, ctygi-
10BaB QyXOBEHCTBO B MOHacTuWpi €3yiTiB y Kpakosi, 3000yBLun
[OKTOPCbKMI CTYNiHb 3 6orocnos'a i dinocodii. by nonirno-
TOM, BONOAIB NoOHaA AecsiTbMa iHo3eMHMK MoBamu. BogHo-
Yac MUTPOMONWT YCBIAOMITIOBAB CBOE LUMSXETHE YKPaIHCbKe
NMOXOPKEHHS, MreKalum B cepui Wwemnmey noboB OO CBOro
KOPIiHHS, YKpaiHCbKOT KynbTypw i icTopil. [NoBary, goBipy i nto-
6oB go cebe mutpononut 3gobyBaB CBOIMWM MpaBaVBUAMM
crnpaBamMu Ha KOPUCTb YKpaiHCBKOro Hapoay, cTaBLun "b6es3a-
nepeyHnM aBTOPUTETOM i AYXOBHUM NigepoM", amxe 3 Mome-
HTY BCTyny Ha mwutpononuuui npecton (12 ciyng 1901 p.)
"NonsKM BBaXanu Moro 3pagHNKoOM, a YKpaiHui — NONbCbKUM
areHToM" ([Mo3Hsik-XomeHko, 6. A.), ToOMy NnuLie BigaaHicTo,
CNYXIHHSAM | YMCNEHHUMN 006POYECHUMU CrpaBaMu Ha Ko-
pWCTb rpoMaay BiH Mir 3000yTH CBili aBTOpUTET.

TakMM YMHOM, MPUKIIALOM CBOrO XUTTS BiH NOELHAaB
LMASIX OYXOBHOCTI 3 MICIE0 — rPOMaAsHCBKO, KyJbTYpPHO-
NpoCBiTHULBKOI (cTaB ¢yHaaTtopom HauioHanbHoro My-
3eto y JI1bBoBi (1913 p.); ykpaiHcbKoro yHiBepcuteTy y J1bBOBI
(1914 p.); Borocnoscbkoro HaykoBoro ToeapucTsa (1923 p.)
JlbBiBCbKOT rpeko-kaTonuubkoi GorocnoBcbkoi  akagemil
(1929 p.); YKpaiHCbKOro KaToONMUbKOro iHCTUTYTY LIepPKOB-
Horo 3'egHaHHs iM. Wocuda — Beniamina PyTcbkoro
(1939 p.)), cycninbHo-noniTu4HO (6yB OAHUM i3 dyHAATO-
piB opraHi3auii "lMNnact", niaTpumysBaB TOBapucTBo "lpo-
ceita", "PigHa Lkona", 6yB aenytatom [anuubkoro cenmy
Ta uneHoMm [Manatn naHiB aBCTPIACLKOro naprnameHTy y
BigHi, oe BiacTtoloBaB yKpaiHCbKe NMUTAHHA), TakMM YMHOM
3000yBLUM aBTOPUTET, AOBIpY Ta NiAepCTBO CBOIMM AisMU K
cepep npubivHuKiB, Tak i cepeq Boporis (MapuHosuy, 2019).

Mwutpononut Axgpen LenTuubknii 3 ocobnmeum niete-
TOM BiA3HayaB Cury €4HOCTI MAeN Ha BCiX PIBHAX: Y po-
OWHI, UepkBi, cycninbHin koonepadii. [pu  ubomy,
OCMMUCITHOONM MUTaHHS €AHOCTI Hauii, nocrnyroByBaBcs Ta-
KO CMMUCAOBOI MeTadopoto, sK "BCceHauioHanbHa Xata",
NpVHarigHo MiAKPECHoYM, WO BCE NMOYMHAETHLCS 3 MIKpO-
KocMmy (poAuHK), a NoTiM BTINOETLCHA Y DOPMi MaKpoOKOCMy
(rpomagm, cninbHOTK, Hauil): "YKpaiHCbKMin Hapod € OOHUM
HapOAOM, AEXTO XO4e HaBiTb CKa3aTu — OAHMM OpPraHi3MoM,
TOMY W HanexuTb NOMY CTaTW i CyUiNbHUM HauioHanNbHUM
BuTBOpoM" (LenTnubkuin, 2020, c. 24).

TakuMm YMHOM, LUNSIX CTAHOBIIEHHS MIOOUHM PO3NOYNHa-
€TbCA 3 MPOLECY BUXOBAHHSA, BipW | Tpaauuin y poauHi, came
Bil LbOr0 3anexuTb KynbTypa MUCMEHHS, HaljioHanbHa CBi-
OOMICTb, rpomMasaHCcbka BignosiganbHicTe. [l1o xapakrepuc-
TUK, SKi pobnaTb HapoA Hauieto, nepeayciMm HanexuTb MoBa:
"Bci, WO no-yKkpaiHCbKM roBopsATb, abo Ti, WO BBaXaloTb YK-
paiHCbKy MOBY 3a pigHy, byayTb CTAHOBUTU YKpaiHCbKWUI Ha-
poa" (Wentuubkun, 2020, c. 24). Mo-gpyre: "Kpim MoBwM,
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KOHCTUTYLIiHUM enemMeHTOM HauioHanbHocTi" (LWenTtuub-
kui, 2020, c. 25) € HauioHanbHa CaMOCBIOMICTb, siKa € 3a-
cagHU4YMM enemMeHTOM efHocTi Hauii. [Nepwi kpokn [o
couianisauii ntognHa oTpUMye Y poaMHI, NOTIM y CyCninbCTBI
BOHA BYMTbLCA TOMY, L0 Take npasa i 060B'A3KN, CYMIiHHS,
BignoBiaanbHicTb. OCKINbKN AepXXaBHUI MEXaHi3M CTBOpe-
HWUIA NoAbMM, Bi4NOBIOAHO, BiH HE MOXe ByTn AOBEPLUEHUM i
ineanbHnM, 60 igeanbHe — TO crnpaBa OOXeCTBEHHOro no-
pSAKy, Tam, Ae € NnioavHa, MM MaemMo BpaxoByBaTh MOXUOKY
o4O peanbHOCTi, amke NoAuHI BNacTMBO NOMUNATUCS i
CTBOPOBaTN MeHLW AockoHani npoektn. OOgHMM i3 HanmBax-
NUBILLNX YUHHWUKIB CTaroro CycnifibHOro XXUTTS € EAHICTb Ha
BCiX piBHsIX. [Jo BaXXnNnBMX opraHisawin MUTpONonuT 3apaxo-
BY€E: poavHy, rpomagy, "cebTo 3nyKky nogen, Lo XuByTb B
O[HI MiCLLEBOCTI Ta 3B'sI3aHi Mi>k CODO0 CYCiACTBOM i CMiNb-
HoToto GaraTtbox notpeb i iHTepecis" (LenTtuuskui, 2020,
c. 9). Taki wabni i cTaHOBNATL CyCNiNbLCTBO, YCE € B3aEMO-
noB's3aHMM, yCe Mae CBOI BUTOKM, CBil pyHOameHT. 300-
poBe CyCniNnbCTBO, LU0 XMBE 3@ 3aKOHaMM, PO3MNOYMHAETLCS
3i 300poBOI poanHK, Ae € nobos i noeara. Kpim Toro, 4nm
MEHLUMMM € Ti YW iHLI opraHi3auii, TMM BOHM € eDEKTUBHI-
LWrMK, BinbLu BNOpSaKOBaHMMY 32 CBOEHO CYTTHO, apKe BOHU
o6G'egHaHi cymicHicTio abo KoHceHcycom iHTepeciB. Bax-
NVBO BiA3HAYMTW YCBIOOMIIEHHS MWUTPOMONUTOM AHOPEEM
LlenTuubkum BaXXKNMBOCTI BUXOBAHHS rpoMaamn, CrinbHOTY,
3rypToBaHoil OBKOMa €4MHOI METU, NO3a TakMM KOHTEKCTOM
CTBOpPEHHS "HauioHanbHOro MoHoniTy" He Moxe 6yTn i aep-
XaBu. 3 MeTol yTBepaKeHHs iaei "HauioHanbHOro MOHO-
niTy"  MUTpoONonNuT  34JIACHIOBAB  akTUBHY  NIATPUMKY
NPOCBITHULIBKO-KYNbTYPHNX OpraHisadin Ta npoekxTiB, Biaby-
BCH 9K (DyHOATOp OCBITHIX i My3eMHMX YCTaHOB, OyB iHiujia-
TOPOM HafaHHS SKICHMX OCBITHIX mocnyr: "Tpeba i Hawomy
HapPOAOBI, @ X04 6U TifbKM HaLWKMM BipHUM, NepeaaBaTty Mo-
TPiGHI 3HAHHS | BUXOBYBATM MOrO B YCiX TUX FPOMaAsiHCbKMX
YecHOTaXx, Bif AKMX 3aNeXuTb BapTICTb LiNOI FpOMagsHCLKOI
npaui niognHn" (LWentuuskun, 2020, c. 10-11).

Mpu UbOMY OOHWMM i3 KMHOYOBMX MONOXEHb € OOTPU-
MaHHs1 3aKOHIB K (byHAAMeHTanbHUM MOJIOXKEHHAM, ane
MUTPOMONMT BBaXkae 3a HeobOxigHe [goomnpautoBaTu Uewn
NPVHLMMN, HaNOBHUBLLW AOTO MMNOOKUM XPUCTUAHCBKUM 3Mi-
CTOM — CNyXiHHAM Nntoasam. To6To Bnaaa, ska npowiina npo-
ueaypy nerituMmHocTi (BMGopis), Mae He NPOCTO BUKOHYBaTH
cBOI 060B'A3KW, @ FONOBHO Mae CNyXWTW CBOIN rpomagi, cni-
NbHOTI, Hauii. Y LbOMY KOHTEKCTi, Ha Halwy AyMKY, BapTo
npuragati M. Bebepa, akuii gocnigkysas NUTaHHSA "Moknu-
KaHHs" (HiM. Beruf), poamexoBytoum noHATTA "npodoecii” Ta
"NOKNMKaHHA", BU3HaYaKuu, WO MNOKINNKaHHSA Y noniTuui ne-
penbadae He NPO PEWTUHT i CTaTyc, a NPO AepXKaBHULbKY
MyapicTb, HauioHanbHy igeto. Lle npuHumn, BignosigHO A0
SIKOro MAUHA y CBOEMY CINYXIHHI CTaBUTb iHTEpecu Nnoaen,
rpomaan, noepxasu (igeto "saranbHoro 6Gnara") sule Bia
CBOIX BNacHuX iHTepeciB, Burogm Ta 6axaHb. Mix Tum, Ha
cTopiHkax npaui "Ak 6yaysaTtu pigHy xaTy" MUTPONONUT No-
BCSAKYAC POPMYIOE NMUTAHHA NPO HaneeKTUBHILY opmy
NpaBniHHA NS yKpaiHUiB i NpuxoanTb A0 BaXNUBOro yMO-
BMBOAY LWOAO CKMAOHOCTI YTBOPEHHS BENUKOro Hapoay,
SIKMIA Mae LWOCh cninbHe, ane i 6araTto BigMiHHOroO (BpaxoBy-
HOUN Ti ICTOPUYHI BMKITMKK, SIKi npunann Ha SO MUTPOMo-
nuTa Ta YyKpaiHcbkoro Hapogy). | B LUbOMYy KOHTEKCTi
MUTPOMNONUT Nepeknagae neBoBy YacTKy BiAMOBIAANbHOCTI
Ha nnevi AyXOBEHCTBA, sike Mae NpULLEnioBaTN XPUCTUSTH-
CbKi YECHOTU | BOAHOYAC 3HAaTUCA Ha Haykax CyCnifibHOro no-
psaky. OTKe, MUTPOMONUT HArosfoLwye, Lo XPUCTUSIHCTBO
Mae ByTu y cnyxiHHi CBOi rpomagi, Mae 6yTu wnsxom 6na-
royecTmBuMX Aii. 3BiacK, came IHCTUTYT LepKBY i JyXOBEHC-
TBa Mae BMAMB Ha (popMyBaHHSA CycninbHOI Mopani Ta
LiHHOCTEWN eqeKTMBHOIO AepXaBHOro ynpaeniHHA: "Big
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BUXOBHOI cunu Liepksu B SKOMYCb Kpato 4u Hapogi, Big Ha-
NpY>XeHOCTi BUXOBHOI MpaLli AyXOBeHCTBa 3 Monoaat Ta B
nponosifaHHi €saHrenis i NOACHIOBaHHI XPUCTUAHCLKUX Ye-
CHOT y BENUKii Mipi 3anexuTb MOryTHiCTb H6aTbkiBLUHK. Bo
Bif, L€l Npaui 3anexartb rpomMagsHCbKi YeCHOTM rpoMagsH”
(WenTtuubkun, 2020, c. 18). OTxe, npaBo obupatn Bnagy
Mae nependavaTtn 4OCTATHIN iHTENEeKTyanbHUIA Ta Moparb-
HWIA piBEHb rPOMafsH, rOTOBHICTb HE NnuLle NOCnyroByBa-
TUCb CBOIMM MpaBaMu, ane i HeCTW BiAnoBiganbHICTb 3a
BMGip. Aoxe mu obupaemo Bnaay (Ha ycix piBHAX) He nuLue
ansa cebe, ane ona cBoix GNMXHIX, BiANOBIAHO, He BapTo
NErkoBaXWTU B TaKMX BaXKIIMBMX acrekTax HaLLOoro >XUTTS.
Takvumn yHoMm, AHapen LWenTuubknuid HaromnoLlye Ha B3ae-
MOOOYMOBIEHOCTi MiXX MPUBATHUM i MyGiYHUM KOPUCTYBaH-
HAM CBOIM PO3YMOM, Ha rpoMagsAHCBKIN 3pinocTi, i Ui
nornsan MUTPONonuTa KOPenoTb 3 aHTUYHUM PO3YMIHHAM
"ByTv rpoMagAaHMHOM", ike BBaXanocs npueineem, Lo i ne-
penbayano rigHicTb. Tak i My, 30iNCHIOYN CYCNiNbHUIA BU-
6ip, Maemo yTBepaXyBaTh CBOK rpOMagAHCBKY MigHICTb. Lie
Mae ByTu UinecnpsMOBaHWM MaHOM HalUMX CYyMiCHUX Ain
Ha LINAXy 4O PO3YMHOro AEpXKaBHOro naay.

MpoBigHWKM Hauil MaloTb BiAPI3HATUCS Bif YCiX OAHIE0
0co0nMBOIO AKICTIO, @ came — BOHM MatoTb 3pobutun "3ara-
nbHe 6naro" cnpaBot YCbOro CBOO XUTTS, Y LIbOMY i Nons-
rac HaviBua MeTa NOAWHW, TPOMaAsHVMHA Ha  LUMAXy
CaMOBOCKOHArEHHs i BTIMEHHA MNPOEKTY CBOro npu3Ha-
YeHHs, Wo nepepbavae roTOBHICTb OyTW aCKETUYHUM Y
CBOIX 0COOUCTUX iHTEepecax i aMBiTHMM LoA0 BENUKOI METU
"3aranbHoro 6nara" (Lentuubkuin, 2020, c. 23).

[Ouckycis i BUCHOBKMU

Takum 4ymHom, mutpononut AHgpen LLenTuubknii Npuk-
nagoMm CBOrO XUTTS YTBEPOKYE ePEKTUBHICTb LLNAXY M'AKOT
CWIM NEPEKOHAHHS i BNNUBY — LUNSAXY MPOCBITU, afixe came
AKICTb OCBITWM TpaHCOpMy€E KynbTypy MUCIEHHS, (DOpMyE
ryMaHHUX i BiflbHUX rpoMaasH Hauii. MutpononuT BBaxas,
WO WnAxX OpMyBaHHS i CTAHOBMEHHS PO3MOYMHAETHCS 3
poavHu. [MpuHarigHo npuragamvo aymky Pobeprta
[piHnida, Ak HaronoLuye, WO Taki 3aknagu, SK iHTepHaTu,
noTpiGHO nNikBigyBaTW, agXe BOHW HE MPUHOCATbL CrpaBX-
HbOI KOPWCTI, @ HaBnaku, TPaBMYoTb NIOACLKY NCUXiKY, ToAi
sK "giTn NnoTpebytoTe N6OBI, a CNpaBXHiln AiM — Yy poauHi,
rpomagi". [loBipa i noBara € Kn4YOBUMU MpUHUMNamMu, "ae
Hemae CninbHOTK, JOBipKU, NoBarn”, Tam He NAEeTbCs Npo ni-
nepcTBo, 60 crnpaBXHi Nnigepy OUBNSATLCS Ha NMOAMHY | ba-
yaTtb ii MOTEHUiNHi 34i6HOCTI, OYXOBHI X nigepu 3UintoTb
NOACHKI cepus, Yoro 3 NOBHOTOK MPaBAMBOIO 3anuTy MoT-
pebye ykpaiHcbka Hauis cborofeHHs (Greenleaf, 1970,
p. 21). Ha Hawy gymky, came Takux fMoANHOLEHTPUYHUX iH-
CTUTYLIR, opraHi3auiii, 06'eqgHaHb Ha BCiX piBHSAX NoTpebye
Halle yKpaiHCbke CyCMinbCTBO.

Tak camo MUTPOMNONUT, HAANXaKYUCb PO3YMHUM i MpekK-
pacHuM, onicnsi MOYMHaB CTBOPKOBAaTH foBKorna cebe npoc-
Tip, HaMOBHEHWA CeHcamu, OpMyKOUYM cepenoBuLLe
nogen, y4eHux rypTkis, MUCTELTBA, LU0 3PELUTOK BUXOBY-
Banu nogen, siki Mmcnsite no-Hosomy. Bo 6yt nigepom
O3Hayae MaTu iHTeNeKT i MaclUTabHICTb MUCNEHHS, a TaKoX
BMCOKY KynbTypy B3aemogii 3 iHWUMW. YCRiHUM MOXHa
BBaXkaTu TOro nigepa, nig 4niM KepiBHULTBOM pO3KpuBa-
IOTbCS MOTEHUiMHI 3ai0HOCTI BCiei komaHau. Lle 3pgaTHicTb
nobauntn nogmHy oumma bora, no6auntu B Hii HaciHHSA i
NOTEHUiMHNX 3A4i6HOCTEN | TanaHTiB i CTBOPUTM yMOBU, abun
uda niogvHa TBOpuna, BUSIBNSHOYN CBOK BOXECTBEHHY Mpu-
poay. Bo npu3HayYeHHs KOXHOro 3 Hac 3HaWTU Te, WO MU
BMiEMO pobuTn Hankpalle. Hemae noraHoi abo xopoLuoi po-
6otu, € abo Te, WO NPUHOCUTL 3aA0BOSIEHHSA Ta KOPUCTb,
abo cynepeunTb BaLlin €K3UCTEHLT.
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Cam wnax mutpononuta AHgpes LWenTtuubkoro sense
coboto nigepcTBO 3a MOKMMKAHHAM, € NMPOMIHHSAM CBiTna i
HaTXHEHHSs1 Y TEMHi Yacu. 3ragytoum mutpononuta, mu 6a-
YMMO NPUKNAZ He NuLIEHb J0OPUX XPUCTUSHCBKUX YYUHKIB,
a cTpaTerilo epXaBHULLKUX pilleHb, SKi € YOCOGNeHHsaM
BiJ4@HOCTi YKpaiHCbKOMY HapOAOBI, LiHHOCTAM NHOOAHOCTI,
noBsasi 4O CBOro KOPiHHS, Bipw, icTopii, kynbTypu. BiH cTBO-
ptoBaB yMOBW AN PO3BUTKY iHLIMX, BIH HaAMXaB i MPOAOB-
Xye HagmxaTwn, 60 woro cnpasu xwuBi. lMpunycTimo, Lo
KpuTepiem epekTMBHOro nigepa € roToBHICTb MOro nocnigo-
BHUVKIB MPOOOBXYBaTW cnpasy figepa Micns MOro XuTTs.
Cawme Tak 6yno nicna cmepTi AHapes WenTtuubkoro. 3peLwu-
TOW, NpaBauvBe NiAepCTBO 3aBXau € CNyXiHHAM. JlinepcTeo
K CNyXiHHA HabyBae 0cobnuBOi akTyanbHOCTI Mif Yac npo-
XXVMBaHHS AOCBIAY BilHW. | BOHO MoXe OyTu pidHUM 3a CBOIMU
BUOAMU. TPOMAASIHCbKMM, BIiICBKOBMM, O€pPXXaBHULIbKAM
CNY>XiIHHAM CBOIM rpomagi, CBOil Hauii, ane ogHakoBUM 3a
CBOIM CMUCIIOM. Y CBITi, A€ NaHyl0Tb KOHUenNLUiT eroueHTpu-
YHMX MoAenen ynpasniHHA, came JOCBIf XUTTSA 32 MOKMKW-
KaHHSIM, BipHICTb iaei, WiHHOCTAM, npakTuka Ain i rmmboka
AYXOBHICTb MaloTb CTaTu MapKepoMm SiKiCHWX 3MiH. Bo BCi
3MiHM MOYMHAKTLCA 3 HAaC CaMux, YCi iHWi 3MiHK, 30Kpema
cycninbHi, € NnoxigHUMK. Ha Hawy AaymKy, y Takomy nigxogi
"nigepcTBa CNyXiHHA" MU MOXXEMO 3HAWTU CBili MPUXUCTOK,
TOYKY Onopu B 4ac BiiHK, 60poTbOU 32 KOPAOHW HaLLOI Kpa-
THW i HaLLOT iOeHTUYHOCTI.
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"SERVANT LEADERSHIP" ON THE EXAMPLE OF THE LIFE OF ANDREY SHEPTYTSKY

Background. A comprehensive study of the "Servant Leadership"” model, which was formulated and introduced into scientific circulation
in the 1970s by Robert K. Greenleaf, is presented. The concept of "servant leadership" is considered as a worldview model based on Christian virtues.
The example of the service of great leaders, in particular Andrey Sheptytsky, Mahatma Gandhi, Maria Teresa, Nelson Mandela, Indira Gandhi, etc.
consisted in the ability to unite people around the idea of "common good” and heal their hearts with love. It is understood that the style of leadership-
servant is determined by a high culture of thinking, a conscious lifestyle, and the leader's influence is carried out thanks to the art of persuasion and
uniting the team around a common goal. lllustrating such qualities of a servant leader as the ability to be a visionary, take responsibility, listen, be
empathetic, be able to delegate authority, create a favorable environment for the development of the potential abilities of all involved, and recognize
the value of each team member.

Methods. The research methodology is based on an interdisciplinary approach, which includes the analysis of philosophical sources, soci-
ological data and biographical sources in the field of religious studies. When determining the specifics of the feature of "leadership of service" and
the implementation of these value postulates on the example of the life of Metropolitan Andrey Sheptytsky, such methods as comparative-historical,
methods of analysis, generalization, explanation, classification, as well as systemic, were used, which allows for a comprehensive understanding of
this topic of research.

R e s ults. The ten fundamental qualities of a servant leader, according to Larry Spears, head of the Robert K. Greenleaf Center, are revealed:
listening skills; empathy; healing; awareness; persuasion skills; conceptualization; forecasting; management; striving for people development; cre-
ating a community. "Servant leadership” is defined, according to Larry Spears, as a combination of personal qualities and professional skills, the
ability to unite people around common values, which, in turn, forms a common identity. It is proposed to consider a model of "servant leadership"
based on the principles of "common good", service to one's neighbor, community, military hospital, etc. as one of the most effective management
models of today in the context of the challenges of war, post-traumatic stress disorder (PTSD), anxiety, spiritual crisis, a heightened sense of finding
one's place in one’'s calling, forced migration, etc.

Conclusions. It has been proven that servant leaders are architects of strategic thinking and consensus, they know how to hear and
persuade with the power of words and their own example. Being a servant leader means being a carrier of such qualities, skills and virtues as
competence, professionalism, responsibility, justice, respect, empathy, etc., which ensures work on oneself throughout life, lifelong education (life-
long learning), self-discipline and a conscious lifestyle in the projection of the best version of oneself. It has been established that one of the most
convincing examples of the implementation of the model of "servant leadership” is the life and activities of the metropolitan with statist views, Andrey
Sheptytsky. Through his deeds for the benefit of the Ukrainian people, the metropolitan earned himself respect, trust and love, becoming a spiritual
leader. By the example of his life, he combined the path of the mission of spirituality with civic, cultural-educational, public and political activities. He
proclaimed the importance of the principle of unity of people at all levels: in the family, church, social cooperation. The leaders of the nation are
distinguished by the fact that they must make the "common good” the work of their whole lives, thereby achieving the greatest goal of a person, a
citizen on the path of self-improvement and the implementation of the project of their destiny, which ensures readiness for self-sacrifice in personal
interests and the path to the great goal of the "common good".

Keywords: "servant leadership”, Christianity, "common good", Metropolitan Andrey Sheptytsky.
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The author declares no conflicts of interest. The funders had no role in the design of the study; in the collection; analyses or interpretation
of data; in the writing of the manuscript; in the decision to publish the results.

ISSN 2521-6570



56 CODIs. I'ymanitapHo-peiriesnaBunii Bicauk. Ne 1(25)/2025

YAOK 101:322:35
DOI: https://doi.org/10.17721/sophia.2025.25.11

ApTtem MAHKPATOB, marictp

ORCID ID: 0009-0005-5199-1726

e-mail: ap26mp10@gmail.com

KuiBcbkuit HauioHanbHUM yHiBepcuteT iMeHi Tapaca LleBuyeHka, KuiB, YkpaiHa

BIPA | BIMHA: KIHELIb ENMOXU MINITAPU3MY

B c Ty n. HazonoweHo, ujo 8 koHmekcmi cy4yacHoil ceimoeoi "cmyp6oeaHocmi” ujo00 MalibymHb020 HanpsiMy po3sumky cy-
cninbcmea AucKypc cmocoeHO poJii penizii y eiliHax € akmyanbHUM. LUnsixom ¢pinocoghcbko20 aHaniy napanenel KOHIKMHO-
cmi nrdeli MUHYN020 A0 CcbO200HIWHIX eilicbKO8UX NMPOMUCMOSsIHL i3 MO3uuii meopemu4HO20 PO3MipKyeaHHSsl, O0CIiOXeHHs
crnpsiMosaHo penpeseHmysamu diaso2iyHuli Toeopom y cy4yacHOMY KOHMeKcmi.

Me T o0pau. Memodosio2iyHOO OCHOBOI OOC/NiOKEHHS € aHani3 i y3a2anbHeHHs1 iHghopmayiliHux ma emnipu4HuUx mamepianie
3 OKpecsIeHO20 NuMmaHHsi, Wo Ao3eoJisie He luwe 3Halimu icmopuyYHi aHanozii mpaHcgopmauii penizitiHux idel, a U 36ydyeamu
micmku MiXk meosio2iyHoro i coyianbHor cghepamu 6ymmsi srodel.

Pe3ynbTaTu. 3acHogaHo Ha ¢hakmax pempocrneKmueHuUX ma nepcrieKmueHuUx meHOeHUuill y e3aemoeiOHocuHax nrodel i
cycninbcme, peanili cbo200eHHs1, W0 A03680/1Us10 3pobumu nopieHANbLHUL aHasi3 oOKpeMux acrekmie 3miH y hyHOameHmManbHUxX
yiHHicHUX 3acadax /moduHu. Ha ocHoei cnoansidaHHs xapakmepy icmopu4YHuUx murie eiOHoweHHs1 IIOUHU ma eiliHu e penizil-
HOMY KOHmMeKcmi ik heHOMeHie yueinizayiliHo2o po3eumky cycninibcmea, penpe3eHmogaHo naHieHi Mooesni 8iOHOWEeHHs KOHG-
niKkmy ma (oz2o nepwonpu4yuHu. fJocnidHuuybkul iHmepec Ao npobsiemu y noedHaHHi 3 HAaCUYEHOI aKkmyasnbHicmo Mae Ha Memi
npusepHymu ysaay cycnisibcmea 00 nowyky wiisixie euxody 3 Kpuszoeux cumyauit y cghepi dyxoeHoi ma couyianbHoi diticHocmi,
nowykKy nepwonpu4yuHu KoHdikmis, Oxepesia Hacunns sik Heo6xiOHocmi, 6e3anbmepHamugHocmi MupHozo dianogay.

B ucHoBKMU. Po3kpumo, ujo 8 cy4acHomy QucKypci nowyky "npasusibHuUx" wsxie po3eumky cy4yacHoi yueinisayii MoxHa
cnocmepizamu meHdAeHyiro do nideuuweHHs1 cmamycy "ideanbHo20" y ceidomocmi s1l0OUHU Hal npa2HeHHsIM pi3u4YHUX 3ad0e0-
J1eHb, W0 06yMO08IIEHO MOXITUBOCMSAMU HayKO8O-MEXHi4YHO20 npozpecy, siki 0anu 3mo2y padukasbHO MOKpauwjumu pigeHb xumms
i ymoeu icHyeaHHs1 nrodeli, Hadaro4u 6inbuie Moxxueocmel Onst dyxo8HO20 NowyKy. AKUeHmMoeaHo, w0 a2/106anbHi MixoepxaeHi
giliHu i3 3acmocyeaHHsIM pyliHyeaHb i 2eHoyudy /rodeli 8idx00ssmb Ha Opy20pPsiOHi No3uuyii Hacamneped Yepe3 3agepuweHHs ernoxu
KostoHi3auii nnaHemu. Lugbpoesuli kibepececeim ma KocMoc — ocb Hoga b6e3MexHa cghepa peasizauii cun i cnpoMoxxHocmeu
nrodcmea. Tomy cb0200Hi 3p03yMino, wo okpemi egonroyiliHi emanu po3eumky fOOUHU, Maki siK eiliHa, Yepe3 epix y meosnoeaiy-
HoMy U 3a2anbHOJIIDOCLKOMY POo3yMiHHI dobizae kiHuysi. Moxnueo, ye wnsix o nepwoi 3a ecro icmopito nrodcmea Moxsusocmi

3einbHUMUCs1 8i0 Heo6xiOHOCMi Macoeo20 ebuecmea 3a nonimu4Hi iHmepecu Heek3ucmeHyiliHo20 xapakmepy.

Knwo4yoBi cnoBa: eipa, penizis, giliHa, Hacunnsi, cnpaeednueicms eiliH, 8ilickkogull, eilickkogull KarnesnaH.

Bctyn

Peniris npoTtsarom yciei ictopii nioactea 3aBxam nepebdy-
Basa B TiCHOMY B3aEMO3B'A3Ky 3 BiliCbKOBOI Cry»00t0, Bilt-
CbKoBUM 060B'si3koM, NoTpeboto 6yTn AyXOBHO roTOBMM A0
36pownHoro onopy Boporosi. 3 nepiofy kHsxoi 4obu Ta yacis
KO3aLbKOi CNaBeTHOCTI eTHOCY, SKUW NaHyBaB Ha TEPUTOPIAX
Ykpainn, 6yB nputamaHHui OCOBNMBWIA CTaH BHYTPILLHLO-
CMOoHYyKarnbHoi NoTpebu B 60poTL0i, XXepTOBHOCTI 3a igeanu,
BULLi MaTepianbHi 6nara, nomcTi abo »arv MMpCbKOI criaBu,
Midonorisauii cBoro 6yTTs.

BincbkoBa cnyx6a — Henerke BUNpobyBaHHA He nuiue
Ans Tina i disnyHol notpebu noanHn, BoHa BuMarae GinbLu
rMUBUHHOIO AYXOBHOIO SKOPSI, TOUKM pPiBHOBAru, sika Moxe
BTPUMATU HE TiNbKM XUTTH, couianbHO odopmneHe B NoT-
pebax cyyacHOro matepianbHOro CBiTy, a AaT MOXIMBICTb
BiAKPUTM 3aBiCy TAEMHWUYOCTI OYTTS y BiYHUX NUTAHHAX N0a-
cTBa: XTO 97? XTO MEHe CTBOPUB?

ByTTa BilicbkoBoro, 34e6inblLIOro HanoBHEHE MOBCSIK-
[OEHHOK MEXaHIYHOK PYTUHOLO, Y CBOEMY COLLianbHOMY Mpu-
3HaYeHHi Mae nuwe OAaHy MEeTy — 3HULLEHHSA Bopora,
yyxaka; byt rotoBum A0 BedeHHs 60MoBux A y NpocTo-
POBI, eneKTPOMarHiTHIN Ta ncnxodpianyHin cpepax 3 egu-
HOIO METOK 3HELUKOMKEHHSI MOTEHUiNHOI Hebe3neku,
CMPUYMHEHOT CaMO0 HasiBHICTIO Bopora.

OCMUCINEHHS LiHHICHNX OPIEHTMPIB, ICTOPUYHMX KOPEHIB,
€K3UCTEHLINHMX NMPUYMH BilHM | NPUpOoaM camMoi BOPOXKOCTI Nto-
el Mae TpuBarny iCTopito y Mexax (pinocodCbKoro ANCKypcy.
Barato Mucnutenis Hamaranucs 3HanTK piLlEeHHA MUTaHb Npu-
YMHHOCTI i HEOBXIAHOCTI BilH, NPU3HAYEHHS | MiCUS BOiHA B CY-
CninbCTBI Ta, HAWronoBHiLLEe, BiANOBIAHOCTI MOr0 AYXOBHOIO
HamnoOBHEHHSI O 30BHILLHBOI METU AOr0 NPU3HAYEHHS.

Mema. MaTtepian, npeactaBneHvin y cTaTTi, € cnpoboto
aHaniTu4Horo ornagy i inocoCbKOro OCMUCIEHHS NPo-
6rnemMu Hacunnsa Ta BeAEHHs BilH i3 METOK OKpecnuTu
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TeHAeHUii ManbyTHbOro MinitTapHoro mogycy cycninbcTsa
Ha OCHOBI BpaxyBaHHS1 Cy4aCHOro KOHTEKCTY.

Oznsid nimepamypu. CnpaBeanvea BiiHa  (narT.
Bellumiustum) — ue BiliHa, BEOEHHS SIKOi BBAXXAETbCA MOX-
NMBMM, MOparnbHO AONYCTMMMM, TOOTO BiANOBIAAE NEBHUM
KpUTEPISIM, LIHHICHM HOpMaMm, BU3Ha4YeHUM coLiymom. Ane
BOAHO4Yac He byaemo 3abysatu: "Wwob 6yTn cnpaBenmBoto,
BilHA Ma€ po3no4YMHaTUCA NuLle 3apagu crnpaBeavBoro
mMupy anst o6ox ctopiH" (KpaBueHko, 2011).

BugaTtHun MmmucnmTtens aHTUYHOCTI ApicToTenb Y CBOEMY
dinocodcbko-nonitTnyHoMy Tpaktati "MMoniTnka" (Apicto-
Tenb, 2000) oauH i3 nepwmx 3BepHYB yBary Ha Te, L0 Be-
OEHHS BillHM MOXe Jornyckatucs i po3ymiTics 3 nosuuii
cnpaBeanvBOCTi, TiNbKU KON BOHA BeAeTbCs 3aAns 3axu-
CTY CBOE€i AepxxaBu abo 3 METOI HeOOoMyLLEHHS NaHyBaHHS
Hag OepXaBHUMU YTBOPEHHSMU, siKi HEAOPO3BUHEHI YN He-
po3BuHeHi. BiH BBaxaB BiliHy cnpaBeanMBoo NpPOTH BapBa-
piB, nuWe $SKWO BOHU BUSIBUNM HECMPOMOXHICTL Y
CaMOKepIiBHULTBI, MOMITUYHIA aBTOHOMHOCTI, CyBepeHiTeTi
B PO3YMiHHiI Cy4aCHOCTiI.

Yum gani, TumM Ginblue NMOACTBO i MOro iHTENEeKTyanbHi
CBITOYI Hamaranucsa ckepoByBaTW MOHSATTS CrpaBeanvBoi
BillHW B PyCro 3pY4HOCTI B yNpaBriHHi Macamu. bnaxeHHun
ABrycTuH, dinocod i enuckon Ninony Liapcskoro B Hymigii,
pyMcbKoT NPOoBIHLIT Y MiBHIYHIM Adpuui 3ayBaxyBsas, Lo 3a-
XUCT Big 3nogiiB 3i 30poeto € 0OOB'A30K KOXHOI NMIOANHM i
AepxaBun 3aranom, i came Le i € NposiB XpUCTUSIHWMHA B 3a-
noBigi nwboBi A0 ONMKHLOro, TOOTO B CaMOMOXEPTBI
3apagm 3axucTy 6nvxkHboro (ABrycTuH, 0. 4.).

MpopoBxytoum hinocopcbknii OUCKYPC Yy LIbOMY Ha-
npsiMmy, Toma AKBIHCbKWI, CEpeaHbOBIYHMI iITanincbknin di-
nocod i Teonor, OCTaHHIM HarMBUOATHIWWA NpeacTaBHUK
cxornacTuku, BumTenb Pumo-Katonuubkoi Liepksu, 3ayBaxy-
BaB Ha MNpOMOPUINHOMY MpaBi 3acTocyBaHHA 306poi ans
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camo3axucTy i Ans 3axucty TpeTix oci6. "Cnpasennuey
BiMHY", 3ayBaxkyBaB (pinocod, Moxe OronoLlyBaTu TifMbKu
npaBuTenb, IKOro 06paHo 3aKOHHWUM LUNSIXOM, SIKUIA Mae [0-
CTaTHIO neranbHiCTb i NeriTMMHICTb, 3apagn Gnara Bcix,
TiNbKKN SKLLO METOH0 BiiHW € AOCATHEHHSA cnpaBeasiMBoi Lini
(Toma 3 AksiHy, 2011).

Ak 6aunmo, NoHATTA "cnpaBeAnMBoi BiiHW" 3 YacoM Ha-
4ebTO He 3MiHIOBanocs 3a oopmoto, ane B KOHTEKCTi Yacy i
PO3BUTKY JOACBLKOI UMBIMi3aUii po3yMiHHA "cnpaBeanueo-
cTi" 3MmiHtOBanocsa. HagiTb uen noBepxHeBWUW MNornag Ha
BillHY B Yaci NPOTAromM [BOX TUCAYONIiTb HaBepTae Ha pos3-
OyMu, K 3MiHIOBanacs Ayx0oBHa napagurma BoiHa, Moro pe-
nirinHe oBr'pyHTYBaHHSI CBOET BiICBKOBOT CnpaBu.

[ns o6r'pyHTYBaHHA OCHOBHOI MpoGriemMu CTaTTi 3BEpHe-
Mocs fo icTopii B ceHci Yapnb3a Tennopa: "Y cBoemy Han-
nepLUOMy 3anuTaHHi 9 KOHCTaTyBaB KOHTPACT MiXK yMOBaMu
Bipn 1500 ta 2000 poky. lMicns Toro 9 3aroBopmB Npo icTo-
pito, SIKy s1 Xody onucaTu, wob NPOSICHUTK Liew KOHTpacT. Ane
HaBilwo onucyBatn? YoMy HemocTaTHbO MPOCTO KOHCTaTy-
BaTW KOHTpAcT — ToAj Oyno Tak, a Tenep iHaKwe — i aHaniay-
BaTu MOro Ik TakuiA, 63 onmncy NocTynoBux TpaHcdopmawin?
Hasgilwo ui geTtani, us ictopisi? ... Y neBHOMY CEHCi MO€t0 Me-
TOK € came AT Lboro KoHTpacTy, abo npuHanMHiI 3ocepe-
autuca Ha Hawin cutyauii 2000 poky, LWASXOM Takoro
NOPIBHSINBHOIO onucy. Ane s He AyMato, Lo Lie MOXHa 3po-
OVTU HaNEXHUM YMHOM, SIKLLO MW OMUHATMMEMO iCTOpIlO ...
[ns Haworo TenepiwHboro AYXOBHOIO CTaHy NPUHLUMMNOBO
BaXXIMBO, LU0 BiH Mae icTopito, cebTo Halle po3ymiHHsA cebe
Ta CBOro MicLgs y CBiTi YaCTKOBO BM3HAYaETLCHA HALUUM Bid-
YyTTAM Niogewn, aKi ctanu TMMW, KUM BOHW €, Aonakoyun CBil
nonepepHin ctan" (Ternop, 2013, c. 54).

MWTaHHs NoegHaHHA BIVICBKOBOT CNYX0OW 3 XPUCTUSHCH-
KOlo BipOlO MopyluyBanocs we Ha uepkosHomy Cobopi B
Apni B 314 poui, ae, HaneBHo, BrepLue LiepkBa AoKkyMeHTa-
NbHO 3acBigynna CBoe CTaBneHHs 4o npobnem Biicbka. Mo-
ctaHoBoto Cobopy 6yno 3anponoHoBaHO Bigny4atu Big
MpuryacTs TUx BipsiH, K kMaalTb 36Ot B Yac BiliHK.

BogHouac ctaBneHHs [0 BificbKoBOI cry6u 3 6oky Lle-
pKBY hOpMYyBarocs CTaBneHHAM 40 yHAaMEHTanbHUX 3a-
caf, NUTaHb MOXOMKEHHsI 3Ma, camoi NMpupoan Hacunns,
MOXIMBOCTi 3aCTOCyBaHHS cunu B 60poTe6i 3i 3rnom, 6opo-
TbOM 3a iCTUHY.

MorogmMmocs 3 aymMKOK AO0CNIAHULI BiAHOLIEHHS HAyKW i
penirii Jllogmunu LawkoBoi: "Peniria € 3B'a30k nognHu 3
Borom. BoHa 3acHoBaHa Ha 6naroyecTMBoMy cTpaxy nepeg
HE3EeMHOI0 CUMOI0, SAKIN MiAKOPSAETLCS MIOACHKE XUTTS | sKka
TpUmae y CBOIN BnaAi Hawe 6naro i Hawi cTpaxaaHHA. Pe-
niria He CTiNbKW BriacTUBA KOXHI OKPEMIl MIOANHI, CKiNbKn
npeTeHaye Ha AIEBICTb | 3HaYeHHNA AN Hapoay, 06'eqHye it
NPUXUINBHUKIB Y COO3, CTaBNAYM Nepes HUMKU 3aBOaHHs O-
CArTM B3aeEMOPO3YMiHHS Ha 6a3i penirii, 3HaNTK 3aranbHe
BMpaxeHHs csoei Bipn" (LLawkosa, 2020).

Byab-sika XpUCTUSIHCbKa LiepKBa, HE3BaXatoun Ha KoHde-
Cilo, He NiATPYMae HapaTMB LLOAO 3B'A3Ky MOXOMKEHHSs 3ra 3
MoYaTKoOM 3anpoBafyKeHHS NPUBATHOI BNACHOCTI, AePXXaBHOCTI
abo umeinisauii. Ctogn MoxHa foAaT! HECNPUAHATTS By b AKOT
MiniTapnCcTUYHOI MeTU 3aaMs Nporpecy noacTea, MoMcTu, TM
naye CTOCOBHO €K3UCTEHL|i MOXOMKEHHSA NOOUHW, TPIXOBHOT
crnagKoeMHOCTi i "kaiHoBoI Nnpmpoaun”.

3aranoM Ans XpUCTUSIHCbKMX MOrNsAiB 3anvwaeTbes
cTanicTb ABOX OCHOBOMOMOXEHb: BipOBYEHHS MpO rpixona-
AiHHS Ta noro cnokyTy lcycom Xpuctom.

CesaTe NM1cbMo i LepkBKM BYaTb nepeaycim, WO came Co-
6oto 3no He TBopeHe borom, ane oTpMmano MOXNMBICTb
NpUATK B HaL CBIT Yepes BiaCTynHMUTBO Agama i €8u. Pa-
30M 3i 3110M Y CBITi 3'ABunocs Hacunns (Llepkea i cait ..., 2021).
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AkicHa 3miHa B3aeMOBIOHOCWH noauHK | Bora micnsa rpixona-
OiHHS siBrieHa B nepexogi Big noboBi i JOBipy 4O AUKTaTy Cu-
JIOBOrO NMPVMYCY, BUMOra MOKOpM, LLO 3yMOBMWIIO BUTHAHHS 3
Enemcbkoro cagy, Ta BCTaHOBMEHHI 30pPONHOI OXOPOHU B 00-
pasi YyAoBKCbKa 3 BOTHAHNM MeyeM — XepyBumMy. PakTniHo Le
nepLua 3ragka npo MOXIMBICTb 3aCTOCYBaHHSA 36poi 3 METO
OXOpPOHMU, 3a piieHHsim Camoro bora.

3a Mexamu pancbKoro 4epTory noguHa sussunacs 6es-
CWITO0 YTPUMAaTUCS Bif 3Nna i BXe B MEPLLOMY MOKONiHHSA Ha-
waakis Agama Ha nigcTaBi 3a34pOLLiB BUHMKITA BOPOXHEYa,
sKka npu3sBena 4O neplioro BOMBCTBA NIOOUHW MOAMHOM,
ckoeHHs BbpaToBbuBcTBa (Llepksa i CBIiT ..., 2021). Ybauva-
041 B MOACBKOMY KPOBOMPOMUTTI NPUPOAHY OCHOBY, LOG
nepegyBaTV HEKOHTPONbOBaHe Hacwunns, bor dakTnyHo
hopMy€e nepLUy LUMBINbHY OCHOBY coLianbHOi Mopari, sika
Aae NpaBoBi NiACTaBM NOKapaHHSA 3MoYMHUIB: "XTO BUMMe
KpOB MIOACHLKY 3 MOAMHW, TO BUNnaTa Byae wmoro kpos, 60
BiH yunHuB niogmHy 3a obpasom Boxum". (Bytta 9, 6)
(Bi6bnis, 2020, c. 13).

Takum unHoM, y Boxxomy 3akoHi nogsam AaeTbCs 0aKpo-
BEHHS, L0 nepLuonpuymMHa couianbHOi HecnpaBeanuBoCTi,
BillH Ta BINCbKOBMX KOHNIKTIB 3aknageHa B NepBOPOAHOMY
rpixy NOAWHW, Tak 61 MOBUTH, Y NIOACHKI NepeayMOBEHO-
CTi go rpixa.

3n0 3aknafgeHo B MOAVHI, ane KoXXeH Mae MOXIMBICTb
3BINbHUTUCSA Bi HLOTO Yepes CMOKYTY, NOKasiHHA (4aBHbLOT-
peu. "metavoia" — 3miHa po3ymy, NepepoKEeHHS AYMKU),
XPELLEHHS Ta XUTTHA Y XPUCTUSHCbKOMY HacrigyBaHHi A0 3a-
KiHYEHHS1 3eMHOr0 iCHYBaHHS.

MeToau

MeTogonori4yHo OCHOBOK AOCHIAXKEHHS € AECKPUNTUB-
HUR Nigxiga, NoegHaHUIA 3 ICTOPUYHUM aHani3oM, a TakoX iH-
CTPYMEHTapin  inocod)CbKOr0  OCMUCIIEHHST  Mpobnemu
B3a€EMOBIQHOLLEHHS BipW i BiHMW.

Pe3ynbTatn

CbOrogHi po3BVHEHI AepXXaBu CEKynspu3oBaHOro CBiTy
B OiNbLUOCTi CBOIX OCHOBHWUX LIMBINIbHUX 3aKOHIB Ha 3acaj-
HOMY piBHi BiOKPEMINIOIOTE LEPKBY Big Aepxasu (Bnagw) i,
SIK HacMigoK, i30MTb 36PONMHI CUNM pa3omM i3 BiiCbKOBUMM-
rooMagsaHamu, siki npucaralTb Ha cnyxby aepxasi B 406-
POBINBLHOMY MOPAAKY Ta 3000B'A3YHOTLCA MOKMACTU €OUHE
CcBO€, AaHe Borom >XuTTsl, HaMBMLLY LiHHICTb KOXHOI mto-
OVHW, 3apaan OOCATHEHHS iHTepeciB BNaaw.

3 MeTo BperynoBaHHSA L€l colianbHOi HEPIBHOCTI ne-
peBaXHa KinbKiCTb AepXKaB 3axiAHOro CBITY NpMMyLLIEeHa NTu
Ha KOMMPOMICHe PO3B'A3aHHS Ljiei Nnpobnemn, MOHTYOUM B
cucTemMy apmii CBsALEHHoCnyuTensa (BiNCbKOBOro kane-
nawHa), gylunactupsi Ans BiNCbKoBUX, siknii nepebyBae B cu-
cTeMmi 36poHMX CUN Ha 3aranbHUX 3acagax.

LLnsxom yHOpMyBaHHA Ha 3aKOHOAaBYOMY PiBHi CBS-
LLIEHHOCNYXMTENb cepel BiiCbKOBUX OTPUMYE MOXIMBICTb
NOCTINHOrO AYXOBHOIO CIYXiHHS BiNCbKOBMM, @ BIICbKOBI, Y
CBOIO Yepry, OTPUMYIOTb rapaHTOBaHe iM AepXaBoto K rpo-
MasHaMm npaBo BiNbHOI peanisauii CBOIX peniriiHux CBO-
60p4 nig Yac NPOXOOKEHHS BiNCbKOBOI CryX06u.

TakuM YMHOM, Cyd4acHOMY BiliCbkoBOMY 3 BGOKy aepxkaBu
HafaHO MOXMUMBICTb PEnirinHO-AYXOBHOMO OPIEHTYBAHHA 3
Goky Lepku. PopmMm i NpakTUka B3aeMoZii MixX BIiCbKOBMMM
Ta CBSILLLEHHOCMYXUTENSIMU Pi3HATLCS 3arexHo Big npaBo-
BOrO MOSSA Ta iCTOPUYHOrO PenirinHOro KOHTEKCTY, ane CyTb
LLIOAO AOCSArHEHHS METU €AMHA, L0 MOXHa NigTBEpanTA ne-
pioAMYHMMU 3aranbHUMKU NporpamMamu 360piB Ta NiaroToBKy,
00 npuknagy, KpaiH-napTepiB YneHiB NiBHIYHO-aTNAHTUYHOIO
anbsiHcy. 3aranbHOK METOK CaMoi CUCTEMW AyLUNacTUpCh-
KOI OMiKM, TakMM YMHOM, € AyXOBHA MiArOTOBKA BiNCbKOBUX,
HanalTyBaHHs TXHbOI penirinHoi CBiJOMOCTI Ha
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NPOTUCTOSIHHS, MeCiaHCLKOT MeTU IXHBOI cny6bu B 60poTLOi
no6pa 3i 3nom. Taka gyxoBHa poboTa npusHadeHa opmy-
BaTW €OVHWUA HapaTUB i penirinHy ysBY BINCbKOBUX, amke
"NnuLLe BOHW — BOTHM CBiTna i 4obpa — CTosATb Ha CTOPOXi iH-
TepeciB i 3agymy bora!" dopmyBaHHA Bipu y BilICbKOBOro
CTBOPIOE MOro BrnacHy MO3uLil0 NMEPEKOHNMBUX TBEPXKEHb
CTOCOBHO HamnexXHocCTi "[0 npaBunbHOro 6oky" y BilHi.

Y CROBHMKY HOBITHIX TEPMIHIB 3HAXOAUMO BU3HAYEHHSI
Bipu: "Bipa — eksucTeHuian (ek3ucTeHuianbHa cuTyauis)
rpaHN4YHOro OyTTsl, WO O3HaYaEe BiOKPUTICTb OCOBUCTOCTI
TpaHcLieHaeHTHOMY. Bipa — Le BXxuBaHHA 0coBUCTOCTI Y Bi-
YHicHMI 06pa3 i cmucn cebe Ta cBiTy. Y LboMYy ii BiAMIHHICTb
BiJ Hagii, Wo npunyckae BXUBaHHSA y cMUCr Ta obpa3s man-
OyTHbOro" (XamitoB Ta iH., 2024).

CnipaBgi, ocobucTicTb, nepebyBaroum Ha Mexi noyaTky
CBOrO BiAKPUTTS 40 PO3YMiHHS ideanbHOro, Mae noymMHaTu fi-
3HaBanbHy MNOAOPOX i3 dyHOAMEHTanbHUX 3acaj Bipo-
BYEHHS!, BOrocrnoBcbkux TekcTiB. Came Ha LpOMy LWNsAX B
KOXHOTO LyKa4a BUHUKae noTtpeba OyXOBHOro CynpoBoay,
o6 HesanexHo Big, 06paHOro LUMAXY HE CTaTU XXEePTBOK XU-
OHMX cymxeHb Mig Yac 3006y TTs MyapoCTi Yepes Te, Lo Noj-
Cbka CBifoMiCTb M0Oy10BaHa Ha CyMHiBax Ta CynepeyHoOCTSIX.

Yepes AorMmn NoHATL Ta CKEMNCUC NePLUNX CyaXKeHb i3 Ya-
COM, Y NpoLeCi OCMUCIIEHHS, NoANHA Mae NPUATU OO Kpu-
TWUYHOIO CBITOCMPUAHATTSA, 30Kpema 1 peniriiHoro, i came Ha
LbOMY LLMIAXY i NOTpiGeH HacTaBHMK, NacTop ANsA Ni3HaHHS
Boxoro, wob He cTaTn 36poeto He[obpoyecHoOT MeTH Kpib
CMOTBOPEHHS iCTUHU. AK NMognHa, sika, 3namaBLUn HOTY YHa-
CNigoK HenpaBMIIBHOrO 3POLLEHHSA KICTOK, 3BMKNa A0 Xpo-
MaTu i cnpunMmae ue HabyTow HOPMOK, HE PO3yMitouun, He
cnpuimatoun cebe gedekTUBHOIO.

Y pianorax MNnatoHa i3 Cokpatom ("Oepxasa") B anero-
pii Mid npo Meyvepy (MnaToH, 2024) npuBepTacTbCs yBara
[0 TOro, SIK BaXKO ntoAuHi (a anga 6aratbox byae npocTo He-
MOXIMBO), BUXOASUM 3 TEMHOI Nevepun BHOYI, novaTn ANBK-
TUCS Ha OeHHe cBiTno 6e3 6onto Ta cTpaxaaHHs. lNedvepa
yocobntoe YyTTEBUN CBIT, Ae iCHYIOTb NMoau, ki, HEMOB B'sI-
3Hi Neyepwu, BBaXatoTb, HIBUTO Kpi3b OpraHn YyTTH Ni3HaTb
CrpaBXHiV pearnbHW CBIT.

CyyacHui BiiCbKOBUI CBSILLEHHWK Bede CBOE AyXOBHE
CNyXiHHS, 3aKknagae i KynbTMBye GOrocrnoBCbKe 3HAHHS Y
CBIJOMICTb BIiiICbKOBMX i3 METOI NOGYA0BM AYXOBHOMO CKe-
neTy, BiAKPUBAKOYM HOBY, CMPABXHIO OYXOBHY pearbHICTb,
Wwob HanawTyBaTh TakMin cTaH GOMOBOro Ayxy BOiHA, KU
HeobXiaHil 4N NpocyBaHHS iHTEPECIB AepXaBu.

CborofHi B iHpopmauiHOMy Ta CycninbHO-OUCKYCInHOMY
NpoCcTopax MOXHa 4acTO MOYYTU BUCHIB, SIKUA HaNeXwTb
BMOATHOMY BiiCbKOBOMY TEOPETUKY, Aiflocoqddy, NPyCcCbKoOMy
reHepany Kapny ®ininy c¢oH Knaysesiuy: "BinHa € npogos-
YKEHHS1 NMOMITUKM, TiNbKM iHWKMMK 3acobamu. BinHa nigkopto-
€TbCS MOMITUYHUM LiNAM, Siki BeayTb OO0 OOMeXeHHs i
abcontoTHoi Npupoaun”. Lis yactmHa nonituko-ghinocodcbkoi
OOKTPUHM chinocodha € cknagoBOK YaCTUHOK "Tpivikn", siKy
BiH C)OpMyniOBaB y CBOIW HaMBWAATHILIN npaui TpakTaTi
"Mpo BinHy" (1834). Knaysesil NponoHye Kinbka BignpaBHUX
TOYOK OOCHIOKEHHS BillH, e LieHTpanbHa porb BigAaeTbCs
HacWnm, ke CTPUMYETBCS (CTUPAETLCS) CYNPOTMBOM NPO-
TUBHMKa i BnacHe nomnitnyHmx uinen (Hunopko, 2001).

Hacunns sk take, nuwe mucnutenb, OyBae y UEHTpI
BillHW, TOAi K cCama BiiHa Mae 3a MeTy NMPUMYCUTK NPOTUB-
HVKa BMKOHAaTW CBOIO BONMIO. TOW, XTO BeAeE BilHY, Nnepeaycim
3auikaBneHu y Tomy, o6 NpMMHOXWUTKU, MakcumidyBaTu
Hacunnsa Ta He JOMyCTUTU MOXIMBOCTI CynpoTMBY MPOTUB-
Huka. BogHouac Taka abconoTHa BiiHA B peanbHOCTI He
3ycTpivaeTbca, TO6TO Mae TeopeTUYHU xapaktep. Yepes
cuny cnpotuBy ("TepTs") abGcomnoTHa BillHA € NPaKTU4HO
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HEMOXIINBOID, a[Ke HeOOCKOHamniCTb, sika 0OymoBreHa
NIOACHKOI NPUPOAOHD, | HECKIHYEHHICTb IMOBIPHMX BUNaAKO-
BOCTel — rmuboka npipsa Mix 3agymom Ta peanisauieto. [1o
TOrO X, 3AINCHIOIYM OBOPOHHI Aji, NPOTUBHUK YWMHWUTL Onip,
pobuTb BNacHi kpokn. OBopoHa gae 3mory BigCTPOUUTH pO3-
B'A3Ky 60MoBux Ai. TakMMm YMHOM, HaACWUMNA Ta NPUCTPacTi
(NpvpoAHWI, TBAPWHHWUIA IHCTUHKT), BIPOrigHICTL Ta BUNaAoK
(cnpu4mnHeHi nloacbkMM hakTopoM), 3anexHiCTb BilHM Bif Mo-
NiTUYHOI HeobXigHOCTI (pauioHanbHICTL 3agyMy) Bignosiga-
I0Tb TPBOM CUnam, siki 3afisiHi y BiliHi — rpoMaasHu (HapoaHa
mMaca, enekropar), 36pOonHi cunu (apMis, BINCbKOBI KEPIBHUKM)
Ta Bnaga (ypsa) (Hvunopko, 2001). 3a Knaysesiuewm, BinHa
6e3nocepeHbO 3anexuTb Big NONITUKK, ane i NoniTuka, ska
npu3eena 4o 6oMoBKX fil, CTae y 3anexHicTb Bif pe3ynbTaty
BOEHHOI peanisadii noniTM4Horo 3agymy Bnaau.

CyuyacHi cycninbctBa odopMIeHi B AepXaBHi pamku,
MiXHapOAHi 30060B'A3aHHA, NpaBnAYdi enitm AKUX CTBOPEHI
AEMOKpPaTUYHUM LUNSXOM, TakMM YMHOM, BOHM Binblue He
MOXYTb CUTYaTUBHO OZAHOOCIOHO NPUNHATY PiLLEHHS NPO Mo-
YaTOK BOEHHOI arpecii NpoTu 6yab-Koro 330BHi, TOMY LLO BilA-
CbKO Takux AepxaB COPMOBAHO 3 LbOro X CyCninbcTBa,
sike cTaBUTb CObi 328 OCHOBHY METY NOKpaLLEHHS1 YMOB XUTTS
Ta CNpuUATAMBUIA couianbHui knimaT. KpaiHn X, e kepiBHU-
LTBO 34iNCHIOETLCS MOMITUYHMMM eniTamm "rMmnbunHHOT aep-
XaBn" i AKi MalTb ICTOPUYHY CNagkoBIiCTb TPMBAarnoro
aBTOPUTAPHOIO ynpaeniHHS, GinbLU CXUIbHI 40 AUKTATY 30-
BHILLHBOT MOJITMKN LUMAXOM 3AIMCHEHHSA HACUNNsA, TOMy LLO
YUCENBHICTb apMii Takmx KpaiH OPMYETbCS MEXaHi3MOM
"0o06pPOBINBHOrC" iAE0NOriYHOro NPUMYCY i3 3aCTOCYBaHHAM
BaXkeniB couianbHo-MaTepiansHOro BNnuBy.

O6uasi opmu gep>XaBHOCTI MaKOTb PENITiiHi YNHHUKW i
NeBHWI iHAMBIQyanbHWN AyXOBHWUIN DYHOAMEHT yCcepeavHi,
arne BapTO 3ayBaXKWUTK, LLO NrtopaniaMm KoHdECi, AyXOBHO-
penirinHnX Ta QyXOBHWX Teuill mpuTaMaHHU gemMoKpaTuy-
HMM CyCninbCTBaM, TOAi AK KpaiHW XOPCTKOI BepTukKani
BNagn HamaralwTbCs opmyBaTV €AMHWUA BEKTOP Y BCiX
cdepax CyCcninbHOro XWUTTA. FAK A3epKano AepxasBu apmis
nepebyBae y 3aranbHOMY i4eonoriyHomy noni, Ae y BiACbKy
xapakTtep i popma 3a40BONEHHS AYXOBHO-pPENirinHMX noT-
peb mae BiONOBIAHY MeTY.

BincbkoBe kanenaHCcTBO KpaiH-napTHepiB YneHiB HATO
Pi3HMTBCSA Big AYLUNACTUPCTBA, SKe NPOBOANTLCS i3 BIICHLKO-
BMMM apMmii iHWKX BiicbkoBuX Gnokis Cxopy. [yxoBHa-
penirinHa NiATPUMKN BINCLKOBUX-XPUCTUSAH apMin igeonori-
YHO MOMAPHUX KpaiH r'pyHTyeTbca Ha CeaTomy [lucbmi
(Lepkea i cBiT ..., 2021) 3 pi3HMLEO Y TNyMa4yeHHi MeTu
3[iICHEHHS BINCbKOBOro 060B'A3KY, HACUNNSA | X)XePTOBHOCTI,
AKi NOro CynpOBOAXYIOTb.

Y nonituko-cpinocodcekin npaui "MoHATTa nonitny-
Horo", siky 6yno onpuniogHeHo B 1963 poui, HiMeubKkui
dinocod, coujonor Kapn LUmiTT 3anponoHyBas 3aans cop-
MYBaHHSi BEKTOpY 3aranbHOAep>KaBHOI MOMITUKN OKpemol
reononiTMYHOT OAMHULI B NNOLLMHY MibKOEpXXaBHUX BiGHOCUH
AianektuyHy, 6inonsapHy napy "gpyr — sopor". LUMITT npono-
HY€ CUCTEMY MOMSAPHOro OpPiEHTYBaHHSA 3a MPWKNAAoM, Lo
icHye y cdhepax eKOHOMIKM (BUFQHO — 3aTpaTHO), MUCTELTBA
(kpacvBe — NoTBOPHE) abo Hayku (iCTMHHE — XMBHE), aHarno-
riyHo A0 moniTuyHoro ByTTa couiymy "apyr — Bopor". MNoni-
TUKa, K i iHWI cdepn, Mae CO3HULTBO Ta NPOTUCTOSHHS,
Ae pisHe 3a iHTepecamy MOXe BOHOBATU i NMPUMUPSATUCA
(Schmitt, 2007).

3a LLmiTTOoM, BOpOTr € eK3UCTEeHLIHUM 3a CyTTIO 40 BNna-
CHOTO iCHyBaHHS1, Noro He Tinbku Tpeba npubopkaTtn abo 06-
MexuTu (izontoBaTtu), WOro HeoAMiHHO Tpeba BOUTK
(nikBigyBaTtu, (Pi3VYHO 3HULLMTK), afxe NOro HenpuMupu-
MIiCTb — e nuLle XpOHOMeTpU4Ha naysa 40 HeBiABOPOTHOI
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3arposu. Bopor — He ToW, 3 KUM CMTyaUinHO HEBUIQHO MaTH
cnpasy (ue Moxe byTu, HaBnaku, BUriAHO), abo Mae iHLWi LiH-
HiCcHI igeanwu, BiAMiHHI Big TpaguuiiHux (HaBnaku, ue Mo-
XyTb OYTU LiiNkoM 3p03yMini, NiATBEPIKEHI, ICTUHHI | HaBiTb,
iHKonK, BinbLu iCTUHHI igeanwu, HiX BNacHi), Bopor — Le KaTe-
ropisi, ika BUMarae nocTinHoro 6e3nepepBHOro NPOTUCTO-
SAHHA "0 KiHUg icHyBaHHA" (Schmitt, 2007).

Ak 6aummo, Kapn LUmiTT, nucaB y ayci ceoro yacy. 3Ba-
ak4um Ha Te, Lo NoYaB CBOK Npauo Mucnutens we B 1923
poui, Ha Mexi pyrhHyBaHHS Ta popmyBaHHA Penxis, Hanu-
caHe Maro CeHC came B KOHTEKCTi "HiMmeLbKoi" cutyaldii Toro
nepiogy. MapkyBaHHs i gormaTnam, 3a NPUHLMNOM CBiA —
YYXWUIA Y Yac 3aHenagy, kanobwu, 3nobwu i HeBuWpiLLEeHOCTI
ManbyTHbOro ByB yxe akTyanbHUM i 3aX04MB Y KOPOTKOMY,
CTpiMKOMY (POpMYyItoBaHHI HEMOB racrno HOBOMO CBIiTaHKy
3pO3yMinoro HauioHanbHOro ManbyTHLOrO.

Ha ubomy eTani My BXXe MaemMo NeBHWUIA pe3oHaHC iaen y
dopMyBaHHI 1 TOTOXHOCTiI MeTU, SKi NPU3HaYeHi Ans MOHTY-
BaHHS Yy CBIiJOMICTb FIIOOMHU He3anexHo Big ii peniriiHoCTi.
MonsapHicte WmiTTa "apyr — Bopor" 3anosuuye rmmnbuHy ycsi-
OOMIEHHS pagvkaniamy, aHanoriyHy go bibninHoro "nobpa —
3na abo ceiTna — TempsiBn", NiAKPECHoYN HEMOXIMBICTb
cniBicHyBaHHA 060X OAHOYaCHO, 3 OTOTOXXHEHHAM BMacHOro
AIK NpyMHanexHoro Ao "nobpa, ceitna" (Schmitt, 2007).

Ak i "3no", "Boporn" B Boxomy GyTTi BXXe € nepeMoXxeHi,
TOMY LLUO € igeHTUdikoBaHi, TO6TO iX NagiHHA (3HULLEHHST) —
nuLwe cnpaga 4vacy, ix "npypeYeHicTb" 3aknageHa B caMmomy
peniriiHo-dinocodcbkomMy  koHuenTi  Boxoro  3amwucny.
"Akwo bor 3a Hac, To xTo npotn Hac?" (Pum. 8:31). (Bibnis,
2020, c. 1218).

Ha rep6ax, y TekcTax HauioHanbHUX riMHIB iMnepii Mu-
HYIOro i Cy4acHUX AepxaB MOXHa 3HanTW racrna wono Ha-
nexHocti ao bBora, noboXHOCTi, SAKi € HeBia'eMHO
YaCTUHOIO OepXaBHOro Kypcy, fkunm copmye Bipy Boxoi
npuyeTHOCTi, BoroobpaHocTi Ta GorocnpsMOBaHOCTI NeB-
Horo couiymy). [lo npuknagy, y AepxasHomy rimHi Crnonyye-
Hux LUTaTiB AMepurku HasBHi Taki pagku: "Xsanite cuny, sika
3pobuna i 36eperna Hac Hauieto! Myn NoBuHHI nepemorTy,
KONnu Halla cnpasa cnpaseanuBea, i ue Haw aesis: "Ha bora
Hawa Bipal". ¥ HauioHanbHoMy rivHi Bennkoi BputaHii, sk
TakoX € APYrMM HauioHanbHWM (KOPOniBCbKMM) FIMHOM aHr-
NINCBKMNX KOFMOHIN Y MUHYNOMY, @ CbOrofdHi — CyBEePEeHHUX
aepxas Hoeoi 3enangii, Asctpanii, KaHagu, Amarikn Ta oc-
TpoBa MeH, 3Hangemo: "lNocnoan, boxe Hall, BCTaHb, po3-
roHn Twm 1oro (koponsi, KOponesu) BOPOriB, i 3MyCb iX
BnacTu. 3annyTan iXH NOMiTUKy, NOpyL iXHi XWUTpi 3amu-
cnu, Ha Te, WO MK Maemo Hagii, boxe, 6epexu Hac ycix."..

Takum YnMHOM, y CBIOMOCTi rpoMaasiH 3aknagaetbcs 6a-
30BUIN aHTaroHi3Mm "CBil — Yyxuin", noegHaHMn 3 bakTopom
OYXOBHOI Ta peniriiHoi cdpep, i3 ypaxyBaHHSIM pPi3HOMaHITTs
BHYTPILLHBOT KOH(ECINHOT NaniTpy CycninbCTBa Ta penirin-
HOI cuTyauii 30BHi. POpMyBaHHS BHYTPILLHLOI NONITVKN B Ta-
KOMY KMOui Aae 3MOory npaensiyoMy knacy, npoBnagHuMm
enitam 34iNCHIOBaTW LUNSXOM 3MiHW iHOOPMaLinHOI noBic-
TKU KOpEeryBaHHS BEKTOPY COLiarnibHOro HanalTyBaHHS Cyc-
ninbctea. Kro4yoBMM iHCTPYMEHTOM LbOro npouecy €
AVKTaT Hag 3acobamm macoBoi iHopMalii 3a JONOMOrow
MOBHOrO CMeKTpa Cy4aCHMX LMPOBUNX TEXHOIOTIN.

Byab-ske gxxepeno macoBoi iHopmMaLlii 3aBASAKM TEXHO-
TNOTYHUM MOXIMBOCTSAM, 30KpEMa M 3aCTOCYBaHHAM LUTYY-
HOrO HTENEKTY, 3amneXxHO Big CMPOMOXHOCTI, TEXHiYHOI
MOXITMBOCTi 30iACHEHHST TAKOr0 KOHTPOJTHO, HASBHOCTI MOX-
nuBOCTEN PO3pO6NIOBaAHHA BNACHUX TEXHOIOri KOHTPOIIO
CyCNiNbHOI CBIAOMOCTi NEPETBOPIOETECS HA OOAVMHULIIO €AU-
HOro iHhopMaLiiHOrO NpoCTOpYy, adanToBaHoOro Ans
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NEBHOrO COLiyMy B NEBHMX YMOBaX 3 METOK AOCSATHEHHS Lii-
new, BU3HaYEeHMX BNagoo Aepxasu.

3BiCHO, BeAEHHA nNponaraHaMCTCbKoi poboTu sk siBULLE
NeBHOI BUMOIM MONITUYHOT CUTYyaUii, IHCTPyMeHT Mobinizauii
OYMOK i yXy CycninbCTBa — BiAOMMWI i AOCTaTHBO AOCTiaXe-
HWIA PeHOMEH.

Y Bibnii onncaHo 3ycTpiy Icyca XpucTta nig yac BXo-
OXeHHs B Epycanum: "Barato niogen ctenunu Ha Aoposi
CBIill 0A4r, a iHWi — 3eneHe BITTS, 3pi3aHe 3 aepes. Jlioaun B
HaToBNi, AKi MWK nonepeay 1 nosagy Heoro, BUrykysanu:
"OcaHHa cuHoBi [laBnaa! bnarocnoseHHun Tow, XTo Nnpuxo-
anTb B iM'a NocnogHe! OcaHHa bory Ha He6i!" (Big Mar. 21:8-
9) (bibnis, 2020, c. 1046), a BXe MeHLUe HiX 3a TWXKAEHb Ti
cami nogm raHsbunu i 3Hywanuncsa Hag CuHom JTloacbkum,
"..po3asArHyBLM Moro, HakMHynn Ha Hboro YepBoHMiA nnaLl i,
CNNiBLUM BiHeLlb i3 TEPHUHK, Noknanu Momy Ha ronoey, a Tpo-
CTWUHY fanu B npasy pyky. [MoTim, npunaswm nepes Hum
Ha koniHa, rnysyeBanu 3 Hboro, kaxyuu: "Pagyncs, uapto
topevicekmi!". | nnoBanu Ha Heoro, 6panu TpocTuHy 1 Gunm
Moro no ronosi. A konv Hacmisinucst 3 Heoro, CKUHynu1 3 Heoro
nnaLw, HaasrHynu Ha Hioro Moro oaik i nosenu Ha posn'aTTts"
(Big Mar. 27:27-31) (bi6bnisi, 2020, c. 1059).

Y yacwu [pyroi cBiToBOi BiliHK, NMOBiIpHO, HalBigoMILINIA
nponaraHauncT ycix vacie Mosed Me66ense, skuit 6ys Ha Tl
Yac MiHICTPOM HapoAHOI OCBiTU Ta NMponaraHau HauuCTChb-
KOro pexumy, BucnosnoBas: "[laiiTe MeHi 3acobu macoBoi
iHbopmalii i 9 3 6yab-akoro Hapoay 3pobnto cTago cBuHen",
TakvM YMHOM NiOKPECTIOYM CUIy BNMBY LbOro iHdpopma-
LLIHOMO iIHCTPYMEHTY.

Y KOHTEKCTi Li€i cTaTTi, MEeTol K0T He € AO0CHiAXEeHHSN
heHoMeHy nponaraHau, 3ayBaXumo, Wo TepMiH "nponara-
HOQ" noxoouTb Bi4 Ha3BM  KaTONMUUBKOI  opraHisauii
Congregatiode Propaganda Fide (KoHrperauisi nowmpeHHs
Bipn), ska byna ctBopeHa piweHHAM Manu puropia XV y
1622 pouj, i Ao noyatky XIX cT. cnoBo "nponaraHaga” mano
nuLe peniriiHe 3Ha4YeHHs1, ane 3ro4oM MoYyarno BXMBaTUCS
Y CYTO NONITUYHOMY KOHTEKCTi. CNOTBOPEHHS, BUKPUBIIEHHS
iCTVHM 3 METOK CBIQOMOro BBEAEHHS B OMaHy, "04ypMaHio-
BaHHA" BMACHOI NacTBuM 33418 peanisadii uinen npaesnsymx
enit 6yno NPUNHATHOIO MIPOKD Y Mexax LiepKOBHOI Mopani, i
3 YacoM HanpaubOBaHi JOCArHEeHHst 6yno cnpssMoBaHO Ha
030pOEHHST NPOBMAAHUMU CUNTaMU OepXKaB.

Y nepiog naHyBaHHA Y KynbTypHO-hinocodcbkin napa-
AVUrMi CycninbCTB iAe AeTepMiHi3aMy, CnagKkoBOCTI npu-
YMHHO-HAaCMiAKOBOrO MexaHiamy (pyHKUiOHyBaHHSA ByTTS, yCi
Ui npouecu Gynu uinkom edeKTMBHI i NOriyHi Ana aHanisy,
po3yMiHHA Ta NnporHosis. [poTe 3apas uen ayxe gobpe Bia-
KOpPUroBaHwUi anroputM novmHae aasatu 36il, WO cMMnTo-
MaTUYHO MPOSIBNSIETLCS Y CTUXIVHUX CYCMiNbHUX crnanaxax
Hes3rogun, Henokopu. ¥ HaykoBux difilocodCbkux igesx Toro
nepiogy BUKMOYanacs MOXNMBICTb iHAETEPMIHI3MY, 34inc-
HeHHst BubGopy. Bigomwuin Bucnie Anbbepta EnHWTERHa,
KU KasaB, Wwo "bor He rpae B kocTi!", To6To Bce Mae npu-
YKHy, i BCe € i Hacnigkom. Tomy, criigytoum Taki KoHuenui,
nogunHa, "3opieHToBaHa" y "npasBunbHOMY" HanpsMmy, Tex
CTae 1oriyHo, 3po3yMinot i MPOrHO30BaHOW AN 34iMc-
HeHHs1 Byab-aKoi MeTw.

Cy4yacHa ocBiveHa nogunHa BinbHa y CBOIX AyMKax i BU-
O6opi ManbyTHbOro. ¥ Mexax KOHCTUTYLINHMX npaB CBOEN
[epxaBu rpOMagsHUH HapeLTi Yepe3 TUCAYONITTS Po3BU-
TKY CycninbCTBa OTPUMAB LUAHC He ByTu 3apy4HMKOM Mpo-
naraHgu, CBijoOMOro BBEIEHHS B OMaHy. 3aBasiku TEXHIYHUM
MOXITMBOCTSIM BiflbHOro 4OCTYNY A0 HEOOMEXEHOT CBITOBOI
iHdbopmalii noavMHa 3MiHWMna CBi cTaTyc NPUHANEXHOCTI,
OTpMMaBLUM HeOOMEXeEHY BOIO 10 BUOOPY.
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DocnigHnua J1. Wawkoa 3a3Havae: "Bubopunii niaxig
00 Bipu He HOBUI. Ane Tenep iHTEPHET i couianbHi Mepexi
0atoTb NoAsSM NPOCTILLi Ta KOHKPETHILLI cnocobu cTBOpUTH
CBOK 0COOUCTY MepcoHani3oBaHy CUCTEMY PeniriiHUX ne-
pekoHaHb. Po3wmnproeTbesa goctyn Ao iHgopmadii, pisHoma-
HITHUM ToYkaMm 30py. 3'sBUNacsa MOXNMBICTbL 3aAaBaTu CBil
BMaCHU pUTM QyXOBHOIO XUTTS | BUOMpaTK CBili iHauBigya-
neHun wnax" (LWawkosa, 2020).

Bibnis € HanGinbWw pos3noBclogxeHo KHuroto, LWo Ko-
NNCb iCHYBanW Ha HaLUin NNaHeTi, 9K 3a KiNbKiCTIo Konin Apy-
KOBaHOrO pyKOMUCY, TaK i 3a KiNbKiCTIO €eneKkTPOHHUX
nocunaHb y BCECBITHIN Mepexi IHTepHeT. BogHoyac npoTs-
rom mavixe BCi€l icTopii NtoAcTBa, BIPaBHO Onepyroyun OTo-
TOXHEHHAM MOHSATb "gpyr — Bopor" Ta "go6po —ano",
CBiAOMO eKcnnyaTyloumn cakparbHi LiHHOCTI NoAWHKU, NPOB-
nagHi eniTn cTBOptOBany nponaraHauCTChbki cumbiosun cuty-
aTUBHOI Ail 324N peanisaduii BNacHOro KOPUCHOrO iHTepecy.
MoeHyoun TMMYacoBYy HeoOXiOHICTb Y AOCSArHeHi uinen
LUNAXOM BEAEHHS BilIHW i3 BiYHUM aHTaroHi3aMOM €K3UCTEH-
LiHOrO XapakTepy AYXOBHOIO MPOTUCTOSIHHSA, BNaja BUKO-
pucToByBana MAVHY ANst CBiQOMOro npumycy BGuBaTtu
iHWKuX nogen abo BiggaTv BnacHe XuTTd, 6yt BOGUTMM,
cTaTu XepTBOto 3 O6pOoi BONi.

Takum YMHOM, BIICLKOBMI TPMBanuin Yac 3anvaBscs 3a-
PYYHWKOM igeonorem i nponaraHau, BaXvMBOK YaCTMHOO
AAKMX 060B'A3KOBO BYB PenirinHUIn CEerMeHT, KU roTyBaB ay-
XOBHUI CBIiT BOIHA BiANOBIAHO A0 BiMCbKOBUX NOTPeb aep-
XaBu, 06e3 ypaxyBaHHs iCTMHM  3aranbHOBU3HaHOI
XPUCTUSIHCBKOI Mopari.

Ak npuknag MoXHa HaBeCTU MIHMMBICTb iHTEpeCiB aep-
)KaB 3anexHo Big reononitTM4Hoi cuTyauii Ta KinbKiCTb NMoa-
CbKMX XepTB, WO iX 6yno npuHeceHo BHaCMIAOK NPUAHATTS
Takux piweHb. lNepwa ceiToBa BiMHa 6Gyna BiMHOKW MiX
JBoMma koaniuismu gepxas: TpoicTuM coto3oM (HimevuunHa,
ABcTpo-YropuwuHa, Itanis) i AHTantolo (Pocis, AHmmis,
®paHuisa), y Xoai BiHWM Ao TpoicToro cotody npuegHanacs
TypeyunHa (1914). 3pewToro, BHAcniaok BiiHW ABCTPO-Yro-
pcbka, Hiveubka, OcmaHcbka Ta Pocivicbka imnepii npunu-
HWUMKW iCHYBaHHSA, po3nanucs, a 3 iX 3anuLukiB yTBOpUnucs
Taki HOBi Aepxasu, sik YexocrnoBaubka Pecnybnika, Ecto-
Hisl, ®iHnaHais, Nateis, Jiutea, Monbcbka PecnybGnika Ta
KoponisctBo CepbiB, XopsarTis i CrioBeHLUiB.

Yxe y [pyrin cBiTOBI BiHi Ha 6oui HimeyunHn BUCTY-
nunu Itanis, YropwuHa, PymyHis, Xopsaris, Bonrapis, Cro-
BayymMHa W DiHnaHaia. PagaHcebkuii Coto3 nigTpumysanm
aepxasu-coto3Hukun, Hacamnepeq CLUA Ta Benuka bputa-
Hisl. XKepTBamu OBOX BiliH NPOTAroM cyMapHo 3 06ox 6okiB
MeHLUe Hixk 3a 10 pokiB cTanu BignoBigHo B lNepLwii CBITOBIN
6nm3bko 9 MnH i Big 50 00 75 MINH BINCbKOBUX i LIUBINBHUX
nig yac [pyroi cBiToBOi BitHN (OCHOBHI anbsHCW..., 2022).

Bes npoBeaeHHs rmMunbokoro aHanizy 6a4mMmo, Wwo 3ane-
XHO Bifl COIO3HULIbKOTO iHTEpecCy, NparHeHb MOHapXin Ta Lj-
ne npaBnsAuuX pPEeXuMIB, OepXaBu BOKOBanuM CBOIMM
rpomMagsHamMm ogHa 3 OLHOK Ha Pi3HMX Ookax, i Le Tinbku
NPOTArOM MEHLL HiX NiB CTONITTHA, HE NOBEPTAOYUCH A0 Ya-
ciB 3aneknoro 36-piYHOro MPOTUCTOSIHHS TPOMaAsiH OOHOI
Bipu nig yac NyreHoTcbKOT BiHM (1562—1598) abo CroniT-
HbOI BiNHM (1337—1453), ubOro TpUBaNOro BOEHHO-NONITUNY-
HOro  KOHMMIKTY MK  AHMicbkum i PpaHuy3bKum
koponiBctBamun. Bnaga niogen ycix yacis yaockoHanosana
wnaxv Béusctea cobi noaibHux nig pisHuMn npuBogamuy, i3
HapOLLEHHAM CNPOMOXHOCTI aritTauii 4o Aii Ta TEXHIYHMUX MO-
XXMMBOCTEW LLOAO HacunbCTBa, MacoBux youBCTB Ta pyWiHy-
BaHb. KoXHe MOKOMiHHA Nntoaen CTUKAETbCS 3 BiHaAMW, LLIO
YHEMOXIMBITIOE HAKOMMYEHHS Ta CMafKyBaHHSA Hanpalbo-
BaHMX Onar Ta HapbaHb KynbTypHOro, TEXHIYHOro Ta
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umBinizauinHoro po3suTKy. binblia 4yactuHa icTopii nioac-
TBa, onucaHa i 3akapboBaHa Anst ManbyTHiX NokoniHb, 6yna
3HULLEHa Yy cnaneHux 6ibnioTekax nig yac BivH, Meranoricu
i Mera cnopyau, vygeca iHXeHepHUX OOCATHEHb MUHYMMX
umBinisauin crepTi 3 06nmMyya nnaHeTn. Yce ue Gyno cka-
3aHO i NpopokoBaHo, TO6TO Byno BIAOMO MIOAAM paHile:
""ope n Bam, 3aKOHHUKK, 6O BM BCTAHOBIIOETE CyBOPI Npa-
BUMa, KOTPUX BAXKO AOTPUMYBATUCS, Ta 3BarETE Ha Nio-
Ae LUel HenocunbHUn Tarap, a cami W nanbuem He
noBopyxHeTe, Wob nonerwntn Ty Howy. Fope Bam, 60 BM
OyayeTe Mornny npopokam, ane ue X Balli npaLlypu s6unu
ix. Tox BM 3acBigvyeTe CBO 3roy 3 AisiMU BalLMX Npeakis,
60 BOHW BGUBanu, a sn yayetre morvnun". (Big Jlykn 11:39-
48) (bibnia, 2020, c. 1111).

Ouckycis i BUCHOBKMU

dakTy i npouecu, onucaHi BuLLe, 4al0Tb MOXITUBICTb Te-
OPEeTUYHOro MPOrHO3y MMOBIPHOTO ManbyTHLOro NOACTBA
Ha LbOMY eTani TEXHOMOrYHOro PO3BUTKY Mif BNVBOM CO-
UianbHUX IHCTUTYTIB i MOXNMBOCTEWN Cy4acHOi MOAMHU A0
caMoni3HaHHSA, 3MiHW CBiTOrnsAdy Ta "nepegHanaluTyBaHb".
BiporigHo, Wwo 3 YacoM npumyLLyBaTV NoAMHY 6paT y4acTb
y BiliHi LWNSIXOM AyXOBHO-penirinHoro Bnnvey 6yae nenani
BaXxye, TOMy LU0 CyvacHa TEeHAEHUIS BCEOXOMHOro ryMaHi-
3My, TEOPIis BCECBITHLOI rnobanisalii, 3okpema 1 y LepKoB-
HOMY XWUTTi, Mpu3Bege A0 MNCUXIYHOTO "pO3M'sSKLIEHHS",
OYXOBHOI "CeHTUMeHTanbHOCTI" ocobucTocTi i Oyae Buma-
ratv NPUMHUMNOBO iHWoOro nigxoay. CboroAHi manmxe BCi pe-
nirikHi - opraHi3auii UMBINi30BaHOro CBITY FOBOPATb NpPO
"enKyMeHiCT4YHe 3aBTpa”, TOOTO e Yac, konu Bci ABpami-
BHi penirii, siki 3aBxan manun OpHoro bora, 6yayTs no-pis-
HOMY, arne nparHyTM ob'eqHaHHS, TOMY LWO KOPiHHS iX
ONCKPEeTHOCTI Byno cyTo martepianicTuyHe, Wo B ManbyT-
HbOMY BTPATUTb aKTyarbHiCTb.

Ons npuknagy, ceorogHi Pumo-Katonuubka Liepkea ckna-
0aeTbcs 3 24 aBTOHOMHMX LiepkoB "cBoro npaea" (nar.
"suiiuris"), cepeq SKNX TiNMbKU OXPELLEHNX KAaTONMMKIB GNN3bKo
1,3 mnpg ocib, a BUpaxyBaTy KinbKiCTb BipsH 3a iHLWi 23 aBTo-
HOMHI LEpKBM, HaBiTb NPMONW3HO, BKpaW BaXKO; YneHamu
[MiBHIYHOATNAHTMYHOIO anbsaHCy € 32 KpaiHw, Wwe 3 gepxasu
6epyTb yyacTb y nporpamax HATO 3 po3LMpeHHst napTHep-
CTBa; A0 €BPOMNENCHKOro coay BXxoasiTe 28 KpaiH i3 3aranb-
HOK YMCENbHICTIO rpoMazsaH 6rm3bko 500 mnH ocib.

BapTo 3ayBaxuTy, LLO KOXKHA 3 aBTOHOMHMX LIEPKOB "CBOrO
npaea" Pumo-Katonuupkoi Liepken mae CBili okpemmn obpsa,
LLIO LLie B NO3aMUHYIOMYy CTONITTi B3arani CnpuinMarnocst ik Bo-
poxa "epeck". Ane cborofHi BCi KOHeCiHi po3bixHOCTI Bia xa-
pu3matiB OO opTogoKkcaniB nigBragHi  OgHOMY  LIEHTpY
KEpIiBHWLITBA, SKWI, Y CBOK Yepry, € rapaHTOM COK3HUX B3ae-
MOBIQHOCUH, i e UinkoMm nigTBepaxye uMBinisauiiHy TeHaeH-
Ljt0 pO3BMTKY Cy4aCHOrO CycnifnbCTBa.

AHanoriyHa TeHAEHLiA crnocTepiraeTbCA i B IpOTECTaHT-
cbkomy cepeposuLli. JocnigHuua J1. LWawkoBa cTOCOBHO
afjanTauil penirinHUX y cydvacHi cycninbCcTBa 3ayBaxuna:
"AKWO aHanizyBaTu €BOSIOLiI0 NPOTECTAHTU3MY B iCTOPUY-
HOMY KOHTEKCTi, TO MOXHa MiaTBEepAUTM HaA3BUYaWHO CU-
NBHO NPOSABIIEHI MOXIMBOCTI MOro couianbHOT aganTauii 4o
CYTTEBUX 3pyLUEHb cycninbHoro 6yTTa" (LWawkosa, 2008).

Ha nigTBepaXeHHs BMKMNageHOro MoXHa HaBecTu TOW
daKT, Lo CbOoroAHi y CBiTi Maixe BiACYTHI BiiCbKOBI KOHIi-
KTW, 3@ BUHATKOM HE3HAYHUX CranaxiB Y Kinbkox NpobnemMHmx
perioHax, siki reononitnyHo nepebyBatoTb Ha Mexi "umBinisa-
LinHMX po3nomiB". | HaBiTb Ti BillHM, LLIO panToBO cranaxyoThb,
MatoTb BMKMIOYHO FTOKaNbHUIA xapakTep, 30inbLueHui iHdop-
MaUiiHO-CUTYaTVBHUM PE30HAHCOM CMiNbHOTK, "kagibHoi"
[0 eKCTpemarnbHUX HOBWH, SIKi Hacamnepen MatTb MeTy nia-
TBEPAXEHHS (NiOBULLEHHSA) MoniTMyHOI Barm abo amoiuin
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arpecopa. Takum KOH(pMIKTHAM TOYKaM nputamaHHa eKOHO-
MidHa, KynbTypHa Ta AyXOBHa JeCOHalist 40 3ararnibHOCBITO-
BMX TPEHAIB, Ska BUKMMKaHa LMBINi3aLiiHAM 3ani3HEHHSM Y
coujanbHOMY pO3BUTKY.

BiiHa Ha TepuTopii HawWoi gepxaBu € NiTBEPAKEHHAM
uiei TeHgeHuii. Monpu TpuBanicTb KOHMNIKTY MNPOTAroM
10-Tn pokiB, 3 sikux 3a 3,5 poky noBHomacluTabHoi chasu
BiliHUW, 3@ y4acTio BinbLIOT KiNbKOCTI KpaiH CBiTy, Lo ny6ni-
YHO HEe aHOHCOBAaHO, arne NigTBepAXeHo hakTamu LLIMPOKOro
reorpadiyHoOro CnekTpa Noxo4KeHHs 36poi i hiHaHCYBaHHS,
SKi HasiBHI B MibkHapoaHUX 3acobax macoBoi iHdopMalii; Ki-
NbKICTb XepTB, 3asBNIEHUX CyMapHO B 060X CTOPIH KOHdnI-
KTy, He nepesuwye 500 Tuc. ocid6 (MinbioH 3arnbnux Ta
nopaHeHux ..., 2024), wo € mapkepoM eeKTUBHOCTI Tpu-
Baroi NocnigoBHOI NONITUKM CYCNiNbHOIO rymaHiamy, agxe
BiiHW TakMx MacluTabiB nuLle Ha noYaTKy MUHYMOro CTo-
NiTTS HanivyBanu AecATKN MifbAOHIB XXepTB i COTHI Minbino-
HiB KB. KM pYMNHYyBaHb TEpUTOPIN AEeCATKIB KpaiH no BCin
nnaHeTi.

[o MmapkepiB "TeHaeHUi AeminiTapmusauii” cyvacHoro
CBIiTY MOXHa JoAaTtu HebaxaHHs ypsaiB TPeTix AepXKaB Ha-
NpaBnATU BNACcHi BINCbKOBI KOHTUHIEHTU 0 30HU BeAEeHHsI
©oroBuKX Ain nig NpMBOAOM HeLONyLWeEeHHS NoganbLUoi Bii-
CbKOBOI eckanaluii, a IMOBIpHiLle, 3 NPUYNHN HEFOTOBHOCTI
CaMmX BINCbKOBUX A0 XXOPCTOKOCTi Cy4acHOI BiliHW, TOMY LLO
NpOTArom ocTaHHiX mamke 70 pokis, 3a cepegHbLOI TpUBano-
CTi edpekTBHOI BiNCbKOBOI cnyx6u Big 15-25 pokis xoaHa
KpaiHa CBiTy He Marna [OCBidy BeAEeHHs NOBHOMAacCLUTabHMX
CYXOMYTHWX BillH i3 3aCTOCYBaHHAM BCbOIO CMEKTpa KOMMOHe-
HTIB ypaKeHHS MPOTUBHMKA. TOBTO Marxe Tpu NOKOMiHHSA Bil-
CbKOBWX Cy4acCHUX apMiii CBiTy 30BCIM He MatoTb AOCBigy
Be[leHHs1 noBHOMacLUTabHmx 6oroBux Ain. 3ayBaxvmmo, Lo
aHTUTEpPOPUCTUYHI abo crieuianbHi BiiCLKOBI onepaLlii npoTtn
CTUXIVHNX Marno4mncenbHUX YrpynoBaHb HaLioHanicTUYHoI ca-
MOOGOpPOHK, ski 3AebinbLoro 036poeHi KynboBOK BOrHena-
NbHOK 306pOEt0 YaciB MWHYNOro CTOMiTTA, He GepyTbCca A0
yBaru, a crnpaeXHI0 NoBHOMacLlTabHy BiViHy i3 3acTocyBaH-
HSIM TEXHOIOTIM HOBITHBOrO NMOKOMIHHA 3 YCiMa BiANoOBiAHUMN
HeraTMBHMMW HacrigkamMyn He NnaHyBanu i He Benu.

CyyacHa nioguHa CBiTY CbOrofHi € KOCMOMOMiTOM 3a
CBOEIO binocodpieto, KM XnBe B Nnapagurmi 3a0BOMEHHS
cBoi NoTpeb, 30Kkpema W OYyXOBHOTO PO3BUTKY, agXe mo-
OMHA, siKa CSArHyna Mexy 3a40BONeHHs1 6a30BUX NPUPOLHUX
notpeb, CMOHyKaeTbCsi [0 AYXOBHOro nowyky. [ModaTtok
3namy xpebGTa MiniTapHocTi couiymy Oyno o3HameHoBaHO
"cekcyanbHol pesontouiet” y 70-x pokax MUHYROro CTo-
niTTA, Wo, y CBO Yepry, 6yno cnpuynHeHo "BTomor" nioa-
CTBa Bif BilH, Hacunng i BTpat. MuUpHe XWUTTA Yy BCiX MOro
acnekTax cTano MaTip'lo HOBOTO MOKOSiHHS, sike Binblue He
Oaxano BbuBatu i Oyt BOUTMM. AK HACnigoK, peniriiHun
CBIT 3a OCTaHHi A4eCATUNITTA 3a3HaB AKICHUX OeMOKpaTu4-
HUX TpaHcdopMalin, Wo [O03BOAUMO BIifIbHUA PO3BUTOK
Pi3HOMaHITHMX penirinHO-hiNOCOMCbKNX, PEMIMINHNX i OyXOB-
HUX Teuin, aki yTBOopwnmn 6esniy penirinHMx opraHisauin y
BCbOMY CBITi.

Cy4yacHuin BIICBKOBUI CbOroAHi siBNsie cMMBio3 3aKOHO-
CNYXHSAHOrO rpoMafdsHMHA Ta coujianbHO KyNbTMBOBAHOI
ocobucTocTi, akMn nepebyBae B Mexax Ail MixXHapogHO-
npaBoOBKX akTiB, Cy4aCHOI Mopari rymaHiamy nig BrfMBOM
BMacCHUX OyXOBHO-pPENirinHMX nepekoHaHb. Lis BigMiHHICTD
paavKanbHO BiAOKPEMIOE NOro Bif KaTeropii BOiHa aHTWy-
Hoi hinocodii yacis CokpaTa (MnatoH, 2024). Lien BOiH 6i-
NblU€ He XUBe TiMbKN 3apaAun BUKOHAHHSA CBOro 060B'A3Ky,
couianbHO i30MbOBaHWM | OOMexeHun y 3abopoHi npar-
HeHHs wntoby Ta npmeaTHOI BnacHocTi. Lie Binble He i3o-
nboBaHa KacTa, a NuLe BHYTPIWHSA iHCTUTYLIA cyyYacHol
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AepXXaBu, Aaneko He KOXHOI, afXe B EKOHOMIYHOMY CEHCi
MaTK BNacHi CNPOMOXHi 30POVHI CUIM MOXYTb A03BONUTU
cobi nuLe aepxaBy caMoJoCTaTHi i PO3BUHEHI, Hanpuknaza
KpaiHn Benukoi [BaguaTku.

Bnagwn cyvacHux kpaiH MapKyloTb Ginblue 3HWKEHHS iH-
Tepecy [0 BiICbKOBOI CAMOCTINHOCTI, TOMY LLO BUCOKOTEX-
HOMoriYyHe 03OpPOEHHS, BracHW BIICLKOBO MPOMWCIIOBUIA
KOMMMEKC — Lie CEerMeHTW, AOCTYMHI TiNbKM MeragepxaBam.
Oepani 6inblue cTae 3po3yminum Tor ¢akT, O eKOHOMIYHI
BUTPaTU 384519 peanisauii BiNCbKOBMNX CMPOMOXHOCTEN, He-
06XiAHUX AN CnpaBXHbLOI CTabinbHOT CaMOCTIMHOCTI, Y CbO-
rOAHILWHIX peaniax He AOCTYMHI XOOHIN KpaiHi CBiTYy. AKLO
HaBiTb TEOPETUYHO YABUTK, LLO Taka AepXkaBa iCHye, TO B
6anaHci 3 Helo byae nepebysatu iHWwa abo ABi, ki nepeby-
BalOTb Y BiNCbKOBOMY COH03i, LLIO, BpeLUTi-peLuT, Bede nuiie
A0 MMOBIPHOI NOTEHLIMHOCTI, fika He nepegbayae npakTuy-
Hoi peanisauii. Jogamo, o no3a ¢oKycom ANCKYCii HaBMU-
CHO 3anuiueHo 6e3 yBarn saepHy BiiCbKOBY KOMMOHEHTY.

BiricbkoBUiA cyvacHoi apmii cborogHi 6inblie rpomaas-
HVH, HiX BOIH, LLIO B YEpProBu pas niaTBepAKYETLCS BiIHOKO
y Hawin kpaiHi. [Jo noBHOMaclITabHOrO BTOPrHEHHSI
36poiiHi cunu Ykpaiin Hanivyeanu 6nmasko 260 Tuc. (Ln-
Hko, 2021) ocoboBoro cknagy 3 ypaxyBaHHAM LMBINbHUX
npauiBHKKIB, @ Ha BiNCbKOBOMY 0611iky nepebyBano 61mn3bko
50 MIH BiiCbKOBO30OOB'A3aHUX TPOMaAsH. YpaxoByoun
6e3noBopoTHI BTpaTn 0cobOBOro cknagy BHacrigok Be-
aeHHsa 6oroBux gin B nepiog 3 2022-ro go 2025-ro poky
BKITIOYHO, SiKi onpuntogHue Mpe3naeHT YKpaiHv B nioTomy
2025 poky (6nuseko 140 Tuc. ocib), macwTab npoBedeHHA
MoGinizauinHmMx 3axonie (nocunawynck Ha 6pudpiHr Monos-
HOokOMaHAayBaya 36poriHux cun Ykpaiiu HaBecHi 2025 poky,
6nm3bko 30 Tuc. ocib mobinizoBaHmx womicaus) (Mobinisa-
uis B YKpaiHi gocsrae piBHS pOCICBKOI ..., 2024), 6epyun
00 yBary iHpopmaluito, 3a3HayeHy odilitHUMN BUOAHHAMM
KpaiH 3axogy CTOCOBHO YMCENbHOCTI BIMCBKOBUX Yrpymno-
BaHb Ha NiHii BeaeHHsa 6onosumx giv (6nmsbko 880 Tuc. ocib),
(CobeHko, & NoHuapyk, 2025) goaarum 3aranbHy OOBXUHY
NiHii 3ITKHEHHA BOPOXMX CTOPiH (MOHaA 3 TUC. KM), Npnbnu-
3HO MOXHa BBaXaTu, WO 3aranbHa yucenbHicTb Cun obo-
poHM YKpaiHum cTaHoBuUTb MoHag 1,5 mnH oci6 (HAka
yncenbHicTe 3CY y 2025 poui ..., 6. A4.).

To6TO MOXHa MpUNYCTUTK, LLO AEeKiflbka COTEeHb TUCAY
rpoMagsaH Npu3BaHMX Ha BiNCbKOBY Cryx0y nig yac mobini-
3auii B nepiog 3 2022-ro go 2025-ro poKy BKIOYHO He Npo-
XOAMWIK BICLKOBY Cry0y i He Manu 3Moru i IPOVTH Yepes
BiICYTHICTb Takoi MOXNMBOCTI, TOMy Lo 3 1991-ro go 2022-
ro POKy BKIMOYHO Ha CTPOKOBY BiNCLKOBY CNy0y npuansa-
nocsi B cepegHbomy nuwe 6nmsbko 15-20 Tuc. rpomagsiH
(CtpokoBa BincbkoBa cnyxba ..., 2021). TobTo Mn Maemo
AincHun cakT, wo 601oBi Aii BeayTbcs BiiCbKOBMMMU, SiKi OO
noyaTKy BiiHM HEe Manu CNPaBXHbOro BINCLKOBOro AOCBIAY,
BEMW MOBCAKAEHHE 3aKOHOCIyXHSHE LIMBINIbHE XUTTS, LUO
Hacnpaegi He € HOBUHOL, afXe A0CBi4 Mobinizauii umBinb-
HuMx ByB BigoMWIi 3a nonepenHix ctonit. HoBow € peanb-
HICTb HOBMX YMOB iCHYBaHHS1 Cy4aCHOI NIOONHN.

Y nigcymKky MOXHa ckasaTu, Lo MiniTapuaM, KU naHy-
BaB Mawke BCIO iCTOpIil0 NoacTea, nig BNInMBOM CBIiTOBOI No-
niTMKM ~ rymaHiamy,  gemokpaTtusadii, iHdopmMauinHol
NpO30poCTi CYCMiNbCTB, @ TAKOX CTPIMKOIO HayKOBO-TEXHO-
NOriYHOrO NPOrpecy, iK1 BNNMBAE Ha NPULLBWUALLEHHS CMO-
co6iB NoOKpaLleHHs1 iCHyBaHHA MoauHW, Aobirae kiHuda. [o
TOro >, "AKWO crnigyBaTu yKOpPIHEHUM CTepeoTMnam Muc-
NEHHs1 | BBaXaTu, WO HayKy LiKaBNsaTb nepeaycim NUTaHHSA
NoXomkeHHs | ByaoBu cBiTy, a penirito — MeTn Moro icHy-
BaHHS, TO Ha Ui NigcTaBi MOXHa CTBEPOXXYBaTH, LLO Hayka
i peniris MaloTb iCHyBaTV NULLE B MeXax PisHUX napagurMm.
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CyuacHi Teonory nepeBaxHO BXe nogonanu Taki ctepeo-
TMNK i, HaBNakK, NPOMOHYIOTb ONMUCATU CyYacHi B3aEMHI Bia-
HOLLEHHS Hayku i penirii y TepmiHax acuminsuii, rapmoHii,
iHTerpauii Towo" (Wawkosa, 2025).

Cnig noroaMTUCb TakoxX i3 gymkoto gocnigHuui M. MNeT-
pyLUKeBWY, WO "nparmMaTnsais AyXOBHOI LapuHU KynbTypu
Crpusie BUHWKHEHHIO Ayxe LUikaBoi TeHAeHUii: 3 oaHoro
60Ky, NPosiBM KyNbTYpHOI AisinbHOCTI (i penirinHoi komyHika-
Lji Takox) pauioHani3yTbCs; 3 iHWOro — MacoBa KynbTypa
cnpusie ippauioHanisauii noBegiHkM CBOIX HOCIIB, JOTpU-
MaHHI0 IHCTUHKTUBHUX BaXkaHb. Yce Le Haknagae CBiit Binou-
TOK Ha cdbepy penirintHNX NpakTuK Ta peniriiHoi KoMyHikaLlii.
MoKkM Wo Takuii BUKNKMK FOTOBI NoAonaTtn He BCi penirii / KoH-
decii / uepksu, a Lie NpPsiMO BMNAMBAE Ha iX iCHYBaHHS Yy CBiTi,
Lo cTpimMKO 3MiHtoeTbes" (MeTpyLukesmy, 2018).

MoxnnBo, HEBMUHHWIA PyX couianbHOro i TeXHOoMNoriy-
HOro PO3BUTKY NIOACTBA 3 YACOM CMpPSIMYE CBili BEKTOP iHTe-
peciB y rmnbuHy Kocmocy, 1o B NoeAHaHHI 3i 36inbLUeHHsIM
HaceneHHs 3emni npuBege 0o NoTpebu y KonoHisauii npu-
[aTHUX ONS KUTTS | po3BUTKY MioacTBa NnaHeT, Ae Bce
Ginblwe Byae akTyanisyBaTucst LiHHICTb igeanbHMX notpeb
noanHn. Peniris sk AyXOBHUIA acnekT XWUTTs NioavHn 6yae
€BOJOLOHYBaTN pa3oM 3 PO3BUTKOM JTHOOUHN.

IMOBIpHO, WO BOiHA ManbyTHLOrO K KaTeropito, Lo Mae
noTpeby 3AINCHEHHS 3aXM1CTy iHTepeciB cycninbcTaea, byae dy-
HKLIiOHarnbHO 3amiHeHO pOB6OTM30BaHUMM CUCTEMaMK 3aXMCTY,
LLIO JO3BONUTL BMBECTM JIOACTBO HA HOBiI FOPU3OHTU MOACH-
KOrO iCHyBaHHs1 Y BCECBITI i N036aBUTb NoanHy HEOBXiAHOCTI
30IMCHIOBATV HACWINNS, LLIOHAVMEHLLIE BITACHUMW PyKamu.
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FAITH AND WAR: THE END OF THE ERA OF MILITARISM

Background. Thediscourse on the role of religion in wars is not new and in the context of modern world "concern” about the future direction
of society's development. Through a philosophical analysis of parallels of the conflict of people of the past to today's military confrontations from
the position of theoretical reasoning, the study aims to represent a dialogical turn in the modern context.

Methods. The methodological basis of the study is the analysis and generalization of informational and empirical materials on the outlined
issue, which allows not only to find historical analogies of the transformation of religious ideas, but also to build bridges between the theological and
social spheres of people's existence.

R esults. The author, based on the facts of retrospective and prospective trends in the relationships between people and societies, and the
realities of the present, attempted to provide a comparative analysis of individual aspects of changes in the fundamental value principles of man.
Based on the contemplation of the nature of historical types of the relationship between man and war in the religious context, as phenomena of the
civilizational development of society, the relationship between conflict and its root causes is represented as the dominant models. Research interest
in the problem combined with intense relevance aims to attract the attention of society to finding ways out of crisis situations in the sphere of spiritual
and social reality, finding the root cause of conflicts, the source of violence, as a necessity, the lack of alternative to peaceful dialogue.

Conclusions.Inthe modern discourse of searching for the "right” ways of development of modern civilization, one can observe a tendency
to raise the status of the "ideal” in the human consciousness over the desire for physical pleasures, which is due to the possibilities of scientific and
technological progress, which made it possible to radically improve the standard of living and conditions of existence of people, providing more
opportunities for spiritual search. Global interstate wars with the use of destruction and genocide of people are receding into secondary positions
primarily due to the end of the era of colonization of the planet. The digital cyber universe and space are a new boundless sphere of realization of the
forces and capabilities of humanity. Therefore, today we can say that certain evolutionary stages of human development, such as the war over sin in
the theological and universal sense, are coming to an end. Perhaps this is the path to the first opportunity in the history of mankind to free oneself
from the necessity of mass murder for political interests of a non-existential nature.

K ey w o rd s : faith, religion, war, violence, justice of wars, military, military chaplain.
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